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Chapter 1 

A Story of Negotiation 

Problématique 

The purpose of this study is to examine the development of nineteenth century 

Catholic female education in the Red River region. This thesis, to large extent, is a 

reaction to the sometimes monolithic representation of the Catholic Church. Quite often, 

in assessing the contributions of the Catholic Church in the Red River region, there 

appears to be little room for middle ground: many of the historical works to date have 

either giorified or condemned the "evangelizing" tactics of this institution. Often interna1 

disputes within the church are downplayed or ignored. Because education in the 

nineteenth century became a major preoccupation of the Catholic Church, a study of the 

female education system in the Red River region will reveal how the Catholic Church 

was not monolithic and the extent to which individual clergy were able to shape that 

system. 

In choosing a topic, 1 initiaiiy intended te explore the world of the Saurs Grises. 

Having met a number of women fiom this order, my fascination with this religious 

community grew once 1 began to read about their history. In general, there was a 

tendency to portray the Sœurs Grises as a cohesive group of "heroines." While these 

women have undmiably contributecl to the community they have served, the myth did not 

fit the nuns that I had read about in the correspondence, Chronicles, and personal files of 

their archives. 

In order to set the context for a history of the Saurs Grises 1 have examined the 

roles and relationship of Mgr. Norbert-Joseph Provencher and Fathet Georges-Antoine 



Belcourt who were fùndamentai to the establishment of education in the region. To 

illustrate the variety of opinion within the Catholic Church, the extreme ciifferences io 

persodity and policies towards female education of these two secular priests appeared 

an appropriate place to start. Additionally, the cornpetitive relationship of these two 

clergymen played a part in Ptovencher's fetlings of urgency to acquire the s e ~ c e s  of a 

female religious community, like the S u u n  Grises who came to the colony in 1844. 

To examine the impact of these petsonalities and initiatives upon the communïty 

that was served by the Cathoiic Church, 1 will consider the case of Catherine Mulaire 

who was educated in the ngion fiom 1851 to 1855.' Her story contribuîes to our 

understanding of the initiatives of the Catholic Church as an example of someone who 

passed through the education system. The story of Mulaite aiso higîdights the different 

ways that these influences were internalized and externalizeà. The intention of this 

discussion is to begin a dialogue conceming fernale nidents in the nineteenth-century 

Red River region and how theu encounters with this system may have differed tiom one 

another, rather than representing one collective expenence. 

In order to examine how a woman like Catherine Mulaire would fit into the 

system of education that was infiuenced by Provencher, Belcourt, and the Sœurs Grises, 

the first chapter will introduce Mulaire, present the historical sources that shed light on 

her story, and the difficuities in deciphering the complexities of her Me. Mulaire wül then 

be placed within the historiography of nineteenth century rel.ïgious and bcophone  

- - -  -- 

' It shouid bc noted that Caîhaine's maiden name was "Lacertcw d hcr marxied namc was "Mulaire." For 
the purposes of this study 1 have r e f d  to ha as Mulaite since this is the name that she is fcmembettd by 
in ber family history and tradition. 



education in Manitoba and the hisîory of prairie womw. The other sources that were 

chosen to recreate the influences of Provencher, Belcourt, and the Sœurs Grises upon the 

structure of education in the Red River region will also be considered. 

Catherine Mualire, 1843- 1922 

Catherine Mulaire was born on 15 Octokr 1843 in Île-à-la- rosse.^ ne-à-la- 

Crosse was a community and later a mision that was founded on a lake of the same 

name. This lake is part of the Churchill river system and Mulaire's birthplace was located 

in what is now the province of Saskatchewan. She was the f h t  of fourteen or fïfteen 

chddren of L a i s  Lacerte LI and Josephte Vandal. Louis Lacerte II was bom around 18 18, 

possibly at Red River. In 1842, he married Josephte Vandal, the daughter of Joseph 

Vandal and Marie Lachevrotiere, who was born in 1825 in the Red River rqg i~n .~  

Somewhere between 1848 and 1 850, the family moved to Pembina and by 1 85 1, Mulaire 

was in attendance at the local schod4 It was at this point that Belcouri moved the 

Her &te of birth is dcbated. According to her great grandson, Bernard Mulaire, Catherine was born in 
1 843. Bernard Mulaire. 'Notes biographiques," Photocopy obtained h m  David Dandeneau: 1, 
fienceforth: Mulaire 1) This appears to be the probable date. Howver, in a l a t a  h m  Father David Roy of 
the Parish of Saint-Jean-Baptiste, she was born in 184 1. David Roy. "Lettre à Bernard Mulaire," Photocopy 
fiom David Dandeneau, 12 December 1973: 1, (hcncfforth: Mulaire II). In the book published by the 
Socidté historique de Saint-Bo- the Liguc Féminine du Manitoba. Femmes de chez no- Saint- 
Boniface: Les Editions du Blé, 1985: 91, it appears that shc was born in 1844. 
' Mulaire 1: 2, 
' The community was Io& in Amcrican territory yct maintahcd close relations with and was gr#uly 
infiuenced by the Red River Colony. The exact date of the fhdy's amval in the commuuity is not clear, 
but thetc are a few indications. The fàmïly may have alrcady been scülcd in tbe commmity when: "En 
1849, le père Lacombe fit son premier voyage dnas l'Ouest et Louis Lacme II l'accompagne jusqu'à la 
région Pembina et Saint-Paul (sept-nov 1849)." Baaard Muiaire. "Lcürc Sœur Marie-?, sajm," 
Photocopy h m  David Dandamu, c. 1977: 2, @nccf& Mulaire III) They were most likely setîleci in the 
area by 185 3, but thcy war ccrtaidy thcm by 1832. The hasoa for this assumption is that Josephte Lacerte 
had a child in Pemùii in 185 1, but Catheriibc remembehd the flood of  1852. Mulaie III: 3. 



mission of Pembina approximately tbirty d ie s  west to Saint-Joseph to avoid some of the 

constant flooâing of the region, and the Lacerte M y  appears to have joined him.' 

