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Abstract 

The Place of the Hebrew Bible in the Mishnah 

The Mishnah depends on the Bible for its authority, vocabulary, and much of its 

contents. Nearly six hundred Bible citations are distri'buted in fifty-three of the Mishnah's 

tmtates and are quoted from all but six biblical books. Most citations are h m  the Torah 

md are used for pf-texting. The Mishnah uses thousands of words derived b m  or 

related to the Bible (e. g., Shabbat, Peah, Kohen). Its content is unquestionably tied to that of 

the Bible (e. g., Seder M d  is based on the discussions of the various holy days in Exodus). 

Finally, the contains multiple discussions of Biblical characters and events, of 

Bible rwding, i n w o n ,  and teaching. 

The works of Georg Aicher, Samuel RosenbIatt, Peter Acker Pettit, and Jacob 

Neusna help examine the BibleMishnah &tionship. The first thee discuss the use of 

Bible citation in the Mishnah, Neusaa uses form-analysis to d e  its historical 

development and descn'bes the Mishnah by viewing it as a whole. Our approach, an 

examidon of the Mishnah's details, is more in line with those of Aicher, Rosenbiatt, end 

Pettit. The depedence of the Mishnah on the Bible is demonstmtd by examining the 

distribution and use of Bible citations, comparing the content of tbc Mishnah to bit of the 

Bible, and analyzing various Mishuaic passages. 



La Bible est la source de I'autaritt!, du vocabdaire, et d'rmc graade penie du contcnu 

de la Mishnah. H y a presque six cent citations bibliques dam cinquante-trois des de 

la Mishnah d tid de tous sauf six des Livres bibliques. La plupart des cimtons sont pri*ses de 

la Torah a sont utilides come preuves des leqons des Tannaim* La Mishnah utilise des 

millien de mots qui sont dCrivCs ou qui ont rapport h la Bible (par exemple: Shabbat, Peah, 

Kohen). Ses sujets smt sans contredit lik au contenu de la Bible @ar example: Seder 

M o d  est bast sllr les discussions des jours sacrCs dans le lim de llExode). Enfin, la 

Mishnah comprend plusins discussions des pasonnages et tvtnements bibliques a de la 

lecture, l'interp&ation a I'enseignement de la Bible. 

Lrs oeuvres de Georg Aicher, Samuel Rosenblatt, Peter Acker Patit, a Jacob 

Neugna aident & l'acamen de la relation ame la Bible et la Mishnah Lcs mis premiers 

discutent de l'emploi des citations bibliques dans la Mishnah. Neusm appmche la Mishnah 

c o m e  M tout et utilise l ' d y s e  de la forme pour l'acamen de son ddvelopamnt 

historiqw. Notre m&ode qui coosiste en un examen des dWls & la Mishnah, se 

rapproche plus de celles d'Aick, Rosenblatt a Pettit, Le fat que la Mishaah se tmse sur la 

Bible est dbontd par l'cxamen de la distribution dcs citations bibliquer, la cornparaism du 

contcau de la Bible d de la Misbnsh, ct l'analyse des textes Mishnaiques. 
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Introduction 

This research seeks to find the place of the Bible in the Mishnah. Place, is an 

indication of two significant scholarly pursuits, both to be presented here. Place first 

indicates location; that is to say, where does Bible-related -a1 appear in the Mishneh? 

In which tractates and mishasyot' is biblical material encountered? 

Second, place indicates hction. What is the role of the biblical material found in 

the Mishnah? The following presents an overview of the types of Bible-related material 

found in h e  sixty-three2 tractates of the Mishnah. It examines the methodologies with which 

the Tannaim (the rabbis of the Mishnaic period, those who lived prior to its final redaction 

in approximately 200 CE) examined this mataial, and it presents a summary of the various 

approaches that contemporary scholars have wd to begin to understand and explain the 

nature of the Scripture-Mishnah relationship. 

The question of the relationship between Mishnah and Scripture is as old as 
Mishnah itself and generally has been raised in an apologetic or polemical 

' The subdivisions of the Mishnah for p u r p c s  of  our discuwrioa are as follows: Order: Tractate: Chapter: 
Mishnah. As well, nam has ken translitmbd as Mishnah except when it is asnslitcrz~ted as part of a 
citation &om another secondary source. In this latter event the transliteration used in the some bas been 
pirscrved* 

While the nature of the relationship between Abot (more commonly, if i n c d y ,  known as w i n g s  4 
the Fathers) and the rest of the Mishnah has bem a topic for much scblariy discussion, I have included it 
as part of tk Mishnah fot all literary and strtiSticd uulysis, In brief, Abot deviates 6om the other 
tmdata of Mishnab in its literary form, It is fir more concerned with the pcscntatim of aggdah, while 
the mdtder oftbe Mishnrh is hrWrhially focused For an ovewiew of the "ttlatiOIIShipn i#uc see A. 
Gutcnw, "TrlrtlltC Abot - Its place in Rabbinic JuMsm,'' Jmbh QurrrterIfu Reviw, 41 (1950) pp. 181- 
193; A. Sdduih'i Wcut ic  Rubbinism (Atlmo: Schdrr Fms, 1982) pp. 17-1 8. and R T. H~~ 
P M  Aborh (New Y o k  Jewish Ida of Religion Press, 1930) pp. 5-9. 



context. The early Rabbis bad to address this question in order to 
substantiate their claims to salvific authority in the Jewish community as 
possessors of the true and complete divine revelation. The link between 
Written Torah, the authority of which was genetally acknowledged, and Oral 
Torah was achieved in two ways: 1) tbrough post fscto f o d  exegesis of 
Scripture, and 2) through mythic history? 

Both elements, exegesis of Scriptme and mythic history, are found in the Mishnsh. 

They a p p  in the use of Bible citations and in explicit discussion. The biblical content of 

the Mishnah can be divided into three major subcategories: 1) the use of terms and 

statements that allude to the Bible, 2) the use of Scriptural citations aad their interpretation 

(both for the purpose of developing law and explaining the Bible), and 3) discussions about 

the Bible, its events, its characters, and its study. On occasion, these materials overlap. For 

example, in discussing a biblical character, the Mishnah may cite the Bible to enhance its 

point 

As well, the Mishnah contains dozens of terms that allude to biblical concepts. That 

is to say, that the Mishnah makes use of words that find their source in the Bible but bave 

become part of the Mishnah's vocabulary. For example, the terms Priests (m) and Levites 

(m) appear throughout the Mishnah They refer to tbose men who had specific roles in the 

fimctioning of the Temple. The terms are taken fhm the Bible - Priests from Aaron and his 

sons, Levites h m  the T n i  of Levi - yet within the realm of the Mishnah, the appearance of 

these tenns is not intended to be a short citation h m  the Bible but a title that defines a 

specific role. The tcrm finds its source in the Bible but is a part of the Mishnah's language* 

As sucb, it may allude to its biblical source, but it is not necessarily intended to speak of the 

priests and LRvites of the biblical Mod, but those who would be subject to Rabbinic 

mhings in the contemporay world of the first and second ccntlaies of the common era 

Witbut a doubt, the use of such terms taken firom the Bible strengthens tbe relationship 

bctmcnSaip0rc~Misbrulb.But,thesbcaq~~1ltityof1&seterms,dt&~cultyin 

establishing that they do, in k t ,  take dwir source fiom the Bible and not an d e r  oral 

tradition necessitates dhegmbg them. The Miarmh's wntcnt is oftcn shaped by what 

Scripture bss to say about a given topic. Whik tbe Mshuah fiequmtly discusses topics 



without so much as citing Scripture, its discussions clearly allude to Scripture. This is best 

exemplified by Tractate Megillah in the OrQr Moed. Megillah devotes the better part of its 

pages to discussions relating to the celebration ofthe holiday of Pllrim. While the text never 

cites the Book of Esther (found in the Hagioppha), it cannot help but point to it. In fact, 

Esther is the only textual source of information about the holiday assumed by the Mishnah. 

In its final chap= it lays out the details of how the holiday was celebrated, many of which 

are repeated ot expanded in the Mishnah. 

Scriptural citatltons, in firS almost six hundnd of them, appear throughout the 

Mishnah. Sometimes they an used as pfoof%exts to lend credibility to a sage's teaching, and 

other times they are the springboards to discussion. Just how and why these citations appear 

is not clear. It is clear that there were fixed Nks for attempting to understand and explain 

these citations in the time of the Tannaim. With an average of one biblical citation in every 

two pages of Mishnah text, biblical citation must play a significant role in helping to 

establish the nature of the Mishnah-Scripture relationship. Furtber, if one includes the 

hundreds of allusions (see below) to the Bible made by the Tannaim (e. g., the use of 

biblical tmns), the average number of nfcmces to the Bible per page of Mishnah i n ~ r e 8 ~ e ~  

tremendously. 

Finally, the Mishnah often makes explicit statements about the Bible, its chamcte~~, 

events, and how it is to k Pndied. For example, in the Tractate Sotah, in the Order of 

Nashim, Moses is discussed. 

E. Moses had the mait of burying the bones of Joseph, and mne in Israel 
was greater than he, since it is said, A d  Moses took the bones of Jareph 
with him (Ex. 13: 19). 

F. We have mne so great as Moses, for only the Holy One Messed k He 
took care of his (born], since it is said, And he b m i  him in the vdley 
@1.34:6)? 



Further comments on the Bible appear all over the Mishnah in the form of 

discussions of its events. For example, Tractete Sanhadrin, Order Neziqin, chapter ten, 

dudes to the story of Noah and the Flood, the building of the Tower of E3abe1, and the story 

of the destruction of Sodom, all found in Genesis 6-13. A reader of the Mishnah could not 

understand its content, if he or she were not a l d y  fimriliar with the biblical narratives. 

Sanhedrin 10:3 

A. The generation of the flood has m s k  in the world to come, 
B. and they shell not stand in judgment, 

since it is said, M y  spirit shall not judge with manfirever (Gen. 6:3F 
neither judgment nor spirit. 
The generation of the distribution has no &are in the world to come, 
since it is said, So the Lord scattered them crbroadjForn there upon the 
foce of the whole earth (Gen. 1 1 :8). 
So the Lord scattered them abroa&ii this world, 
and the Lord scattered themfiom there-in the world to come. 
The men of Sodom have no portion in the world to come, 
since it is said, Now the men of Worn were wicked and sinners against 
the Lord exceedingly (Gen. 13: 13)- 
wicked-in this world, 
And Sinners-in the world to come? 

References to the Bible and its study are also present. One of these has become a 

catch phrase for biblical interpretation. Tractate Abot 522 contains a comment on the nature 

of the Bible: 

A Ben Bag Bag says [in Aramaic], Turn it over and over because 
everything is in it. 

B. "And reflect upon it and grow old and worn in it and do not leave it, 
C. [in Hebrew], "For you bave no better lot than that.'* 

/&id., pp. 602.605. 

"bid, p* 689. F a  r mar extensive analysis o f  tbis passage see Chapter 5. 



Just wbat the Mishnah is, or is not, is not n d l y  clear. Herbert Danby has called 

..a deposit of four centuries of Jewish religious We and cultural activity in 
Palestine, beginning at some lmcatain date (possibly during the earlier half 
of the second century B.C.) and endiug with the close of the second cenw 
AD. The object of this activity was the presmation, cultivation, and 
application to life of 'the Law' (Torah), in the form in which many 
genetations of like-minded Jewish religious leaders had learnt to understand 
this law? 

Danby's understanding continues the historical myth that the Mishnah was the 

logical outcome of interpreting the Bible. Jacob Nelrma has countered this argument; 

The fm that Mishnaic thinkers not only selected a given topic but also 
bed their own ideas on that topic in response to what they found in 
Scripture tells us much about those ideas and that response. What we learn is 
how the philosophers evaluated various portions of Scripture and what they 
found importent in them-a considerable statement. It follows that we must 
not be taken in by the obvious links between Scripture and M i s W i n k s  
of theme, links of fact, links of conception. In no way may we now suppose 
that the Mishnah is the henatural and obvious outcome of the purpose and 
message of ~cr i~ twe?  

For Newer, the Mishnah is not an attempt to anthologize previous centuries of 

legal teachings. It is tather a statement of a new religious world view. While it drew from 

older traditions, it also sought to document a new Jewish way of life that was developing in 

the latter half of the tirst century in light of the wars that cutminated in the destruction of the 

Dov Uotnick has argwd that the inteipretation of the Bible was a central task of the 

Tamaim. He has identified four juristic goals of the scholars. 

I .  To define those laws of Scripture in nad of clarification. 
2. To discover new meanings in Scriphue and, as a dt, formulate 

' H. Danby, l3e MIjknoh (Wi Tbe Clamdon Press. 1933) p. xiii. 

' l. NCW~KT. JirrJorinr Tk Evidem c f M t k r o l ,  (Chicago: Chicago University Rcrs, 1981) p. 170. 

' Ibid. p. 25. 



3. Whenever fe8~1ile, to to a biblical root for practices that 
evolved chiefly out of an oral tradition 

4. To systcmPtize and define the many laws that multiplied without 
dkct biblical antecedents.'O 

A Summary of the Mishnah 

"Given today's knowledge, it is no longer possible unequivdly to dacnniaC 

whether M[ishnah] was originally conceived as a collection, a teaching manual or a law 

code."" What can be said, given today's knowledge, is that the Mishnah q~ to be a 

collection of both legal and wisdom teachings attributed to men who lived between the 

period of the destnrtion of the Temple in Jerusalem in 70 CE and the end of the second 

centwy. These teachings are presented by topic, and the Mishnah is divided into six 

divisions or orderd2 (1) Zeraim - Agricultural rules; (2) Moed - rules for the appointed 

seasons; (3) Nashim - rules related to the transfer of a woman from the household of her 

father to the howhold of her husband; (4) Neziqin - the legal system of civil and criminal 

law; (5) Qodafhim - des  for the cult and the temple; and (6) Toharoth - rules for the 

preservation of ritual purity.13 

7he first order, Zeraim, The Division of Agriculture, contains eleven tractates. 

&rakhot discusses the mgdations that surround the recitation of the Shema, the daily 

liturgical rituals, and benedictions recited before and after eating* Peah includes i n f o d o n  

concerning the nature of the fields fiom which a comer must be lefi for the poor. How much 

land constitutes the corner of the field (the pooh) and what types of agricultural products 

must be left an also discussed. Danai contains discussions of the regulations concerning 

what is to be done in cases where there is doubt about whether the tithe has been taken from 

produce. Kilayim outlines the regulations conceming th mixing of differtllt kinds (i. e., 

what types of seeds can be sorm tog- in a field, or wbat kind of materials can be mixed 

lo D. UomicIr, Tk Iron Pillar - miuroh (New Yo& KTAV Publishing House, 1988) p. 108. 

More r n n t c l y  the t m  sedrr m k n  to r recitation and is an indicath of  the onl mdih 6w1 whence 
tht Mishnah stems. 



when producing a garment). Shebiit discusses the rules concerning the seventh year, when 

all slaves must be ked, the land must be left to lie Mlow and all debts are carcceled. 

Tamof Maasetot, Maaser S h h ,  and Hallah outline the regulations concerning the various 

tithes due to the Levites and Priests and taken from produce and baked goods produced by 

the community. Otlah discusses when it is permitted to be@ making use of the f i t  that 

grows on recently planted fruit trees, and whm these rules apply geographically. Biklnuim 

discusses requirements for making sacrificial offerings hrn the first-hits, who is required 

to offer them and how they are to be brought to Jerusalem. 

The Mishnah's second order, Moed (The Division of Appointed Times or Festival 

Days) contains twelve tractates. Shabbat and Erubii contain the laws regulating Sabbath 

observance. Pesahim outlines the regulations concerning the holiday of Passover, 

particularly, the removal of leaven and the slaughtering of the Pascal Lamb. Sheqalim is a 

discussion of the taxes used to support the Temple and its hctioning. Yorna contains 

discussions of the Yom Kippur (the Day of Atonement); the means of atonement, 

prohl'bitions for the day, and the preparation and role of the high priest are discussed. 

Sdckah describes the nature of the holiday of Sukkot (Booths). Specifically discussed are 

the rules for constructing the booths and regulations concerning activities that take place in 

and out of the booths. Rosh Hashanah outlines the four types of New Year, but most 

significantly concerns itself with the New Year celebration that takes place in the month of 

Tishrei and its rules. The nature of the blowing of the shofiu and the Rosh Hashanah feast 

rue also hi T d t  discusses the f~ days of the Jewish year, fast days called to bring 

rain, and regulations w d g  when one does or does mt fm. Megillah discusses rules 

collceming the holiday of Rnim. It also contains material essential to the theme of this 

research, as it includes discussions of which texts h m  the Torah and Ptophets may be d 

publicly and which texts can or cannot be translated publicly into the vernacular. Moed 

Qatan describes what is to be done on mimr festivals, such as what is prohibited on the 

middle days of P8ssover and Succoth. The fiual tmctate, Hagigah, disc~sses regulations 

conceming the &ces made on tht tbnt pilgrhmge fdvah ,  Passover, Shavwth, and 

Succoth. 



The third order, Nashim (the division of Women) wntains seven tractates. Its first 

tractate, Yehot,  co~cems itself with levirate d a g e  and when it must be performed. 

Also discussed is the ceremony for canceling the obligation to per60nn the marriage. 

Ketubot, the second tractetc, outlines the details of a marriage contract, also special 

conditions and responsibilities of maniage. Ncdarhn, discusses the qualities of a vow, who 

is allowed to make vows, when they are invalid, and how they are canceled. Nazir describes 

the nJes concerning taking a vow to become a Nedr. Specifically discussed are the 

probibitions of behavior placed on one who has taken the vow, perticulady when they are 

allowed to cut their hair and the types of sacrifices they must make when tbey are defiled. 

Sotah discusses the actions that must be taken when dealing with a woman who is a 

suspected adulteress. Also discussed are what is to be done when a m u d e m  remains at 

large, as well as the signs of the coming of the messiah. Gittin contains the requirements for 

writing, delivering d retracting a writ of divorce. The final tractate, Qiddushin, is a 

collection of discussions concerning the acquiring of a wife and property and the various 

religious requirements of men and women. 

The fourth order, Neziqin (The Division of Damages), contains ten tractates. The 

first three, Baba Qamrna, Baba Mesia, and Balm Batra used to be one. They are concerned 

with civil damages including thee and bodily barm. Also discussed are assessing and 

compensating one who has i n c d  damages, what is to be done with objects that have been 

formd, hting workers, renting property, and the division of property. Sanhedrin, the forth 

tmctate, is a discussion of the various law courts, who can be an arbitrator and his 

~ ~ e n t s ,  and who can lestify before the court 'Ibe M i  between civil and 

criminel jm*ce is also discussed, as are capital crimes. Makkot is a discussion of the 

punishment of whipping llad how ad when it is applied. Shabwt, the sixth tmctate, 

contains discus60ns oftbe various types of oaths and when they need k taken. The seventh 

tmctate, Eduyot, h m d y  comments by students about the teaclings of their masters. 

A W  Zerah is a discusion of strange worship, paniculariy idolatiy and m o m  

concerning matsa with idohem. Abot is a collection of ttachings, moacty anonymous and 

mostly acaning tbe popa ways of going about Living onar life, Hoqot contains 



discussions of poor or incorrect judgments in religious law and, if aecessary, how they can 

becorrected. 

The Mishnah's fifth order, QodaPhim (the division of Holy Things), contains eleven 

tractates. Zebahim is a discussion of the correct intention for offaiag a ssaifice (of a living 

creature), t&e order of offerings a d  other sacrifice related issues. Menahot i s  concerned with 

similar issues concerning meal offerings and d c e s  of lnanimatc ' objects. The third 

tractate, Hullin, concerns itself with the slaughter of animals not intended for sacrifice and 

other rules concaning the prepamtion and consumption of animal foods. Bekhomt discusses 

the regulations concrming the redemption of fint born donkeys and unclean animals. Also 

discwed are reasons that one might be unfit to be a priest and the inheritance rights of the 

first-born. Arakhin outlines regulations concerning the monetary amount one must pay to 

redeem oneself h m  a vow. T e m d  further discusses the temple sacrifices, @culatly, 

exchanging sacrifices. Keritot is an attempt to explain the punishment of "being cut off h m  

Israel," which is applied in the case of thirty-six specific sins. Meilah discusses issues 

related to taking from cowmated things for one's own benefit. Tamid contains discussions 

of the daily burnt offering, the night watch in the sanctuary, the high priest's sewice, the 

priests blessings and the Levites' songs. Middot contains descriptions of the Temple, its 

gates, the Temple mount and its assorted finnishings. Q i i  contains discussions of and 

regulations concerning pigeon offerings. 

The sixth order, T o b t  (the division of Purities), contains twelve tractates. Kelirn 

outlines issues connected to which types of utensils can become impute and impart their 

impurity* Ohalot is concerned with impurity connected to contact with a dead body, as well 

as issues dated to dealing with corpses and graveyards. Negaim is concrmed mostly with 

discussions of leprosy, how it is diagnosed and bow a leper is purified. Parah is concerned 

with the -tion of the nd h e i i  for we as a purifying agent. Toharot is c o d  with 

issues of defilement imparted by contact with impure items, particularly liquids. Miqvaot is 

concerned with nguJations concdng the constmaion d use of ritual baths. Niddah 

outliaes issucs of impurity raised by c o w  witb a mcmtndng women or one who has 

bome a child. l bhbbhh  is c o d  with that which can become impure by coming in 

contact with seven p r h h  li@ds. Zab'i discusses issues of impurity related to bodily 



emissions. Tebul Yom is concerned with one who Rmains impure until sunset although he 

or she m y  have immersed in a ritual bath. Yadayim describes how the hands become 

impure and how they are putifid. Finally, Uqsin is a discussion of how stalks, kernels and 

peels impw impurity on the rest of the h i t -  

The Study of the Mishnah 

Jacob Nemer haP defined three forms of Mishnsh study, traditional, historical, and 

modem. The tradjtionai study of the Mishnah "...pays close attention to the exegesis of 

individual words and sentences, to the interpretation of their meaning, and to the application 

of that meaning to legal problems. The problems emerge chiefly from the contents of the 

text; and solutions arr weighed by critaia intemal to the Almost h m  the beginning, 

thc Mishnah was accepted as authoritative in Rabbinic Judaism. Like the Pentateuch, the 

approach to studying the Mishnah was to examine and comment on it in a 'Verse by verse'' 

fashion. The fim commentary on the Mishnah was the Gemara, and the two became 

completely intertwined in the Talmud. Joel  aima an" has made the point that, almost from 

the beginning, Mishnah was neglected in favour of the study of Talmud. In supper( of this, 

he cites the Babylonian Talmud, Baba Mesia 33a-b. 

Our Rabbis taught: they who occupy themselves with the Bible [alone] are 
but of indiffmnt merit; with Mishnah, are indeed meritorious, and are 
rrwaded for it; with G-ere can be nothing more meritorious; yet 
run always to the Mishnah more than to the Gemara. Now, this is sew 
contradi*ory. You say, 'with Gemm+&ere can be nothing more 
meritorious;' and then you say, 'Yet run always to the Mishnah more than 
the Ormara!' S a i d  R. Johanen: This teaching was taught in the days of 
Rabbi; thereupon everyone f o m k  the Mishnah and went to the Gemara; 
heace he subsequentll taught them, 'Yet MI always to the Mishnah more 
than to the Gemara." 

" J. Neusrm, lk Sru& of Amcienl J M & ~  I: M t h h ,  Mihh,  S idh (New Yak: KTAV Publishing 
Hiwu, Inc., 1981) p. 4. 

Fa. mac extensive -of the history oftnditiod Mishnah study see I. Zahn, "The Tndia'od 
Study of the Mishnahw m J. Ncusncr, Tko Modern Snr& of the M & M  (Leiden.. E. L Brill, 1973) pp. 1- 
10. It is rlso r qnbd  in J. Ncusmr, lk Sfw& ofAmi~nl Ju&ism I: Mishnah, Mibash, S i u b  (New 
York: KTAV Publishing House, Inc., 198 1) pp. 27-36. 

'' I. Epo(cin, S c k  Ner- VoL 1 (Landon: 'Ibc Soaeino Rey 1973) p. 206. 



In a real sense, the first commentary on the Mishnah was the Gemara Although the 

Tosefh was produced not long a f k  the ndaction of the Mishnah, its role does not seem to 

be that of a commenUuy. 

The connections between T[osefta] and M[isbnah] can be summarized as 
follows: 
I .  T agrees verbah with M or varies only slightly. 
2. T offers authors' names for sentences which are anonymous in M, or 

augments M by additional glosses and discusst*on. 
3. T hctions like a commentary on unqwted M material. 
4 T offas additional substance without direct referetlce to material in 

common with M especially more begeadc and midrashic mat&al). 
5. T contradicts M in balakhah or tradents' names. 
6. The arrangement of material parallel to M is largely the same in T, but 

also frrquently different. T often seems to have the more original 
anangement as well as the more primitive fom of halakbah itself. 

7. The style of T is not as succinctly formulated and polished as that of M." 

When the process that produced the Ganara ended sometime between 500 and 700, 

commentaries on the Gemsra came to be considered commentary on the Mishnah as well. 

As a consequence, the earliest commentaries on the Mishnah, produced aAer the close of the 

Gemam, were limited to commenting on those tractates of Misbnah for which no Gemam 

had been composed. By the end of the eleventh century s e v d  fairy complete 

commentaries on the Gemara existed (e. g., Rashi and R Hananel), but commentaries on the 

Mishnah alone remained rare and fhgxnentary. The oldest extant commentary on the 

Mishnah is a collection of Geonic materials on Seder Tobarot. 

The first known cornmenm on the entire Mishnah was composed by Maimonides 

in Arabic and completed in 1168. Maimonides had as his goals: 

1) To learn the true meaning of Mishnah 
2) To enunciate find dings in the Mishnah 
3) To save as introduction to the study of the Talmud 
4) To sme as a pmment record of Mishnaic knowledge" 

" H. Stmk  and G. Stemberger, liJborlLction to the Tdmudond Mi&ash (Mr(innerpolis: F- Press, 
1992) p. 171. 



The Rabad (Abraham b. David of Posquieres, 1120-1 198), a French contemporary 

of Maimonides, produced commentaries on Edduyot and Kinnim. Samson b. Abraham of 

Sens (1150-1230) commented on the Divisoas of Agriculture and Purites but excluded 

comment on the tractates of Berakhot and Niddah which had Gemara in the Babylonian 

Talmud. Rabad's commentary ''...gave the Mishnah a modicum of literary independence, 

but the cross references to the Talmud caused the two to remain substantially inten~oven."'~ 

The primary source for Samson ben Abraham's commentary is the Talmud, as is 

demonstrated by his use of the cross reference as a tool of explanation. 

Other "traditional" students of the Mishnah continued this pattern of commenting on 

those tractates of the Mishnah for which no Gemara appeared. Asher b. Yehiel (12504328) 

wrote a commentary that was based on the teachings of earlier commentators and contained 

his own glosses on these comments. Zaiman has noted that most Mishnah commentaries (e. 

g., Asher b. Yehiel's commentary, which appeared in the Amsterdam printing of the Talmud 

in 171 5) first appeared printed as part of a Talmud commentary. "It was not expected that 

the Mishnah would be studied as an independent di~ci~line.''~ Menahem ben Solomon 

Meiri (1 249-1 3 16) completed his Beit ha-Bekhirah in 1 300. The work follows the order of 

the Mishnah and summarizes the halakhah and meaning of the Talmud. 

Maimonides' commentary appeared with the first printed edition of the Mishnah in 

Naples, 1492. With the Venice edition of the Mishnah printed in 1548, the commentmy of 

Obadiah ben Abraham of j3extinoro (b. 1500) appeared. His commentary, on the entire 

Mishnah followed Rashi's commentary on the Gemara. That is to say, his understanding of 

the Mishnah was shaped by Rashi's. For those tractates where there was no Gernara, and 

hence, no commentary by Rashi, Berthom followed the commentaries of Samson of Sens 

and Maimonides. "Though now printed in separate editions, so that technically it was easier 

to shdy the Mishnah independently, the apparatus provided to facilitate such study, that is 

Bertinoro's commentary, once again made the Mishnah subservient to the ~almud."' 
- -- - - - - 

" Neusnet, Jvdcbm: The Evidcnce of Mishnah , p. 6. 

20 Ibid, p. 7. 

" [bid The Misbnrh continues to play a subservient mle to the Talmud in Ashkcmi circles. Z i e l s  in his 
compsritive study of Adhataim and Sephardim asserted tha! this difference b due to a medieval 
phenomenon. "In Spain the Talmud was regarded as a branch of Jewish literatwe like any other. The 
study of it was anridered as not being confined lo a specid class of scholds only 2 H. Zhnmels, 



Rabbi Yom Tob Lippman Heller (15794654) was next in line to compose a 

commentary on the Mishnah. More acclltate1y his TmQot Yom Tob is a commentary on the 

work of Bertinom. His commentary was followed by that of Israel Lipshutz (1782-1860), 

which was also besed on Bertinom's commentary. His objective was to connect the 

Mkbnah to crarmt halakhic practice, which he often does by citing Joseph Karo's ShuIkhan 

Arukh and its commentaries. 

The historical study of  the Mishnah 

... stands outside the Mishnah aad asks questions extrinsic to the 
individual sentences and to their meanings. Historical study begins with 
questions about the Mishnah as a whole, its origins, and the devcIopment of 
the Law. When, however, the answers to the historical and literary questions 
are arrived at h m  other criteria in addition to the information supplied by 
the early students of the Mishnah on the basis of their theological 
presuppositions, and when that idonnation is critically evaluated in the light 
of the motives behind it and the external evidence, then we have entered the 
modem era in the study of the ancient text. What is "modem" about the 
modem study of the Mishnah is not merely an interest in historical, as 
opposed to exegetical and legal, problems, but the critical evaluation of  the 
evidence.* 

Two scholars stand out for their contributions to the modan study of the Mishnah. 

These are Jacob Epstein particularly his Mavo Le-Nusah Ha-Mishnah (Introduction to the 

text of the Mishnah) and Haaoeh Albeck in his Mmo La-MrTsshnh Introduction to the 

Mishnah) and Shisha Sidkei Mishnuh (The Six Orders of Mishnah). 

Jacob Epstein (18784952) was a Lithuanian born Professor of Talmud Studies at 

the Hebrew University of J d e m .  The author of several works, his Mmo &-NuEoh Ha- 

Mishnah was the only book published in his lifetime. Its premise is to establish the 

requirements for producing a critical text of the Mishnah. The outcome of his study Laplied 

that producing a critical Mishoah text was impossible, because a single authoritative 

1. NCU#HI, The Sh& of'munt Jirdbism I: MbICnoA, Midbash, Si&b (New Yak: Khv, I98 1 )  p. 4. 



Mishnah text never really existed. Around the time Judah the Patriatch was compiling his 

Mishnah, many similar texts circulateda 

As &dence of this thesis, Epstein points to several firts. F i  the Mishnah (as we 

have it) is compiled fiom VMOW sources. These earlier colIections contained their own 

variations based on the pimsy sources that they wed. W '  the Mishnah was king 

compiled, these earlier variations, contradictions, and Wereaces of teaching were 

presened. &cause printing was not to be invented for anothet rnillmnium, the editions that 

Judab the PatrrCaxch produced contains scribal enom and modifications from one manuscript 

to another. Finally, other coUections existed before and after Judah the Patriarch completed 

his Mishnah. The greatest difficulty that Epstein's work presents is that the current written 

tradition does not accurately prrscrve the Mishnah as cited in the Talmud. 

Albedc devoted much of his life to the study of the Mishnah. In 1936 he completed 

his first work, Uittersuchngen uber die Re&&ion der Mischna This was followed by 

Mekhqwim be-Baraita ve-ToseJa ve-Yahasun fa-Talmud in 1944. His first edition of the 

Mishnah with commentary began appearing in 1952, and he followed it with Mow, Lu- 

Mishnah, an introduction to the Mishnah in 1959. The book offers an overview of the 

development of the oral law, discussion on the differences between Classical and Rabbinic 

Hebrew, and a section on the various M i s W  wmmntsries. Albeck's M i a  is an attempt 

to explain the development of the Mishnah. His basic premise is that during the Babylonian 

exile and the retuzn to Palestine an oral tradition that explained the written Scripruns 

deveIoped He argues that this development was logical, because anything written can be 

in- in multiple ways. Albeck views the Mishnah as a compilation of earlier sources. 

He pmented the idea that Judeh the Patriarch was its one and only compiler, and that he 

only collected and erranged the sources. Frequently Albeck points out that the compiler 

%ever cbanged the order of the mitings..d new changed h e  mishnayot from the 

condition in which he received them.&' I& Mishnah Judah the Patrhh compiled is besed 

onc lr l ia~~~l~~~thafWretheMisbnsb ,mrrooUect io~~~of~ .&causc&ncwt  



cbanged his sources, one can divide up the Mishnah text by looking for sections organipd 

in a manner that does not incorporate its material by topic. If the redactor did not change the 

material, these sections, which an organked diffkrently, must be earlier, or they would be 

oroanipd like the rest of the mated. 

Both Epstein and Albeck f d  into the category of historical students of the Mishnah. 

Both accept certain historid presuppositions (for example, the existence of other versions 

ofthe Mishnah), as historical feet, without demonstrating solid evidence for them. While a 

professor at Brown University, Jacob Neusner edited a series of essays describing the 

primary scholars in the field of Mishnah Studies. His l'?ze Modem Sndy of the Mishnah, 

"...lead to the conclusion, that this stage of Mishnaic studies [the stage to which Alkck and 

Epstein belonged] was no longer dominated by pre-modem issues of religious authority and 

moral or halakhic inquiry, but neither did it yet show the character of being truly modern.'" 

Neusner has fhquendy stated that the ecmr of these writers was in taking all sources [those 

found in Rabbinic literatwe] as historical? 

The modern study of the Mishnah has not proved to be an enterprise based in 
universities, but rather has remained ptimarily an exercise in Judaic 
theology. None of the modem scholars of the Mishnah taught in a non- 
Jewish setting, either in a secular university or in a research institute. Indeed, 
except for those at the Hebrew U~versity, Epstein, Goldberg, and Albeck, 
and DeVries at Tel Aviv Universi ty... most of the scholars never held 
university posts at all. They were Rabbis or teachers in various 
comrn unities.. most did not do their work within the critical discipline or 
b e w o r k  of discourse of universi ties... and..Tbat fact helps account for the 
insularity and methodologically primitive conceptions of most of the 
scholars ofthe Mishnah in modem times." 

According to Neusner, a critical approach to the study of Rabbinic material began at 

the end of the twentieth century. While WelIbausea in the last part of the nineteenth century 

P. Peait, Sliene'emar: the Piace of Smippnvr Citaion in the M(jhnoh (Docmral disscmion) (Cluemorrt: 
Ctuemorrt Graduate School, 1993) p. 6. 

See I. Neu~trer, A HIjtory of he Mishic Lmv of Damages Vdure 5. (Leiden: E. I. Brill, 1974). p. 18 1 ; 
or 3. Ncusaer, Tiw Slue of'nciew Judrrkm I= Mishnah, M ' b u h ,  S i d b  (New Yo* KTAV Publishing 
H m  Inc., 198 1) p. 4; or J- Nt-, ?k M&km Slu& of the Mishnah (Leiden: E. J. B n i  1973) pp. 
XX-#II-. 



began his critical approech to the Bible, it bas taken longer for this approach to permeate the 

field o f  Rabbinic literature. 

The work of Jacob Neusna stands at the forefront of contemporary Mishnah 

scholarship. Neusner has written hundreds of articles and books on the Mishnah and related 

rabbinic material (including translations of the two Talmuds, the Tosefta, and mimy of the 

Midrashim). His most significant contributio11~ were his d e s  of studies, History of the 

Mishnaic In addition to his own writings. N e m e f s  students have produced 

hundseds of additional and books?9 While his bbschool" is the most prolific producer 

of publications on the Mishnah and Rabbinics, it is certainly not the only one. The last 

quartet century has s e m  much Mishnah scholarship. Of particular interest are four areas of 

study: manuscript research, the redaction of the Mishnah, gender studies and intertextuality 

(i. e., comparisons of the Mishnah to other texts). 

While complete manuscripts of the Mishnah and fragments from the Cairo Geniza 

had already been reproduced by the mid-1970's (see Appendix B) a complete critical text of 

the MiMishnah has yet to be published. Critical editions of several individual Jbdarim and 

tractates have appearrd?O 

As we noted earlier, Neusner has presented the difficulty in accepting Rabbinic 

sources as historically accurate, particularly with respect to the formation and redaction of 

the Mishnah. This topic hes been taken up in several recent articles, and there continues to 

be a struggle between those scholars who accept Rabbiic sources as fact (e. g., Albeck, 

" 1. Neusm, The Hbtory of the Mrjhnaic Law of Appointed T h e s  (Leiden: E. I. Brill, 198 I) I-V; The 
Hktory of the Mishnrric Lmu of Women (Leiden: E. J. Brill, 1979-80) 1 4 ;  The History of the Mishnaic 
Law of Damages (Leiden: E. J. Brill, 1982) I-V; The H h t o ~ ~  of the Mishnaic Law of Hob Things 
(Leiden: E. It Brill, 1978-79) 141; me H*ray ofthe Mblvroic Lm of Pwitie (Leiden: E I. Brill. 1974- 
77) I-XXII. 

" E. g., A Avery-Peck. "Scripture and Mishnah: Tbc Case of chc M i h i c  Division o f  Agriculture" Journal 
ofJcwrlt Studies 38 (1987) pp. 46-71; 1. Mandelbumr, "ScnCptwe md the Intapretation ofthe Mishnah - 
The Case of  Tnctpsc Kilayim" World Cmgress of Jmhk Satdies 9C (1986) pp. 15-22; R Surson, 
"Mishnah md Scripture: Reliminuy Observrtiolls on the t r w  of Tithing in S u k  Zcn'im" in WS. 
O m ,  Appnraclics to AIIC~QM JurlbIjm 2 (1979) pp. 8196; M. hffu, "Deciphering Mbaic  L k  a 
Fona Analytical Apporh" in W. S. Green, Approoh ro Anciknf h&bm 3 (198 1) pp. 19-34. 



Epstein, and most recently E. P. Sanders3') and those who will only -t as fact those 

texts for which there is historical corroboration (e. g., Newer and his students). 

As with other fields of research gender issues have also been raised with respect to 

the study of the Mishnah. In the past ten to fifteen years, s e v d  dozen articles and books on 

the role of women as defined in the Mishnah haw appeand. The most prolific authors on 

the subject have been Judith We- (a former student of Neusner) and Judith ~ a ~ t r n a n , ~ ~  

while Jacob Neusner has also written several dated articles and books.." 

The past twentyfive years have also seen the publication of a large number of 

articles on the relationship between the Mishnah and other texts, including the M i d d h ,  

the Dead Sea Scrolls, the New Testament and other secular texts." Of our particular 

concem an those studies wbich compare the Bible and the Mishnah. 

Neusner's general conclusions about the relationship between the Bible and the 

Mishnah can be summarized as follows. He describes an ambiguous relationship between 

Scripture and the Mishnah. The Mishnah is both completely dependent on and completely 

independent of Scripture. On one occasion N e w  states "The Misimah rarely cites a vase 

of Scripture, links its own ideas to those of Scripture, or lays claim to have originated in 

what Scriptwe has said ... Formally, redactionally, and linguistidly the Mishnah stands in 

" Whik Sander's docs not accept all Wbinic claims as fhct, he is not as quick as Neusncr to dirrrgud 
them. For his criticism of Neusntr see the find chapter o f  his Jewish tau From J&us to the Mishnah, 
(Philadelphia: Trinity Press International, 1990). 

32 See, fw example, J. Wegner, "Dependency, Autonomy and Sexuality; Women as Chattel and Person in 
the System of the Mishnahn In J. Ncusnw, Religion, Literufwe, and Society in Ancient Isrue& 1 (1987) 
pp. 89-102; Chattel or Person? The Status of Wmen rh the MIjhnah mew York Ncw York University 
Pms, 1988); "Public Mw, Private Woman: the Sexuality Factor end the Personal Status of women in the 
Mishnoic Law" Jmish Low Ammidion Studies 4 (1990) pp. 23-54. Wegnn's general conclusion is drat 
in most areas women ue treated rs peapk in the Mishnah. However, with mpcct to a woman's sexuality 
she is collsidcnd property. Some of her work has been quc~n*OMd by Judith Haupnnsn, Rereadiitg the 
W b k  A Wornon's Voice, (Boulder, Westview Prws, I S % ) .  "Judith Wegncr ... maintains that women ut 
artod as -1 with respect to any matter rffccting a man's -etaq~ intcmt in their sexuality or 
reproductive abilities and as a perm with respect to dl others. However, the details do not tally with this 
theory. For tmplc ,  in sexual uws she was not chattel, since sht had conjugal rights...; in civil ucso sht 
~noterlurl,~rr~mgrsrhc~muriedtohim*hd~~ttodispoKofmyo€her 
propay..." p* 74. 

YJ See, far enunpk. I. Ncusntt, Anhgynow &&ism: M i i n c  d Fanlnne in the Dud Tomli 
(Macon: Mercer Uniwnity Rtns, 1993). 

Soma recent aampkr include D. Goldcaberg, u7be H.lrh in losqhus ad Other Tammi tic Litenturcn 
Jwuh Quarterly Review 67 (1977) pp. 3043; A. Houhnan, "The lob, the Craft md the Tools; Using A 
Synopsis fw-h on the Rclatidp(s) Between tbe Mishnah urd the Toscfto* Jownul ofJcwIjh 
huBej 4&1(1996) pp. 91-104, M. Lclunrmr,"ICWiSh Wisdom F m u k  Ben Sira, the Dcrd Scr 
Smlls, rncl Piskt Avot? World Corrgrc~s of Jmrjk &die 1 1A (1994) pp. t 59-162. 



splendid isolation fiom ~cri~ture!'~ ~e has also stated that the "...Mishnah depends in a 

deep way, for both thematic agendum and the fects of its topics and rules, upon ~cri~ture.''~ 

One of Nemer's central arguments, o h  rrpested, is that the concepts and 

concerns of the Mishnah could not be predicted based on Scripture. As such, the choice of 

what to include or to exclude h m  discussion lay in the hands of the h e r s  of the 

Mishnah. ?brwghout the Mishnah, the Torah plays an essential role as a primary source of 

k t s  for the authorities to h e  their legal teachings. At the heart of his historical 

summaries, Neusner has sttempted to present individual mishnayot of each tractate topically 

within the tractate. Each of these topics is then broken down historically, so that the 

development of thinking about a given topic can be demonstrated. Generally, Neusner 

makes use of the sages cited to demonstrate the date of a given idea. The earliest group of 

authorities was those who were active in the period before the destruction of the Temple in 

70 CE. The second group consists of those authorities who lived between the destruction of 

the Temple and the beginning of the Bar Kochba revolt in 132 CE? The third group are 

those who lived and studied following the Bat Kocbba revolt and died before the final 

decades of the second century. The final group includes those authorities who studied during 

decades of the second century and as such likely played a role in the formation of the 

Mishnah. 

The present study, approaches the Mishnah with a critical, modern eye. It seeks to 

use the internal evidence, material taken fiom the Mishnah, to examine fiather the nature of 

the Mishnah-Scripture relationship. Neusner has been the essential force in Mishnah study 

for the past twenty-five years. He has "...left lmsddrrsscd most of the issw of scripture 

citation in the ~isima''" 

By examining the citation of Saipture in the Mishnah, the relationship of the 

eontents of tbe Mishnah to the contents of the Btble, and outright comments on the Bible, 

prhaps more light can be shone on the ambiguous relationship between the Bible ard tk 

J. Neumcr, h&irm: ?%e Lcviikme of MIjh& p. 2 17. 

lbid, p. 172. 

"~c l~ racro f lcnrc fcnmtbeweoad~h i rdprpdr~~~avnan"md~~shan ,~which~f l~ (&c~ntcr~  
of Rabbinic b i n 6  in those periods. 



Mishnah. The goal of this work is not to &legitimize Neusner's work "...Neusner does not 

trouble himself with details either in the analysis of the Mishnah or in the presentation of his 

d t s ,  and does not engage in the close nading of texts. Neusm interprets the Mishnah 

and its constituent elements (the tractates) as organic  whole^."^ We have engaged in the 

close nadiag of the Mishnah tntt and in an emmination of its details. The details present a 

diffmnt picture of the Mishnah than that perceived using Newer's approach. Based on the 

details, the nature of the relationship be- the Bible a d  the Mishnah is not nearly as 

ambiguous as he has described it. 

" P. Pettit, Shene 'ema: The Place ofScripture Citation in the Mishnah (Clmmont: Claremont Graduate 
School, 1993) p. 16. 

'' S. Cohcn, "Jacob Ncusner, Mishnah, and Counter Rabbinics: A Review Essay" Comewative Judaism 
Vol. 37 (1983) p. 49. 



Chapter 2 

Scripture Citation in the Mishnah 

'he Mishnah contains five hundred and fifty-seven biblical citations, a f m  that 

stands in stark contrast to Jacob Neusner's presentation of the relationship between 

Scripture and Mishnah. Newer has noted on several occasions, but most clearly in his 

introduction to The Mishnah: a rr Translation, that 

. . .Scriptwe plays little role in the Mishnaic system. The Mishnah m l y  cites 
a verse of Scripture, refas to Scripture as an entity, links its own ideas to 
those of Scripture, or lays claim to originate in what Scriphue has said, even 
by indirect or m o t e  allusion to Scriptural verse or teaching... Formally, 
redactionally, and linguistically the Mishnah stands in splendid isolation 
from scripture.' 

While the Mishnah does not contain numbers of biblical citations analogous to other 

works of Rabbinic literature (e.g., Sitia, which is formulated as a verse by verse 

commentary on Leviticus), the almost six hundred biblical citations that do appear cannot be 

ignored. The Taanaim (those rabbis cited in the Mishnah) did make use of the Pentateuch, 

Prophets, and Hapiogmpha in teaching their legal decisions, While all citations of the Bible 

in the Mishnah do not fimction as proof-texts, the majority does, and thus Neusncr's 

insinuation that the Mishnah is indepmdent of the Bible is simply not correct. Neusner notes 

that the Mishnah is unlike the texts that p d e d  it. Ibe pseudepipphal books claim to be 

written by biblical cbamctem and thus claim equal authority to the Bible. The tnas that 

followed the Mishnah make plcnrittl use of biblical citation and constitute "...both an 

apologetic for, and a critiqye of, the Mishnah [that] is show in the comlative hsponse to 

the Misbnab, namely, tbe S f i  and its exegesis of Leviticu~.~ The five hundmd and fi@- 

seven citations foud in the Misbaah demonstrate9 at least in part, the clef- of the 

Tannaim to Scripme. Further, fifty-three of the sixty-thee traaates include biblical 



citations and only six books (four of the Minor Prophets and two books fiom the Writings) 

of the Bible are left ~eocounted for. Statistically, the numbers of biblical citations are quite 

significant. They establish that Rabbis of the Mishnah (the Tannaim) were particularly 

dependent on certain biblical books for their teachings and &at certain sections of the 

Mishnah cited the Bible hquently. 

Initially, producing a list of biblical verses cited in the Mishnah does not appear to 

be a task requiring a tremendous amount of effort, but different pattems of Bible usage, as 

well as variants in manuscripts and printed editions of the Mishnah ensure the need for a 

clear definition of what constitutes a Bible citation, 

To produce the list of citations (see Appendix A), five versions of the Mishnah text 

and an additional list of citations h m  Peter Acker Pettit's doctoral thesis Shene 'em: The 

Place of Srcripture Citation in the hfishnah3 were used. Henoch Albeck's Shishah Sidrei 

~ishrlah' proved to be the most thorough source of citations. Although his multi-volume 

work contains no index of biblical citations, the rnarghl notes in which he annotates the 

citations are quite thorwgh I also examined The Bar nun J h i c  Library V i o n  4.d on 

CD-Rom, Herbert Denby's translation The A4ishnuh6, Philip Blaclrman's multi-volume 

Mishmpt: pointed Hebrew text, etc.', and Jacob Newer's h e  Mishnah: A New 

T&atzon. With the exception of Albeck and the Bar nan CDRom, the texts all included 

indices of biblical citations. A master list of citations was produced by compiling the 

biblical indices of Neusmr, Pettit, Denby and Blackman. A list produced b m  the marginal 

mtes of Albeck and a list produced fiom running the names of the books of the Bible 

through the CDRom database were also added to the compilation. 

Lists of citaths were compiled h m  each of the above mentioned sources, in 

addition to a list I prpclred by reading the Mishnah and compiling the citations. From this 

''master listn several citations have ken cxcluded to produce the list that appears in 

P. Pettit, Sene 'em@: 7'he Pkrer of ScrWe Citatitm in the Muha (dodarl dissauion) (Clvemont: 
Clunwwrt Gmduotc School ,1993). 

' H. Albeck, Sikh& Sibei M i s U  (Hcbrcw, sk voluna) (TddAvv: Dvir, 1957) 

Bur 11- 'sh&ic Libqy Vmim LO (Spring Vdky: T d  Education Sottmrr. 1994). 

H. Dnby, ?7te M b h k  (Odd CCucndon Press, 1933)- 

' P. B I r h m ,  Mithnapt: ptintedHebew text... ( G m :  Jubica Rcrr. 1990). 



Appendix A. Excluded from the list of citations are those biblical words and passages that 

have become technical terms. For example, in Order Zeraim, Tractate Peah, the term peah 

(m)is a technical term taken h m  a biblical citation. 

Leviticus 19:9 
When you reap the harvest of your land, you shall not reap all the way to the 
edges of your field [-p mp nbn b], or gather the gleanings of your harvest. 

When a biblical verse has been adopted as part of the liturgy and the liturgical piece 

is quoted in the Mishnah the biblical citation is not included in the master list. For example, 

Berakhot 2:2. 

A. The following are [the breaks] between the paragraphs: 
B. Between the first blessing and the second [of those which 

precede the Shema]; 
C. between the second blessing a d  [the paragraph which begins] 

Shema (Dt. 6:4-9); 
D. and between [the two sections which begin] Shema and And if 

shall come to paps ifyou hearken (Dt. 1 1 : 13-2 1) 

The daily prayer, Sherna (yaw), receives its name born Deuteronomy 6:4. Because 

the word Shema (mv) has become a technical term referring to a specific prayer, 

references to it have been excluded fiom the list of biblical references, When the Mishnah 

uses the word shema (yaw), its intention is not to point the reader to the Bible but to the 

prayer. Other words of this sort, e.g., Pesach (m~) and Shabbat (m), have also been 

excluded from the list of citations (as they are not citations). Examples of this sort 

Examples of this sort appear in Berakhot 2:l-2; Megillah 2:3; 3:M;  Sotah 7:1,2,58; 

Yoma 7: 1 ; Bildrurim 1 :4; 3 :2,4,6; Makkot 3: 14; and Yadayim 35. Together they include 

fifty-three references to Bible passages. 

The same exclusions hold for biblid verses that mark the beginning (and thus the 

name) of Torah portions which are read as part of the liturgy. For example Yoma 7 1. 

E. The high priest rises and receives it d reads Ajer the death 
&ev.l6), and Howbeit on the tenth thy (Lev. 23). 
F. Then he rolls up the Torah ead holds it to his heart and says, 
"More than what I have read out before you is mitten here." 



G. And on the T e d  (Num. 29) which is in the Book of Numbers he 
nads by hem. 

'Ihe biblical passages in Yoma 7:1 ace not citations. While they are taken verbatim 

hrn the Bible, they are the "titles" of liturgical portions of the text. As titles these 

references are technical terms and not citations. 

With an established criterion for what does or does not constitute a biblical citation 

and an established list of citations, the foundation for d y s i s  of the list is set? These 

technical tarns and names of liturgical texts m y  be direct allusions to biblical texts and are 

perhaps taken verbatim from the text, but they are not citations and, as such they have not 

been included in the master list. The intention is not to suggest that they are unimportant to 

this research. While they are a secondary wncem, the use of technical terms taken directly 

h m  the Bible only serves to strengthen the argument that there is an essential bond 

between the two texts and a dependency of the Mishnah on the Bible for its vocabulary. 

Briefly, one need only examine an index to the Mishnah to begin to understand the 

immense number of tmns that allude to the ~ible? The Mishnah contains the names of 

various biblical characters in one huudred and forty merent chapters;'0 contains forty-five 

nfe~ences to the Books of the Law, Holy Scriptures and named biblical books, at least 

thirty references to events (e. g., Creation, Exodus, Flood); ninety-five chapters where the 

Temple is discussed, and one hundred and fie-four chapters wherein references to 

sacrifices and oEerings are found Furthennore, thirtyeight chapters discuss the priests; 

sixty-six ref= to the Levites. Various biblical holidays and the Sabbath are discussed in two 

hundred and sixty-two locations. This List, superficial to say the least, points to nearly aim 

hundred diffarnt chapters of the Mishnah (of a total of approximately 4100) that include 

' The diffcnwr between the list that has been cmpikd for this m e ~ e h  and those included in printed 
volumes of the MMmh are not tmncndously signScant. Uwally, they are due to the inclusion of biblical 
ref- (and not citations) or the mention of biblical verse that arc cited as a part of tbe litwgy. In 
gac&tbcrewcrrnomarrtbra fiveasixoftbescMim whencompared wilhourownlist 



one or man references to biblical characters, events, or concepts. Even if one were to 

assume that these were the entirety of kfetences to the Bible, when added to the five 

hundred and fifty seven citations they increase the distnion of biblical references fbm 

one every second page to one and one quarter references per page; well over double. 

Theoretically, because the number of terms that allude to the Bible may be triple what is 

presented here, the quantity of references could, on average, be two or three per page of the 

Mishnah Thus, the dependence of the Mishnah on the Bible is far more clearly established. 

A Statistical Aaalysis of Biblical Citation in the Mishnah 

A statistical analysis1' of the biblical citations found in the Mishnah is presented 

below in two parts. The first outlines the distribution of the citations in relation to the Bible. 

That is to say that it responds to the questions: 1) From which section of the Bible (Torah, 

Prophets or Hagiographe) are most verses cited? 2) What percentage of the citations appear 

in each section? 3) Are the percentages proportional to the percentage of the Bible that each 

section represents? 4) Do particular biblical books stand out as being disproportionately 

quoted? 

The second part of the analysis is focused on the disttriution of the biblical citetiom 

in the Mishnah. The questions responded to include: I )  Do certain orders or tractates contain 

a dispmportionate number of biblical citations? 2) Are particular orders or tractates more or 

less dependent on citations h m  a specific biblical book? 

The Distriiution of Citations in Relation to the Bible 

The books of the Torah represent approximateiy 23% of the text of the Bible, while 

the Prophets" and Hagiographa represent 45 and 32% respectively. These proportions are 

not preserved in the way in which citations in the Mishnah are dispersed. Of the 557 

citations found in the Mishnah, 388 are from the Torah, 89 are h m  the Prophets, and 80 are 

from the Hagiographa. The citations h m  the Torah represent 70% of the total citations, 

" For a similar, yet briefer, review of these statistics as they appear in the T-ud see D. Kncmer, 
"Scn*pture Commentary in the Babylonian Talmud: Rimary or Secondary  omeno on?" Associotiofi of 
Jewbli Sfrrdiey Rewiew 14, I (Wdtham: 1989) pp. 1- 1 5. 

l2 The Propbcts can also k subdivided into Early and Later Prophets. The Fatly R o p k  account for 1% 
ofthe biblical text and 4.6% of the total citations. The Later Propbets account for 26% of the Bible and 
105% ofthe totai citaam. 



dure times the numkr of citations that would be pmprtionak to the size of the text. The 

Prophets account for just over 15% of the total citations, sigeificantly less than might be 

expected from the half of the Bible text this unit represmts. Finally, the Hagiographa, which 

accounts for one quartn of the Bible text, -ts just under 15% of the citations in the 

Mishnah, 

Citations b m  the Torah 

It is clear that the number of citations fkom the Torah is disproportionate to its size. 

This is explained easily enough in that the Mishnah is not nearly as concerned with 

explaining the contents of the Torah as it is in establishing law. As the Rophets and 

Writings are fer more concerned with m t i v e s  and poetry, it is understandable that they are 

not cited as o h  as the Torah. The Torah is cited more often because, like the Mishnah, it is 

far more concerned with legalities. 

Within the Torah itseIf, Genesis, which represents just o v a  one q m r  of the Torah, 

is only cited 6% of the time (22/388 verses). Exodus is cited 16% of the time (62388 

verses) although it represents 2 1% of the Torah text. Leviticus is cited 300/. (1 16/388 verses) 

of the time, almost double the 15% of the Torah text that it represents- Numbm is cited 

13% (SIB88 verses) of the time, compared to the 21% share of the Torah. Deuteronomy is 

responsible for the greatest number of citations of any biblical book. There are 137 citations 

from Deuteronomy representing 35% of the total citations from the Torah and 25% of the 

total biblical citations. This is a frr greater representation than the 18% of the Torah and 4% 

of the Bible text that it represents. 

The disproportionate distribution of the citations is best explained by a comparison 

with the distribution of the 613 mitzvoth. According to tbt Eqelopdia rb i cubs  listing 

of the mitzvoth fiwn Uaimonides' &fir Ha-Mmth, l3 kss than 1% of tbe mitzvoth are 

from Gene&, 1% are h m  Exodus, W ?  h m  LRviticus, 8% tiom Numbers, and 3% 

fiom Deuteronomy. As with citations found in the Msbnah, Leviticus and Dcutcronomy are 



issues. Since Leviticus and Deuteronomy are dominaded by legal discussions it is sensible 

that they are cited frequently by documents that need proof-texts for legal teachings. 

Genesis, Exodus, and Numbers contain prolonged narratives that provide little material for 

legal discussion. Their uadet-representation in legal documents is quite cornprehensib1e. 

The Books of the Prophets rrpr~scnt slightly less than half the text of the Hebrew 

Bible and account for 15% of the citations in the Mishnah. Pettit has noted that Neusner in 

his Judaisnr The Evi&nce of Mishnah bas stated that ""...the whok COI~US of prophscy 

and history is negiecied in the Mishah," ignoring nearly 100 hundred explicit verse 

citations from Prophets and ~agiogmpha.'"' 

Citations from the Prophets 

Of the twenty-one books into which the section of Prophets is divided, Isaiah, 

Ezekiel, Samuel I-& and J d a h  play the most significant jmrt in the Mishnah. These five 

book together account for the majority of the citations from the Prophets (some 73%). 

There are 28 verses fiom Isa'ah, representing 5% of the total biblical citations; Isahh makes 

up 8% of the Bible tan It is cited less often then could be predicted based on its size in 

relation to the Bible as a whole. Jeremiah is also cited dispmportionately. It represents 

greater than 8% of the entire Bible tart but accounts for less than 1% of the citetiom found 

in the Mishnah. 

The books of Joshua, Judges, I and 11 Kings, Hosea, Joel, Amos, Jonah, Micah, 

Haggai, Zechariah and Malachi each represents less than 1% of the total citations found in 

the Mishnah and together they represent only 4%. Excluded entirely from the list of citations 

are Obadiah, Nahum, and Zephania Together these four books represent only 

1 .S% of the Bible and as such it is statistidy insignificant that they are not quoted. 

Citations h m  the H'@ographa= 

The HagioBCaphic books fcpment 32% ofthe biblical text. Together their 80 verses 

mpresent only 14% of the citations in t& Mishnah, Psalms (with 25 citations) d Reverbs 

(with 36) are tbc moat highly qyotcd in the Mishnah. Together these two books rrpwcat 

76% of the 80 citations fiom the Hagiosrapbo The Book of Psahns, which q m c n t s  less 



than 10% of the Bible text, is disproportionately cited by the Mishnah. Almost 5% of the 

total citations are taken frwn Pssltms. The Book of Proverbs accounts for just less then 4% 

of the Bible text, yet it is cited some 6.5 % of the time. 

The Books of Daniel and Nehemiah are not cited at all in the Mishnah. Job, Song of 

Songs and Ecclesiastes each qmsents between 0.5 and 0.75% of the total citations. Ruth, 

Lamentations,  sth her," Ezra and I end Il Chronicles each rcprrscnts less than 0.25% of total 

citations. 

In g d ,  almost the eatin collection of citations are quoted 60m only twelve of 

the biblical books. The five books of the Torah provide 70% of the citations. Five books 

h m  the Prophets, Samuel I and II, Isaiah, Jeremiah and Ezekiel, make up another 11%. 

Finslly, Proverbs and Psalms make up an additional 1 1%. Joshua, Judges, I and If Kings, the 

Twelve Minor Prophets, Job, the Five Scrolls, Daniel, Ezra, Nehemiah and I and II 

Chronicles makc up the final 8%. That is to say that 59?% of the Bible is the source for 92% 

of the biblical citations. 

it is interesting to note that although most of Tractate Megillah is devoted to issues raised by the biblical 
Book o f  Esther, the only biblical citation tmm the Book o f  Esther appears in T'te Abot. 
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The Distrliution of Citations in the Mishnah, Outlined by Tractate 

Biblical citations are not dispersed homogeneously throughout the six orders and 

sixty-thtee tractetes of the Mishash. Neusner's translation of the Mishnah contains 1136 

pages of tun With 557 biblical citations in the Misbaah, an average distribution would find 

one citation approximately e v w  two pages. 