It was in Saint-Joseph in 1854 that Belcourt began his religious communïty, the 

Sœurs de la Propagation de la Foi. This order was intended to be a fernale religious 

community of mixecl ciescent with the mandate to educate the young in the vicinity of 

Pembina and Saint-Joseph. Before joining, Mulaire and another girl were sent to 

Longueuil, Lower Canada to be hstmcted abouî religious life by the Sœurs des Sainîs 

Noms de Jésus et de Marie. They departed fiom Pembina in 1855 and retumed three 

years Iater and entered the novitiate of the Saurs de la Propagation de la Foi. The 

community was not to last, however, and Mulsire then tmed  towards a career as a tay 

teacher in Walhalla (Saint-Joseph, North ~akota)! 

She remained there as a teacher until her maniage to Joseph Mulaire on 24 

November 1862: Shortly d e r  their marriage, the young couple settied with her parents 

in a place they cded saint-~dol~he.* It was possibly here that their tint child, Aified, 

An indication of the M y ' s  move to the new mission can be found in the macriage registers of Saint- 
Joseph, Leroy, in North Dakota On 24 November 1862 the registcr indiates: "après la publ. d'un bon faite 
au prône de la grande Messe entre Joseph Mulaire fils majeur de Joseph Mulaire et d'Hairiette Paul de 
Saint-David, diocèse de Trois-RiviCres Canada d'me part et Catherine Lacerte fille mineure dc Lotis 
Lacerte et Josette Vandale, de cette paroisse d'une autre part." Archives of the Socidté historique de Saint- 
Boniface (ASHSB), Fonds SHSB, 1/671, Pau,nuagts: Mulaire, Catherine: 1, (hcnceforth: Catherine 
Mdaire) . 

One conscquence of the dissolution of the rcligious community was thaî the Pembina Valiey region was 
left withouî teachas. Catherine, duc to h a  education and tcaching experience with the Sœurs de la 
Propagation de la Foi, was givea the school of the mission. 
' The name Mulaire is spet many di&rent ways, as many of the ancestors of the Mdaire fàmiiy wae 
iliiterate. Spellings changed as dinmnt priests wrote in various registcrs according to the prcmuncïaîion 
given at the tirne. The predomiriant spelling of the family became Mulairt. Other speilings of the name 
include Miila, Muia, and Mulàe. 
%e exact date of their move is mamin, but the family had movcd by 1863. One indication U that Louis 
Lacerte II and Josephte Vanciai are the go- of his brother's new born daughkc "Car peu après la 
naissance d 'Abd  'Müla' naît Marie-Joscphine, 6iie de François Lacerte et dc MClanie Charpentier. Le 
parrain et la marra- sont Louis Lacerte II et Josephte VaaQ1. Ce i St-Norbat, mbancc 29 octobrt 1863, 
baptême 8 mv.1863." Yct, the hmily had not yet left Pembina by Jamiary of 1863: "Après 21 ans & 
mariage, a l'âge de 39 ans (aviron) Joscphtc VanAnl donnt nabance B son 14= cnfht MariaAmdlie le 29 
janvier 1863. Baptisé le 3 1 & St Joseph P&iaaW Mulaire 5. 



was born on 8 October 1863.' To supplement the M y  income, Mu- began teaching 

again in 1866, this time in a school buiit by Mgr. Aiexaudre-Antonin ~aché"  and Father 

Noël-Joseph ~itchot" in Saint-Adolphe, where she would remain mtil 1882. Her 

husband was oflen absent h m  the fnmily home due to his employmmt of delivering the 

mail between Red River and ~ e r n b i m , ' ~  and she would fafe a new challenge, both 

hancial and emotional, when her husband Joseph died of pneunonia in 1871, leaving 

her with several childrcn ail under the age ofeigkd3 To support her M y  she continwd 

to teach. After leaving the Saint-Adolphe school in 1882 she b e p  to teach out of her 

home between Saint-Adolphe and Sainte-Agathe and remained thete u t i l  1893. From 

1893 to 1895, she taught in Saint-Nicolas and M y  ended her official teaching career in 

her own home in Otterburne, which she shared with her eldest living son Honoré. Upon 

retirement in 1913, she settied with her two sons who abandoned their lands in 

Otterburne and moved to Saint-Pierre-Jolys. She later settled with her daughter Emma in 

9 At this time, the boundaries between Saint-Notbcrt, Pointe à Grouette (Sainte-Agathe), and Saint-Adolphe 
were not ciearly defineci into parishes. The River Lot Files for the parish of Saintc-Agathe note that in 1865 
Louis Lacerte (wittcn Laferté) had Roger Goulet surveyed and certüïed what became lots 590 and 591 of 
the parish of Sainte-Agathe. Proviacial Archives of Manitoba (PAM), RG17 D2, "River Lot Files, Parish of 
Sainte-Agathe." 
'O Alexandre-Antonin Tach6 (b.23 July 1 823, Frasedlc, Lower CannAn - 6 22 Junc 1 894, Saint-Bonifàce) 
Mgr. Taché was one of the fjrst two Oblats de Marie-immaculée to arrive in Western Canada (1845). He 
would succeed Mgr. Rovcncher as head of the Catholic Church ia Western Canada. Sec: Jean Hamelin, 
"Taché, Alexandre-Amouin," Dictionnaire bio05u)biauc du C a  (DBC), vol. 12 (1 891 -1 900): 1093- 
1103. 
' ' Noël-Joseph Ritchot (b. 25 Deeember 1 825, Assomption, Lower Canada - d 16 March 1905, Saint- 
Norbert, Manitoba) Sec: Philippe R Mailhot, "Ritchot, Notl-Joseph," DBC, vol. 13 (1901-1910): 952-954. 
l2 Muiaire 1: 6. The M y  still has the old gun that Joseph took with him on his traveis. 
" Joseph and Catherine had six children. According to the Baptismal Records of Saint-Norbert, Joseph- 
M e d  was botn in 1863 and does not appear to have sunrived childhood but may s t i i i  bave bccn alive in 
1871. The second child, Marie-Catherine was born in 1865 and diad the following year. MarieEmma was 
born in 1867, and Catherine gave birth to twins Henri-Honoré and Hermine in 1869. Hamint appeaff to 
have died at birth. Joseph died in Aprii of 187 1, aud Cathcrk gave birth to Joseph-Hilaire in July. 
Catherine Mulaire: 1. 