The six orders of the Mishnah are not of equal size, not are the tractates of which 

they are composed. The fist order, Zeraim (Agriculture), represents approximately 15% of 

the Mishnah. The second ordery Moed (Appointed Times), reprrsmts approximately 13%; 

the third orda, Nashim (Women) 14%; the fourth and fifth orders, Nedqin (Damages) and 

Qodashim (Holy Things), each represents appmximately 17%. The sixth and largest order, 

Toharoth (Purities), represents 21% of the Mishnah. Three of the orders have an appropriate 

qmsentation of biblical citations. Moed, Nashim, and Qodeshim each contains a number 

of citations almost identical to the percentage of citations that the orders represent in the 

Mishnah. The orders of Zaaim, Neziqin, and Toharoth are greatly misrepresented in their 

use of citations. Zeraim, 15% of the Mishnah, contains 6% of the total citations. Neziqin, 

17% of the Mishnah, contains 38% of the citations. Tohmth, one fiAh of the tat of the 

Mishnah, contains only 5% of the citations. 

(1) &mim 

The Order Zcraim contains thinyefive biblical citations, distributed throughout its 

eleven tractates. Of the eleven, three tractates @anai, Maaseroth, and Ollah), which 

combined make up 18% of the text, oontain m biblical citations. Berakhot contains eleven 

citations. Three hactatcs (Kilayim, Maasa Sheni, and Hallah)y which canbiaed make up 

26% of Zaaim, each contains only one verse. Baskhot fepfe~ents 6% of the text of Zeraim, 

but contains 31% of the citations found in that order. Peah makes up 12% of the text and 

with eight citations is responsible for 23% of the citations. Shebiit is 14% of tbe text of the 

order ad contains 11% of the citations. T m o t  contains 8.5% of tk citations but 

rqctmts 15% ofthe order. Bikkurim mntains 1% of the biblical citations but rcprc~cllts 

only 1.A of tbe &. In Zelaim, 91% of the citations can be found in five mastcs that 

qmsent only 56% of the text. Ofthe thirty-five citations,, twentysix (74%) are b m  the 

T~two(6%)~llsembwRop&ts,md~t~ttl(2V~)~ftomthc~o~Tbc 



Torah percentage is to be expected; the Prophets are tremendously under-represented, and 

the Prophets are over-fep~e~etlted, by 5%. 

(2) 

The second order, Moed, contains twelve tractates equal to 13% of the Mishnah text 

and six ty  five citations. Thirty t b  citations are fiom the Torah, nineteen from the 

Prophets, and thirteen fbm the HBgiogtapba. The Torah is undempmented at 51% of the 

citations. The Prophets have double representation at almost 30% and the Hagiograpba is 

slightly overrepresented at 20%. Two tractates, Erubin and Besah, contain no citations, and 

Sukkah contains only one. Together* these three tractates represent 26% of the order. The 

largest tractate* Shabbat, contains twelve citations, approximately 18.5% of the total and 

represents 18.5% of the text of the order. Pesahim makes up 14% of the order and contains 

1 1% of the citations. It is intensting that all the citations contained in this tractate are from 

the Torah and are directly related to the holiday of Passover (Exodus l2:6,13:7-8, Numbers 

9:3,10) which is the central theme of the mrtatc. Sheqalirn contains 14% of the citations 

and represents only 9% of the text. Yoma also fepresents 9% of the order but contains 17% 

of the citations. Rosh Hashanah and Taanit each rqmsents 5% of the text of the order and 

contains 11 and 16% of the citations rrspectively. Megillah and Hagigah each contains 5% 

of the citations, and each is responsible for 5% of the text. M o d  Qatan is responsible for 

3% of the citations and almost 3% of the text. Eighty-six percent of the citations in the 

Orda M o d  can be found in six tmctata that represent 61% of the tm 

(3) Nashim 

The third order, Nashim con* seven tracllna and one huadnd and five biblical 

citations. The citations are 18.5% of the total found in the Mishnah and Nashim makes up 

some 14% of the Mishneh text. Seventy percent of the citations are ftom the Torah, 23% are 

hmthePropbdP,and~harefmmtheHagiograpba 

Yebamot is the hugest individual tmtate in the Mishneh, It makes up almost 4% of 

the entire Mi- a d  24% ofthe order- It contains only 9.5% ofthe total citations and less 

then halfthe number that would make the distribution proportional. AD ten ofthe citations 

hr~o~rrr~mfiombrToeeh,huo~Gcr#si~tbreefromLeviti~us,dfive 



from Deuteronomy. Ketubot makes up 17% of the order but contains less than 3% of the 

citations. Nazir is 1W of the order and contains 6% of the citations, Gittin contains 5% of 

the citations but is almost 13% of the contents of Nashim; Qiddushin contains PA of the 

citations and is 10?% of the text of the order. Ofthe smn tractates, six are under reptesented 

in the distribution of citations. Sotah contains sixty-two of the one hundred and five 

citations in Nashim. That is to say that an ordn that represents only 11.5% of the total 

Mishnah text contains 59?h of the citations. It should also be noted that Sotah alone contains 

almost one-= of the entire number of citations from Deuteronomy found in the Mishnah. 

Of Sotah's sixty-two citations h m  the Bible, thirty-four an found in non-legal discussion 

(see below). This is reasonable in light of the assumption that there is no need to cite 

Scripture when a biblical law is well established. However, in the case of non-legal 

discussions9 the material is new and thus, it is necessary to cite the Bible to establish new 

facts. 

(4) Neziqin 

The Order of Damages (Neziqin) contains ten tractates and the greatest number of 

citations of any order. Its 214 citations represent almost 38% of all the biblical citations, 

64% of the citations are from the Torah, 13% from the Prophets, and 23% fiom the 

Hagiographa It is important to note that 6 1 % of the total citations fiom the Hagiographa can 

be found in Neziqin. Of the ten tractates seven are proportionately undet-represented in the 

collection of citations. Baba Qamma, Baba Mesia, and Baba Batrs, together represent 41% 

of the text of Neziqin but contain only 16% of its citations. Shabuot is 10% of the order but 

contains less than 2% of the citations. Eduyyot and Horayot each contains 3% of the 

citations; respectively they make up 11 and 5% of the text. Abodah Zersh contains almost 

5% of the citations a d  repments 6% of the tern 

Of most significance ate the tmctaks Senhedrin. M o t ,  a d  Abot. Togetber thcy 

make up 28% ofthe text of Neziqin and contain 71% of the citations. Sanhedrin contains 

sixty citations (28%) and makes up 13% of the order's content. More than rbne qmkrs of 

the citations arc Pcntateucbal, with 10% corning h m  both the Rophcts and the 

Hagiographa. Meldrot contains twenty)scvcn citations (13%) and is less than 6% of the total 

textofNaiqin. Ofits twlenty-sev~~~citations, t ~ n n t y d c  are fiom the Torah and theother is 



from Isaiah. Ofthe twenty-six Torah citations, nineken are from the book of Deuteronomy. 

The tractate of Abot contains sixty-six citations. 'Ihirty-nine citations are fiom the 

Hagiographa, particularly h r n  the book of Proverbs (twenty-two citations). If, as has been 

suggested, Abot was not an original part of the Mishnah, the balance betwem Torah, 

Prophets and Hagioppha would be altered tremendously. Without Abot, r h m  would only 

be four hundred and ninety-one citations in the Mishnah. Of these, three hundred and 

seventyaseven would be from the Torah (77% compared to 7W), seventy-three h m  the 

Prophets (a similar IS%), ad, fortyane b r n  the Hagiographa (8% c o m p d  to 15%). 

Further, there would be only thirteen of the thirty-six citations h m  Proverbs. Abot contains 

two-thirds of all the citations h r n  Proverbs, certainly a reasonable quantity when it is 

considered that both Proverbs and Abot are wisdom literature. 

(9 Qodashim 
The Order of Qodashim contains eleven tractates and one hundred and six biblical 

citations. Qodashim makes up 17% of the Mishnaic text and contains 1% of the citations. 

Eighty-seven pacent are from the Torah, 11% from the Prophets and 2% fbm the 

Hagiographa. Of the one hundred and sixteen total citations found h m  LRviticus in the 

Mishnah, fifly-one can be found in Qodashim. 

Zebahim contains only twelve citations, all ftom the Torah. Of these, ten are fiom 

Leviticus. It represents 17% of the text of the order and contains 1 1% of the order's 

citations. Like Zebehim, Meaahot also represents 17% of the text. A contains 18% of the 

citations; eighteen of nheteen citations are tiom the Torah. Hullin contains 17% of the 

citations and represents 11% of the order. Bekborot and Arakhin each contains 14% of the 

order's citations and rrspcaively repsent 12% and 7% of the tan Neither Bekhorot nor 

Arakhin contains citations h m  tbe Prophets or Hagiographa Ternmh and Mtot each 

contains approximately 7!!! of thc total citations; neither contains any citations from the 

Prophets or Hagiographa, and each -ts appn,ximately 7% of the text of QodaPhim. 
Tamid and Qinnim a h  contains two citations; each hpfestllts just ova 5% of the contents 

of tk order. Meilah contains no citations and Middot contains eight, all Eslren h m  only the 

booluofthe Prophets. 



(6) Toharot 

The final order of the Mishnah, Toharot, makes up h o s t  one-fifth of its total tact 

Tobarot contains only thirty-two biblical citations. 'Zbat is to say, Tobatot's 21% of the 

Mishnah text coatsins only 5% of the Bible citatiom in the Midumb- Seventy-five percent 

of the citations are h m  the Torah; the Prophets and Hagiographa are each 12.5%. Four of 

the twelve tractates (Kelim, Ohdot, Toharot, and Tebul Yom) contain no citations, 

although, together, they make up 48% of Toharot. Each of three tractates (Miqvaot, Niddah, 

and Uqsin) contains two citations; together they q m t  18% of the order- Two tractates, 

Malrhshirin and Zabim, contain one citation each Negah contains twelve citations- It 

makes up 13% of the text but is rrsponsible for 38% of the citations in the orda. Parah 

contains four citations, 12.5% of the citations, and is 9?4 of the text of Toharot. Yadayim's 

eight citations make up 25% of the total in the order, but it is responsible for only 3% of 

Toharot's text. 







The Use of Citations for Halakhic Purposes 

Of the 388 verses fmm the Torah, 331 (85%) appear in halakhic discussions.'"en 

of Genesis' 22 citations, 49 of Exodus' 62 citations, 106 of Leviticus' 1 16 citations, 43 of 

Numbers' 51 citations, and 123 of Deuteronomy's 137 citations are used for purposes of 

establishing law. 

Of the 89 citations quoted f'rom the books of the Prophets, 25 are used for balakhic 

purposes; only 15 of the Hagiographa's 80 citations are used in discussions of halakhah. 

Of sixty-three tractates, 28 use citations only for halakhic discussions. In the Older 

Zeraim, 30 citations are used for halakbic purposes; only 14% are found in wn-legal 

discussions. Two-thirds of Mod's citations are used for legal pufposes, as are two-thirds of 

those found in Nashim. One hundred and twenty-three of Neziqin's 214 citations are used 

for halakhic purposes. Of the remaining 91 citations, 66 are found in the tractate Abot, 

which never uses citations for legal discussion purposes. Qodashim is significant because 93 

of 106 citations are w d  in halakhic discussion. Of the remaining thirteen citations, eight are 

found in Middot, and are dl cited tiom Prophetic books. Finally, 23 of Toharoth's 32 

citations aze wd in legal discussions. 

There is an ambiguous relationship between the contents of the various tractates and 

their use of biblical citations. In other words, just because an individual tractate can trace the 

source of its content to the Bible does not ensure that it will cite this material specifically; 

o h  it does not. While chapter four of this thesis deals in detail with the relationship 

between the content of the Mishnah and that of the Bible, a brief ovewiew is appmpriite 

here. 

In J h W :  lk Evideme of Mishnah, Jacob Neusner has noted that "With the 

exception of Tractates Berakhot and Demai, the topics of Mishnah's eaantes in the division 

of Agriculture originate in !k~ipture.**'~ 'Ibis statement finds no parallel in the distribution of 

biblical citations throughout the order. Tractate Berakhot, whose contents, according to 

Neusner, do not originate in Scripture, contains eleven of the order's 35 citations. Of these, 
- - - - - - - - -- 

''Thee -cs me based on a W e  find in P. Wt, Sene ' e m ~ ~ :  lk Ploa of Smphra Citatian in the 
M b k  (Clucmoat: Clrmnont Gnduate School ,1993) pp. 376-3W 



nine an used expressly in the development of balakbic discussiord0 Furthermore, of the 

other nine tmta&s, two contain no citations and three contain one citation each. 

This ambiguous relationship continues in the other orders of the Mishnah. "Most of 

the tmtates which take up the cult in appointed times begin in Scripture, and whatever 

secondary layer of facts and ideas thy build, it is without moving fm fiom ~cripture."' The 

Division of Appointed Times can trace the mutes of its contents in evety tmctate to the 

Bible. This, however, is not reflected in its use of citations. The best example of this fact is 

demoastratcd by Tractate Megillah. More than half of the contents of this eactate are about 

the celebration of the holiday of Purim. The only source of this material is found in the Book 

of Esther in the Hagiographa While the tnrtate's contents and the Bible's are intertwined, 

Megillah contains only three biblical citations, and they do not come from the book of 

Esther, as might be expected, but from Exodus. The polar opposite can be viewed i~ the 

case of Tractate Pesahim. Its sewn citations are all taken from relevant portions of 

Scripture. It cites each of Exodus 126, Exodus 13:7-8, and Numbers 990 twice, and 

Numbem 9:3 once. Exodus 12:6 provides information about the Pascal Lamb; "You shall 

keep watch over it until the fourteenth day of this month; and all the assembled congregation 

of the Israelites shall slaughter it at twilight."Exodus 13:7-8 describes the nature of the 

holiday of Passover. 4 ~ ~ g h 0 u t  the seven days unleavened bread shall be eaten; no 

leavened bnad shall be found with you, and no leavened bred shall be found in all your 

territory. And you shall explain to your son on that day, 'it is because of what the Lord did 

for me when I went fke fhm Egypt'" Numbers 9:lO peneins to the Passover sacrifice: 

"...Speslr to the Israelite people, saying: When any of you or of your posterity who are 

defiled by a corpse or are on a long journey would offi a passover sacrifice to the Lord.." 

Numbers 9 3  also discusses the d c e :  "...you shall offer it on the fourteenth day of this 

month, at twilight, at its et time; you shell offi  it in axordance with di its rules ud rites." 

Seda Nasbim, the Division of Women, 

... is essfiltiaUy distinct fiom Scriptwe at those points at which the Mishnah 
tmts the topics critical to the Mishnah's own definition of the distinctive 



problematic of its theme. Specifically, trectates which d i m  the transfer of 
women and of property associated therewith, Ketubot, Gittin, Qiddushin, 
and, above all, Yebamot, err either totally Wepeadent of Scripture, as in the 
case of the first three, or essentially autonomous of Scripture, though using 
Scripture's tirts, as in the case of the fourth. Were the Division of Women 
goes over ground already treated in Scripture-vows, the Nazirite vow, and 
the right of the accused wife--the Mishnah's repertoire of ideas 
complements those of scripture.P 

Neusner's comment on Ketubot, Gittin, Qiddushin and Yebarnot is reflected in the 

division's use of citation. With the exception of Qiddushin, all citations conbind in the 

other three tractates are used in legal discussions. Qiddushin is relatively distinct in the 

order, as the majority of its citations appear in non-legal contexts. 

Sotah, like Qiddushin, also bes a high percentage of its citations used in non-legal 

discussion. Sotah's citation usage is so distinct that it insp i i  the following comment by 

Neumer ''Sotah, for its part, shows us what a Mishnah tractate looks like when the Mishnah 

has nothing important to say about a chosen topic? Of Sotah's sixty-two citations, twenty 

eight (just less than half) are used for purposes other than establishing law. These citations 

appear mostly in its first, fifth, and seventh chapter. In the first cbapter, the citations appear 

in the context of discussions of biblical characters (Samson and Min'am). The citations 

appear for similar reasons in chapter five (a discussion of Job), and in chapter seven 

(discussion of the wandering of the Israelites in the wilderness). 

The Division of Damages, Naiqin, is by far the most densely populated with 

biblical citations. While it represents only 17% of the Mishnah text, it contains 38% of the 

biblical citations. Even if Tractate Abot and its sixty-six citations are excluded fiom the 

order (all of its citations are used for supporting the terrchings [wisdom, not law] of the 

various sages), the citations are still greatly o v ~ - ~ t s d  in the order. Without Abot, the 

order contains 148 citations, of which, 123 appear in the context of legal discussion. It is 

cksr tbat the facus of the Mishnah, as a whole, is on legd mattem. 

T&Mishoahtrrstsas~everythingSaipturrhastosayrboutthe~t 
division m a ] ,  even while taking no paceptible interest in how 
Saiptrm organizes them. Once more m shall o k t  tbat the h m s  of the 



Mioshnab have their own v y  clearly perceived p u ~ ~ s e s  in doing their work. 
For them Scripture is a source of information, not of modes of organhing or 
struchlring idomtion ... this Division is essentially independent of Scriptm. 
That is so even where Scripture plays a commanding role in what the 
Mishaah will say about a given topic or in a given 

The Order of Holy Things, likely har the most consistent use of Scriptural citation in 

its pages. It represents 17% of the text of the Mishnah and contains 18% of the citations. 

With just over one hundred citations in the order, recognizing the signif ic81~'~ that one 

citation makes, the citations are almost homogeneously distributed. Ninety-three citations 

appear in halakhic discourse, and Neusner's statement that the "...Mishnah's Fifth Division 

repats, amplifies, and o q p n h  conceptions in scriptun is easily supported by the 

order's use of citation. 

The Division of Purities is autonomous and distinct from Scripture in respect 
to the second and third of the three parts of the system of Purities: objects of 
uncleanness (including food and drink) pcactates Kelh, Toharot, and 
Uqsin], and means for the removal of uncleanness wqvaot, Parah, and 
Yadayim]. 26 

The Order Toharot (Division of Purities) is least dense in Bible citations. It is more 

than one-fifth of the Mishnah but contains only 5% of the citations. Its seoond part, as 
described above, represents 37% of the order and contains only 6% of its citations. The 

Order's perspective is similar to that of Scripture, as is also suggested by its use of citation. 

The same does not hold true for its third part. Together Miqvmt, Parah and Yadayim 

constitute 2Wh of the order but they contain 43% of the citations. The first pt~C of Tohamt 

makes up 44% of the text and contains 5Wh of the total citm*ons. As such, the one d o n  

that finds its source in the Bible, makes consistent use of citation to find support for its 

teachings. In fscf all  of the citations found in the first part of the order are used for halakhic 

To conclude, the &tionship between the w of citations and the contents of the 

various chapters mmhs ambiguous. Various tractates whose contents are d-t on the 

" ibid, p 21 1. 

rr ibid, p. 214. 

sibiii, p. 21 1- 



Bible use no citations to lard crrdencc to their teachings. Whik other chapters, whose 

sources are other than the Bible, are densely populated with Bible citations. 

A brief eX8mjI1Btion of the list of citations f o d  in Appendix A presents the reader 

with an intacstiag phenomenon. Certain individual mishnayot contain a rnaarkable number 

of biblid citations. Seventeen mishnayot contain four citations, five mishnayot contain five 

citations, and four contain between six and ten citations. 

Bedhot 9 5  contains five citations. Four of the five verses are used to establish 
appropriate behavior on the Temple Mount and when blessings are to be said. 
The final verse is proverbial in nature* 

Sheqalim 6:6 contains four citations. Each of the citations is used to establish the 
characteristics of an appropriate sacrifice (i. e., quantity of material to be 
sacrificed). 

Nedarim 3:11 contains five citations. Three arc used to establish the legal 
IEimificatiom of a specific vow, and the others explain the merits of 
circumcision. 

Nedatim 9:4 contains four citations used in a discussion of the how one can have 
a vow renounced. 

Nazir 9 5  uses four citations to establish that both Samson and Samuel where 
Nazirites. 

Sotah 1 :8 contains four citations, all used to explain the punishments of Samson 
and Absalorn. 

Sotah 1:9 uses its six citations to explain the greatness of Miriam, Moses and 
Joseph. 

Sotah 5 1  contains four citations used to explain the aatun of the fidurr 
relationship between an adulterous, her husband, and the former lover. 

Souh 7 5  contains four citations and is a discussion of the events tbat took place 
at Mount EbaL 

10) Qiddrabin 4:14 uses its four citations to establish that a man's d t  stcms from 
studying and obsffviog the Torah. 

11) Baba M d a  5:11 contains five citations. The Mishnah highlights the specific 
ngulatons tbat bom,wcfs d ladas may violate. 



12) Sanhedrin 1:6 cuntains five citations and establishes the composition of the 
courts. 

13) SBnhedrin 2:4 contains six citations and repeats the regulations concerning a 
king as are found in Deuteronomy 17. 

14) Sanhedrin 10:3 contains tcn citations. It is a discussion of who does not have a 
place in the "World to Come". 

15) Sanhedrin 10:6 ws its four citations to establish what is to be done with spoils 
of war. 

16) Makkot 3: 15 contains four citations. Two are used to explain that doing mitmot 
countetbalances past transgressions; one is used to explain that one who has 
endured the punishment of flogging must also bring their tithes, and the fourth is 
used to establish that the consuming of blood is a violation of the 
commandments. 

17) Abot 3:6 uses its four citations to prove that ten men who study Torah together 
have the presence of God amongst them 

18) Abot 4:l uses its for citations to explain the nature! of one who is a sage, rich, 
strong, or honored. 

19) Abot 6:3 uses its four citations to establish that one must respect a person who 
teaches them only one word of Torah as their teachet. 

20) Abot 6:7 uses its eight citations to establish that long life is granted to one who 
follows the Torah. 

21) Abot 6:8 contains five citations. It is a discussion of the merits of being aged. 

22) Abot 6:10 contains eight citations. They are used to prove that God has five 
possessions: (1) Torah, (2) The Heavens Md the Earth, (3) Abtaham, (4) Israel, 
and (5) the Temple. 

23) Hullin 11:2 contain four citations that establish the charactentStics of the "Ti 
of the First Fleezc". 

24) Hullin 12:3 contains four citations used in discussion of the nde that a mother 
birdmrrptbel~pXshestillhsyoungint&acst. 



26)Negaim 12:6 uses its four citations to establish the reguiations concerning 
shutting up a house that has a plague therein, 

27) Yadayim contains four citations. The first is used to establish that an Ammonite 
or Moabite cannot enter the Temple. The latter three verses are used to establish 
whether these people can be distinguished from other ahnic p u p s  

Of the 27 dsbnayot where clusters of vascs am be found, eleven (Sheqalim 6:6, 

Ncdarim 9:4, Sotah 5: 1, Baba Mesh S:ll, Sanhedrin 1 :6, 2:4, and 10:6, Hullin 1 1:2 and 

12:3, Arakhin 8:6, and Negah 125) have legal discussion at their base. Twelve mishnayot 

(Nazir 95,  Sotah 1 :8, 1 :9, and 75, Qiddushin 4: 14, Sanhedrin 10:3, and Abot 3:6,4: 1,6:3, 

6:7, 6:8, and 6:10), are used in aggadic type discussion. Four midmyot (Berakhot 95, 

Nedarim 3:2, Makkot 3:15, and Yadayim 4:4), contain both types of material. There is 

clearly an even split between legal and non-legal material. If one were to exclude the 

material from Abot and split the four mishnayot that contain both types of matenCal, 62% of 

the rnishnayot contain legal material. When this compared to the general statistic of 76% 

(3711491 verses) it would seem to suggest that there is a denser distribution of citations in 

non-legal discussions. However, because them are so few chapters that contain clusters, the 

diffixam between eleven legal mishnayot and thirteen non-legal is statistically 

insignificant. 

While thm seems to be no consistency as to when the Tannaim cited Scripture, the 

details of how they cited and used the citations an the subject of chapter three. 



The Use of Scripture Citation in the Mishnah: 
An Overview of the Work of Aicher, Rosenblatt, and Pettit 

Oaly three works of the last century have made the use of the Bible citation in the 

Mishnah their central concern; Georg Aicher's Dm AIte Testament in der Mischna ' Samuel 

Rosenblatt's The Interpretation of the Bible in the ~ ' h n a h , ~  and most recently, Peter Acker 

Pettit's doctoral dissertation Shene 'entar: The Place of Scripture Citation in the ~ i s h n a . ~  

Conceivably the work of Jacob Neusner should be included here. He has devoted much 

scholarly discussion to the relationship between the Bible and the Mishnah. However, he 

has been excluded h m  this chapter because he has not written a work that fwws on the 

use of Bible citations in the Mishnah and as mch, his work differs from that of Aicher, 

Rosenblatt, and Pettit. Several important, modem books4 have discussed Rabbinic 

hermeneutics buf other than the three works mentioned above, none has made Bible citation 

in the Mishnah its central focus. Their understanding of interpretive techniques tends to be 

shaped by the Talmud and Midrash, rather than the Mishnah aa Therefore, they have been 

excluded h m  this overview. 

Aicher's work contains two parts. The first concems the Mishnah as a part of the 

Jewish canon (Die W e m g  der Heiligen LFchpen in der Mischna - The Value of the Holy 

Scriptures in the Mishnah); the second, the more essential part for this study, concems the 

use of the Bible in the MCshnah (Die Verwertung der Heiligen ScW in der Mischmz - The 
-- 

I 0. Aicher, "Das Alte Testament in der Mirchna" Biblische Studien II:I (Bnisgau: Herdn, 1906). 

S. Rosablatt, me Interpretation of the Bible in the Mkhnah (Bdthom: The John Hopkar P~IXS, 1935). 

P. Pettit, S h e  'enur: Tlie Place of Scriptwe Citation in the Mbhna (doctoral d-on) (Clsmnont 
Claremont Graduate Schoot: 1993). 

' See, for example, H. Strack and 0. Stemberget, Ihfmduction to the Tal'd md Mi&d (Mbeap0I.b: 
Fortress h s s ,  1992) pp, 3549; A Steinsaltz, The Talnrud: A RNerence Guide (New Yo* Random 
House, 19%) pp- 147-1 54; and I. Mulder (ed.), Miba Text, ItmIatfn, Reading and Interpretufion of 
the Hebrew Bible in Ancient h&hm and Ear& Chrktioni~ (Minneapolis: Fortcess Ress, 1990) pp. 547- 
594, 



Utibtion of the Holy Scripture in the Mishnah). As of yet, no English translation of 

Aicher's work no'sts. The only English language d y s i s  of it appears in Pettit's dissertation 

and in some of Rosenblatt's comments. It is these two sources that provide the basis for our 

analysis. 

Aicher estab1ishod that two streams of interpretation of the Bible h the Mishnah, the 

explicative (Schriftauslegung) and the applicative (SchriAanwendung), existed before the 

destruction of the Temple in 7OCE and were in place before the final compilation of the 

Mishnsh Explicative interpremeon of a citation is an attempt to explain what the text 

means, but even "...the explicative was unable to plumb the exegetical depths to gain the 

tnw understanding of scripture, and so todc on the arbitrary, artificial character seen 

typically in the more applicative endeavor."' 

The Applicative process does "...not explain but rather. ..impute[s] to 

scriptwe, [it presses] scripture to some contemporary advantage...The literal sense of the 

text accordingly has to stand passive in the face of interpretation." Primarily, in the 

applicative process the Bible is brought forth to confirm an idea previously conceived. New 

notions required a basis in the Bible for authority. 

Aichet created two taxonomies of Bibk interpretation in the Mishnah (see Tables A. 

B. below). Despite his argument that explicative interpretation begins with the Bible and 

that applicative interpretation starts with a preconceived notion, his taxonomies clearly 

demonstrate that most of the citations catalogued as explicative "...plainly h t i o n  in the 

M i d m  in ways exactly parallel to the citations labeled applicative9~' For example, in Parah 

8:8, GenesiDs 1:8 is cited, and Aicher categorizes the interpretation as "explanation of 

uncommon words or or item I in his Taxo~my of Scripture Explication (see 

Table B.). However, the explication of the verse is for the specific purpose of establishing a 

' Peait, Skn 'aa: llic P l .  of ScriCII@we Citutr'on in the Mhha, p. 33. 
6 Ibid, p. 33. 

' ibid. p. 35. 

A list ofci9a'ons classified in his ategay .ppm on page 108-109 of Aicbtt, Dcr Alfe Tcsment in 
drt Mbclino. 



A. "All seas are like a pool mim9[not like a spring]' 
B. "as it is said, And the gathering of water he called seas (Gen. 1 :  lo)." the 

words of R Meir. 
C. R Judah says, T h e  great sea is Iike a pool 7~39 .  

D. %as is said only concerning that which contains many kinds of seas." 
E. R Yose says, "All the seas d e r  clean when running [Wre springs. 
E "But tbey are unfit for Zzbs and lepers and to mix [with ashes] for 

purification water." 

In other words, while Aicher has classified the usage of citation here as explidve, it is 

used for an applicative purpose as well. Aicher essentially concludes, although it was 

apparently not his intention to do so, that Bible citation in the Mishnah senm a purpose. 

While his taxonomies suggest that there is a class of citations that appears only kcaw thc 

Tannaim felt it necessary to explain them, the overlapping of categories h m  both 

taxonomies suggests otherwise. Pettit has argued hat one could accuse Aicher of supporting 

the idea that Rabbinic Judaism was solely concerned with citation for the role of proof- 

textingt1O He may be right in his accusation, but bpnX,f-texting'' was certainly not the only 

nason for citing the Bible in Rabbinic ~itaahlrr! ' In Rosh Hashanah 3:8 the Bible is cited 

solely for the purpose of explaining the cited verses. 

Now it happened thut when Moses held up his hand Israel prevailed 
and when he let his his@f, Anudekprevaiied (Ex. 1 7: 1 1) 
Now do Moses' hands make war or stop it? 
But the purpose it to say this to you: 
So long as the Israelites would set their eyes upward and submit their 
hearts to their Father in heaven, they would grow stronger. And if not, 
they fell. 
In like wise, you may say the following: 
Miake ytwsera fiery s e p &  m d  set it on a st&4 and it s h f l  come 
to p s  that everyone who i s  bitten, when he sees it, sM1 live (Num. 
21:8). 