Saint-Jean-Baptiste, where she taught on an occasionai and volunteer basis. Catherine 

Mulaire died in her daughter's home on 22 April 1922.'~ 

Sources: The Construction of Catherine Mulaire's Story 

n e  M e  and story of Mulaire can k pieced together îrom a variety of primary 

sources. 1 first heard of this woman in conversation one &y with David Dandeneau h m  

the Coliège dvmitairt dc Saint-Boniface. Through hio active membership in the 

Franco-Wtoban community, he has developed a keen interest in this society's 

history'' From hlln, 1 obtained a copy of Bernard Mulaire's resuirch notes and 

correspondence recording the family genealogy and the stocy of Catherine and Joseph 

~ u 1 a i n . l ~  Bernard Mulaire's research has aided in locating archival and parish records 

conceming the f d y  history. The Société historique de Saint-Boniface also possesses a 

variety of documents, including the genealogy of the family and a number of notes, 

lettea, and correspondence in several coiiections such as the Fonds Société historique de 

Saint-Boniface, the Fonds Lionel Dorge, and the Fonds Piem Picton. Documents folmd 

in the Provincial Archives of Manitoba M e r  enriched this story with photographs of 

Mulaire and her famiy, the family's scrips, a description of the district of Sainte-Agathe 

fiom the Census of 1870, and the river lot files of this same parish. Parish records fiom 

" This is the information gathcted by Catherine's great grandson Banard Mulaire. According to anotha 
source, she tau@ in Saint-Adolphe until 18%. AAa a few years, shc taught in her home ùetwem Saint- 
Adolphe and Sainte-Agathe and then ta* the last years of her cafccr teaching in Saint-Jean- 
Baptiste. Sec: Femmes & chez nous, 1985: 91. Howcvu, this information does not appcar to be exact; even 
the date of her birth is incorrect. Regarditss of the exact details of whcrc she taught, it is an i m p d v e  and 
very long carecr. 
15 On a personai note, Cathaine is an a n w r  of his wifk Hugucfte Dandcncau (née Mulaire). 
l6 Bernard Mulairr (1945- ), the grrat grandson of Cathaine a d  Joseph Mulaire, is an m hisiorian and 
artist who at one point took an interest in the gcndogy of his Eamily. For fiPtber infodon about 
Bernard Mulaire, sec "Mulaire, Bcrnardn in Gamila Moms. Dictionmire des artistes et cies aide\irq 
h c o ~ h o n e s  de 1'0- caoapien. Edmonton: La Facul* Saint-Jcsa and Quebec: Les Presses de 
l'université Laval, 1998: 23 1-234. 



Saint-Norbert, Sainte-Agathe, and Pembina have a h  been particuiarly usea. Findy, 

newspaper articles and some of the religious correspondence of the time have shed 

m e r  light on her life. 

In addition to primary sources, there are four published works that reved some 

aspect of Mulaire's Me. The ntst, a two volume book pubiished by the Saurs des Saints 

Noms de Jésus et de Marie, contains some of the correspondence between Mulaire and 

L r  former teacher Mother Véronique du ~nicifix." This book also provides a 

description of the style and content of education that Lacerte would have received during 

her two-year sojoum with the nuns. The second work was published by the Société 

historique de Saint-Boniface and the Ligue Féminine du Manitoba and includes short 

biographies of women in Red River historyl' Unforhmately, while Lacerte figures 

arnong those described, each individuai is accorded only cursory examination. The third 

is a book published by James Michael ~ea rdon . '~  This book about the Life and times of 

Belcourt provides many usenil clues as to where the primary sources conceming the 

Sœurs de la Propagation de la Foi are located. Finally, an article wriaen by AEed Fortier 

of the Société historique de Saint-Booiface serves as an essential aid in recreating 

Mulaire's world as a member of this religious ~ommunity.~* Unfortunately, Mulaire 

figures but briefly, as the article is centered on Belcourt, not the nuns. 

" Samm des Saints Noms de Jésus et de Marie. Mttt VCniniaue du Cnrciax, 1820-1 903. derrxième 
d e u r e  ~énéraie. 1 849- 1 857.2 vois. Montreal: 'IhCrien F r h s ,  1930. 
" La Société historique de Saint-Boniface and La Ligue Fimiaine du Manitoba Femmes de chez nous. 
Saint-Boni-: Les Éditions du Blé, 1985: 91. 
'' James Michacl Reardon, p.a George Anthonv Belcourt: Pioncer Catholic Missionaw of tbe North- 
1803-1875.. S t  Pa& Paul,~iam~ota- North Central Pubiishing Company, 1955. 
20Alk i  Fornia. 'Gaxges-Antoiae Belcourt et la c o m m d  da diaeuta & la -on de h Foi," 
Bulletin de la Société hwtonaut de Sain . . t-Boni- 1 (1995): 3-23. 



French-Canadian Identitv? 

One of the major difnculties in assessing and contextuaiizing the Lifc of Catherine 

Mulaire concems her ethnic identity. In many instances, the historical record bas 

classified ber as of mixed descent. Ethno-historian Jennifer Brown has defincd 

"métissage" as: 

biologicaiiy, métissage in North America can be defined in a unitary way, 
as the meeting and minghg of Indian and White racial groups. SociaUy 
and culturaiiy, it has had a cornplex history over many generations - one 
that continues into the present, as people of this dual descent decide which 
of their many ancestral roots they wish to tap in definhg a contemporary 
identiîy. 2' 

In considering Brown's defkition of "métissage," the story conceming Mufaire's Eamily 

and identity raises two questions. First, was she reaiiy of mixed descent? Second, what 

sort of meaning did she attribute to her ethnicity? To answer these questions, an 

examination of Mulaire's descent and her identification with her heritage will be 

considered. 