G. Now does the serpent [on the standard] kill or give We? [Obviously not.] 
H. But so long as the Ismelites would set their eyes upward and submit to 

their Father in heaven, they would be healed. And if not, they would piac 
away. 

The two verses cited above are not cited for the purpose of pving some pre- 

established notion or for grounding an innovative idea in the Bible. The sages perceived a 

problem; Do objects used in rituals have innate power? The Bible seems to suggest that they 

do. They responded to text-based problems and explained the cited verses. 



Table A Aicha's Taxonomy of Scripture ~ ~ ~ l i c a t i o n ' ~  

Temporal and personal details are generalized 
a) Legal stipulations of a limited scope are applied bmadly 
b) Individualized facts become cbteristics of g e n d i  types 
Texts arr read without coashaint to their original meaning 
1. Building on the immediate biblical context 
2. kveling the value of scripture's elements 

a) Through direct comperisons implied in the text 
b) Elaborating on casual emphases in the text 
c) Concretizing abstract and poetic language 
d) Taking a chance pbme m a f o d a  

3. Bnaking the literal sense with figurative 
a) Taking prophetic fictions for reality 
b) Making metaphors concrete! 

4. Pouring "new wine into old skins" 
ICekje*ing rabbinic reafia into the biblical text 
Removing sentences and phrases b m  their context 
Shifting the accent of a text to fit the example better 
Giving new meaning to biblical vocabulary 
Changing the tense or mode of a verb 
Reconfiguring the gnunmar of a sentence 
Implicitly changing the text ( without implying a "real tmhral 
vmDant") 

a) substitution of words 
p) re-vocalirmtion 

m. Inference h m  only partial correspondence between elements of the 
cited text and the Mishnaic application 

IV. Straightforward presentations of interpretations, indicated by the use 
of the technical term 1~79 

V. Application of the natural sense of the biblical text, indicated by use 
of the technical terms m v  and% 

- -- - -- - 

l2 Pet& Sene 'cmm p. 42. The taxonomies are based on the n m h d  d o l l s  that rppar on p~er  67 
though 140 of Aicher's Gennur w o k  



Table B. Aicher's Taxonomy of Scripture ~xplication'~ 

I. Simple exegesis of uncommon words and phrases 
II. Logicaldeductioa 

a) Afirtiori, or o minoti od mius deduction (im 5p) 
b) By similarity of wording in two texts 
c) By induction 
d) By it&- h m  opposites, or converse reasoning 

III. Principles which W o n  as exegetical norms 
1. Words signify numbers, either contextually or by gemWa 
2. Precedence is given to that which scripture names first 
3. Wotds in parallel collStNCtions have the sew meanings 
4. Uses of a tam in different parts of the Bible are mutually 

relevant and illuminating 
5. Nothing in the Bible is accidental, so superfluous words and 

elements carry special meaning 
a) by methods already seen in scripture application 

a) accentuation of the superfluous element 
p) giving new meanings to superfluous words 
y) changing the paning ofverbs in pleonastic sentences 
8) reading the pleonastic text in a reconfigured grammar 
E)  d i n g  a superfluous word as a diffkrent lexical item 
Q giving numerical significance to supertluous words 

b) transfeg meaning from superfluous words to other texts 
where the same words appear 

C) implying generalized application of the particular 
d) establishing an analogy between the case described in 

pleonastic language and another in which the superfluous 
element also appeass 

e) indicating additional subjects to which the verse applies 
6. As with the superfluous, so "unusual'' forms gain meaning 
7. U n d  material can serve as a springboard for allegory 

'' ibid. p. 43. See h e  pcviocs note for origins of &is taxonomy. 



Samuel Rosenblatt aiticiaed Aichefs work. "Ibe work of Gcorge Aichr on the 

Old Testament in the Mishna...fds to note the deeper philological implications of the 

Misbnaic inteqmtations of the ~ible."" Rosenblatt's desire was to produce "... a thorough 

and systematic investigation of the rabbinic exegesis of the Bible, with a view especially of 

asmtahhg how the rabbis conceived the v m  or literal meaning of the text, what methods 

they used in establishing it and whet temm they used in their philological remarks."'" 

Rosenblatt argues that the Tawaim engaged in literai exegesis, that is to say they desired to 

lmow the literal meaning of the biblical text. Citations introduced by certain formulaei6 and 

those for which thm are more than one interpretation presented are indicative of a literal 

teading." Rosenblatt fails to acknowledge that two halakhot or aggadot could be hung on 

the seme biblical citation because the verse saved as a mnemonic, not as a proof-text. 

F i i l y ,  Rosenblatt excludes those citations used sokly for applicative pllrposes and 

establishes a thitd category of literal interpretation for those citations that remain after the 

first three filters are applied to the list of citations While Rosenblatt attempted to use his 

monograph for establishing that the sages of the Mishnaic period did in fact desire the literal 

meaning of the biblical text, he ends up profiling all sorts of tangential issues including 

biblical and Mishnaic grammar and an attempt at English translations of biblical citations 

based on the interpretation they received in the Mishnah. 

With nspect to how the Rabbis interprded Scripn~e Rosenblaa, like Aicher, 

attempted to classify citations according to their usage. He outlined Tannaitic exegetical 

techniques as follows "...The tannaitic exegetes wae assisted in their Bible interpretation 

by traditions ngarding the meanings of words and popular usage, as well as by their 

knowledge of aeo-Hebrew and Aramaic languages, which were cumnt in theit milieu.'"8 

" S. Roclcnblatt, 7k In~wpretation of the Bible in he Mishnah, p. I .  



As well, they made use of the following techniques, when M o w  tradition and thcu 

linguistic knowledge did not supply them with an adequate uuderstanding of the verse at 

hand (See Table C). 

I Table C. Rosenblan's Taxonomy of Scriptural ~nterpretation'~ 

A. Words elucidated by their ground meanings 
1. Equating the c o m a d i n g  members of parallel portiom of a verse2* 
2.  position^' 
3. Predi~ation~~ 
4. Causal explanationU 
B. Meaning inferred by context: 
1. c o n d 4  
2. ~limination~~ 
3. Logical incompatibilip 
4. A verse intimates the significance of an expression2' 
C. Advanced Exposition 
1. Using adjacent verses to establish meanint8 

- - - 

l9 This table is based on paragraph headings found in Rosenblatt, pp. 25-32. The fmtnotes that follow each 
of the categoria pgcnt the examples that Rorcnblatt provides on pages 26 through 28 of his study. 

zo Sanhedrin 10:3 cites Ps. 1 3  ~ p ? r  * p k where Wm33 is plvsllel 
with- m9a. 

z ' ~ u l l i n ~ : 5 c i t a ~ m . l : S w h a e ' m w 0 * ~ ~ a ~ ~ ~ m p ~ ~ n r 5 P . p k t m p ,  might 
imply that or = -1 aw- 

* ~ u i r 9 5 c i t e r ~ u d 1 3 : s , ~ p n n ; r r r ~  wa m m m h ~ w ~ m m p m h m ~ m ~  
and therefa there is a causal relationship knncn the Narir and the nzn. Because he is a &, a ntw 
will not come near his head 

"~orrablattcitcs~ev.2732,'n~ mp m m n  am m UP n h pm '19lb-t ua 
verse the Rabbis interpreted by the "contrastH method, suggesting that ptS cannot mean sheep because it is 
con- with and thmforc must man Ueinwieh or small d o r n c ~ n ' d  animals (Ro~lblatt, Q. 27). 
The problem is but this example dar not appear in tbc Mishnah. Pettit's criticism of Roaenbhtt is that 
"Roscnblatt brings into consideration i n m i a a  from other Tanmitic and evm Amor8ic L-2 
Peait, p. 28. 

U ~ ~ 6 : 4 ~ i c a ~ ~ . 2 5 : ~ . n r s n ~ ~ n n n m ~ r ~ a 5 3 * n a p n * r m n m ?  
InYST S b  dl that grows in the field is m d d  and M is the altcnrative. can only refm 
to the son. 



2. UndeRtanding a word by understanding it in another context (nn m r ~ ) ~  
3. Harmonizing wnflicting passages 

a) They apply to different matters3' 
b) Expounding one verse so thet it complies with the o h ? '  
C) Giving one verse precedence ova the o d 2  

Rosenblatt established that t&e Rabbis were not playing with the Bibie tun They 

took the act of interpretation seriously. It "...was from care11 scrutiny of the Bible as a 

whole that disclosures as to the correct interpretation of an expression or a passage were 

derived." 33 

Pettit, the author of the most tecent work on biblical citation in the Mishnah, 

disregarded Rosenblatt's attempt for four reasons and developed a new taxonomy. He noted 

that Roaarblatt did not Limit himself to explicit biblical citations. We demonstrated earlier 

that often the Mishnah makes use of biblical words that have become technical terms in the 

vocabdq of the Mishnah. In some instances Rosenblatt has included these terms 

biblical citations. Pettit cites Peah 4:10 as an example of this emor. The first line of the 

Mishnah wishes to find out the types of produce that are subject to the "law of gleanings." 

The tenn "gleanings" is taken from Leviticus 19:9-10, but the Mishnah uses it as the name 

of the law; Rosenblatt cites it as an example of Bible interpretation? 

Pettit's second criticism is that Rosenblatt's taxonomy is not based on the citations 

in the Mishnah but rather on materids fomd in other Tanrraitic and Arnoraic sources? 

Thirdly, Pettit argues Rosenblatt's categories are not even. The characteristics that classify a 

Ibid. p. 39. 



citation in one group are not established on the same p u d  as those that might classify a 

diffeffnt citation. 

F o d  characteristics of the citations save as critcria for some categories, 
contextual criteria others, and substantive criteria a third set..Rosenblatt's 
categoritaton is also unclear, as he enumerates two p u p s  of citations, then 
"deduct[s] ... these two classes as well as those which the Bible is quoted on 
for the sake of application or...to bring out the geaeral implidom of the 
text," and "obtain[s] a third category." This casegory seems to have no 
positive criterion characterizing it - it is maely the reminder after several 
subtractions. Curiously, at least eight of the citations in the p u p  are also 
inc1uded in one of the previously-mentioned groups alrrsdy prrslrmably 
6 ' d e d ~ ' J S  

His final criticism of Rosenblatt is the compilation of citations he used for the study* 

Because Rosenblatt includes some technical terms as biblical citations, it seems rather odd 

that his final tally of citations is significantly less then those found by Pettit, who in fxt 

excluded Abot fiom his research. 'bRosenblatt's extensive tallying of refmces is not at all 

exhaustive, as he fails to account for nearly 1 0d6 citations..n" 

Shew 'emar: The Place of Scripture citation in the Mishnah is an attempt to locate 

scripture citation in the Mishnah in time dimensions: I )  their location in the Mishnah, 2) the 

exegetical technique by which they are brought into Mishnaic discourse, and 3) the hction 

of the citations. These d t s  are also compared to Neusner's History of Mishnaic Law (see 

Introduction) to examine Scripture citation in the various periods of the Mishnah's 

development Patit's first priority was to compile a list of citations in the Mishnah. Our list 

diffets h r n  his on two accounts. The first is that we have chosen to include the entirety of 

Abot, while he has exclukd it. Tbae are legitimate reasons for either decision, but as Abot 

is incIuded in the contempocary printed ~ i s h n a h ~ ~  we have chosen to retain it. Second, we 

ma, on occasion, as to which citations to include. For example, the idea of not coolring a 

kid in its motha's milk appears three times in the Torah, 39 a h  time in similar wording. In 

3s P. Pcait, Sene 'cnrs, p. 29. 

" ~ b i s n m k j m p t ~ j u r t o v u l R i f w e i a c l ~ ~ c ~ ~ f O u n d h , A b t  

P. P d t ,  S h e  bmw: Tllt P k  of iWj~ture Citutim in the Mrjirnah, p. 30. 

* Abot rlro qprs in MS bfinrnn A SO, MS PYn* bt b s i  138, ad the d i g t  printed rdion of the 
Misbarsr with Mahmidcs' anmamy, Nqks, 1482. 

" E%odus23:t9, ~ 2 6 ,  md~cuta*on~ 1401. 



this case cboosiag how to annotate the passage, that is to say, deciding which verse the sage 

had in mind when he cited it, is a difficult task. As well, typographical errors when creating 

lists of numbers accounted for some of the Mkrmces. 

In order to examine the citations by the technique with which they are introduced, 

Pettit was compelled to create a new taxonomy. As we noted earlier, Rosenblatt's taxonomy 

was based on a broad body of Rabbinic texts, and Pettit desired to employ a taxonomy 

"...developed inductively through the course of repeated analysis of the citations of the 

~ishna''~ Aicher's taxonomy proved unusable, because "...he presupposed a distinction 

between the application aad the explication of scripture which [belied] the common ground 

of technique underlying scripture citation throughout the ~ i s h n a . " ~  

Pettit's taxonomy includes two umjor divisions. The first attempts to read the 

biblical verse literally and is subdivided into three parts. The largest of these Lists cases 

where a verse is reed literally in its biblical context. The second includes those cases where 

citations are read literally but apart from their biblical context. The final, and smallest 

division includes mishyot where verses are read Literally in their biblical contexts, but 

used as a model for a comparable situation in the Mishnaic time period 

The second major division, which includes the majority of citations, consists of a 

cluster of techniques that make use of "...the semantics of a cited verse, in the topical or 

logical sphm established by the semantics of the verse, or in the p u d y  f o n d  aspects of 

the verse, including its grammat." In this second division, whenever possible, Pettit included 

the exegetical techniques defined in Rabbinic sources, i. e., the middot? He has noted that 

mi& such as gezera shaw and heqesh appear infrequently in the Mishnah, and morr 

esoteric methods like gematria and notdkon are almost totally absent A third category 

contains very few citations: "Only on extremeIy infrrquent occasion do we see a Mishnaic 

authority resort to s k  invention and to oMght textual emenclati~n.''~ (See Table D.) 

la addition to clasi@hg citations by the exegetical technique by which they ate 

Imderstood, Saipaue citations can also be classified by function. Pettit discerned four 

P. Pettit, ShetrePemw, p. 53. 

" Ibid. p. 52. 

'' I b i . ,  p. 54. 



categories of fimction: 1) Scriptun can be presented as kt, to provide iafodon;  2) for 

establishing hslalrhah, 3) to be interpreted, in other words, to explain the verse in context; or 

4) for a poetic aim. Citing the Bible as fact saves a scientific aim; citing it as balm serves 

an instrumental aim. It is applidve; Citing it for interpretation cocfesponds to a rhetorical 

aim. The poetic aim is geared to emotion. It, 

is best exemplified by those scripture citations with which cercain tractates of 
the Mishnah er& they stand without substantive integration into tht issues 
mooted in the tractate but appear to save to bring the composition to an 
aesthetically or morally satisfying conclusion-to off' a "happy ending"?3 

For example, Tractate T d t  ends as follows: 

A. Said Rabban Simeon b. Gamliel, "There wen no days betfer for the 
Israelites than the fifteenth of Ab and the day of Atonement." 

B. For on these days Jerusalemite girls go out in borrowed white dress-so 
as not to shame those who owned none. 

C. All the dresses had to be immersed. 
D. And the Jerusalemite girls go out and dance in the vineyards. 
E. What did they say? 
F. "Fellow look around and setchoose what you want! 
G. "Don't look for beauty, lodr for family: 
H. "Chmn, is deceifiI and beauty is vain, but a woman w h o m  the Lord 

will be praised (Rov. 3 1 :30)." 
I. And so it says, Give her of thef i i t  of her hands and let her works praise 

her in the gates (Rov. 3 1 :3 1). 
I. And it says, Goforrh, you daughters ofZion, and behold King Solomon 

with the crown which his mother crowned him in the day of his espousaIs 
and in the chy of tk gladlness of his kart (Song of Songs, 3: 1 1). 

K. The chy of his espowals-This ref= to the day on which the Torah was 
given. 

L. ?Ire ahy of glorlhess of his hemthis refas to the building of the 
Temple- 

M. "may it k rebuilt quickly, in our days, Amen." 

The Misbnsh begins with a discussion of M d a y  related material, but ads with 

multiple citations that lead to a prayer for the rebuilding of the Tanple. The citations are not 

applicative, their interpncaton m e s  an entirely pectic aim. 

Of tbe thet sndies, Penit's is tht most relevant for our work. Aichcr, and 

Rosenblatt in jmrticular, are important in that tbey present the Rabbis' in-on ofthe 



Bible in the Mishnah as a serious endeavor. 111 order to counter Neusner's claim that the 

Rabbis were trying to distance themselves from the Bible, it is important to demonstrate that 

their use of the Bible was taken seriously, that their study of the Bible was thorough. Pettit's 

shdy is important, as his results confirm the findings of our second chapter. 

Patit confirmed that Scripture citation appears throughout the Mishnah, and that 

there is a clustering phenomenon. He fiather noted, that there was a tendency to end 

Mishnaic tractates with a citation providing an edifying ending. 

The dominant picture is of an individual text, drawn usually from a segment 
of scripture relevant to the issue under consideration in the Misbna, and cited 
as a foundation for either a halakhic assertion or non-halakhic interpretive 
statements? 

u P. Pettit, Shene 'emar, p. 369. 



A. L i d  reading of the biblical text 
1. Lited teading in a biblical contextM 
2. Literal reading removed h m  biblical context4' 
3. biblical cases as model for the ~ishna~' 

B. Extended Reading of the bibical text 
1. Extended through semantic technique 

a Designation of textual details (m m?p; desigmti~n)'~ 
b. Specification of textual details (mi ~~ecification)~' 
c. Pmnomasia m; h w m; 
6 Gezma Shava (m nn; Gezera ~hava)~' 

2. Extended through logical and topical techniques 
a Topical d o w  ( w p ,  M O ~ ) ~ ~  
b. Logical infiince (m ~ a ,  Logical extension)" 

3. Extended through formal techniques 
a ~ r d d  and semantic formalities (m; -ti& 
b. Pleonastic expression (m, ~u~erfluous)~~ 
c. Juxtaposition of sections (nrrno norno, ~uxfap~sition)~' 
d. Gematria (mum,  ema atria)'^ 
e. ~otarikon'~ 
f. Miscellaneous formalities ( ~ o r m ) ~  

C. Imputed reading of the biblical text 
1. Textual emendation ( m m m  m; ~rendation)~' 
2. b n t i o k  

Ibid. p. 87. 

E. g., Qiddushin 4: 14 

" E. g., Abodr Zprph 3:s 
E. g., Hullin 9 5  

49 E. g.. Sotah 9.2 

'O E- g., Mu#r Sheni 5: 10 

s' E. g., Hagigah 1:l 

E. g., Nazir 9 5  

E g., Hullin 8:4 

E. g., ZCbJlh 14: 1 

U~*hlwhshirin 13 

E. g., Bmkhot 1:s 

s7~g.,SIII&drin3:7 

" E g., Uqsin 3:12 

w ~ k ~ b y h 9 : 8  

"E& ~ c s r b ' i 9 ~ T h ~ i r  8 s ~ p n l i t e n ( d a o n 8 ~ . " ( p ~ * t , ~ . ~ )  
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Comperison of his work with Neusnds History of Mishnaic ha provides an 

important insight While we were previously left to question why certain tractates have 

significantly more citations than others, Pettit has found correlation with the time of 

composition of the cnat&al in each ttactate. 

The number of scripture citations in each of  the six orders of the Mishna 
shows some correlation with the period in wbich the order was most actively 
developed-zhe dominantly Usban orders of Damages, Holy Things and 
Women contain the patest numbas of citation writs, followed by the order 
of Appointed Ties, which still shows considerable Ushan development, 
albeit less than the first three. The orders of Agriculture and Purities, both of 
which were more l l l y  developed in the earlier periods of the Temple and 
Yavne, show the fewest citation units. Since these are the largest orden 
among the six, the paucity of citation units proportionately is even more 
striking* There is some ground to support the view that the earliest Mishnaic 
discourse is independent of scripture d that later contributors to the 
Mishna, like the post-Mishnaic commentators of Tosefia [sic] and the 
talmuds, took gettier care to develop Mishnaic issues with support from 
scriphue." 

The value of this finding for confirming the strength of the relationship between the 

Bible and the Mishnah is staggering. It establishes, that as the Mishnah drew to a close, the 

Sages involved in its development were more concerned than their immediate predecessors, 

with linking their teachings with Scripture. It also seems to suggest that Judah the Patriarch, 

the Mishnah's final redactor, would have been more inclined than his predecessors to 

include biblical citations This increase in use of citations o v a  time, as is demonstrated by 

the ewnnous numbers of biblical citations in the Babylonian Talmud (some fiAeen 

tho& citations compared with our almost six hundred in the Mishnah) explains the 

location of citations in the Mishnah, More significant, however, is that Neusncr's o m  

arguments may need to be reexamined. In his introduction, Pettit noted tbat discussion of 

E t. Hagigah 1:7 tn thii cac "...we arc &k to discern any technique by which the d i n g  ro#ded 
the verse is derivedw (Pact, p. 83) 

a J. Ncusnet, A HIjtory of the MIjhaic Lmv ofAppiMed 7Xmes, 5 v o k  (Lcidca: E. J. Brill, 1981-3); A 
Hbtuvy @!he Mbhic Law tfDonrages, 5 vob. (Leiden: E. I. Brill, 19834); A History of the M [ r l ~ i c  
Law of H a  Tliings, 6 v o k  (Lei- E I. Brill, 1979); A History of the Mbhmic Law of Purities, 22 
vols- (Leiden: E. J. Brill, 1 9 M ) .  For r brkf ovc~l*ew of his method see out intductkm. 



biblical citation plays a miaimal role in Neusnefs w o e s  if, as Pettit has demonstrated, 

Misbnaic authorities turned to the Bible more fkquently as the source of their own 

teachings' authority, the Mishnah is aiming towards a closer relationship with the Bible, not 

attempting to distance itself as Neusner hes tried to establish, This is not an attempt to 

disacdit Neusner's w o k  From a global prspeccive the Rabbis of the Mishnah did in fact 

make minimsl use of Bible citation (w lm compared to other Tadt i c  literary works like 

the Mekhilta). For N e w ,  whose concern was the form and stnrturr of the Mishneh, the 

global picture painted is d i f f i t  h m  the one painted when the details of the Mishnah are 

examined, as is the case here. As E. P. Sander's noted in his critique of Juckism: The 

Evidence of Mishnah, Newer often makes arguments based on what does not appear in the 

Mishnah. 

'What [the Rabbis] put in they think essential, and what they omit they do 
not think imporant.' .. .The Rabbis can not have attached much importance to 
'the great issues of theology', such as sin and atonement, suffering and 
@tence, d power and divine grace, since there are no tmtates on 
such topics. Topics are everything. What is not a topic is opposed; things 
that are topics, when added together, are a world view.'* 

Neusna has examined the big picture without focusing on the details. From the 

pempective of form and stmctm the Mishnah and the Bible are distant. From his 

pRpcctive, the lack of citations and the d i f f i  of shucturr between the Bible and the 

Mishnah an clear indicators of the iack of interest in the Bible on the part of the framers of 

the Mishnah. Aicher, Rosenblatt and Pettit have all demonatrated that it is in the details that 

the relationship &ween the Bible and the Mishnsh is most clearly exprrssad. 

Pcnit's taxonomy of exegetical techniques demomtrated that verses were interpreted 

in three ways; literally, by some semantic extension, or by reading into the text and imputing 

to the text a meaning tbat we can no longer demcmtmte derives from the text. "The literal 

sense of the biblical text is a significant influence on the exegesis done by Mishnaic 

BUthOSitics, and it is rare to see thwe authorities developing meaning hrn the texts without 

some explicit c-c of the tcxt sewing as ground to the interprtati~n?~ With 



lespcct to the function of the citations, thee domineat lines emerged. "..Mekhic and 

rhetoricay'mterpretstive, with comparatively few citations serving the scientific bction of 

fstual idonnation or classification, and hardly any serving a poetic fimction..." Furtbet, the 

citations ate more often only a part of the cbain of support of a given teaching rather than 

the primary component of the evidence? 

Finally, Torah dominates nearly all discussion of exegetical techniques and funaon 

as corn@ to the Prophets and Writings. However, Pettit notes, in discussi*ons *re the 

Bible citation is not directly related to the matter at hand (e. g., at the end of a tractate), a 

diffmnt pattern emerges. The Prophets and Writings are cited more fncuently. 

The work of Rosenblatt, Aicher, and Pettit is important for -ding the role of 

citations in the Mishnah. The seriousness with which the sages took their Torah study and 

the increasing dependence on the Bible as the source of their authority are essential in 

understmdhg the nature of the Bible-Mishnah relationship and clearing up the ambiguous 

presentation of the relationship established by Neusner. Based solely on the use of biblical 

citatieon, the rrlationship seems to be one of increasing dependence, not an expanding 

distance between the two. 

* Ibid, pp. 371-372. 



The Relationship Between the 
Content o f  the Bible and the Content of the Mishnah 

The followiag is an outline of the ways in which dK content of the individual 

tractates of Mishnah are related to the Bible. Jacob Neusner and his d e n t s  have devoted 

much time and effort to analyzing this relationship. In Jtrclaism: the Evidence of Mishnah, 

Neusner, attempted to summarize his bbschool's'~ view. Our chapter began as an attempt to 

briefly describe Neusner's results, but, as Strack and Stemberger bave noted, "Only a 

precise analysis of evny single M[ishnah] tractate, indeed of every complex of laws, can 

lead to a more accurate definition of the relatiomhip of M to the ~ible."' Our work does not 

provide an d y s i s  of "evexy complex of laws" but examines the Mishnah tractate by 

tractate, and often, chapter by chapter. 

In Canon and Connection: IntertextuaIity in J i s m  Neusner presented a four part 

taxonomy for establishing the relationship between a text belonging to the oral cannon and 

the Bible. While he presented the taxonomy for the purpose of comparing Rabbinic texts 

based on their relationship to the Bible, it is essential for presenting a picture of the 

relationship between the Mishnah and Scripture. 

1. Proportion of Unib of Dbcourne ia which Vems of Scripturn Phy A 
Role 

A Document may make fkqmt reference to Scripture, or seldom 
resortto Scripape. 

2. Redaction 
Some Qcuments depend on Scripture for their o d l  arrangement 

of units of cliscou~~e, others do [not]. 

Som units of discome draw upon verses of Scn'pturc to supply 
poof for ppositions hmai on grounds iDdcpadent of Scriptlrre- Tkse 



units make use of such verses as proof-texts or even as pretexts. Other units 
of discourse focus upon the sense and propositions of verses of Scripture. 

4. The Pmpositiom of Scripture 
Some compositions are made up of units of disoome that take up the 

ppositions of Scriptwe - whetha or not these propositions are given in the 
exact wording of a verse of Scripture - and focus discourse on those 
ppositions, thus centering on points that Scripture wishes to rnake. Other 
compositions ignore the substantive interests particular to Scripture and 
pursue diffefe~~t pmpositions fiom those supplied by scripture.2 

Items one and three have been addressed ia Chapters 2 and 3 above. This chapter 

addresses the issues raised by items 2 and 4. That is to say, our concem here is the 

relationship between the content of th e Misbnah and the Bible; both with what they have to 

say and how they are laid out. 

Jacob Neusner has argued that, 

The h e r s  of ideas ultimately to be located in the Mishnaic system drew 
heavily and informedly upon what they found in the Scriptures. But they 
drew upon materials they found relevant to concerns already defined, hmed 
essentially independent of issues and themes paf;amount in Scripture itself. 
Tbet is to say, once people bad chosen a subject, they knew full well how to 
develop their ideas about that subject by acamining and reflecting upon 
relevant verses of scripture? 

The Mishnah is not a Bible commentary. It does not nspond on a verse by veme 

basis to the Bible, presenting the reader with the supposed interpretation or explanation of 

each verse. Instead the Misbnah is a topical presentation of material. While many of the 

topics are found in Scripture they are not presented according to the biblical order, nor does 

the Mishnah include comment on the entirety of potential topics available h m  the Bible. A 

significant cditing process took place in the formation of the Mishnah. Two possibilities 

&st for the way Bible related rrmsaial was placed in the Mishnah. Either intcrprrtiag 

Scripture was the gmaal aim of the maerial as Dov Zlotnick has suggested (see 

IntrodUCfion), or topics of importance to the editor(s) were chosen and then the Bible was 



appfoached for its comment on various issues. It is more likely that in d i f f i t  sections of 

the Misbnah both of these methods were used. 

The examination of the way the content of Mishnah is related to the Bible does not 

provide any clear answem. At bt the relationship between the two is ambiguous although, 

contrary to Newer, it leans towards dependence on the Bible, not sr an attempt to d i m  

itself, Whik the Mishnah attempts to separate itself b m  Scripture by referring infiesuently 

to it as the explicit swnr of its laws, it often presents the information found in Scripture on 

given topics. At times the Tannaitic teachings are original and at other times they are a 

literal presentation of those found in Scripture. 

The superficial relationship of the Mishnah to Scripture is ambiguous only 
because the Mishnah never links its legal statements to Scripture or claims 
that it rules in accord with Scriptwe. On the surface, the Mishnah wishes to 
stand anonymous of Scripture and to claim that the source of its laws is other 
than scripture ... the Mishnah, whatever it claims to be or to do, in no way 
links itself to Scripture. But. .. hardly a second glance is needed to reveal the 
opposite*. that the Mishnah depends in a deep way, for both thematic 
agendum and the facts of its topics and rules, upon 

While Neusnefs conclusion accurately reflects the ambiguity of the relationship 

between the Mishnah and the Bible, his use of absohtes ( i r ,  "the Mishnah never...") does 

not allow for a n u a n d  representation of the situation. In order to support his view, Neusner 

must eliminate Tractate Abot fiom the Mishnah. The opening verse of Abot attempts to 

create a direct relationship between the OIIll and Written Torah It appears to be an attempt 

on the part of its composer to place authority in the hands of the Tan&. It makes the 

Tanna both the authority on the meaning of Scriptwe and the primay teacher of Scripture. 

A. Moses received Torah at Sinai and &anded it on to Joshua, Joshua to the 
elders, and elders to prophets. 

B. And pphets handed it on to the men of  the grrst assembly. 
C. 'Ibcysaidthreethings: 
D. "Be prudent in judgment.'' 
E. "Raise up many disciples." 
F. "Make a fcace for the To# 



Neusner is not the only scholar to put fonuard the notion that Abot is not an original 

Mishnah tractate, but other positions are equally possibie. E. P. Sanders, in a response to 

Neusner, refutes this idea. He is quick to pint out that while the attniution of teachings to 

teachers who lived later then Judah the Patriarch might imply, as Neusner says, that the 

eathty of Abot is later thsn the Mishnah, it is also possible that these ace simply later 

additions to the tractate? Further, in his commentary on Abot, Torah From OUp' ages, 

Neusaa noted that at the very least "...the -en who composed the tractate as a whole 

believed these authorities [the rabbis cited] comprised a chain of hstmction that could be 

trsced all the way back to Moses at Sinai. They say so in the opening statement of ~bot.* 

As noted in The Modern St* of the Mishnah, the early "modern" scholars of the 

Mishnah accepted, for the most part, tbat there was a direct line between the Torah in 

particular - but more generally, the Bible - and the Mishnah (see above). Their assumption 

of the validity of this version of the %i~tory" of the Oral Law seems reasonable in light of 

the internal evidence of the Mishnah. Neusner's approach to text and its history is at odds 

with these earlier scholars. They seem to suggest that h e  events presented in the Rabbinic 

Litaahm are considered fact, until such time as they can be disproved. Neusner clearly 

prefers the opposite possibility; tbat none of these texts is to be consided historical fsct 

until it can be corroborated by another source, 

Because of this difference in approach, Neusner can close his eyes to the T ' t i c  

teachings when they attribute their teachings to Moses from Sinai. For example, both Peah 

2:6 aad Eduyyot 8:7 present Tannaixn who attribute their teachings to Moses at Sinai. If, as 

most scholars have suggested, the Mishnah is a compilation of material tbat circulated 

ody ,  the inclusion of statements like those M o w  certahly raise reasonable doubt about 

Neusner's claim tbat the Mishnah nenr makes an infernal statement about whem it receives 

authority for its teachings. 

A Simcon of Mi@ sowed [his field with two types of wheat]. 



B. matter came] before Rabbaa Garniiel. So they went up to the 
Chamber of Hewn Stone, and asked [about the law regding sowing two 
types of wheat in the field]. 

C. Said Nahum the Scni, "I have received [the following ruling] h m  R 
Miashs, who received [it] fiom the Pairs, who received [it] firom the 
Rophets, [who received] the law [piven] to Moses on Sinai, regarding 
oue who sows his field with two types of wheat: 

D. "If he harvests [the wheat] in one lot, he designates one [portion of 
produce as] peuh." 

E. "If he hervests [the wheat] in two lots, he designates two [portions of 
produce as] peoh.'' 

A. Said R. Joshua, ''I have a tradition from R Yohanan b. Zakkai, who 
heard it fiom his master, his master fiom his master, as law revealed to 
Moses at Sinai, 

B. ''that Elijah i s  not going to come to declare unclean or to declare clan, to 
put out or to draw near, 

C. but only to put out those who have been brought near by force, and to 
draw near those who have been put out by force." 

While the passages fiom Abot, Peah, and Eduyyot do not establish a concrete link 

between the Mishnah and the Bible, they certainly begin to make the case for a Mishnah 

b a d  claim, that its traditions are as old as written Scriptwe and share authority with the 

Bible. Further, if both the Mishnah (at kast its contents) and the Torah stem b m  sinai,' 

they cannot be independent of each other, even if the Mishnah was compiled only much 

later. 

Jacob Weingreen has argued that the connection between the content of the Bible 

and that of the Misbnsh may be stronger than sqec td .  He has attempted to demonstrate 

tht the Mislmah is modeled on the Book of Deuteronomy. 



The main faturrs of the legal portions of the M i h . . n  that, whik some 
biblical laws are mtated as they appear in the Pentateuch, a number are 
modified and theii scope extended, while fitsh laws, derived fiom the 
biblical texts or indcpeadent of scriptural warrant, are added. This triple 
division of legal matter precisely descri'bes the character of the legal sections 
of Deuteronomy .. Jleuteromrny is wt...a literary source of the Pentateuch, 
but...was designed as a Mishna on certain items prmcwed in what became 
t h - m g b o o k 9 !  

Weingreen's theory is only one intcrpntation of the data. Yes, there is evidence that 

the Tannaim used intaprrtative techniques that are likely modeled in the biblical text. This 

cclrainly does not prove that the Mishnah was modeled on the Bible. It is a possibility, but, 

the Mishnah's exegetical techniques also appear in other interpretive legal texts. If this is the 

case then perhaps the Mishnah is modeled on texts fmm Qumran or in the Pseudepigrapha 

"Evaluated as a whole, the corpus Dead Sea Saolls] offers forerunners and parallels to 

all the types of interpretation we find in the later Jewish tradition as transmitted by the 

Rabbinic sources.,. 999 

In orda for Weingreen's theory to even begin to mirror the t i  the relationship of 

the content of the Mishnah to the content of the Bible must be ascerfiiined. At the most basic 

level, if it can k demonstrated that the majority of the Mishnah's content tiads its source in 

the Bible, then it mwt have a relationship tbat is unambiguous. A large number of biblical 

sources for Mishnaic material would demonstrate that the relationship is one of dependence. 

Of the eleven tmtates in Scda Zaeim, the topics of aim originate in the Bible, 

whik two, BaaWIot and Dcmai function indcpcndently. Scdcr i h i m  deals primarily with 

laws rrgarding agriculture, and particularly with the nature of agricultural gifts that must be 

given to the priests, the Levites, and the poor. The Bible conssins pertbent passages in 

hodus (23: l9,34*26), Leviticus (2790-33), Numbers (18:B-32), Dnaaonorny (12: 17-19, 



1422-29, 18:4-5, 26: 1-19), Ew (4430, 4S:l3-1 7), and Nehemiah (10:35-39, 12:44-47, 

13:lO-12). Wbik the contents of these various biblical passages are used consistently 

throughout the ordn, it is important to note that most of these passages are never explicitly 

cited by the Misbnah. Deuteronomy 26:13 is cited in once in Maascr Sheni 510; Exodus 

23:19 is cited twice in Bikkurim 1:2 and once again in 19; Deuteronomy 26:3 is cited in 

Bibr im 1 :4; and Deuteronomy 26: 10 is cited in Bikkurim 1 5. The Order Zeraim contains 

thirty-seven biblical citations. Of these, only twenty-percent come h m  those passages 

which play the most dominant mle in establishing the content of the order and its teachins. 

In the Mishnah the Levitical and Deutemnornic tithes (e. g., Deuteronomyl4:22) 

become the first and second tithes, the WeLfm tithe of Deuteronomy 1428.29 becomes the 

Mishnah's "poor man's tithe," and the "tithe from the tithe" required in Numbers 18 

becomes the 4'temmh.'" ' 
Tractate Berakhot is almost completely independent of the Bible. Its p r i n ~ ~ ~  

concerns are the three daily liturgies, the recitation of the Shema and the benedictions that 

are to be said before and after meals. However, the recitation of the Shema prayer is in fact 

the recitation of Deuteronomy 6:4-9. At the very least Berakhot is connected to the Bible in 

that it continues the belief in the centrality of the Bible, particularly, for liturgical purposes. 

The Bible is central to the Mishnah's depiction of the nlatiomhip betwen God and Israel. 

The purpose of Tractate Peah is solely that of building on the information available 

in the Bible. Leviticus 19:9-10 establishes the rules for leaving a comer of the field 

u h ~ e s t e d  for the poor, and Peah picks up h m  there. Tractate Demai is in no way related 

to the Bible. It contains no citations and the concept of problems being raised by produce 

that may not have been tithed is completely foreign to the Bible. However, as the idea of 

tithing in g d  finds its source in Scripture, dealing with is- of the sort found in Demai 

moy be tbe logical outcome of d i s c d g  the issue of tithing in g d  as raised by 

SaiptLKe. 



~ilayim'' finds its source entirely in the Bible. Both Leviticus 19:19 and 

Deuteronomy 22:9-11 deal with the concept of mixiag ''diverse kinds." Seemingly. 

Deuteronomy adds details to the verse in Leviticus. For example, while Leviticus suggests 

that one should not wear a cloth made of two types of materM, Deuteronomy specifies linen 

and wool. 

Tractate Shebiit finds its agirmiags in the Bible. Exodus 23:lO-11, 25:11, and 

Leviticus 2514-5 present the Sabbatical year and its details with respect to agriculture. The 

fields must lie fhllow and all crops that grow, aided or unaided, must be left. Also 

established in the Bible are the ways in which the community can survive in light of the fact 

tbat no crops are to be sown or harvested. The fifknth chapter of Deuteronomy introduces 

the idea that in the seventh year, not only must fields lie fdow, but all debts are to be 

annulled. The heart of Shebiit is devoted to elaborating on and restating the biblical 

regulations. Shebiit 1 : 1-2: 10 and 10: 1 -1 0 introduce concepts that are foreign to the Bible. In 

1:l-2:lO the Mishnah forbids certain labors in the sixth year that will provide benefit to the 

community in the seventh year, an idea that is entirely foreign to the Bible and which makes 

no mention of the activities of the sixth year. Shebiit 10: 1-10 introduces the idea of the 

pozbul, a contractual document that continues to d o w  the lender to collect his debts 

beyond the sabbatical year. 

Tractate Tenmot finds its source in Numbers 18:8-14, These biblical verses outline 

those parts of the Temple d c e s  that belong to the priests. "It is unc1em whether or not.. 

@ h n k ' s ]  " o f f i g  of their gik..the best of the oil, and all the best of the wine and of the 

grain" in fact refeft to an agricultural offaiag distinct of the '%st fruit" which the 

continuation of the passage deals. However that may be, the Mishnah clearly understands 

the passage as refaring to a separate off ig?" As such, this is not a case of the Mishnah 

attempting to create law bxkpedmt of Scripture, but rather, attempting to intcrptet 

Saipcllrr. 



Tractate Maasemt discusses issues far beyond the scope of the Bible. 'The Bible 

serves as source of information for the discussions in the Mishnah, but they are not directly 

related to the content of the Bible. The various biblical sources for sacrifices aid the tractate 

in establishing the types of produce that must be titbed. However, the situations described by 

the Misbaah are solely the outcome of the continued discussions amongst the authorities 

cited. The first chapter of Maaserot expands on Scripture, providing the details of when a 

given fiuit or vegetable is "ripe" for the tithing. The latter cbapters describe situations - 
perhaps real, perhaps b g h r y  - in which one might find oneself, and their tamifications 

for tithing. "Scripture's concern is tbat the required offerings are pmperly removed by 

landowners, and, after removal, are consumed by the designated  individual^."'^ While the 

discussions of the latter put of the Mishnah find their some in the Bible, they are not the 

logical outcome of that which is found in Scripture. For example, the Bible offers no 

evidence of ever having conceived of the discussion in Maaserot 9 7 .  

A. Antbills which remained overnight beside a stack [of grain] h m  which 
tithes had yet to be removed- 

B. lo, thse panels found in the anthills] are liable [to the removal of 
tithes], 

C. for clearly [the ants] have been dragging [grain] h m  the processed batch 
all night long." 

The discussions are the logical outcomes of discussion of Scripture and not the 

logical outcome of Scriptwe. In M i  Sheni, the larger part of the tractate is devoted to 

amplifjing Eacts found in Deuteronomy 1422-27. This passage details the fact that a fmer 

must eat his tithe in J d e m .  Maaser Sheni devotes its time to examining the implications 

of only being allowed to eat the tithe in Jerusalem. The second portion of Maaser Shcni 

dads with the implications of Leviticus 27:30=31, which explains the outcome of selling 

anseaa&d podwe and transfkmhg the conePmgtPA status onto the coins. The finsl portion 

of Mamet Sheni deals with h i t  ofa tree and how it is tithed since, in the fitst b e e  yeam of 

growth, a trees fiuit may not k eaten (re Lev. 1923-25). 



T w  Hallah takes up discussion of the Heave offking found in Numbers 15:17- 

21. HalfoftbctracCate is devoted to definingthe nsturrofbned dwgh, and genericbred 

&ugh as compared to Israelite bread dough. Whik this issue is not taken up in the Bible, 

without the demand for the h v e  off* this latter discussion, this would not have been 

included in the Mishnah at all. 

Tnrtadt Mah amplifies the details found in Leviticus 1923. The Bible states that 

for the first three years of a bee's growth its h i t  may not be eaten. The Mishnah raises 

questions, particularly about what bappens to hait that is picked too early ad, as such, is 

prohibited. The focus of the tractlrte, however, is on material raised in the Bible. 

Fdy, Tractate B i k h h  is completely dependent on the Bible. The tractate 

devotes itself to retelling the information found in Deuteronomy 26: 1-1 1. It explains that 

one must pa aside the first fiuits, which must then be presented before the priests in 

Jenrsalem. 

(2) Meed 

If one order of the Mishnah can be declad to be completely dependent on the 

Bible, it is Mod.  This order, devoted to the examhation of the various holy days of the 

Jewish year, hap no basis for discussion without the material found in the Bible. "Most of 

the tractates which take up the cult in appointed times begin in Scripture, and whatevet 

secondary layer of facts and ideas tbey build, it is without moving fm 6mm ~criphae.'"~ 

The regulations with respect to the Sabbath, as found in the Bible, relate to a bdfU 

of passages Exodus 1629-30 limits travel on the Sabbath; Exodus 1622-26 restricts the 

Pcpsring of food; Exodus 20:8-11, 31:12-17, 3421, 392-3, Leviticus 23:3 and 

Dcutaomy 512-15 d c t  various types of labor. Exodus 23:12 holds that the same 

relief is dut on tht Sabkh to one's skvcs and rnimrls a d  Numb 1532-36 ~ t s  the 

& h i  violasion of the Sabbath as a capital aimc. The Older of Moed contains two 

dtvoted to tbe discussion of t&sc Mlious topics, Shsbbet and Embin. Between 

bumallbw~aasdisnrpscd intkBibkrrrcowd, buttbcitmajorconcaa stems firom 

Exodus 1629-30. 



Mark that the LORD bas given you the Sabbath; thereforr He gives you two 
days' food on the sixth day. Let everyone rrmain where he is: let no one 
lave his place on the seventh day. So the people remained inactive on thc 
seventh day. 

Chapten one and seven through eleven of tmctate Shabbat and the entirety of 

Tractate Embin are c o d  with the aeture of domains. The nature of his plum is at the 

M ofthe discussion. The topics discussed in Shabbat and Erubin include: 

I. The distinction among domains 
2. The recognition of the Sabbath Limits of a village 
3. .The preparation of a meal as the signification of whem one will spmd the 

Sabbath 
4. The provision of a common meal as a sign of common ownership of a courtyard 

or an alleyway 
5. The quantity of material that must be carried h m  one domain to another to 

constitute a violation of the Scriptural rule.17 

Here too, Neusner's g e n d  arguznent that these discussions are not the logical 

outcome of an attempt to interpret the Bible, needs be more specific. Yes, the discussions 

err not in the Bible. Yes, a single biblical citation is the leaping off point for the discussions, 

but clearly, if the Bible included all of these ~ ~ ~ ~ U S S I ~ O I L S ,  the only role of the Mishnah would 

then be to codQ the biblical regulations. While this is what happened in the MiDshnah on 

some occasions, Tractates Shabbat and Erubii highlight the Mishnah's role as a collection 

of discussioas in which the Bible is interpreted, not macly rrrdated. 

The content of Tractate Pesahim derives entirely fiom Exodus 12: 1-28. Neusmr has 

noted tbat the Misbneh picks up on the same themes, but it nordas them." While the Bible 

establishes the rules concerning the sctting aside of the Pascal lamb and the prohibition of 

leaven, the Mishnah first discusses the pcparasions for the festivd and the removal of 

leaven and then thc Pa!imvet sacrifice* 

T& T m  S w i m  simply amplifies what Exodus 30:lS-16 prrscata A b& 

sbeqel is rsquirrd to be collcdcd h m  each Istaelite for tbe dual pwpose of funding the 



"Tent of Meeting" and for personal expiation. Tractate Sheqalim sets forth the directions for 

collecting the money and its use and then proceeds to discuss the Temple finances. 

Tractate Yoma is strictly a retelling of the information found in Leviticus 16, which 

outlines the procedures for the Day of Atonement. Tractate Sukkah fimctions both to repeat 

the information found in the Bible (particularly Leviticus 23:33-43) and to add 

complimentary material. The Bible specifies that the Holiday of Succoth is to be celebrated 

by the taking of the @it of a g d y  tree, palm branches, branches of leafy trees and 

willows of the brook, celebrating before the Lord, and dwelling in booths. The Mishnah 

explains how the booths are to be built, how the various agricultural products are to be 

prepand, and the various observances for the different days of the holidays. While these 

issues all find their source in the Bible, the Mishnah expands on them. 

Tractate Besah seeks to expand on Exodus 12: 16. 

You shall celebrate a sacred occasion on the f b t  day, and a sacred occasion 
on the seventh day; no work at all shall be done on them; only what every 
person is to eat, that alone may be prepared for you. 

The Bible establishes a contrast between the Sabbath and the festival. On the 

Sabbath food may not be prepared. The Mishnah develops this contrast fiuther. It discusses 

the nature of food preparation. If food for the festval can be prepared on the fdval ,  can 

acts indirectly involved in food preparation also be performed? For example, &sah 1:2 

establishes that one can slaughter a fowl for use on the festval, but whether one is permitted 

to dig a hole to cover the animal's blood becomes the center of discussion because it is not 

an act needed to prepare the food. The fowl can be slaughtered and cooked without covering 

its blood. 

Fundamentally, Tractate Rosh Hashanah is dependent on Scripture and saves to 

complement i t  The idea of a month that heads the year is established in Exodus 12:I-2; 

Leviticus 2323-25 and Numbers 29:l-6 establish the arrival of the new moon of this month 

as the day of the sounding of the Shofm. These two topics, the sounding of the Shfm aad 

the atFrmation of the new moon form the basis for the majority of the Mistmah's discussion. 

The daeils of the declaration of the new moon aad the process of communicating the 

declaration are unique to the Mishnah, as are the details about the nature of a s h f k  



However, the Mishnah merely scrves to pmvide the details of activities established in the 

Bible. 

The Tractate Taanit stands almost completely independent of the Bible. Tbe primary 

wncems of the Tractate are the use of faPting and prayer (including the ritual blowing of the 

Shoh)  to bring rain. Secondarily, the Tractate includes discussion of the fart on the Day of 

Atonement, as well as, the minor festP for the 17' of Tammuz and the 9' of Av. Neusner 

has stated that "...the tractate must be declared entirely outside the hework of Scripture 

and not generated by ideas, or even W, important in Scripture's account of the fdvals 

and special occesion~."'~ This argument seems out of place in the light of several issues. By 

vimw of the fact that the Day of Atonement finds its source in the Bible, discussion of the 

Day of Atonement, is a discussion of things biblical. The Prophets also discuss fasting (e. 

g., Isaiah 58:3-4 and Joel 2312-13. As well, the fm on the 17* of Tammuz and the 9* of 

Av are performed for the purpose of commemorating biblical events (see Jeremiah 39:2 and 

52:12-13) and therefore discussion of rituals for those days alludes to the Bible. Finally, the 

first two chapters of Taanit coasist almost entirely of discussions of fasting to bring rain and 

the liturgy used for that purpose. These discussions are baxd on a biblical precedent. The 

idea that one might fast as a way of petitioning God is biblical (likely pn-biblical and pagan 

in origin). 

When a calamity, human or natural, threatened or stmk a whole 
community, a public f a  was proclaimed. Thus, lsracl observed fasts in its 
wars against Benjamin (Judges 20:26), the Philistines ( I Samuel 7:6; 14:24), 
and its Transjordanian enemies @ Chronicles 20:3); similarly firsts were 
observed in the hop of averting annihilation by the Babylo~ans (Jeremiah 
36:3,9) and by the Persians (Esther 4 3 ,  16). The pupose of fw during 
wartime was to seek God's direct intervention (e. g., I Samuel 79) or advice 
as transmitted through an oracle (e. g., Judges 20:26-28). Fasting send as a 
means of supplicating God to end a thine caused a plague of locusts (Joel 
kl4; 2:12, IS)? 

--- --- - - 

" J. Neusner, "Imvwioa Through Rcpttirion: Tbc Role of Scripture m the Mishnah's Division of 
Appointed Timesn Hktcuy q f R e l g i i  21,l (Chicago: Univcnity of Chicago, 198 1) p. 63; and I. 
Neusncr, hdaism: TIic Evirknce ofMIjh4. p. 187. 

J. Mil- "Futing nd Fast Dyr: la the Bibk" ~ I o p o d i a  h&ica Vol. 6 (JmmItm: Kete 
MI'whing House, 197 1) col. 1 190. For thim discussion o f  hrsting in tbc Biblid Mod see R Patai 
Mm d Temple (New York: Ktav, 1967) pp. 188-189. 



Taauit, iike any other Mishnah Tractate cannot be both dependent d independent 

of the Bible. E i k  T d t  is dependent on the Bible, i.  e., it builds on a biblical foundation, 

or it is indepcndcnt of the Bible and only minimally alludes to i t  It seems unlikely tbat the 

Tanaaim created the ritual to bring rain independently. For this to have occurred, the 

Tarmaim would have to have been completely ignorant of the ooncept of fasting in the 

Bible, and there is no evidence of that 

Tractate Megillah is primarily concerned with the ritual reading of the Bible. The 

first Mf of the tractate deals particularly with the reading of the Scroll of Esther on the 

holiday of Ruim. The rrmainder deals with qualifications of the reader, how one is to read 

and or write a scroll and the liturgical readings fiom the Pentateuch and Prophets. The 

concept of rrsding the Scroll of Esther and the questions that arise in the Mishnah stem 

clearly fiom the scroll itseIf(see Esther 9: 16-32). The latter portion of the bactate, while not 

directly derived h m  the Bible, concerns itself with the utilization of the Bible. At the very 

heart of this chapter, there is a clear depiction of the continued reverence demonstrated for 

the Bible. 

The general concern of Moed Qatan is the restrictions on behavior during the 

intermediate days of Passover and Succoth. The Bible indicates only that there ace to be 

special offerings on these days, but limits on labor and related activities seem limited to only 

the first and last days of these festivals?' While the idea of restxicted activities on these days 

is not found in the Bible it scans clear that they are the outcome of discussion of the biblical 

material. The Bible is not the direct source for the des found in Moed Qatan, but without 

the Bible as a primay source for the g d  concepts (e. g., the notion of holidays with 

intemrBdiste with different activities) the idcas in the tmctate would not have ken 

fomulated. 

F i y ,  Tractate Hagigah is completely dependent on the Bible for its contents. The 

d c e s  off& on the thne Pilghage Festivals d l  find their souroc in Scriptwe. Tbe 

Awwmce W e g  is found in Exodus 234, the Festal wering (Ha@gah) is found in 

Dcutcrommy 16: 14, and tk f euce wering is found in Dcumommy 27:7. 



The other unit of the tractatey dealing with the principle that on the festival 
day ordiaary people are considered to be in a state of cultic cleanuess, is 
independent of Scripture only in the sense that Scripture in any case cannot 
provide a merely descriptive statement of such a character. But since it is 
Scripture which imposes the duty of pilgrimage and cultic clemness in the 
tent of meeting, one hardly may be surprised that the consequent issue of the 
presumed status of ordinary folk in the Temple and Jerusalem is addresses in 
that very tmctate in which the pilgrim's offerings are explicated.= 

Without the Bible, there is no need for Seder Moed. The Bible establishes the dates 

and the primary rules for festival celebratioas. Without these biblical indications there is 

certaialy no basis for these festivals. Further, even secondary material, that is to say ideas 

like fasting to bring rain, tiad their source in the Bible. 

(3) Nashim 

Seder Nashim is a collection of seven tractates. Five are concerned with the 

establishing or dissolving of marital bonds. Three,, Yebamot, Ketubot, end Sotah, are 

directly connected to the Bible. TWO, Gittin and Qiddushin, are minimally connected. The 

remaining two tractates, Nazir and Nedarim, find signifcant biblical support. 

Yebamot is the largest of Nashim's tractates. Its discussions can be divided into 

three categories; those relating to levirate marriage, those relating to the marriage of a priest, 

and finally, ways other than divorce, that a marriage might be ended. While each of these 

divisions can be subdivided further, these g e n d  categories are adequate for cornpion to 

the Bible. The first two categories evolve directly b r n  the Bible. 

Levirate marriage finds its source in Deuteronomy 255-10. 

When brothers dwell together and one of them dies and leaves no son the 
wife of the deceased shall not be married to a stranger, outside the family. 
Her husband's brother shall unite with her he shall take her as his wife and 
perform the levir's duty. The first son that she bears shall be accounted to the 
dead brother, that his m e  may not be blotted out in Israel. But if the man 
does not want to marry his brother's widow, his brother's widow shall 
appear before the elders in the gate and declare, "My husband's brother 
r e k  to establish a name in Iseel for his brother, he will not perform the 

I. Ncusnet, "Innovation Through Repetition: The Role of Scripture in the M i i s  Division of 
Appointed T i i  Hktory of Refigiom 2 1,l (Chicago: University of Chicago, 198 1) p. 64; and I. 
Neusner, Judakm: The Evi&nce of Mishah, p. 188. 



duty of a levir? The elders of his town shall then summon him and talk to 
him. I f  he insists, saying, "I do not want to merry hr," his bmthds widow 
shall go up to him in the presence of the elders, puli the sllndal of his foot, 
spit in his fke, and make this declaration: Thus sball be done to the man 
who will not build up his brother's house! And he dull go in Israel by the 
m e  of "the f d y  of the msandaied one." 

Yebemot does not concem itself with the carmony of halisuh (the act of removing 

the brother's shoe d spitting in his fw).  Instead it t m s  to a discussion of those 

conditions when the brother of the deceased cannot many his widow. As a &is for its 

teachings Yebamot tums to the prohibitions in LRviticus 18:618. 

None of you shall come near anyone of his own flesh to uncover 
nakedn ess... Your fatha's nakedness, that is the nakedness of your mother, 
you shall not uncover...Do not uncover the nakedness of your father's wife; 
it is the nakedness of your fiither. The nakedness of your sister-your 
father's daughter or your mother's, whether born into your household or 
outside40 not uncover their nakedness. The nakedness of your son's 
daughter, or of your daughter's daughter40 not uncover their nakedness, 
for their nakedness is yours. The nakedness of your father's wife's daughter, 
who was born into your household-she is your sister, do not uncover her 
nakedness. Do not uncover the nakedness of your father's sister, she is your 
fatha's flesh. Do wt uncover the nakedness of your mother's sister, she is 
your mother's flesh. Do not uncover the nakedness of your fathers brother: 
do not approach his wife; she is your aunt. Do not uncover the nakedness of 
your daughter-in-law, she is your son's wife; you shall not uncover her 
nakedness. Do not uncover the nakedness of your brother's wife; it is the 
nakedness of your brother. Do not uncover the nakedness of a woman and 
het daughter* nor shall you may k son's daughter or &r daughter's 
daughter and uncover ha nakedness: they are kiadrsd; it is depravity. Do not 
merry a woman as a rival to her sister a d  uncover k nakedness in the 
o t W  s lifetime. 

The prohibitions h m  L,eviticus am reflected by such texts as Yebemot 2:3 a d  3:6. 

In 23, the prohibitions of Leviticus 18 are r e f d  to explicitly; in 3:6 the ref- is 

A. A gmed rule did they lay &wn in rcgsrd to the levirate woman [widow 
ofa dcccad childless htbct]: 



B. (1) Any [sister-in-law] who is prohibited as one of the forbidden degrees 
[of Leviticus Chapter Eighteen] neither executes the rite of Misah nor is 
taken in levirate marriage ... 

C. (2) CIfl she is prohibited [to her brother-in-law] by reason of a 
phibition on account of a commandment or a prohibition on account of 
sanctity, she executes the rite of halisuh but is not taken ia levirate 
marriage... 

D. (3) [U1 her sister is [also] her sister-in-law [widow of ha childless 
bmther-in-law], she either executes the rite of hoIisah or is taken into 
leviratemwiage. 

Yebamot 3 :6 

A. Tbree brothem 
B. two of them married to two sisters- 
C. and one of than [the third] married to an unrelated worm+ 
D. and one of the husbands of the sisters died, and the brother married to 

the unrelated woman manied his [the deceasd, childless brother's] 
widow, 

E. and [then] he [the brother who was married to the unrelated woman and 
also the widow of the deceased, childless brother went and] died- 

F. the fmt woman goes forth [without Wisah or levirate marriage] as the 
sister of his wife, and the second on the grounds of being her co-wife 
[neither one therefore entering into levirate marriage or requiring the rite 
of halisuh with the surviving brother]. 

In the first example, the prohibition is stated in lim B. In the sccond the pmhibitions 

are alluded to by ~hl r r  of the discussion. In Yebamot 2 3 4  because of Leviticus 18:18, 

which prohiits a man brn marrying two sisters, the widow must not may her husbands 

brother because then both she and her sister will be married to the same man. The case is the 

same in line F of Yebamot 36 ,  because there is m longer an available brother. Two are 

dcad a d  the third is married to the sister of the childless widow. What the Mishnah has 

established, an idea not f o d  explicitly in the Bible, is tba! mn in the case whae a mm 

should fulfil the duty of a lcvir, dris duty is supascdcd by the prohibitions of Leviticus 18. 

Begbhg in chapter 6, the second prt of Y e h o t  is based on in fodon  

provided by Leviticus 2210-16. Tbe primry discussion of Yebamot 6.9 is that priests, their 

M e s  and their slaves are tbe ody people who eat holy things, p l u t i a y  the heave 

oflinhg. These cbaptem mrlre vay cku, as docs Leviticus, that tbc deugbtaof a priest who 

manics somcont who is not a pdest, docs not continue to cat holy things. H o w ,  should 



she divorce or be widowed and return to her fadrefs household, she also nhrms to eating 

holy thiIlpa 

T& thinl part of Y e b o t  begins with chapter ten. It is made up of discussions of 

multiple topics that conceivably could be included elsewbere. Chapter 10 deals with cases 

whereby a woman's nmayiag is based on an aronmus report of her husband's death. 

Chepter 11 discusses the issues involved in marrying a woman who has been raped. Chapter 

12 =turns to the discussion of hcllisah, particularly with the number of judges n q u M  at the 

court to have the ceremony performed. Chepta thirteen deals with the maniage of minors. 

Chapter 14 discusses the marriages of deaf-mutes, both when ddmutes marry each other 

and when they marry pertnm of sound-senses. Chapters15 and 16 deal with the acceptance 

of evidence of a husband or levir, on the part of  a woman who returns from abroad. 