In the co~espondence of the tirne, Mulaire is refemd to as ccmétis." For instance, 

in 1854, Belcourt referred to her heritage: "j'ai ici deux bons petits sujets, deux 

 métisse^.'^ Over tirne, the historical record has privileged her mixed blood status over a 

French-Canadian one, and others who have later researched this story, such as Father 

Julius Belleau in the 1940s, also defined her métis. Belleau identified her as a "pauvre 

'' Jenuifa S.H. Brown, "Women as Centre and Syrnbol in tbe Emergeacc of Met* Communitics," 
Canadian Journal of Native Studies, 3,1(1983): 40-46: 40. 

Fortier, 1995: 6. 

8 



and malheureuse fille métisse.'" Yet, an initial nrialysis of the family history does not 

necessarily indicate Native ancestry. In other words, by applying the patrilineal 

genealogical patterns of French-Canadian tradition to the Lacerte family, there is no clear 

indication that she was biologicaiiy of métis descent. 

The foremost f i c u l t y  that arises in the genealogy of the Lacerte family, is the 

identification of Mulaire's patemal gmndfather." Mulaire's m e r  is refemd to as Louis 

Lacerte II, but the research completed by Bernard Mulaire indicates an uncertainty as to 

which Louis Lacerte 1 fiom Baie-du-Fewe is the grandfather of Mulaire. He wrote: 

Louis Lacerte 1. Aucune certitude que ce soit I'ancêtre. Mais il en est un 
qui entre au senrice de la Cie de la baie d'Hudson en 1816; il est au Fort 
Wedderburn de 1 8 19- 182 1. On le dit Canadien. Ii y a plusieurs Lacerte 
dans la Cie comme voyageurs et semblent venir de la Baie du Febvre au 
~uébec? 

Father Pierre Picton also mentions three men m e d  Lacerte at Fort Wedderburn, one of 

whose name is Louis Lacerte: '2ouis Lacerte, canadien, gouvernail, entra 1816, Fr 

Wedderbum 18 19-1821; 'a gnimbling feiiow, who does his duty ~ e l l . " ' ~ ~  While this 

ASHSB, 81536/68, Correspondance personnelle: Belleau, Julius M. "Lettre à Mgr. Baudoig" 28 
Septernber 1968: 3. The Société historique de Saint-Bonifàcc aiso popossesses threc microfilm roles of 22000 
pages of f a t h  Belieau's notes. These notes were assemblecl during his years as the pastor of the 
Assumption parish in Pembina, North Dakota b m  1934 to 1947. The collection was donateci to the 
Assurnption Abbey Archives in Richardton, North Dakota in 195 1. 
'' What foliows is a synopsis of the nscarch compiled by Bernanl Mulairt and Fatha David Roy. Tbc 
research completcd came h m  the North West Company roster of employees and those of the Hudson Bay 
Company. Whiie a thomugh examination of these records would have been u s e u  duc to the volume of 
ptunary rtsearch in this thesis, decisions had to be made îhcse rostcrs do mention a number of men narucd 
Louis Lacexte. Unfortunately, it is impossiïle to asses which one would have been Catherine Mulaire's 
paternai m e r .  Conscqucnîiy, 1 have chosa to siimmarize thc research compiled by thcse two 
individuals to serve as an illusaation of the diflïcultics tbat somctimcs a- in tracing the @ogy of a 
tamiiy. Furthemore, tbc Archives of the Société historique de Saint-Bonifiscc arc traiiktd to trace tsmily 
gendogits, and the ancestor thcy have chosen concurs with the fkdhgs of Mulaire and Roy, 1 have 
chosen to site tbeir hdhgs. 
zi Mulaire ïïk 1. 

Banard Mulaire. "Leme h l'Abu David Roy," 2 Jauuary 1974, photocopy obtained h m  David 
Dandcncau: 2, @amf& Mulaih IV). 



seems most likely to be the Louis Lacerte in question, archivai records do mention a 

number of men named Louis Lacerte working for the Hudson's Bay ~ o r n ~ a n ~ ? '  

One such possibility could be a Louis Lacerte who was involved in the battie of 

"La Grenouillère." In the 1970s Father David Roy, a priest residing in Saint-Jean-Baptist, 

assisted Bernard Mulaire with some of his research conceming this matter. In a letter to 

Father Roy in 1973, Bernard hlulaire discusses the possibility that the Louis Lacerte they 

were looking for may have been impiicated in tht battie of ''La Grenouillère" in 18 16: '?1 

eu un Louis Lacerte dans l'affaire de la Grenouillère du 19 juin 18 16, un des chefs Métis, 

accusé et témoin au procès de Toronto en 1817."28 Retuming Bernard Mulaire's letîer, 

Roy noted that the Louis Lacerte of 'T'affaire la Grenouillère" worked for the North 

West Company and not the Hudson's Bay Company, so he was not Catherine Mulaire's 

Another possibility may be a Lacerte of rnixed descent referred to by Provencher 

in a letter dated 15 July 1824: "J'écris aujourd'hui par un nommé Lacerte, Bois-Briilé, 

qui va s'établir à la Baie du ~ebvre."" It is possible that this could be the graodfaîher of 

Lacerte, but it appean that this Louis Lacerte was leaving the Northwest to establish 

himself in Baie-du-Fèvre. If the Société historique de Saint-Boniface is c o m a  then the 

Louis Lacerte who married Josephte Martin, and the man that Mulaire claims entered the 

s e ~ c e  of the Hudson's Bay Company in 18 16 and was in Fort Wedderbum nom 1 8 19- 

" For instance, the records of Faîher Picton rcfa to a nimiber of Louis Lacerte. ASHSB, Fonds Piare 
Picton, 1 - IBO6 and 1 272.  
"~rilaircrv: 1. 