According to Neusner, "None of these topics seems... to relate to any fects of ~cri~ture.''~ It 

is clear that while the third portion of Yebemot is not directly related to the Bible (although 

halisah and levirate marriage are both biblical), that "...we should have no tractate Yebamot 

without Deut 25: 10- 15 [sic], Lev. 18 and a few other verses.* 

The primaxy c o r n  of Tractate Ketubot is that there is a matriage settlement that 

fhctions to provide adequate financial caze for a woman in case of a divorce or the death of 

hcr husband. This settlement is included in a document, a ketubah, which is a binding 

contract ahmen husband and wife. Chapters 1 and 2 deal primarily with the quantity of 

money payable to the father of a virgin upon her marriage and the diffetetlce~ in the 

d a g e  process and the ketubah if the bride is not a virgin. These two chapters find their 

source in Exodus 22: 15-16, Deuteronomy 221 3-21, ad 2228-29. The verses bin Exodus 

establish that, i fa  man has sexual relations with a virgin, he must take her as a wife and pay 

the bride-price to her &her. The first verses fiom Deuteronomy lay down the rule that if a 

man claims that his W e  is mt a virgin and cbooss to divorce ba, then her parcats must 

king evidence of ha virginity to the elders of thc town. If the charge proves tnw, the girl is 

stoned to ifthey pove hfse, the man is requirrd to pay a hundred sbckek of silver to 

" I. N ~ , ' F ~  ScripaPe to M i W :  The of k l i i s  Division of Wommn J W  of 
Jmisli sardE.s 30.2 &don :  1979) p. 116, ad hdarS:n.- 7 k  Evirlem of MIjbd. p. 1%. 

* lbid 



her father- He is flogged and is never dowed to divorce her. The latter verses from 

Deuteronomy, like those fiom Exodus, establish that a man who seduces a virgin must take 

her as w8ie and pay the bide-price to her fiathec 

Chapas 3 and 4 Eskc up rape and seduction, issues established in Deuteronomy 22, 

particularly with respect to the seduction of a virgin. The nmaining nine chapters have very 

little to do with fscts found in the Bible. Cbepcas 5 and 6 are concnncd primarily with the 

duties incumbent on both husband d wife for each other (e. g., she must prepare food for 

her husband and children and he must provide her with clothing). Chapter 7 deals with th 

wnditions under which a woman can d d  a divorce. Chapters 8 and 9 deal with bet 

right to own property, end 10 deals with the problems of conflicting claims, in the case of 

p l y m y ,  of multiple wives upon their husband. Chapters 1 1 and 12 deal with the rights of 

the widow, and 13 deals with the merit of living in Israel. In f a  it is so meritorious, that a 

man may divorce his wife if she refiws to move there with him. Material that can be related 

directly to a biblical source can be found only in the first four chapters of Ketubot Like 

other portions of the Mishnah, the remaining eight chapters make use of biblical vocabulary 

for describing various issues? 

Both Nedarim and Nazir expand on material &en directly h m  the Bible. Both 

"...contain f h h  and original conceptions, still the tractates serve essentially to complement 

Scripture, not to build, alongside Scripwe, stnrturcs meant to stand independently."' 

Nadarim is based on Numbers 30. Numbers indicates that a man who makes a vow is bund 

by it; a woman who still lives in her f M s  household is bound by her vow, providing her 

fasher does not object to it. If a woxnan d e s  while her vow is still in force, she continues 

to be bound by it unless her husbmd objects to it. Widows and divorcees are bound by their 

vows. These restrictions are minored in Nedarim- Chapter 1 deals with formulas for vows 



that are b i  and chapter 2 deals with those that are not. Chapter 3 is concerned with 

vows tbat ate mt binding due to lack of intent. There is a short digression on the importance 

of circumcision, which also finds its source in the biblical cov-t between God and 

~brsmP Cheptas 4 and 5 involve xnaking vows that are restmints on others or forbid 

krvfits to others. Chapters 6 d 7 discuss the formulas for VOWS con-g produce. 

Chapter 8 discusses vows related to events that take place at specific points in time; chapter 

9 is concerned with the absolution of vows. 

Nazir is based on the discussion of the Nazirite vow in N u m b  6:1-21. The 

primay concern of Numbers is to establish that one who has taken a Nazirite vow must 

avoid wine, cutting one's hair, aad king exposed to a corpse. At the end of  the specified 

period of time the Nazir must bring special offbings to mark the end of the vow. The 

Mishnah seeks to complement the provided in Numbers. Chapters 1 and 2 discus 

the formula used to take a Nazirite vow upon oneself, the duration of the vow, and the 

possibility of only accepting some of the TeSfrjctions. Cbapter 3 discusses events that might 

pment the proper completion of the vow. Chapter 4 deals with the possibility of imposing 

Nazirite vows on others. Chapter 5 discusses mneous Nazirite vows. Chapter 6 discusses 

the Nazir's duties and the obligation of bringing sacrifices upon the completion of the 

duration of the vow. Chapters 7 and 8 furtha discuss issues of contamination of the Nazir 

and when this prevents the completion of the vow, as well as breaches of the vow. Chapter 9 

discuses who may take the vow and whether the biblical prophet Samuel was a Nazir. "The 

Mishnah takes up and asks its own q d o m  about a topic introduced end treated in its own 

way by Scripture. But the Mishnah also provides M e t  reflection on what Scripture says 

about the same 

Tractate Sotab is entirely &pendent on the Bible for its contents. Its primary concan 

is the mated found inNmbcrs S:Il-31. This biblical portion outlines the cites paformed 

when dealing with an accused adulteress. Cbpters 14, the first minlmrh from C b p a  5, 

dCbaptcr61deslwitht&mstaislpl~vidcdinNc1mbers~These~tc~rrpatUK~ 

thati if a man believes his M e  hsr committed shrltery, he must bring a j d o w y  offking; 



and that she must the drink the "water of bittenressn prepad by the priest and, ifunhmed 

by it, she clears herself of wtongdoii. The mnaining portion of chapter 5 dedicates itself 

to a discussion of teachings taught on the day that Eleazar ben Azariah deposed Rabban 

GamlieI as the mi (leader) of the community. Each of the five r n i s h q p t  found in chapter 

5 contains at least one biblical citation. Each of the teachings is based on the expounding of 

the biblical verses. Chapter 7 is a discussion of biblical passages that must bc rrad in 

Hebrew. Chapter 8 begins with a discussion abut the priest who is annointed for war and 

the address he must make (Deuteronomy 20:34) to the troops. The latter part of the chapter 

is concerned with exemptions from military service and includes discussions of the biblical 

accounts of Joshua's conquest of Cesraan and the wars of King David Chapter 9 discusses 

the fact that, after the destnrtion of the Temple immorality among the people increased and 

therefore the rites of the egloh and ''the waters of bitterness" were abolished. In 

short, Sotah is undeniably bound to the Bible. Its focal discussion of the adulteress is merely 

the repetition of facts found in Numbers, and even its digressions are directly related to the 

Bible. Ftather, it contains material that is tremendously dense with biblical citations (see 

above, Chapter 2). 

The tractates Gittin and Qiddushin stand almost entirely autonomous of the Bible. 

Gittin, discussion of bills of divorce and how they are written and presented, finds little base 

in the Bible. When there is a need to find Scriptural support, the Rabbis turn to 

Deuteronomy 24: 1-4. 

The priority of these vases is to establish that a man cannot nmarry a woman he bas 

divorced, if she has remarried and divorced or been widowed in the interim. The Mishnah's 

priority is establishing the content of the bill of divorce, the g e ~  the way it must be written; 

and the way it must be ptesc~lted in order to actually establish the separation of husband and 

wife. While the expeads on the almost insignificant quantity of source material in 

the Bible, it is concerned fat wwc with the &tails of the pcms than is Deuteronomy. 

Qiddwb, the final eactm of Sder Nashirn, baa very little mutcc mstcrial fbm 

1& Bibk. Chptcr 1 discusses tk idea that a woman is bctmhcd to her huJkad by tbne 



modes, money, writs, and sexual relations. The scrond chapter i s  concerned with Qiddushin 

by proxy. Chap= 3 deals with doubtfirl and conditional betrothals; cbapter 4, with 

questions of genealogy. The latter half of Chapter 3 and the earlier misbnayot of Chapter 4 

arc connected to the prohibitions mentioned in Leviticus 18 (see above). For example, 

Qiddushin 3:12 d e s n i  the status of a child born to a women who had sexual intercourse 

with a man who could not legitimately have intercourse with her because of the prohibitions 

of Leviticus 18. While Qiddushin does not take its teachings dirrctly fiom the Bible, both 

implicit and explicit comections an scattered throughout its teachings. 

Nashirn as a unit is intertwined with the Bible. While they do not necessarily share 

the same world view, the Mishnah is clearly more concerned with the rok of women in 

society, the necessity for the inclusion of the Bible to support its nrliags cannot be denied. 

(4) Neziqin 

Of the ten tractates in Neziqin, eight deal primsrily with civil law and the 

administering of justice. Two, Eduyyot and Abot, are entirely unrelated to these topics and 

are collections of testimonies of sages and pverbial wisdom. 

The Mishnah treats as firt everything Scripture has to say about the topics of 
the present division, even while taking no perceptible interest in how 
Scripture o r g a b s  them.. .For them Scripture is a source of idomtion, not 
of modes of organking or smcmhg in fodon  ... Where the fhmers of the 
Mishnah ate able to draw heavily on Scripture for the purpose of working 
out the systematic plan, the a s d y  do so ... Scripture is a refefftlce book, 
not a ground plan or architect's design for the edifice built by the ~ishnah?' 

While the Mishnah does not follow the order of discussions that are laid out in the 

B W ,  the orda is dependent on the BibIe for the establishment of fhas on given topics. In 

the otba S&OLIS ofthis caaptcr, t r a c ~ ~ ~  have been discussed in the otdcr in which they 

appear in eontcmporay printed editions o f h  Mishnah. With respect to Neziqin, it accms 

worthwhile, due to the diffkrent cumre of Abot snd Eduyyot, to discuss them at the UM$ 



Qamma is concerned with four essential issues: damages caused when an animal fdls in a 

pit, damages caused by a goring animal, a flock of animals that destroy someone's crops' 

and damages caused by fire. The Mishnah maely repeats issues discussed in Exodus 21 :33- 

36 (oxen and pits) and 225-6 (fire). Exodus 21 :28-32 provides for the stoning of an ox that 

has g o d  repeatbdly as described in Baba Qamma 4:8. The Mishnah (e. g,. Baba Qamma 

22) fUrc&r discusses various amounts of financial compensation paid by a thief to the 

owmr of a stolen animal. The statements relied upon in 

Exodus Z : l a  and 2l:l8-19. 

Baba Mesia is dso dependent on Scriptun for its 

1:l-2:11) of returning lost objects to their owners is 

Leviticus 25:35-37 and Deuteronomy 23:20-21 are the 

the Mishnah find their source in 

fm. Its discussion (Baba Mesia 

based on Deuteronomy 22:14. 

source for the Mishnah's rules 

wnceming not taking interest, as is found in Baba Mesia 5:l and 591, for example. The 

right of workers to be fd and their right to pmmpt payment for services rendered, as found 

in Baba Mesia 7: 1-1 1, are based on facts described in Deuteronomy 23:24-25, Leviticus 

19:13 and Deuteronomy 2414-15. Finally, taking and returniag pledges is described in 

Exodus 22:25-27. 

Baba Baba receives fewer fm from the Bible then do the tirst two "gates." k b a  

Betra's pairnary concerns are with red estate and the rights of property owners. These issues 

tend to be too detailed for Scripture; they are out of its realm of concern. However, in Baba 

Batra 6:8-7:4 the issue of nspffting just weights and measurements is discussed. This issue 

tiads its source in Leviticus 19:35-36; Deuteronomy 25:13-16, Amos 85; Hosea 12:8; 

Micah 6:1@ Proverbs 11:l; l6:ll; 20:lO. The Laws of Inheritance as described in N u m h  

27:8-11 and DeuteK,nomy 21:15-17 are npested in discussjons found in Baba BatR 811- 

9:10, with particular refanre to Zelophehad's daughters (Num. 279) in Baba Batm 8:3. 

Tractate Saa&Qin's primey corraa is the arablishrnent of courts and the way the 

NLings are d e d  out Ihtmnorny 16:1&20 establishes the quinmcat to form cow. 

Iaaepcndcatly of the Bibk, the Mishnah establishes which mattem arc to be dealt with by 

the vryiaO courts of thee judges, twenty-thee judges, ad seventy-one judges. While the 

distniution of cases is left to the Middts h e r s  to decide, the is- they arc to judge 

arcElLcn6omtheBiMnForexamp1e,Ssnhcdrin 1:l sta!es, 



(1) Property cases [an decided] by three [judges]; 
(2) those c o d g  theft and damages, before three; 
(3) [cases involving] compensation for W1 damages, haEdamages [Ex. 
21:35], two-fold restitution [Ex. 2231, fourfold and fivefold restitution 
[Ex. 21 171, by three; 
(4) "[cases involving] him who rapes [M. 322828-291, him who seduces 
b. 22:lS-161, and him who brings jorrh on evil name (Dt. 22:19), by 
tbree," the words of R Meir. 
And sages say, "He who brings forth an evil name is [tried] before 
twenty -three, 
for there may be a capital case? 

In other words, while the details of a given issue may not be established by the 

Bible, the fiamers of the Mishnah must use the Bible as a source of vocabulary for 

describing various events, rules, and phenomena. 

Deuteronomy l7-8:13 provide the source of the fact that cases can be appealed to 

higher courts as is described in Sanhedrin 11:2. Numbers 2530 and Deuteronomy 176-7 

establish the provision of two witnesses for a capital case as is described in Sanhedrin 53.  

Leviticus 2 1 : 10-1 2 is the source of the Mishnah's rules (e. g., Sanhedrin 2: 1) concerning the 

high priest. Sanhedrin's rules for the king in 2 2  are found in Deuteronomy 17:14-20. The 

"stubborn end rebellious son" of Sanhedrin 8 5  is found in Deuteronomy 21 :18-21. 

Deuteronomy 13: 1 24 8 is the source for discussions of entire towns that turned to idolatry in 

Sanhedrin 10:4-10:6. 

Makkot consists of the thrw chapters. The first is concerned with the laws of 

witncsscs who plot together (zomerninr), and the types of testimony that constitute plotting- 

The source for this discussion is found in Deuteronomy 19:16-20. The second chapter 

contains discussion of the circumstances under which a person who inadvertently 

c0mrm.M murder is banished a a city of refbge (Num. 356 and hut 19:2). The chapter 

also expands on the return of the murderer to his own town upon the death of the high priest 

as is in Numbers 3925. The finel chapter provides a list of o f f i  for which 

flogging, ckcri'bed in Deuteronomy 25:l-3, is the appropriate punishment, 

Sbabuot is in its entirety an attempt to elucidate Leviticus 5 and 6. Chapter one 

kgins with a discdon of two types ofoeths, that is to say, with the two oaths described in 

Leviticus 59, skbwth bimi (oaths of uttemce). The second chapta is c o d  with 



oeths in regard to ritual impurity and is an expansion of LRviticus 5: 1-1 3. Finally, the third 

chapter returns to the discussion of the t y p s  of oaths and their formulae, as it had begun to 

do in the first chapter. 

Abodah Zerah consists of five chapters. Their primery concerns are: 1) proh'bitions 

in dealing with aon-Jews, including interaction with than before and during the times o f  

their religious celebrations, as well as commercial trade; 2) restrictions placed on 

interactions with a gentile accused of murder or rap; 3) laws concerning the use of articles 

that belong to gentiles because they may have been used for idolatrous purposes; 4) the 

prohibition against owning idolatrous objects d the methuds of ridding oneself of them. 

The so- for these issues can be found in the Bible. The following list provides 

only some of many biblical discussions of idolatry and idolaters, Exodus 23~13 states that 

one should not mention other gods; Exodus 23:24 states that one should not bow down to 

idols and should in fact tear them down. Exodus 23:32-33 declares that the Israelites should 

not form bonds with idolatrous p u p s  and that they should be cast out fiom amongst the 

Israelites, lest they influence them and cause them to turn from God. Deuteronomy 7:lJ 

provides tbat when the Israelites conquered Canaan they were to drive out the nations that 

were there and could not interact with them to avoid being swayed away firom God by them. 

Horayot cannot be UILdetStOOd with out ref- to the Bible. It smes to explain 

Leviticus 4 (particularly verses 1-5, 13-2 1,22-26) and Numbers 1 522-26. The first chapter 

focuses on erroneous judgments made by the courts, and most importantly with those that 

led to idolatry. These issues are raised in Leviticus 4:l-5. The second cbepter is concerned 

with moneous decisions on the part of the high priest (cf. Lev. 422-26). The third chapter 

is conccmed with the aran~gresions made by priests and rulers both during their reigns and 

after their "rctirementsn (cf. Num. 15:U-26). 

Both A h  and Eduyyot are anthoiogies of stakments by sages. In the case of 

Eduyyot these statenmu or testimonies ooncemhg various halaWH,t. Almost all of 

Eduyyot's seventy-four mishnayot contain a discdon of helakhot derived from the Bible, 

Bible chamctem sad events, or citations to back up provcrbial wisdom. For example, 

Eduyyot 2:lO states, 

A ALso he (R Aqitm] would list five things which @ast for] twelve months: 



B. (1) the judgment of the generation ofthe F l d  is twelve months; 
C. (2) the judgment of Job is twelve months; 
D. (3) the judgment of the Egyptians is twelve months; 
Ew (4) the judgment of Gog and Magog in the time to come is twelve 

months; 
F. and (5)  the judgment of the wicked in Gehenna is twelve months, 
G. as it is said, It will be jFom one month until the same rnonth [a year 

larw] (Is. 66:23). 

Similar types of material appear in ~bot , *  as do discussions of the Torah and its 

study. Abot's statements are proverbial in nature. Of its more t h  one hundred individual 

teachings, @-one contain explicit discussions of the Torah, and ten more contain 

proverbial statements backed up by Bible citations. For example, Abot 4:9 states, 

A. R Yonatan says, "Whoever keeps the Torah when poor will in the end 
keep it in wealth. 

B. And whoever treats the Torah as nothing when he is wealthy in the end 
will treat it as nothing in poverty." 

Neziqin is almost entirely dependent on the Bible. Only Abot and Eduyyot staad 

relatively autonomous. The Bible is the source of much of the content of the order as well as 

for its vocabulary. While it may not be the source of the issues that the fhmers chose to 

discuss, whenever possible they turned to the Bible for information on the topics that they 

selected. 

(9 Qodashim 
As the Order of Qodashim is primarily concerned with the sacrificial system, the 

majority of issues raised find their root in N u m b  and Leviticus. It is apparent that the uait 

takes its vocabulary h m  the Bible aud uses the Bible in four ways. These modes of usage 

include repeating the teachings of the Bible, amplifying them, and organidng them in a way 

other than tbat of the Bible its& Also, the Mishnah asks questiom raised by issues 

discussed in the Bible, but not explicitly asked in the Bible. 

Zebahim's primary focus is the prepetation and slaughter of animals and fowl for the 

Tempfe sacrifices. It "...takes for granted the whde corpus of Scripture's facts on animal 

n An txtcasivt oveMew ofthis rnatcrial and analysis of certain speck passages is f d  m chsper 5. 



offerings and constantly alludes to them. vt] refers only to d c e s  listed in Scripture, the 

tractate depends entirely on what Scripture has wd3 Tractate Zebahim cannot exist 

independently of the Bible. Chepm 5 is essentially a list of sacrifices performed in the 

Temple. The list provides names for d c e s  that appear only in the Bible. For example, 

Zebahixn 5:l contains a description of the slaughtering of a bullock by the high priest on the 

Day of Atonement. The fa that a bullock and a he-goat must be slaughtered on the Day of 

Atonement is found in Leviticus 16:610. Aaron is told to bring is own bullock and two he- 

goats. Of these, the bullock a d  one of the goats are to be sacrificed and the remaining 

aaimel is to be used as a scapegoat and sent out into the wilderness. Zebahim 5:l indicates 

fiulther that the blood of the sacrifice is to be sprinkled over the alter, an act depicted in 

kviticus 16:14-15. 

Chapter 5 is not the only one in Zebahim that is directly related to the Bible. 

Chapters 1 through 4 are concerned with the fat that improper intent in performing a 

sacrifice contaminates the action. Chapter 7 is concemed with the sacrifice of birds and the 

final chapters of the tractate include discussion of the Temple vessels and the altar used for 

the sacrifices. 

Tractate Menahot is concerned with issues similar to those in Zebahim but with 

respect to meal offerings rather than animal sadice. While its questions do not derive fbm 

the Bible, i. e., the questions raised are those of the sages and their answers are not found 

explicitly in the Bible, the s o w  of all discussion is the Bible. Meal offerings cannot be 

discussed without ref- to the material available in Leviticus and ~ u m b e r s . ~  

Essentially, Tractate Hullin and its coacan for the p p e r  slaughter of animals for 

human consumption is an outgrowth of the k t  that Exodus 22:30, "You s h d  be a hdy  

people to Me: you must mt eat flesh torn by beasts in the field; you shall atst it to the 

dbgs." indicates that Istaelites eat only animals thaS have been killed aud not those that die 

on their own or at the band of other animals? 

33 I. Nnuacr, JkbIjm: lk Eviderrcs of Mishnah, p, 205. 
34 Lcviticru 2 and 69-16, as well as, N u m b  5:15, t 8,25-26. 

* I. N-, h&Ijm: II* Eviikmce of Mirhmh, p. 208. 



Chapters 1 through 4 deal with the act of slaughter itseIf, the preparation of the 

animals and tools. Chapter 5 discuss*l the biblical injunction (Leviticus 22:28) against 

slaughtering a mother and child (animals) on the same day. Chapter 6 deals with Leviticus 

17:13; "And if any lsraelite or any stranger who resides amongst them hunts down an 

animel or a bird that m y  k eaten, he shall pour out its blood and cover it with earth." 

Chapter 7 discusses the ptohibition against eating the shew of the hip mentioned in Genesis 

32:33. Chapter 8 concems itself with not consuming milk and meat. This idea 6nds three 

some texts, Exodus 23:19, 34~26, and Deuteronomy 14:21. Chapter 10 deals with the 

portions of a slaughtered animal that become the property of the priests as described in 

Deuteronomy 18:3. Deuteronomy 18:4 "the first of the fleece" is discussed in chapter 1 1.  

The last chapter deals with taking only the young from a nest but allowing the dam to 

mnain as discussed in Deuteronomy 225-7. 

Bekhorot is a Scripture-based discussion of the sacrifice of fidings. It "...does little 

more than elaborate and amplify (uncited) Scriptural laws."6 These laws as a whole find 

theu place in the fint cbapter of kkhorot which describe the various types of animals that 

need to be redeemed. Chapters 2 through 6 deal primarily with the Wings of clean 

animals and develop the question of blemishes that make fitstlings unfit for sacrifice as 

raised in Deuteronomy 1531. Chapter 7 is a digression from the topic of sacrifices. It 

discusses Leviticus 2157-23, which establishes the possibility of blemishes that render a 

priest unfit for service. Chapter 8 deals with ffft born children and theu redemption and 

with inheritance laws @cutemnomy 2l:lS-I7) and how they pertain to fim-born children. 

The final chapter is wncmred with the tithing of cattle and Ands its root in Leviticus 2R32 

and II Chronicles 3 1 ;6. 

Q d a s h h ' s  sixth eactete, Adcb,  is a discussion of the valuation of items vowed 

to God and tbost devoted to the Temple. 'Ibc entire aactate is b a d  on mataial fiom 

Leviticus. Arakbin is built around biblical sbuchm as well. It begins with discussion based 

on Mticus 27:1-8 end ends with a discussion of firts taken fhm Leviticus 27:16-2!5 and 

2728-29. "Ovcrall..AnLhin is an effort to rmplifL ard augment the basic rules of Scriptwe, 

See ExoQ 13211-13; 2228-29; Wt9-10; Lcvitinu 2M6; N u m b  3:12-13; 18:lS-18; D c ~ n m a n y  
1423; I klS23; Ndmnirh 1037- J, N-, "Fmm Scripture to Mishnahn J-1 of Biblical 
Uoalwc 98,2 (Phildclpbir= 1979) p. 276- 



and it catainly does not take up an initiative on matters relevant to the topic but in no way 

admbrrded by Scripture?' Tractate T e m d  smes to respond to Leviticus 27~9-10. 

Tractate Temurah discusses who may make substitutions of sacrificial animals; 

which types of animal me subject to the restrictions and which are exempt; and the formula 

for substituting animals. Without exception, no part of Aralrhin serves any purpose without 

reference to Leviticus. 

The seventh trectste of Qodashim, Keritot, derives its m e  h m  a series of thirty- 

six sins mentioned in the Torah for which the punishment is b e t  ("cutting o&" suffering a 

premature death ordained by heaven)?' Chapter one outlines the sins. One d m  Wet: for 

having sexual relations with his mother or the wife of his father (Leviticus 18:7-8), with his 

daughter-in-law (Lcviticusl 8 : 19, with a man (a homosexual relationship, Leviticus 1 8:Z) 

or with a beast (Leviticus 20: 16). with a woman and her daughter (Leviticus 18:17), with a 

married woman (Leviticus 18:20), with his sister (Leviticus 18:9) or his aunt (Leviticus 

1 8: 12- 13), with his sister-in-law (kviticus 1 8: 16), with a menstruating woman (Leviticus 

18:lg); committing blasphemer (Numkrs 1 S:3O) or idolatry; for offering to 

Molech (1 Kings 11:7), or seeking a soothsayer (Leviticus 20:6), profaning the Sabbath 

(Exodus 3 1 :14), if he is ritually unclean aad contaminates holy things or enters the Temple 

(Leviticus 22:3, 15:31), if he eats forbidden parts of an animal (Leviticus 19:8), if he 

slaughters and offas animals outside the Tempk court (Leviticus 17:4,9), if he eats 

leavened bread during Passover (Exodus 12:1S), if he profanes the Day of Atonement 

(Leviticus 23:29, 30), if one contaminetes the holy oil (used for installing priests) or 

sacrificial iacensc, (Exodus 39:33,38) or if he anoints himself with oil (Exodus 30:33,38), 

or, if be transgresses the positive commaadmcn& the laws of Pasmver (Numbers 9:13) or 

circumcision (Genesis 17:30). 

The remainder of chapter 1 discuses the d c e  brought by a woman rftcr giving 

b i i  found in Leviticus 12:6. The second, third, fourth chapters outline who is nqW to 

bang sin o~criags?~ Sin o f f i  are discussed throughout tbc BMC? CbspteR 6 and 7 

" wilt the coaraoa tmslrsion of is 'sin o f f i g 7  it might mar accumcly be mnslrted as 
~tiadm~~~."Sbaiq*ryQrrbrrkmatadarybrnuyin~~mjumporeciarl 



concern the co11IRlj.ssion of certain transgressions that requite sin offeriags and what 

happens to an animal if it has ken slaughtered but not o f f d  up, and it is discovered that 

m sin was coaunitted. The finel chapter is a digression. Meilah's six chapters are devoted to 

discussion of  Leviticus 5: 15-16. 

If  one inadvertently makes use of things devoted to the Temple for hi9 or her own 

purpose thn (s)he must b ~ g  a guilt offering to the Temple. Chapters 1 and 2 discuss the 

various holy things to which the rules of Meilah apply. Chapter 3 discusses exceptions to the 

des when inappropriate use is made of "holy things." Chapters 4 and 5 discuss the quantity 

of holy things tbat must be used to constitute an hfktion; chapter 6 discusses when 

someone's agent inadvertently makes use of "holy things" while canying out a task. While 

these issues am not specifically discussed in the Bible, the Mishnah is completely dependent 

on the Bible for the source of its discussion. Without the discussion in Leviticus the= is no 

need for Tractate Meilah. 

Tractate Tamid is not depdent on the Bible for its facts. Essentially it is a minative 

that explains how the daily offhgs in the Temple were offered up, amongst other tasks 

needed to maintain the Temple. However, the daily sacrifice, olut tumid, is prescribed in 

Exodus 29:3 8-42 and Numbers 28: 1-8. 

Tractate Middot stands firndamentally a p t  from the Bible. Other then the fact that 

it discusses the Temple, none of the i n f o d o n  provided therein is h m  the Bible. The 

&actate is a description of the colwtnrtion of the Temple. According to Albeck it is not 

b d  on a plan drawn up in Temple Times but is rather an early rnishnah based on the eye- 

witness accounts of sages who saw the Temple while it still stood in ~auselem? 

md kgd coaccprs. Even today, we use the word "fiult" to connote both r physical or stmtml 
impdktim as well u a misdeed. In the context of ritual, one is perceived as either pure or impure, 
which implies r physical, or nearly physical, state. In the context of law, one is innocent or guilty, which 
refates primuily to behavior. in tht Lcviticrl codes of the Tonh, u in nwry other ancient tnditions, these 
two contexts have been blended, so that what i s  sinhl is at tht srme time impure; conversely, the forgiven 
pmon is d tbe slwt time purified. Cmsqmtly the M a  't can k viewed both as r form of 
purification md as the runoval of onw guilt." B. Lcvim, TCao JPS Twah Cimmentay: Leviticw 
(Philrdelphk The Jewish Publidon Sockty o f  America, 1988) p. 19. 

OIL&, Ex-29: 14-36; Leviticus+ S:9,11-12;6:18,23;8:IO.l~ 10:1-13; 14; 16:6, 11, Y.27; 
Numkrs 199, It ;  2822-38; 322.3; 11 Chicks 29-2-24; rad Ezekiel 40:39; 4213; 432  t -= 45:19- 
22,4620, 



The final rractatc of Qodashim, Kinnim, discu~scs birds that were used for 

obligatory and volunm o f f i g s -  'Ihe use of b i d  for off- is discussed in the Bible at 

LRviticus 1:M-16; 5: 1-10; and 12. The second concan of the chapter is  the sprinkling of 

blood on the alter, m act mentioned in Leviticus 16: 14-15 and elsewhere. 

With the exception of Tractate Middot, Qodapbim is dependent on the Bible. Even 

in the case of Middot the vocabulary used for measwements and puts of the Temple are 

biblical. 

(6) Toharot 

Seder Toharot is divisible into three parts. This first of its parts, sources of impurity, 

come dirrctly fiom the Bible, while its second and third puts, objects of impurity and ways 

to mnove impurity are issues raised by the Mishnah to serve its own agenda4' However, 

bemuse the Mishnah does not add any sources of impurity not already included in the Bible, 

the latter two sections are dependent on the first - the Bible related portion - for their starting 

point. As such, t&ey too at least minimally require informaton whose only source is the 

Bible. 

L its thirty chapters, Kelim, the first tractate in Toharot, discusses the various types 

of impurity or impurity to which vessels of all kinds are susceptible. The first chapter deals 

with various degrees of impurity. Chapters 2 through 10 discuss assorted earthen vessels and 

ovens, as found in Leviticus 1 l:35: and unsealed vessels, as in Numbers l9:lS. Chapters 

1 1 to 14 deal with vessels made of metal and chapters 15 to 19 deal with vessels made of 

natural materhls (e, g., wood and bone). Chapas 21 h u g h  25 are concerned with a r t i i  

made h m  multiple pieces (e. g, a table) and chapters 26 to 28 deal with garments. Chapter 

29 is concerned with mxcsmtics that arc attached to various articles and garments; chapter 

30 is #moanrd with giasmme. The ability of an impure object to transfer impurity to 

another object with which it comes into contact is codinned in Leviticus 15:4-6.9-12 and 

19-24, 



Tbe second tractate, Ohlot, is concerned with transfdg the impurities contracted 

by contact with a corpse. Numbers 19:1416 establishes that a dead body conveys ritual 

impurity to those things with which it oomes in contact. 

Tbis biblical pessege serves as the basis for the central discussion that takes place in 

Ohalot. However, h m  Ohalot 3:6 thmugh 16:2 the central discussion is the nature of 

implaity and how its transmission can be avoided. Discussion of these details is fomign to 

the Bible, but the discussion is an outgn,wth of the idea that irnpuri*ty can be tm~ferred as 
discussed in Numbers 19. 

LRviticus 13 and 14 describe in great detail the nature of leprosy and the rituals 

involved in dealing with a leper. These ideas are repeated in Tractate Negaim. The tractate 

has little additional information to add to the biblical source. For example, the Mishnah 

descni the color of the affliction, who may examine and diagnose it, the related 

symptoms, and what to do when it is not clear if someone is a leper. "No primary theme or 

supposition of Negah diverges fiom what is explicit in ~cri~tue.'" 

Parah is a re-presentation of material found in Numbers 19: 1-20. With the exception 

of P d  8:4-7, 11:4-6 and 12:8-10, which discuss various types of impurity, the entire 

tmctate is devoted to the details of the preparation of the red heifa, the water used in the 

ritual, and the prkst who pedorms the various rituals. These tluee issues are all raised in the 

Bible, 

Tobarot bears M e  connection to the Bible. Its basic premise is biblical, but its 

discussions are generally far afield. Toherot picks up on the fact that the Bible states the 

foods ead liquids can convey impurities. Any food "...shall be unclean if it came into to 

contact with any [coateminatedl wstrr, as to any liquid that may be drunk, it shall become 

unclean if it was inside any [contsmirrrrtrd] vesseled5 "In the matter of removes of impurity 

as related to degrees of sanctification of such fooQ tbe clear evidence is that thcsc notions in 

m way rr mtcd in a simple rrsding of scripture? 

J. Neusnu, ciuctpism: 11* EviIdime ofMuhnuh (Cbiago: University o f  Chicago Ress, I98 1) p. 2 12. 

" Leviticus 1194 

5. Nemm, .h&isrn: Il)c Evidaur of M I j W  p. 216. 



While the Mishnah's teachings may not stern h m  the Bible, that is to say that they 

do not repeat biblical teachings, they make tremendous use of biblical ideas. In its first 

chapter Toharot discusses the nature of things that make clean birds unclean. The notion of a 

clean bird comes directly h m  Tkviticus 1 1 : 13f. 

?be existence of a hierarchy of degrees of impurity is implied in the Bible. In 

Numbers 14 we are told that contact with e corpse leaves a person unclean for seven days; ia 

Lmiticus 11, that contact with various animals makes one lurlean until evening. The 

contrast of these texts demonstrates clearly that contact with differmt sources of impurity 

makes one impure for vayiag time Mods, suggesting that then are varying degrees of 

ritual impurity, and it is this idea on which Toharot builds. 

Tractate Miqvaot deals entirely with the details of baths for ritual immersion of both 

people and utensils. The tractate classifies miqvaot (places w t m  one could immerse in 

water to regah ritual purity) by the degree of impurity, bow to purify a miqveh if it becomes 

impure, what types of natural water sources constitute miqvaot, and the types of vessels that 

a miqvah can purify. While the Bible contains little discussion of a formal structure called a 

rniqvah, the idea of immersing oneself in water to restore ritual purity is biblical. N u m b  

19 discusses the use of immersion to purify someone who has b m e  unclean because of 

contact with the dead. Leviticus 15 provides the idea that immersion purifies someone who 

has an unclean bodily emission, pdcularly a menstndng woman. Similarly, Numbers 

31 22-23 discuss the use of immersion for plrifying unclean vessels. "Mishnah-tractate 

Niddah begins in Scripture. The first rule that bodily excretions of women, in particular, 

menstruents, women after childbkth, and the Zabab (Lev. 15:l fK), me unclean. Tbat rule is 

developed a d  augmented. But tbe expamion of that rule is entirely in accord with 

scripturr9s  OW^ c ~ n o c p t i ~ ~ ~ . ~ ~  

Tractate Mskhshirin is based on the biblical concept that food can become rituaUy 

impure when it is mistcaed; the soutct texts arc Leviticus 11:34 a d  37-38. Rimarily the 

trrrtste is based on 11:38, "...but ifthe wata is put on my seed..." From this tan the sages 

dcrivdthcidcotbastkectofmoi~thcfoodm~bemimentiodrtibcertete 

" I. N w o a ,  "Fmn Scripb.e to Mi&& The Origins of  Tnctrte Niddahn Joulllal of Jewirli Studies 
(London: 1978) p. 135. 



details every way possible a food might become moist and discusses whether the level of 

moisture affects its susceptibility to becoming impure. 

Tractate Zabim discusses the impurity of a sab, a man who d e t s  from gonorrhea, 

called "a discharge, flow, flux, aad issue."" The tractate is based on Leviticus lS:2-18,25- 

30 and is devoted to discussion of both the impurity of the zab and the impurity that is 

conveyed to other people by contact with him, his garments, and things he touches. 

Ttactate Tebul Yom discusses the fact that a person or object on a given day remains 

h p u e  until sunset of that day. The idea finds its source in Leviticus 2267. 44...the 

person... shall be unclean until evening and shall not eat of the sacred donations unless he 

ha9 washed his body in water. As soon as the sun sets, he shall be clean ..." The Mishnah 

takes this idea for granted. It does not seek to expand it, but rather concerns itself with 

asking questions about the status of such a person between the time of immersion and 

Sunset* 

Tractate Yadayim is particularly concemed with the use of water for purifying the 

hands. "The notion that there are special rules concerning the impmky of hands and their 

process of purification is unknown to ~cri~tue.''~ While the central discussion of Yadayim 

is not Bible-related, the tractate contains discussion of biblical ideas at four points* Yadayim 

3:4 and 3 5  discuss the impurity conveyed by the blank spaces in a Tor& Scroll and the fxt 

that various books of the Bible convey impurity to the hands (see Chapter 5, below). 

Yadayim 4:s discusses the fact tbst the Aramaic passages in Daniel and Ezra convey 

impurity; 4:7 descn'bes a dispute between the Sadducees and the Pharisees over the 

impurity conveyed to the hands by the Holy Scriptures. 

Tractetc Uqsin has very little relation to biblical material. It is c o d  with the 

impurity tbst huslrs, shells and the like convey to the f i t  Other than the fact that the Bible 

introducer tht f k t  that food and drink can be impure, thar is m c o d o n  between this 

tnstate and the Bible with respect 16 content. Although, the final misbah of the final 

cbspta contains two citations, Psalms 29:ll ud P r o v h  8:21, even this aactatc that is 

distant fiom Scripture, is not completely iadapndcnt. 



In the final analysis, the relationship between the Mishnah and the Bible is not 

torally consistent. In some spots, the Mishnah repeats biblical teachings almost verbatim, 

but, the firamem of the Mishnah are not dependent on the Bible for all the subjects they 

choose to discuss. Even so, once the sages established the topic of discussion, they used the 

Bible as a source of fats and vocabulary. Few tractates contain no biblical material or 

allusion to i t  The sages had their own agenda and read and used the Bible in its light In this 

respect, they diftibr little from any other nader of the Bible. Their goal was not to create a 

commentary on the Bible in the Mishnah, but ultimately the Bible, particularly the Torah, 

remains the sorace of their authority, and they understood it as such. 



Discussions About the Bible 
in the Mishnah 

In addition to numetous citations of the Bible and allusions to it, the Mishnah 

contains several passages that d i m s  the Bible and its interpretation explicitly. Some of 

these passages illuminate our knowledge of the biblical canon at the time of the composition 

of the Mishnah, some expand our knowledge of the Bible and its translation, and most 

importantly, som highlight the Rabbis' understanding of their task in respect to the Bible. 

According to Neusner, in Antiquity, people used the Bible as the source of their 

authority. They pretended to "...talk like Moses and write like Moses, claimed to cite and 

comctly interpret things that Moses had said, or even alleged to have had a revelation like 

that of Moses and so to stand on the Mountain with ~oses."' While Newer does not 

support the idea that these phenomena appear in the Mishnah, these claims do exist, and for 

good reason. At the turn of the millennium thm were numerous groups fighting for control 

of the religion that continued the chain back to the Hebrew Bible. The early Christians, the 

Pharisees and Saddwes were only a fm of the groups in this struggle. 

Having be en...^ laced in permanent contact with the Hellenistic (later -0- 

Roman) world, the Jews came under its influence to varying degrees. In 
certain circles, the influence was profound enough to weaken the structures 
of the observance of the law and even, sometimes, thc observance of 
monotheism. We catch glimpses of groups on the friages of Judaism and 
paganism tbat drew inspiton fhm both Judaism and paganism, groups 
who m doubt came &om both sides? 

"More than 2000 y e s ~  ago, the Pentateuch was the premier religious text in [the] 

region st the eastem ad of the Meditermean Sea Various groups identified with it, and 



much ideological debate centered on the proper way to interpret and apply it ." The opening 

passage of Abot (Text 1) is an e~camp1e of an attempt to link the Rabbis' teachings back to 

Sinai as a way of dernonSttELting authority. 

Test I 
Abot 1:l 

A. And Moses received Torah at Sinai and 
handed it on to Joshua, Joshua to elders, 
and elders to prophets. 

B. And Prophets handed it on to the men of 
the great assembly. 

According to Text 1, the Tamah saw themselves as the heirs of a divinely granted 

tradition, the proper way to understand and apply the Written Torah. The inclusion of this 

passage in the Mishnah is a clear attempt on their part to reinforce their authority. Two 

passages in the Mishnah (Texts 2 and 3) present attacks on the other groups vying for 

authority. The Mishnah lists eleven types of people who have no share in the "world to 

come." Sanhedrin 10:l (Text 2) p*mu the first six and Abot 3:11 (Text 3); the latter five. 

Sanhedrin 10: 1 

A. All Israelites have a share in the world to 
come, 

B. As it is said, Yolapeople also shall be 
n'ghtew, they dull inherit the land 
f i r m ;  the b m h  of nry plunting the 
work of way ha&, that I nay be 
glor@ed (Is. 6021). 

C, Andthesearctheoneswbohaveao 
portion in the world to come: 

D. (1) He who says, the mmction of the 



dead is a teaching which does not derive 
from the Torah, (2) snd the Torah does 
not come h m  Heaven; and (3) an 
Epicurean. 

E. R Aqiba says, "Also: He who reads 
hereticalbooks, 

F. "and he who whispers over a wound and 
says, I willjwt none of the diseases upon 
you which I have put on the Egypl im,  
/or I ant the Lord who healsyou (Er. 
IS:26). '@ 

G. Abba Saul srys, "Also: he who 
pronounces the divine Nme as it is 
spelled out. " 

Text 3 

A. R E l m  the Modite says, "(1) He who 
treats holy things as secular, and (2) he 
who defiles the appointed times, (3) he 
who humiliates his fellow in public, (4) 
he who removes signs of the covenant of 
Abraham, our father, ( m y  he rest in 
peace), and (5) he who exposes aspects 
of the Torah not in accord with the law, 

B. "even though he bas in hand leaming in 
Torah and good deeds, will have no 
share in the world to come." 

Before these texts can be properly analyzed it is important to note some textual 

problems. In h h e d i n  10:l (Text 2) the phase about the person who claims that the 

resumction of the dead is not derived h m  the Torah requires further scrutiny. The t e m  ID 

nnnn does not appear in either the Kautinarm ~anuscript' or the Codex Psnna & ROSS~P It 

does appear in the first printed Mishnah (that remains extant as a complete text) with the 

A S  PCM ( c h  1 1.5.): B i b l i i  Palat& De Rossi 138. Reproduced in J d c m ,  1910 in two 
volumes. See M b h  C& P-ta (Dt Rmi l38): An &w& Voweihed M ~ w c r @ t  of the Complete 
M b k  T i  VoL 1 (J-: Kedem Publishing, 1970) p. 203- 



commentary of Moses Maimonides, Naples 1492.' As such, the Mishnah can be r e d  in two 

ways. One might deny completely the possibility of the ltesurrection of the dead or simply 

assert that it is an idea tbat is not derived h r n  the Totah. The second textual issue is that 

Abot 3:11 text 3) does not include "one who embarrasses a fiiend" in all the manuscripts. 

As was the case with Srrahedrin 10:l this phrase appears in the first printed edition but not 

in the two Manuscripts? 

Levy argues that these two Mishnah passages (Texts 2 a d  3) are, in fact, attempts 

on the pat of the Rabbis to delegitimize various sectarian groups and to convince people to 

abandon them and their Tor& interprrtabion. "Except for the person who embanasses a 

fiend, which does not fit the pattem of the others and is absent from many manuscripts of 

the Mishnah and medieval commentaries on it, the ten other cases can be shown to reflect 

the debates about the Torah conducted in ancient times.d The statement (see Text 3) "even 

though he has in hand learning in Torah and good deeds, M will have no share in the 

world to come" confirms that these texts are commenting on an issue that is even more 

serious then leanring and practice. People who "do" one of these eleven acts, in spite of the 

fact tbat they an learned and follow the law, have no place in the world to come. "He who 

despises sacred things, and repudiates the covenant of circumcision, and acts in defiance of 

the Thorah [sic], cannot be saved by good works."'* Therefore, whatever it is they are doing 

by paforming a o o n d e d  act, must be co~ected to something else, seemingly the 

d i E i  between the way the Rabbis interpreted the Bible and the way the sect8n*ans did. 

Our first i n f o d o n  about the Sages' taking a stand against the Christians 
and about any eontact with them dates h m  the time of Rabban Gamliel of 
Jabneh, Meed, we possess a dictum from this period that seems to be a 
d o n  to Paul's teaching. The contemporary of Rabban Gamliel, R 

' Sce M. H k r m m ,  M I j W  im Pei'h ikoRambam: Dq& Rhbn Napoli 1492 ( J d e m :  MJtomt, 
1970)- No page numbers arc listed, see Surhcdrin 10: 1. 



Eleazat of Modi'im, said: 'If a msa profanes the ballowed things, and 
despises festvals, and gives (a wrong) interpretation of the Torah webrew: 
mna OW *an mLBQIe pa& ba-T& literally; 'discloses a face (= aspect, 
meaning) in the Torah'], and makes void the covenant of Abraham our 
father, and puts his fellow to shame, even though he has good works to his 
recod, he bas no share in the world to come.'L' 

According to Lcvy, he who denies the resumction of the dead or that its some is in 

the Torah is associated with the ~adducees.'~ He notes that reading external booksi3 would 

have allowed books like Jubilees and the Temple Scroll to compete with the Torah's 

authority. The book of Jubilees is a pseudepigraphic retelling of Genesis and part of Exodus, 

and the Temple Scroll is a similar reworking of the legal parts of the Torah. Both claim to be 

of divine origin. By stating the p p l e  who read "external books" have no place in the world 

to come, the Sages pushed the sectarian groups to the periphery.'4 One who reads outside 

books, reads books that belong to the sectarians, rather than those approved of by the 

Rabbis. Whether read here means to read or recite them, or whether it is for religious 

edification or not, is not clear." The condemnation of voiding circumcision may be a 

response to the potential interptetation of Paul's statement in the New Testament, 

" E. Urbach, The Sages: Their Concepts and Beliefi Vof. 1 (Jerusalem, Magnes Press, 1 975) pp. 293-294. 

l2 See also, M. Mamoot, USsdd~~ees: Beliefs and Doctrines" Emydopdia Judaica Vol. 14 (Jerusalem: 
Keter Publishing House, 197 1) col. 62 1. The Sadduce es...rej ected the Pharisaic supernatural 
beliefs..,They denied the doctrine of the resurrection of the body." This issue is also raised in the Talmud, 
Sanhedrin 90B. "Sectarians asked Rabban Gamliel: Whence do we know that the Holy One, blessed be 
He, will resurrect the dead? He answered them from the Torah, Prophets, and Hagiographa, yet they were 
not convinced." I. Epstein, Soncino Talmud: Nerrikin Vol, 3, pp. 604605. 

" W ~ ~ ! W T  ~ l p o  "external books" in may refer to the books of the Aponypha These are books which were 
excluded delikrately tiom the Hebrew Bible. As such, people who md them, were countering Rabbinic 
decisions to exclude specific books fiom the Bible. 

" R Y ikhak Alfari, the eleventh century North-AGican Talmudist, understood this passage as referring to 
"...the books by heretics, who interpreted the Torah, Prophets, and Writings according to theit own 
opinion, and did not rely on h e  expositions of the Sages." P. Ketrati, The Mishnah: Seder Nizikin Val. II 
(Jerusalem: World Zionist Organization, 1988) p. 139. His understanding fiuther supports the argument 
that t h e ~ e  two texts arc pokmical against those who attempted to wrestle authority for interpreting and 
applying Scripture away h n  the Rabbis. 

15 "Scholars d k g m  concerning the meaning of[qore'] in our passage. Krochmal, Ginzberg. Bloeh, and 
Haran defme [qore'l as a technical tern denoting the reading of a liturgical text in the Synagogue or an 
instnrctional text in the schools, Thus, one forfeits his share in the world to come if he reads fiom or 
expoMdr and outside book in public. The purpoac o f  tbe ban was to maintain the integrity of Scripture by 
differentiating it from uninspired LiteRnuc; the two were not to be treated a l k  According to this view, 
R A l u i  did not ban the private reading ofoutside booksks Other scholsn take (pore'] m its more g e a d  
sense and extend R Aki i 's  ban to the private d i n g  of  outside books as well." S. Lei- The 
Cmonri~lion of Hebrew &ripwe: Tihe Taillludc and Mibashic Evidmce (Hmdcn: Archon BOO~S, 
1976) p. 87. 



Circumcision indeed is of value if you obey the law; but if you break the law, 
your circumcision becomes uncircumcision. So, if a man who is 
uncircumcised keeps the precepts of the law, will not his uncircumcision be 
regarded as circumcision? Then those who are physically uncircumcised but 
keep the law will condemn you who have the written code and ciK:umcision 
but break the law. For he is not a d Jew who is one outwardly, nor is tw 
circumcision something external and physical. He is a Jew who is one 
inwardly, and real circumcision is a matter of the heart, spiritual and not 
literal. His praise is not fmm men but h m  ~ 0 d . l ~  

Urbach M e r  notes that the, 

interpreter of the Torah, referred to by the Mishna, is one who expounds the 
Torah in an allegorical sense, leading to the annulment of the festivals, the 
contemning of the hallowed things, and the abolition of the covenant of 
Abraham. Such an interpreter of the Torah has no portion in the world to 
come... t 7 

The comment on the Law not being from heaven is anti-heretic. An Epicurean is one 

who professes Greek philosophy over religious belief." The Epicurean appears elsewhere in 

the Mishnah (see Text 4). 

A. R. Eleazar says, "(1) Be constant in I mm m W  npv vn TDW vy% .A 1 hming  ofThah. I 
Text 4 
Abot 2: 14 

16 Romans 225-29, Bible: Revised Standard Version (New York: Council of Churches of Christ, 1973). 

't, ,a 3'18 n m  n n  

B. "(2) And know what to reply to an 
Epicurean. 

C. "(3) And know before whom you work, 
D. "for your employer can be depended 

" E. Urbach, The Sages, p. 2%. 

~ n p M  mnw i ~ )  yn .B 
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" "...the Gemara exphias: this [an Epicurean] is the one who mocks a scholar, and certainly the one who 
mocks the Torah; this includes the pmon who denies the existence of God and His Oneness, the one who 
ntirtcs prophecy, as well as the one who denies the Olal Torah, the one who mocks the Festivals, or 
desecrates the sacrificest as well as anyone who commits aahcgmsioas with a high hand (i. e9 
provocatively. in public, and in a heretical manner), and the pason who denies the coming of the 
Messiah. All these cause the -on of the Torah, and they are included in the general category of 
"apikord (Hameiri). Rumbum states tbat apilkorap is an Aramaic word, from the same mot as h e m ,  
rkadoned, for he abandons and despi i  the Tonb. According to mother explanation, the word coma 
h m  the name of the Greek philosopher Epicum, who disseminated hefCtlCcaI ideas and taught people to 
seek physical pieastmi. The Sags gave this name to those who despise the Torah." P. Keha!i, ?'%e 
fihnah: Scdar Ned#'' V d  2 of 4 (Jerusalem: The World Zionist Organization, 1987) p. 139. 



I upon to pay your wages for what you can ) VlW 1 
I do." I I 

U k h  has noted that, 

...the Epicurean is counted among chwe who have no share in the world to 
come, but it is not explained wherein lay the Epicurean's disqualification. 
'Ibis we can leam, however h m  the teaching of R Eleazer b. 'Arakh (Ad 
Awt ii, 14) ... The knowledge of 'before whom you labor', that is to say, the 
relationship between man's acts and his God, is linked with the answer to the 
Epicurean, for this knowledge clearly posits God's interest in his creatures.. .. 
He who does not believe that Ood govcms the world is an 'Epicurean' ... 
"One who utters channs over a wound" uses the Bible for magical purposes. "One 

who profanes hallowed things" does not perform the sadices as the Rabbis saw fit "One 

who defiles the holy days" does not follow the same religious calendar that the Rabbis did.19 

''One who reveals aspects of the Torah that are contrary to halalrhah" is a pokmic against 

anyone who does not interpret the Bibk as the Rabbis do. 

Each of these ten cases [one who ernbsrrasses a fiend is excluded] is about 
an issue of Torah transmission or interpretation, not just general ciactine or 
practice. Moreover, each is a documented sectarian issue that was of some 
moment in Greco-Roman times. In other words, these two texts demonstrate 
extensive awareness of the rabbis' opponents' efforts to interpm the Torah, 
and they simultaneously deny access to the world to come to those who 
disagreed with the rabbis' interpretations. This excommunication is not 
based upon behavior, as might be expected in a Jcwish sectarian dispute, but 
on the beliefs about the proper method and content of Torah interpretation, 
md ultimately on the authority of the rabbis to interpret the text and apply 
it2' 

The Rabbis knew they war intaprcting the holy taas and clearly understood the 

way "othersn insapetcd and applied them. Lautabsch stated that "...the Mishnah, 

nprrscnts the Halakbah as an independent work, giving its dicta as such, without my 

ocriptunl pmof, and teaching than irdcpcndently of and not connected with the words of 

1 B- m, J Q W ~ ~ ,  Chrbtian, and MmIem Rcsporrres to rkr Hebrew Bible, p. I I. 



the written law.'" Within the Mishnah itself the Rabbis acknowledged that the situation 

was not as Lauterbech later described i t  The Sages llllderstood that two sources of halakhah 

existed, both htcrtwirud with the Bible. Sometimes laws were derived by exegesis, that is 

to say, the Rabbis hterpaed the Bible and discovered rules. 'I& second way was by 

eisegesis. The Rabbis hed a rule h r n  tradition and found a verse in the Bible, which they 

then in- as a pmof text. In Hagigah 1:8 (Text 5) the Sages acknowledged the 

relationship between their teachings and the Bible. 

A, The absolution of vows hovers in the air, 
for it has nothing [in the Torah] upon 
which to depend. 

B. The laws of the Sabbath, festal offerings, 
and sacrilege-lo, they are like 
mountains hanging h m  a string, 

C. for they have little Scripture for many 
laws. 

D. Laws concerning civil litigations, the 
d c i a l  cult, things to k k q t  
cultically clean, sources of cultic 
uncleanness, and prohibited 
consanguiaeous marriages have much on 
which to depend. 

E. And both these and those [equally] are 
essentials of h e  TO&? 

While this passage clearly presents the Sages' notion of a dual Torah, one that 

consisted of both written Sctipaip and o d  Wtion, it stends in contrast to a teaching in 

Abot which seems to suggest that all the Sages' teachings can be found in the To* 



A. Ben Bag Bag says [in Aramaic], Turn it 
over and over because everything is in it. 

B. "And reflect upon it and grow old ard 
worn in it and do not leave it, 

C. P Hebrew], "for you have no better lot 
than that!' 

The first line of this passage suggests that if one renads the Torah text eventually he 

will find what he is looicing for, because everything can be found within it. This idea would 

seem to counter the notion in Hagigah 1:8 (Text 5) that suggests that some teachings have 

no Scriptural support. Ben Bag Bag's statement is even more radical in the variant readings 

of this tmt. It appears as follows in the Parma manuscript. 

The first line in the manuscript version reads, "Turn it and turn it, for all is in it, and all of 

you is in i t  "This suggests that both all of the Torah and all of the reader - i.e., his or her 

questions, needs, situations, etc. - can be found in the TO&.* 

A diffkmt version appears in the Kaufinann manuscript. 

Here the text reds, Tm it and tun it, for all of it is in you, md all of you is in it. ''This 

wording sounds post-modern in that it linlrs closely the interaction between the reader and 

the tat. Tht redas must p k e  the Torah in themselves md themsehs in the Torah to find 

1&val"t ,1&tntrb,aadthepleas lmofTdshdytbatthtMidmah-tok 

mmmeading.nZ4 Within the Mishnah itst& the study of Torah is c m p M .  The passage 

* B. LAvy, Ho-T& Skll - Unit 2.- Red and Appurent Anbigwi~iu (Monthsl: B. Levy. 1996) p. I 18. 

" Ibid 



Abot 521 (Text 7) establishes that the study of Torah is the first step, and the basis 

for all other steps, in living a 111 We. Before anything else can be studied and religious 

duties Mlled, one must study Torah. 

A b t  521 

A. He would say, "(1) At five to Scriptwe, 
(2) ten to Mishaah, (3) thirteen to religious 
duty, (4) fifteen to Talmud, (5) eight- to 
the wedding canopy, (6) twenty to 
rrsponsibility for providing for a family, (7) 
thirty to fullmss of strength, (8) forty to 
understanding, (9) fifky to cormsel, (10) sixty 
to old age, (1 1) seventy to ripe old age, (12) 
eighty to remarkable strength, (13) ninety to 
a bowed back, and (14) at a hundd-he is 
like a corpse who has already p a s d  and 
pone fiom this world." 

In three Mishnah passages (Texts 8, 9, and lo), the Sages enumerated issws that 

could not be expounded for various reasons under certain circumstances. The lists seem to 

be directly connected to the anti-sectarian polemics of Abot 3: 1 1 and Sanhedrin 10: 1 and 

demonstrate the Rabbis' attempts to control the interpretation of the Bible. 

A. They do not expound upon the laws of 
prohibited relationships m. 181 before 
three PC~SOI~S, the works of creation 
[GCL 1-31 before two, or tk Cbsriot 
m. 11 befm one, 

B. unieshewasasageandundastendsbis 
own kaowledge. 

Just why txpouadiag diffctcflt issun, More certain n u m b  of people was 

condemned is not ckP. Howtvu, the msom that these issunr could not k d i s c d  



publicly is more easiiy explained. In the case of the works of creation and the Chariot, the 

teachings aze esoteric. In the case of  d o n ,  

...the Book of Genesis, with its obscurities and discrrpsncies, presented [the 
Sages] with problems a d  difficulties. Thm were still current among the 
people legends that membled the rrmnaats of the mythical epics that are to 
be found in the Scriptures themselves. Ideas and motifs borrowed h m  the 
wsmogonic teachings of the Persku, Greeks and Gnostic sects infiltrated 
into the circles that came in contact with them. All these were d c i e n t  to 
make the sndy of the 'Work of Creation' an esoteric doctrine*? 

In other words, by discussing the issue of Creation publicly, the problems with the Bible text 

are exposed, opening it up to the criticism of outsiders, and their teachings. A similar issue 

is raised with respect to the chariot (ma'aseh makavah). The Sages were f o d  into a 

situation where the issues smounding it needed to be kept h m  the public for fcar of 

outside influence. 

In the sccond century Jewish converts to Christianity apparently conveyed 
diffkrent aspects of Merkabah mysticism to Christian Gnostics* In the 
Gnostic literatun there were many corruptions of such elements, yet the 
Jewish character of this material is still evident ... 26 

By establishing rules that limited discussion of these two topics? the Sages limited the 

ability of outsiders to influence their foilowers. By ensuring that certain issues were not 

discussed publicly, they did not become the subject of debate, and the only teachings passed 

were from Sage to student. 'Therefore, a student only learned of these issues b m  his own 

teacher and the Rabbiic undastanding was preserved without being questioned. 

The Rabbis were not only pnparrd to limit discussions of issues, they limited public 

recitation 8nd translation of various BiMe passages thst were part of the liturgy. Megillah 

4:9-10 (Tadp 9. d 10.) descnk d o u s  portions of the Bible that were only to be 

pcscnted publicly in mxdmcc  with the Sages' regulations. 



E. I f a m a n P B f a P ~ 8 t h e  lawsaboutthe 
forbidden degrees [Lev. 181, t&y put 
him to silence. 

F, If one translates [into And 
though shah nor giw any oft@ seed to 
pius though to MoIech m. l8:2 11 as 
And though shall not give any of rhy 
seed to a heathen [Aramean] woman to 
become prepn t ,  they must silence him 
with a rebuke?' I 

A. The tale of Reuben [Gen. 3 5221 is read 
but not translated, 

B. The tale of Tamar {Om. 38: 1 ff.] is read 
and translated, 

C. The first tale of the calf' [Ex.32: 1-20] is 
read and translated. 

D. The second one [Ex.32:2 1 ff.] is read but 
not translated. 

E. The blessing of the priests m. 624- 
261, the story of David [I1 Sam. 1 1 :2ff,] 
and of Amnon [11 Sam. - 13:lff.], - am not 
read and not translated,'" I 

a Pabps by altering the pronominal usages. 

'Ibc transl~on to v a ~  E is taken €ram Dnby's MirlnJI, F. h taken h m  Blackman's Tractate Mord 
In this hstance their combined translation best rrndcrs the text into English. The pampph stnrcntrc 
follow Ncussrcr's model. 