David Roy. "Lettre & Bernard M W , "  1 1 Jmuary 1974, photocopy obtaincd fiom David Dandcacau: 9, 
(henceforth: Muiaih V). 
H, Pmvcncher to PIessis, 15 Jdy 1824. SociU bistoriquc de Saint-Bonitirce- "Les Lcüms de M d g n c i a  
Joseph-Norbert Rovcncber : Premier évêque de SPint-Bmifacc, Manitoba" Bulletin dc la SociCtc' 
histori~uc di SUar-B-, 3(1913); 97-99, (hcncefarth: L#&cs). 



1821, were not likely the same person. Moreover, the fàther of Mulaire, bom in 18 18, 

appears to have been a man fiom the Northwest. None of the sources indicate that 

Mulaire's fkther had ever lived in Lower Canada. If the Louis Lacerte in question was 

moving to Baie-du-Fèwe in 1824, his son wodd have ken six years of age and stii i 

living with the M y .  

According to Roy, there is no mention of a Louis Lacerte in the pdsh records of 

Baie-du-Rvre to sthnghen the claim that Mulairc's p a t d  grandfathet originated fiom 

this area. In a letter to Mulaire he claimed: "J'ai Ie répertoire des mariages de la Baie du 

Febvre. il y a 43 mariages de Lacerte (garçons ou Mes) enregistrés la de 1874 à 1913 

dont trois dans les 1700. Je n'ai pas celui que Picton mentionne."" Wt Roy does not 

take into consideration is that he has only provided references of marriages found in the 

parish records. Since the Louis Lacerte in question was said to have married Josephte 

Martin in 18 17 in the Red River region, he would ceaainly not figure in these  record^.'^ 

There is aiso evidence that uiis couple settled in Saint-François-Xavier, where Josephte 

gave birth to Marguerite in 1833 and François-Noël in 1835 .33 

If we accept the Louis Lacerte who married Josephte Maain as the correct 

ancestor, the records indicate that he was "canadien" and not "métis." But Louis Lacerte 

II beiieved himself and claimed to the federai government that he was of mixed descent. 

Louis Lacerte ïI, his wife Josephte Vandal, and their daughter, each received a land scrip. 

On each request form, they indicated that they were of mixed descent. Fmthermore, as 

we c m  see on the request forms, each were accorded a scrip of $1 6 0 . ~ ~  

'' Mulaire V: 9. 
" Mulaire, ïII: 2. 
'' Mulaire, IE 2. 
34 See Appcndix A 



Mulaire's mixed heritage may have corne h m  her mother's side of the M y .  

Unforhmately, the patrilineal French-Canadian society traces the genealogy of families 

through the male line and it is very dif6cult to trace the female descent of a family, but 

there are clues. For instance, a possible indication of Mulaire's and her mother's métis 

ancestry cornes fiom the publication Nouveau Monde of 10 February 1869. The records 

of the Société historique de Saint-Boniface ùidicate that Josephte's parents were Joseph 

Vanda1 and Métis Marie Lachevrotière h m  Sorel, Quebec: 

ï i partit de Sorel (Québec) le 6 mai 1814, engagé pour la Compagnie du 
Nord-Ouest. Neuf ans après son arrivée à la Rivière Rouge, il épousa Marie 
Lachevrotière, métigse) canadienne [. . .] ." 

While these names can aiso be found in the records of the North West Company, this 

does not necessarily guarantee the mixed heritage of the f d y .  

2. The Lacerte identification with Métis sociev and culture 

Arguably, the identification with the métis culture does not necessarily stem fiom 

the fact that Mulaire was of mixed descent. Rather her identification with that society is 

what becomes more interesting. In his geneaiogy, Bernard Mulaire refemd to the métis 

heritage of his great graudmother Catherine Mulaire: "Catherine Lacerte [. . .] était l'aînée 

d'une familie Métisse de quatorze ou quinze ennint~."~~ Her father Louis Lacerte II, if not 

métis, was certainly been described in M y  stories as having led a lifk n o d y  

associated with métis men: 

Louis Laccrte II aurait fait la livraison de marchandises entres autres 
besognes typiques de celles que faisaient les Métis. Ii a d t  livré le 

'' QuOte h m  Nouveau Mo&, (10 Febniary 1869) thaï is reproduced in WCtt historique de Saint- 
Boniface. Ancêtres de Christian Dandeneau Saint-Bodbce Société historique de Saint-BonifBce, 1998. 
The Sociat historique & Saint-Bonifgçe provides the service of rtsearcbing famiiy g d o g i c s ,  
@enceforth: Genealogy). 
36 Mulaire 1: 2. 



courrier en trahes à chiens de Saint-Cloud à Pembina ainsi que transporté 
les marchandises de Pembina à la RR employant 25 chamttcs." 

A fiuther indication of their association with a mixed heritage rnay be the famiiy's 

choice of settling £kt in Pembina and then in the Saint-Adolphe and Sainte-Agathe 

region. While French Canadians tived in these two communities, they were 

predominantly settled by -es of mixed descent." Additionally, the family conneaion 

may have been a deciding fàctor in the family's settlement pattern. Like the Lacerte 

famify, Belcourt's M y  also originated nom Baidu ~ e v r e . ' ~  The dissertation wrïtten 

by Nicole St-Onge in 1984 provides evidence that membea of the Vanda1 family were 

already living in Pointe-&Grouette, when the family decided to move to Manitoba in 

1862.40 Moreover, Louis Lacerte also had family in the Red River region. The Parish 

records of Saint-Norbert indicate a number of Lacerte in the region. Bernard Mulaire 

summarized these hdings as foilows: 

Ii est intéressant de noter aussi que Louis Lacerte II retrouve de la famille 
à St-Norbert, soit son fière François-Noël et peut être aussi son fière 
Basille. [. . .] Le frère Basile est dans les environs car il meurt a St. Norbert 
le 24 déc. 1865, sépulture 26 a l'âge de 24 a d 1  

Findy, Joseph Mdaire also appears to have led a life similar to that Lacerte's family: 

"Joseph cependant ne se fait pas colon. A l'exemple du beau-père, il porte le courrier a 

cheval entre la Rivière-Rouge et ~ernbina.'&* 

-- -- - 

3' Mulaire III: 2. 
" Sa for instance Luc Dauphinais Histoire & Saint-BonifaCC. Tomel : A I'ombre des catbadrales. Des 
orinines de la colonie jiaau'en 1 870. !%&-Bonifirc: La Éditions 6, Blt, 1991 for P e m b h  or N~cole St- 
Onge Métis and Merchant Capital in Red Riva: The Dcclinc of Pointe il GrouCtte. 1860-1 885. Thesis 
-1, Winnipeg: University of Manitoba, 1984, for sainte-Agathe. 
39 Mulairc 1: 2. 
* S t a g e ,  1984%: 100- 102. Whilc it is unclcar *ch bmnch of the Vandai M y  was scttled in tbe region, 
they may have bctn refatives of Catbaibe Mulaire's motha, Josepbte Vandai. 
" Mulairc m: 5. 
" Mulaire 1: 4. 



Considering the mked descent of the female iine, it is not unreasonable to believe 

that some elements of that culture may have been shared among the female members of 

the fsmily. M e r  her husband's death in 187 1, Mulaire most iikely relied on the help of 

her family in raishg her children." Her mother, Josephte Vancial, was potentially there to 

provide much needed assistance, albeit bnefly, as she died sometime around 1878 .~  

Fortunately she would soon have another female relation to turn to for assistance, when 

her father remarried: 

ï i  est intéressant que Louis Lacerte II veuf soit d é  à St. François Xavier 
pour se remarier. il connaissait l'endroit de son &ce, ses parents 
demeurés là en 1879 (24 nov.) Louis Lacerte II a 6 1 ans? 

As this quote indicates, her grandparents were possibly still alive to provide assistance. It 

should also not be forgotten that Mulaire probably had many siblings still living. 

Historioara~hy: - The Historv of Franco~hone Education and Prairie Women's Historv 

In order to M y  understand the story of Mulaire and her relationship to the 

Catholic Church in the nineteenth-century Northwest, a brief overview of the 

historiography of both hcophone  education in Manitoba and prairie women is 

essential. In the following two sections, 1 have endeavored to portray the major shifts in 

interpretation of the history of these two themes to demonstraîe the need for a stoy that 

43 AS we have seen, Catherine Mulaire had begun to tcach school again in 1866, but teachm, and 
particularly lay fernale teachas were g e n d y  undupaid. For M e r  information on the wages of f e d e  
teachers see: Nadia Fahmy-Eid et Micheline Dumont. Matatresses de maison. maitrsses d 'h le :  Femmes, 
famille et éducation dans l'histoire du Ou&ç= MontrCai: Boréai Express, 1983; Monique Hébert. Les 
Grandes gardiennes de la l a  1 30 b i m e s L 1  - - 9 16A 1947.Thtsis . - 
PhD.1 Manitoba: University of Manitoba, 1994; and h h î a  Danyiewycz. the Veil: An Ahmative 
to Marrians Suinstcrhood in ûueke. l84(El92O. Toronto: McCIeiiand and Stewart, 1987. 

Mulaire suggests that: "La mère Joscphte Vandal meurt après mats 1874 et avant nov. 1829. Car le 23 
mars 1874 eiic est La marraine d'un fi A Louis II, soit Louis Frédéric né le 18 mars prCc6dant A St- 
Norbert." Mulaire III: 7. The Société hiirtoriquc & Saiut-Boaifacc piaces the d d  of J o s e p b  Vandal on 
December 12, 1 878 at Saint-Vital. (Genealogy). 
45 Mulairt III: 7. 



illustrates the différent experiences of women and the tensions that w m  present in thc 

Franco-Manitoban co~~llllunity at the tirne. However, it should be noted that these two 

areas of history are both complex and far-reaching and that this is not an exhaustive 

study, but rather a synopsis of some of the past and current trends. 

1. Francophone Educatioa in the Red River Region 

The Manitoba School question that culminated with the abolition of bilingual 

schoois in 1916 has received more than its fair share of attention in the history of 

education in Manitoba. Historical examination has been thorough and diverse in this 

controvenial issue because of its political importance? However, the history of 

education does have signincance beyond the School Question. In order to M y  appreciate 

the diversity of this history, 1 shall present the shifts in focus of authors who have studied 

various aspects of the education of the Red River Valley. Unlike many other areas of 

historical inqujr, the majority of studies outside of the Manitoba SchooI Question, 

particularly since 1940, have remained in the fonn of master's and doctoral theses. in 

other words, much of the story concerning education in Manitoba is relatively unknown 

because these works were never pubiished, but it is a place to begin. 

AdrienGabriel Morice's Histoire de 1 'Église catholiaue dans 1 'Ouest canadien du 

lac S*eure au Pacifiw. 1659-1915, despite aii its Cathoiic verbosity, provides 

considerable detail on the history of Cathoiic education in the ~ o r t h w e d '  Like Morice's 

work, many of the first French-Canadian publications on the history of education in the 

Se: Jacqueline Blay. L'Article 23: Les Idpislatives et iiiridiqucs & fait h n c a i s  au Manitoba 
1870-1986. Saint-Boniface: Les Éditions du BIC, 1987; hve i i  Claric. The Manitoba School Ouestion: 
Maioritv Rule or Minoritv Ri&? Toronto: University of Toronto Rws, 1968, Gilbert Comcault. "La 
Question des Écoles du Manitoba - Un nouvel éclairage" Revue d'Histoire de 1'Amériaue Francaise, 33,l 
(1 979): 3-24. 
" AdrienGabriel Morice. Histoire de 1'É~lcre catholiaue daPr I'Oucsr cauadicn du lac Swéricur au 
Pacifïaue. 1 659- 19 1 5.4 vols., Saint-Boaifb: L ' W u ,  1921 -23. 



Northwest at the end of the nineteenth and the early twentietb centuries, emphasized the 

positive role of the Catholic ~hurch? 