M~heRabbisoltcntriedtomke ~ ~ * c ~ q p l r b c l l c r t f u n t h c ~ a u y p o p l c . ~ h t ~ i ~ i c l l  
c h u r m r  w a c  kyad human. For this mason, events which cast 8 shadow over a cbowter whom the 
-wisbcdtoplrcoa~pdcrtrlwereamorcdou!ofthctcxt. InSabcdria2:3 heRabbispolish 
King David. 

D. "since it is said, And King Dm,idfdhwed the biw @ Sam. 3 3 I)." 

E. Thy said to him, This &on was only to appease tht people? 



F. They do mt use as the prophetic lection 
the selection of the chariot [Ezek. 1 : 1 El. 

G. R Judah permits. 
H. R Eli- says, ''They do not use as the 

prophetic lection, Cause Jerusalem to 
bow (Epk 16: Iff.)." 

These two passages (Texts 9 and 10) demonstrate the degree to which the Rabbis 

went in order to control the understanding of the biblical text. It was the tradition in the 

ancient synagogue that after a biblical portion was read it was translated into the vernaculat 

so that the congregation would understand what was being read. By using euphemisms in 

the portion of the prohibited marriages, the message would not be made clear to the 

population. As the punishment for transgression of these rules was karet (see above) it was 

essential that the populace understood. The same holds true for those who misinterpret the 

passage f h m  Leviticus 18:21 (See Text 9). Danby notes that ''to make pass" [num] also 

means to "render pregnant'' in which case this verse is about prohibited relationships 

between Jew and gentile?' 

It was essential that the Rabbis controlled the liturgical Bible readings and their 

translation. Because the Torah readings and translatiom were done by members of the 

community, rather than by the sages, there was a need to control what could be discussed 

publicly in order to avoid raising more esoteric issues. L a way, the Rabbis censored the 

Bible. Certain portions of the Bible were appropriate for the general population to know, 

and others should only be discussed by sages?2 

Fwther, the struggle between the Sadducees and the Pharkes seems to be played 

out in Yoma 1 :6 (Text 1 1). The passage suggests that it was the Sages or their disciples who 

In other words, David undemtood what he was doing was wrong, but did it anyway for the sake of the 
population; be Wed sinning to ease the circumstances of  his subjects. 

'' H. Danby, Tke Mishnah, p. 207. 

r& ceders of the Tonh were the members of the congregation themselves, who would in tums. 
Wherever paeible.. .the red@ was doae m Hekm,  but in m emergency the MnruLr was prmitlcd The 
mdbg was accompanied by tbe translation and crrplica!ion of h e  picope. In ddl likelihood these wnt 
ocigidly idcaoicll, fathetranslationwrrnotalitarl am. but hrarparcda kiDdofc~mmenbcy~ But mthe 
~ a n n a i t i c ~ t h e t w o m r r . b c l d y r p n 9 . T b e ~ 0 1 1 k a m e ~ ~ m d m e p c r h e n ~ o  
l o a g a r d b a c d t o t b t ~ ~ ~ j ~ ~ k a ~ b e d ~ i t ~ m d h d q m d a * r s f l ~ o l l s ~ ~ ~ a ~  



were to be charged with prrpering the high priest for the Day of Atonement. The Rabbis 

were required to d and e x p o d  Scripture publicly for the high priest if he could not do 

so himself. In this way the Rabbis continued to control the portions of the Bible that the 

public heard. 

A. If he [the high priest] was a sage, he 
expounds [the relevant Scriptures]. 

B. And if not, disciples of thesages 
expound for him. 

C. If he was used to reading [Scriptures], he 
read* 

D. And if not, they 4 for him. 
E. And what do they read for him? 
F. In Job, Ezra, and Chronicles. 
Zekhan'ah b. Qebutal says, "Many times I 

Danby states that the three books discussed - lob, Ezra, and Chronicles - are books 

that trigger extreme thinking that preoccupies the congregation?' By controlling how these 

texts were expounded the Rabbis attempted to protect the wngregah*on from "heretical 

thought". 

It is important to note that the polemics that appear in the Mishnah 

never state that the Bible was not taken seriously by the various groups. The Sadducees, 

Pbarkes, early Christians and similar groups all believed that the Bible was holy.Y "M. 

Yadayirn [Text 121 records a Sadducee-Pharisee dispute as to whether Holy Scripture (wqm 

wm) ought to defile the hands. That Scripture (ad not only Torah) is holy was assumed by 

both grow.ds 

vhicb they deemed impoltmt,* I. Elboeeq J'kh w: A Cornpredkmive HiM3, (Phildelphk Jewish 
Publicdon Socktyof Amcricr, 1993) p 198. 
H. Dnby. II* Miskrwli, p. 163. 



A Say Sadducees: 
B. "We complain against you, Pharisees. 
C. "For you say, 'Holy Scriptures impart 

uncleanness to hands, but the books of 
Homer do not i m m  uncltaa~css to the 
hands,"' 

D. Said Rabban Yohanan b. Zakkai, "And 
do we have against the Pharisees only 
this matter alone? 

E. "Lo, they say, 'The bones of an ass are 
clean, but the bones of Yohanan, high 
priest, are unclean."' 

F. They said to him, 'bA~td ing  to theu 
preciousness is their uncleanness 

G. "So that a man should not make the 
bones of his father and mother into 
spoons." 

H. He said to them, "So too Holy 
Scriptures: According to their 
preciousness is their uncle8nness. 

I, "But the books of Homer, which are not 
precious, do not impart uncleanness to 

1 the hands." 

The nature of Holy Scriptures is another issue raised in the Mishnah The Mishnah 

discusses which books belonged to the Cawn of the Hebrew Bible and those which books 

were considered divinely inspired. The Mishnah is beneficial for understanding the state of 

the biblical cannon before the end of the second century. Solomon Zeitiin wrote, 

The tam canon is used d y  with ref- to books which are consided 
divine, therefore authoritative; whereas the books which are not canonized 
aat mt only of no authority and hence not b i g ,  but are mt allowed to be 
read?' 

" %?an is...the r d h g  of d PlrmL..Cd Munich and cr ly  editions red: mm which is almost he 
samcasmrn(Forinromc Hebrewmss. it isbadtodi iberwccnnurdo. ) ,Thewordwas 
eormpcd (cod. KurGnuul...) mto F a .  Some rtd here, as well u in purllel passages: pn'n Onm. 
dl ofwhich sm, of come, com@ons a emendaim of arr&f10trn[nL and trm[ni The R of  
was taken by the s c n b  as tbe kfinitiw plstl9cle @ing propn noun, ac~ I  following comct q c  
they Qoppcd kn S. Litknnra, Ndimisn in Jmbh Pdcs~ine, p. 106. 

" S. Zeitlin uAn H i  Sbldy of the ClrnorriPtion of tbc Hebrew Scripturw* Pmeedings of the 
Amwic411 Ac* f i  JiZsh Research 3 (1 93 1-32) p. 121. 



Sid Leiman later rebutted that there is a significant difference between books that 

were divinely inspired and those included in the canon. 

When discussing views held in the tammitic paid... modern scholars 
frrquently use the tams "camnieal," "iaspw "biblical" book 
interchangeably. If a book was "not canonical," "inspiin or "biblical," it 
allegedly was considered uncanonical, Le. it either had w special status or 
what was an outside book whose reading was banned. It is evident, however, 
that thc notions of canonicity and inspiration were separate aad distinct in 
the tannaitic period. A canonical book was a book considered authoritative 
for religious paaice and doctrine. An inspiked book was believed to have 
been composed under divine impitation. By definition, then, a canonical 
book need not be inspired; an inspired book need not be canonical; and a 
book can be at once canonical and inspired. In taanaitic times, all books 
considd inspired were canonical, but not all canonical books were 
considefed inspiredt3* 

The Tannairn understood the division between Torah and the remainder of the Tanakh. 

According to Megillah 3: 1 [Text 1 31 the canon was divisibie into two parts, Torah and r m ~  

A, Townsfolk who sold a street of a town 
buy with its pmceeds a synagogue* 

B. [Ifthey sold] a synagogue, they buy an 
& 

C. [Ifthey sold] an ark, they buy mappings. 
D. gtay sold] wrappings, they buy scrdls 

[of pophas or writings]. 
E. Ilftbey sold] scroUs, they buy a Torah 

scroll. 
F. But ifthey sold a Tolah scroll, buy 

should not buy scroUs. 

Qucsti011s of which books wac or were mt divinely inspired were, in tirf by the 

Sages. Dhcussion of this issue also forces the &on: Was the Biblical Canon closed 

kfm tht Rdidmh was compiled at the end of the m a d  cclltuty? Ia Yadayizn 4:6 (Text 



12) the issue of holy texts imparting impurity to the hands is raised. The Pharisaic argument 

is that only holy books defile39 the hands. This is M e r  demoIIStf8ted by the opning 

statements of Yadaim 3 5  (Text 151, All sacred scriptures impart uncleanness to the hands - 
m nw p u n  wnpn rn and Kelim 15:6, All scrolls render the hands unclean - m m n  h 
oen mt F u n  

According to Leiman, the tams plpo ad rrp am can be used interchangeably, as 

holy scriptures. The bigger issue is attempting to define what is implied by the fact that ~ l ~ o  

and rnrpn wm defile the bands. "A scholarly consensus equates a book which defiles the 

heads... with "canoaical book"... The issues, however, are far more complex ...the 

notion .. .refers to the inspired origins of the books in question, and not their canonical 

status.do Eduyot 5:3 (Text 14) descri'bes three opinions on which the Houses of Shammai 

and Hillel differed. 

Eduyot 5:3 

A R ~shnrael~' says, "Three opinions of the 
House of Shammai's more lenient, and 
the House of Hillei's more stringent, 
dings": 

B. "[The Baok of'J Qohelet mlesiastes] 
does not render the hands unclean," 
according to the House of Shamrnai. 

C. And the House of Hillel say, "It readers 
the h d s  unclean." 

It seems unlikely that Hillel and Shammai disagreed about whether Ecclesiates belonged ir 

the canon. Leiman's notion that this is actually a discussion of divine inspiration seems 

more appmpiase. A f k  dl, the book of Eccleshstm opens with a statement, "The words of 

Qohelcth son of David, King of Jerusalem," that places the writing of the book in the hands 



of a mortal. The issue is raised again in Yadayim 3 5  (Text 15) where the status of Song of 

Songs is also questioned. 

2. All sacred scriptuns impart mcleanness 
to the hands. 

4. Tbe Song of Songs and Qohelet 
~lesiastes] impart uncleanness to the 
hands. 

. R Judah says, 'The Song of Songs does 
impart uncle81111ess to the hands, but as 
to the Qohelet there is dispute." 

1. R Yose says, 'Qohelet does not impart 
uncleanness to the hands, but as to the 
Song of Songs there is disputetW 

L Rabbi Sheon says, 'Qohelet is among 
the lenient rulings of the House of 
Shammai and strict rulings of the House 
of Hillel." 

L* Said R Simeon b Azzai, "I have a 
tradition h m  the testimony of the 
seventy-two elders, 

M. "on the day on which they seated R 
El- b. Azariah in the session, 

N. 'that Song of Songs and Qohclt do 
impart uncleanness to the bands." 

0. said R. Aqiba, "Heaven forbid! No 
Israelite man ever disputed co&g 
Song of Songs that it imparts 
uncl~1111l1ess to the bands* 

P. "For the entire age is not so wody as 
the day on which the Song of Songs was 
given to IstaeI. 

Q. "For all the scriptures are holy, but the 
Song of Songs is holiest of all. 

R "Ad ifthey disputed, they disputed o d ~  
COaamiagQohckt" 

S. Said R Yobmsn b. Joshua the son of R 
Aql'ba's fiijhcr-in-law, according to the 
words of Ben-Azzai, "Indred did t k y  
dispute, and indeed did they corn to a 
Qcisi0nn 



While the issue of Ecclesiastes' ability to defile the hands is subject to investigation in the 

Mishnah, its canonid stehur is not. It is cited in Hagigah 1:6 (Text 16) as a proof text, 

therefore demo&g the Rabbis acceptance of it as authoritative. 

A. He who did not make a f d  o f f i g  on 
the fh day of a festival makes festal 
offerings throughout the festival, 
including the Last day of the Festival [of 
Tabernacles]. 

B. [But if] the festival passed and he did 
not make a festal offering, he is not 
liable to make it good 

C. Of such a person it is said, &t which is 
crwlked cannot be made straight, and 
that which is wanting cannot be 
reckooned mcl. 1 : 151 

The Rabbis developed a system for dealing with texts. The first category included 

texts that defiled the hands (i. e, they were divinely inspired) and were canonical; The 

sccond, texts that were not divinely inspired but were canonical; and thirdly "outside 

books," the mim t m o  ref- to in Sanhedrin 10: 1 (Text 2). 

The first centuries following the turn of the common era, particularly following the 

destruction of the Temple in 7WE, were a time of struggle amongst the ~ews!~ me 

Mishrsh records the attempts of the Rabbis to grasp for the leadership of the Palestinian 

Jewish community* As Neusaa bas noted many times the Mishnah records a new world 

view. 

The loss oft& Temple, and of its d c i a l  rites as p d b e d  in the Tomb, 
deprived the Jewish people of tbdr mode of serving God, which 00 fPr as 
they thought, had begm with God's melation to Moses at Sinai. The 
Temple was, m o m ,  the political cmd d center of their saciety. 



Consequently, the t h e o n  in 70 C.E. repeating the catastmphe of the 
destruaion of the F i i  Temple in 586 B.C.E. presented a crisis of 
considerable weight. The principle initiatives and propositions of the 
Mishnah's Judaism...pove to be either predictable on the basis of what just 
bsppencd or wholly continuos with whet had gone befod3 

Among the issues that were a part of the dispute was control of the Holy Texts, their 

intapctation and their authority. The Rabbis understood that their task was one of 

interpntation and they took it seriously. 'Thy atso took the necessaq pmautioos to 

preserve their authority. They controlled the canon, they set the stendad for what was a 

canonical book and what was an outside book, and they controlled its interpretation. This 

did not pment other p u p s  frwn trying to wrestle away the authority. The Mishnah records 

the struggle and the Rabbis tactics for dealing with it* 

- -  

43 J. Neusncr, The Mbhnah: An ln~oduc~rbn (Northvale: Jason Aromn, 1989) p. 45. 



Chapter 6 

Conclusion 

The object of this research has been to locate the piace of the Bible in the Mishnah 

and to examine the relationship between these two texts. It hes been met in three ways: 1) by 

examining the distribution of biblical citations in the Mishnah; 2) by examining the 

relationship between the content of the Mishnah and that of the Bible; 3) by exemining 

statements in the Mishnah about the Bible. 

The Mishnah contains an enomous amount of Bible-related material, so much in 

fact that not a page of Mishnah can be read without encountering the Bible. Clearly, the 

relationship between the Bible and Mishnah is one of dependence. 

The Mishnah contains moat than five hundred biblical citations, approximately one 

for every two pages of Mishnah tat; thousands of biblical words adopted into the 

Mishnah's vocabulary; and d o ~ n s  of refmnces to the Bible, its chamctem, and events. 

Furthennore, the evidence supports the notion that the Rabbis saw their task as one of 

leademhip in light of the destruction of tbe Tempk. A Temple centered life was the goal of 

the Bible. With the Temple destroyed, the Rabbis believed it was their duty to reinterpret 

Scripture to continue a Bible centered digion despite the loss of its physical institutions. 

The Tannsim used the Bible in several ways. They nad it, expounded it, and 

attempted to apply i t  They had teachings of unknown origin and turned to the Bible to Bnd 

authoritative sources for them. They used the vocabulary and language of the Bible to 

discuss contemporary issues. Further, thy often expounded the Bible tan simply to 

undcnaMd the nanatives cmd laws, to d e r s t a d  the historical haitage to which they were 

heirs. 

The relationship between the Bible and the Mishnah is not ambiguous; it aeeds a 

aewpudigm~Ncusnais#aeawithrrgardtoccarinissucs.ThtRsbbismmt 

dcpnQltontbsBibkf~tJtab~dwwctopi~~thydiscd.lhrymaybevehd~ 



independent source, or developed the qmtem themseives. However, in most cases, either the 

issues they discussed developed fiom the Bible, or the Bible was used as a reference book. 

Fundamentally, the Rabbis may have said, "We have this topic to discuss, but first let us see 

what the Bibk has to say about it." 

Where Neusner may be too extreme is in his statement, "...that &om the perspective 

of the Mishnah... the mason the Mishnah does not cite Scripture is that it does not have to. It 

stands on the same plane as Scriptwe. It enjoys the same authority as scripture..."' The 

Mishnah cites the Bible almost six hundred times, and in the majority of these cases the 

Bible is used as a proof-text. Fifty-bee of the Mishnah's sixty-three tractates include 

citations h m  all but four books of the Bible. If the Rabbis who compiled the Mishnah auly 

believed it shared authority with the Bible, they would have been better saved by not citing 

it at all, developing their own vocabulay, and excluding discussions of the Bible's themes, 

characters, and events. Six hundnd citations is statistically significant. If any academic 

scholar today published a book in which he or she cited another text repeatedly, on every 

second page, no question would be raised about the relationship between the two texts. The 

Mistmah is clearly not a commentary on the Bible. Newer  claimed that "...the mitten 

Torah plays slight part in the Mishnah ... Citations of verses of Scripture to prove 

propositions appear so seldom, indeed, that one must ask how the authorship of the Mishnah 

proposes to sort out prior claims to authority ..? In fact, the Mishnah often cites the Bible 

fot that purpose, it simply does so less o h  than other Tannaitic texts. The implication is 

wt that the Mishnah is as authoritative as the Bible, but that it uses the Bible differently. 

Irunead of citing the Bible, the Mishnah dudes to it. OAm the w of one word forces the 

reader to turn to the Bible. When the Mishnah discuses prohibited marriages it does not 

need to cite Leviticus 18, it assumes the dm' familiarty with it. 

Hsgigah 1:8 (see above, Text 5) serves well as a model for our conclusions as to the 

relationship b tbe content of the Mishnah and the content of the Bible. 'Ihae are laws 

tbst have much scriptural support, little scriptural support, and no sa@tW support at all. In 

ordcrtovitwthis~wcnccdcdtoacllmiae1&detailsof~Misbnsh.Thisdiffers 



tremendously b m  Neusner's approach of maminiag the whole, but we may have come to a 

similar conchision. He, 

...treats the Mishneh and the tractates of  the Mishaah as literary works, 
organic wholes, each with its own thanes and stnxtue... This distinctively 
literary approach to the Mishnah brings Neusrm to [a conclusion] which [is] 
so obviowiy comct that it is a wonder that [it was] not stated by earlier 
schoh...Tbe Mishnah devotes a great deal of attention to the laws of 
purity, tithing, and fwd, to the rituals performed in the Temple, and to the 
rituals performed outside of the Temple ... but coordinated with the Temple. 
In other words, many of the Mishnah's major interests coincide with those 
of the Pentateuchal document P? 

The Bible is not the focus of  the Mishnah. That is to say, the Mishnah is not a book 

abwt the Bible. It is however Bible dependent. The Mishnah's b e r s  recognized that 

many of their teachings were directly linked to the Bible. They discussed biblical characters 

and events, its manatives and its laws. In chapter five we demomted that the Rabbis 

identified in the Mishnah their roles as interpreters of the Bible and the protectors of its 

interpretation, 

Questions still need to be answered about the relationship between the Bible and the 

Mishneh. Until such time as a scholar systematically examines every Mishnah passage for 

every possible biblical connection, generalities must be used to describe the relationship. 

Few tractates contain no biblical material. Many topics discussed in the Mishnah include a 

citation, an allusion, or an outright discussion of a biblical theme. As Neusner ha9 noted, the 

Rabbis came to the Bible with their own set of questions. They used citation and explicit 

discdon of, and allusion to the Bible to answer these questions. They acknowledged 

clearly in the Mishnah the connection between their teachings and the Bible's contents. The 

relationship is not ambiguous but it is complicated. If the Bible is, as Neusm believes, a 

document that describes the philosophy or the world view of the Rabbis in the early part of 

the millennium, it is a philosophy that is diffeh~lt hrn that proposed by the Bible. But. 

ntbcr than ignore tk Bible a d  establish thcir world-vim mew, the Rabbis turned to the 

Bible when duy d d  to l e d  credibiity to their teachings. As such, thc Bibk is the 

r r f w  book, the foundation, upon which the Misbwhis built. 



AppeadixA 

The Distribution of Biblical Citations in the Mishnah 





















Looking to the Future of Mishnah Study 

The works of Ne-, Aicher, Rosenblaet, Pettit and even our own, suffer from one 

common they make little use of the Mishnah manuscripts. As Epstein pointed out 

many years ago, mating a critical edition of the Mishnah is difficult. As of yet, few 

volumes have appearrd.' In order to analyze the Mishnah properly, a critical edition is an 

absolute necessity. The work of comparing each passage (or in our case each Bibie citation) 

is long and arduous, but is important. 

Outlined below is the use of Scripture citation in Tractates Rosh Hashanah, Sotah, 

ad Sanhedrin, as they appear in Albeck's Shishh Siifkei Mishnah We have compared all 

the citations to the Kautmarm Manuscript, a Parma Manuscript, the Paris Manuscript, and 

various Mishnah fragments h m  the Caito ~enizah. 

Together the tractates contain 129 biblical citations; approximately one quarter of all 

the citations in the contemporary printed edition of the Mishnah. Of these 129 citations, the 

wage of sixteen verses is questionable in light of manuscript evidence. The five citations in 

Rosh Hadunah can all be confirmed by the manuscripts, the problems arise in Sotah and 

Sanhedrin. 

1) Ia Albeck's Sotah 1:8, Judges 1621 is cited. It does not appear in either the 

K a u b m  or Parma manudpts, but does appear in Paris 328-329. 

Critical editions of Mishnah Onkr Zcnim have appeared, see Sacks, N, The Mishnah with Variunt 
Readings Collectedfiom Mamiswi',etc: mder Zeraim I-iI ( J d e m :  Hotsaat Makhon ha-Talmud ha- 
Y imel i  ha-Sbalan, 1972); Charles Taylor's Tk Scryings of the Jewish Fathers, (reprint, Jcrwnlcm: 
Malw, 1970). Critical Mishnrrh texts have also appmd in ediions of various Talmud tractates. See, for 
utrmple, the work of M. Herschlct, Mme&het NerGarinr: Im Shimei Nw&haot mi-toUI Kintei ha-Yad she[ 
ho-Tolmud (Jenurlcm: Hoaut Makham h - T h u d  bs-YCli ha-Salem, 1985); Mmekhet Kemh: Im 
SimeiNiukhaot mi-toLh Kitwei ha-Yadshel bTafmud(Jdcm: Horput MrlJlon br-Trlmud ha- 
Yisraeli bshrlem, 1972). See also the worlr of A Lis, MieLhet Sarah: In Slir'mre Nwkot mi-tdh 
Kirvei b Y d s h d  krr-Talnrd(JCNSIIJcm: Hotsus lU&tnm bETdmud tm-Yisruli bShdem, 1977); 
Mae&& Y e b o t :  Inr Shrirwci N u s & h t  mid& K&ei hd'adshet ht+Tdntud(JCCIUI(em: Hatmat 
Mdchon hr,Tbud hr ,Y0 i l i  ha-Shrlem, 1983). 

138): An Ear& Vowelired MQrnLScrifl of the Co~~ydett Mijhna Tercr ( J d e m :  Kedem Publishing, 1970); 
MS Puir 328-329 by M. Bar-*, Mishno-C& Par& 328-329 ( J d c m :  War Publishing L a  
1973). Fngnntr  of Muiitvrl Mbbarh mmm*pts hm the Cairo Genltlh have been reproduced in two 
volumes; A. Krtssb, G k e  M i s h  ( J d e m :  MOJSd b U v  Kook, 1970); I. Yeivin, A Cdfectim of 
Mbksraic Gem&ah Fhgmem wllih Bulylmiicn Vixafbtiim ( Jerusrlcm: M b  Publishing Ltd, 1974). 



2) According to the Konn Bible, 2 Samuel 18: 15 should m d  as follows, um 

~m om rrrr. This reading is confinned by both the Paris and Kaufinann 

manuscripts. Albeck cites the verse differently .h im pnr - mn nm. This 

variant is not coofirmed as my mom than an m r  on Aback's pert by either the 

critical appamtw of the Bibliu Hebraic4 or McCarter's I ~amuel.' The Parma 

Manuscript completely distorts the verse, .h im om This rendering does 

not appear elsewhere in the Bible, not can it be confirmed as a legitimate textual 

variant. 

3 )  According to Albeck's rendering, Sotah 1 :8 should also include 2 Samuel 156. 

This citation does not appear in any of the three manuscripts. 

4) Sotah 3:2 includes Numbers 926, om m nnm nc nplr mn. The citation is 

missing in the Kaufhann Manuscript, is confinned by the P a m  manuscript, 

and is miscited in the Paris Codex as wan nnn m nwn m npr nm. It would 

seem that this rendering is merely a scribal aror rather in a variant reading for 

the Bible text. 

5 )  In Sotah 75 MS Paris records Joshua 8:33, o?ar mm rm  rap knr hc ma 

It preserves the citation as found in the Korea Bible. Albeck, KauGneM, and 

Parma record Joshua 833 as follows, m mav rwm rclrrn - rspn 9uw kr This 

parallels a textual variant recorded in the Biblia ~ebraicrr! 

6) Sotah 7:6 in all the manuscripts and in Albeck cites Leviticus 922, m pl m 

om? mn %t w. The Paris Manuscript records the verse omitting am kr This 

variation does not appear in the critical apparahrs of the Biblia Hebraica and 

seaas either to be an cmw on the part of the scribe or a deli'berate omission 

designed to save space. The lana poesibility seems more likely, as the various 

s c r i i  who created these maau~cn*pts o h  used shorthand and otha methods 



so as not to write out entire citations and presene the justification of the 

colmns of text? 

Sotah 8:l contains a citation of 2 Chronicles 28:15, hc - m m  up n ann op? 

~ ~ ~ h S ~ m k r r E l a m ~ p r r o m n ~ m D I l n h y I . n p ~ m a  

mva 91* mnt hr mm w m. Mishnah Codex Paris excludes the ht 

underlined above and records rrrr instead of mmz Neither of these differences 

is supported by the Bibliu Hebaica nor the Anchor Bible Commentaries. 

Sotah 8:1 records Deuteronomy 20:3, nmM m amp me knr wm m5r a0 

Parma and Kaufimann manuscripts, The Paris Codex provides a variation on the 

citation, excludiig, nnn kn 

According to Albeck, Kaufmaan and Parma, Sotah 8:6 includes 1 Samuel 3 1 : 1, 

. . . w m  ~ D D  htw om.. As opposed to '11w or). the Paris Manuscript has 

m on This variation appeaR in 1 Chronicles 10: 1. In fact, the two passages are 

identical except for this variation. It is likely that rather than a scribal error, two 

traditions as to which verse was to be cited here existed and the manuscripts 

presewe them both6 

10) Sotah 9: 15 is difficult to categorize. It is included here because in both the Paris 

and Panna Manuscript the citation £bm Micah 9:16 does not appear. However, 

it does not appear because the entire latter half of the Mishnah passage is 

missing. The end of the papsage and the citation do appear in the Kaufinann 

menuscript and in Fragment #37 in Gime Mishna. According to Danby, the 

latter haK of the chapter "...does not belong to the Mishnah. Neither 

Maim[onides] nor Batrim] includes it in his commentary, It is included in 

Misbnsbs [sic] prefixed to the two Taimuds, though certain editions omit the 

fUlsl p~ragmph."~ Whether the second half of the passage is or is not to k 

For diiussion of tbe ~Wonship between I Sunucl3 1 and I Chmicles 10 see, S. WVCI, N' on the 
Hekw Tart of #he B d  of&mweI (London: Oxford University Press, 19 1 3) pp. 227-23 I; P. MdW&t, 
Jt., I Sannref (New York: Anchor DuubCcbiy, 1980) pp. 040444. 



included in the Mishnah is not of intcrwt here. It is important to note tbat, if it is 

not a pa of the Mishnah, one less citation is to k included in our statistics, and 

one of only two citations firw Micah at that. 

11) Sanhedrin 6:2 includes the citation (Joshua 7:20), = nsm a rn nc pr rn 
*nn mn rntm krrr .nkc W mtm. With the exception of the Paris 

Manuscript, the other Mishnah texts cite the verse as above. The Paris 

manuscript abbreviates it by removing the middle of the verse so that it  read^, 

*m m m *nmn?r naw a mrr m pt in Whilethismaysuggesta 

textual variation in that the text remains comprehensible, there is no evidence 

h m  other Bible texts to suggest that this is a true variant reading. It is more 

likely an emr on the part of the scribe. 

12) According to Albeck, Sanhedrin 10: 1 should include a citation from Isaiah 

60:21; it does not appear in any of the manuscripts. 

1 3) Sanhedrin 10:3, in Albeck's rendering, includes Genesis 1 1 :8, 13: 13 and 

Numbers 14:37. These citations do not appear in any of the manuscripts. 

14) According to Albeck and MS Parma, Deuteronomy 17:13, m aa pm kt 

appears in Sanhedrin 11:4. Both the Ka&m and Paris manurn'pts cite 

Deuteronomy 13: 12, pt=m ~a krr ht 

One more set of diffetwlces should be noted. The scribes often mixed the use of 

yds and vms. That is to say, that the scribes oilen cited Bible verses with words that were 

written haset as maleh and vice-versa. For example, Sotah 7:s cites Joshua 8:33. According 

to the Koccn Bible, the verse reads as follows, nrp m mm m rpr knr b. In 

Albeck and MS Kaufinann the words read, mq, r may. Differences of this sort 

appear throughout the man-pts, d while they do not change the meaning of the words, 

rccqphd as textual variants these diffixmas raise the issue of the integ&y of the 

transmission of the Bible text. 

To cosrlude, diff- appear in appfoxhtely tbhcn percent of the citations. in 

the case of out research, even ifthe t k t c a  percent of the total citations were removed, thus 

leaving appoximately five humid citations in the Misbnsb, thrr is not a sipnific~t 



change in distrr'bution; approximately one citation would still appear in every two pages of 

Mshnabtext. 

However, if the scholarly cornmdty is ever going to truly understand the world 

view pmented by the Mishnah, and bow it was perceived by the people who mote and 

compiled it, a fbll study of the manuscripts needs to be done and a critical edition must be 

comp1eted Further, as research continues along the lines established here, the q d o n  of 

whether biblical citation was a part of the "original Mishnah" will have to be explored. It 

would seem, that for now, most of the citations wae original, but the entire Mishnah, as we 

have received it, needs to be examined. 
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