An eariy thesis that looks at the time h e  cumntly under investigation is that of 

George Melvin Newtield. Wwfield's thesis, completed in 1937, examined the 

development of schools in Manitoba pnor to 1870. Newfïeld notes that the history of 

Manitoba and its education since 1870 has been exmined, but 'ho intensive snidies have 

been focussed on the history of education in the province pnor to that hWA9 The utiiity 

of the thesis cornes fiom his thorough examination of primary and secondary sources that 

were available at the tirne, buî it is otheNnse largely descriptive and cursory in nature. 

ûther early descriptive works concerning the history of Manitoba and its education 

include studies by Alexander Begg, George Bryce, Harvey Golden, and David Scott 

The historical writing concerning education in Manitoba began to sb.if€ focus in 

the 1950s and 1960s. Rather than including education in a general history of Manitoba or 

a chronology of events surromding the establishment of education, many began to 

examine specific examples, such as the role of the Hudson's Bay Company, the history of 

SC hools in Saint-Boniface, and that of Saint-Boniface ~o l l e~e . "  

" Two examples of tbis form of history arc: Dom Benoit Vie & M0 Tach& archevêque & Saint- 
Boniface. 2 VOIS. M o u d :  Librairie Beauchemin, 1904; and Alexandre-Antonin TacM. V i m  années de 
missions dans le Nord-Ouest de 1'AmCriauc. Montreai: Eusèbe Sénécal, 1866. 
49 George Melvin Newfield Tne Develoriment of Manitoba SchooIs Prior to I W O .  Thesis -1, 
Wiipeg:  University of Manitoba, 1 937. 
'O For instance sec: Alexanda Begg. Hist qm of the Nortb-West 3 vols., Toronto: Himta, Rose and Co., 
18%; George Bryce. Histow of Manitoba, Toronto: The Canadian History Company, 1906; Harvey 
Golden. The French Elcmcat in the Red River Settlement, Thesis -1, Winnipeg: University of 
Manitoba, 1924; David Scot! Woods. The Two Races in Mauitoba. Thesis pl, Wdpcg: University of 
Manitoba, 1926. 
'' Sanford Stephen Harvey. nie Part Plaved Bv the Huâson's Bav Comrmv in Western Canadian 
Education. 1821-1869. Thesis WEd-1, Winnipeg: Univasity of Manitoba, 1955; George Scott Belton. 
Historv of the Orinùi and ~ w t h  of Schools in the Citv of St. Boniface. Thesis -1, Wdpeg: 



A period of revisionism began in the late 1960s and early 1970s with worlcs like 

Keith Wilson's 1967 dissertation and Arthur Rempel's thesis written in 1973. Uniike 

previous work in the field, Wilson insisted to a greater degree upon the "social" and 

"religious" aspects of iduence in the history of education in the Northwest: 

The purpose of this study is to present an account of the development of 
education in the province of Manitoba, and to assess the influence of 
religious, political, social, and economic farton on that development? 

By covering an extremely lengthy period, he openly admitted the limitations of his study. 

Among these limitations, we are told that: "No attempt was made to provide a detailed 

history of al1 aspects of education; nor has any attempt been made to treat the influence of 

intellectuai forces ."') 
Rempel focussed upon the influence of religion on the education of the Métis and 

Aboriginal peoples prior to 1870." He began his argument with a discussion about the 

religious beliefs and the history of Native people's education in Manitoba. He then 

shifted bis focus to contemplate the policies of the three Christian religious groups 

present in the nineteenth century Red River region: Roman Catholics, Methodists, and 

Anglicans. Rempel argued that: 

the history of the education of Native peoples is the tale of an epic struggle 
between two opposing views: one whkh holds that the purpose of 
education is to transmit the Native cultures; the other whicb believes that a 
Euro-Canadian culture mut  be inculcated. Tbat the Native peoples have in 
the past been the passive recipients of these opposuig vicws was 
historicaiiy and socially inevitable, for at al1 times, with the doubtful 

University of Manitoba, 1959; and Paul Roland Régnier. A- Colie~t. Thesis 
Wipcg:  University of Manitoba, 1 965. 

Thesis IphB. J, Michigan: Michigan Statc 
University, 1%7: 1. 
53 Wilson, 1967: 3. 

Arthur RempeL The uifluenceofrelinianon - for native m d e  in Manitoba mior to 1870. 
Thesis -1, Winnipeg: University of Mhitoba, 197 3. 



exception of the Métis h m  18 16-1 870, the Natives w m  an exploited 
rninotity with liale influence over their destinies? 

Rempel's thesis introduced the notion of difftrent religious influences on the structure of 

education. Unfomniately, he did not recognize the agency of Native groups. While the 

position of Native peoples in Manitoba was tenwus in the nineteenth century, the= have 

been indications that they did exhibit some agcncy. The experiences of women such as 

Catherine Mulaire, Marguerite Comoiiy, Manie Tobie, and Sara Riel, exemplify this 

agency. 

These works of revisionisrn gmerally do not take into account individuai 

participants in the education system. Furthemore, a grrat deal of time has been spent 

discussing the similarities and Merences of the deveïopment of Catholic, Anglican, and 

Methodist education. While this story is of the utmost importance, particdarly for 

introducing the ramifications of the events surroundhg the Manitoba School Question, 

these works negiected the tensions found within the ranks of the Catholic society itseK 

Moreover, women were credited with some contribution to education in Manitoba, but 

they were not recognized to have had substantiai innuence. 

Specifïc examples of French-Canadian women's agency in the history of 

education in Manitoba began in the 1990s. Monique Hébert's doctoral thesis, Les 

Grandes aardiennes de la langue et de la foi: Une histoire des Franco-dtobaines de 

1916 à 1947, documented the history of nineteen women who chose the teaching 

profession and compared them with nineteen women who chose marriagt and 

motherhood. Whiie her study focuses on the period foiiowing mine, her work is still of 

great importance to the history of the education of women. Hcr approach traces the 



contribution of Franco-Manitobes to the swival of the French Cauadian community 

during the period 19 16 to 1947. She uses oral history as her method: "Nous avons 

rencontré un silence des sources historiques traditiomeiies de la communauté franco- 

manit~bauie."~~ Yet, if this is truc, how can the lives of women and their educational 

expenences prior to this period be found? 

While the femaie experience may have been largely ignored in many "traditional" 

histones, stories may stiiI be pieced together. Two works within the historiography of 

hcophone education in Manitoba wiii serve as a starting point. The chronology of 

events will rely on the work of historian Luc Dauphinais who charted the ever-changing 

teacher personnel in the Red River Valley through the religious comspondence of 

Catholic missionaries in Red ~iver.*' 

This thesis wiU also grow fiom the conclusions of archivist Gilbert Comeadt's 

thesis." In his 1977 thesis about Mgr. Louis-Philippe-Adélard Langevin's relationships 

with Manitoba's Catholic groups, Comeault considers the various tensions that existed 

between Protestants and Catholics, the Merent Catholic ethnic groups, and within each 

ethnic group itself. Similady, the present study will examine more closely the tensions 

which existed witbh the French Catholic community in nineteenth century Red River 

region, over proper f e d e  education, through the specific example of Mulaire's 

experiences. An article written by Rosa Bnmo-Jofie on the Missionary Oblate Sisters of 

s6 He- 1994: 20. 
" Luc Dauphinais. ire de S aint-Boaifàce. Tome 1 : A l'ombre des catbédtalcs. Des ones dc la * .  

colonie iusuukn 1 8 Y d  
Gilbert Comeault. -politics of the M&jtoba -1- and tts 

. - 
On L.-P.-A m e ~ u i  a - 9 

relations with Manitoba's Cztbolic minority pro- 11195-1915. That -YWLllILjpeg: UaivCtSity of 
Manitoba, 1977. 



the Sacred Heart and Mary Immaculate wdi serve to provide context for the âevelopment 

of female religious communities and education in ~ani toba. '~  

This thesis WU contribute to the historiography of h c o p h o n e  education in a 

number of ways. Whüe Monique Hébert situates the female experience &et 1916 more 

M y  into the histonography of hcophone  education, this thesis will examine it pnor 

to the abolition of the French language in Manitoba schools in 19 16. This thesis WU also 

provide an example of how diffêrent members of the Catholic teaching pmomel both 

influenced and were influenced by their female students. As a femaie member of the 

society of the Red River region, the story of Mulaire mut also be considered in the 

context of prairie women's history. 

2. The Writing of Prairie Women 's ffbtoly 

A study of Mulaire's experiences in the nineteentb-century Northwest will 

contribute to a M e r  undexstanding of the complex world of Catholicism and the 

different ways in which women extemalized and internalized their relationships with that 

institution. More generally, the story of a Little-known woman and the world in which she 

lived will add new insight to the general history of women in the Red River region of the 

nineteenth-century, and deepen Our understanding of what it meant to be female at that 

time. 

Authors like Joan Kelly-Gad01 and Gisela Bock wrote in the 1970s that much of 

women's history contributed merely positive illustrations of "greaf' women? Rclating 

59 Rosa Bnmo-JO&, "The Founding of the Missionary Oblate Sistcrs of the Sacred Heart and Mary 
tmmaculaîc in Manitoba," Historical- 'on, 9,1(1997): 1-20. 

Joan Kelly-Gadol. T h e  Social Relation of the Scxts: Methodologicai Implications of Women's History" 
S i m :  J o d  of Women in Culture and Socictv, 1,4 (1976): 809-823; and Gisela Bo& "Womcn's Hïstory 
and Gendcr History: aspects of an Imcnrational Debatc," and Hhtow, 1,l (1 989). 



Kelly-Gad01 and Bock's argument to the instance of education, Joan Wallach Scott wrote 

in 1996 that: 

When the argument was about education, ferninists came up with stunning 
cases of briIiiant women to demonstrate that learning did not distort 
femininity or, more radicaiiy, that sex had nothing to do with the 
operations of the mind? 

Like women's history in general, prairie women's history has seen its share of studies 

that commemorate "great" wornenag Undeniably, women N e  Marie-Anne Gaboury, 

Manie Tobie, NeUie McClung, and Gabrielle Roy deserve recognition, but what about 

other women? In short, the process of early women's history simply comprised the 

recovery of "worthy" women. Since then women's historiaus have uneaahed sources and 

borrowed methodologies in order to write about ordinary women neglected in the 

histoncal record. 

In her article, "Does A Sex Have a History?" Denise Riley mounted an important 

challenge to historiaus writing about women in the 1990s. The issues that Riley and Scott 

raise affect not only the histoncai interpretation of gender, but they will also: "anlict 

racial, national, occupational, class, religious, and other  consolidation^."^^ However, 

while it is important to keep postmodern discourse analysis in mind when considering 

gender identities, the matenai foundations of women's lives mut  not be neglected. 

In her article, "Canadian Prairie Women: A Bibliographic Surve y ," Susan Jackel 

examines the histoxiography concerning Western Canadian women to 1987." Among 

6' Joan Waiiach Scott (cd). Fmiinism and Historv. Oxford Readkgs in Feminism, Oxford & New York: 
Oxford University Reru, 19%: 1. 
62 See: Grant MacEwau And Mi* Womea Tm: Stories of Notable Western Canadiau Women. 
Saskatoon: Wcstcrn producCr Prairie Books, 1975. 

Daiise Riley. "Does A Sex Have a History?" in Joan Wallach Scott (ed). J%mhism a d  Histow. Oxford 
Readinas in F- Oxfd & New York: Orcford Umvenity Press, 1996: 3 1. 
64 SU& Jackcl. Tanadkm Prairie Women's History: A Bibliographic Survcy," ûttawa: CRIAWACREF, 
1987: 1-22. 



many other themes, her study reveals t b  major trends in the study of "ordinary" prairie 

women. One trend is the tendency of historians to focus on the setîiement period, 

meaning the pend between 1888 and 1930.6' This period st i i i  remains popuiar, buî the 

content has expanded in different areas to include the social and cuiturai impacts of the 

arriva1 of -y different g r ~ u p s . ~ ~  Women in agriculture and politics are the other 

cornmon themes. In 1976, A Harvest Yet To Rea~: A historv of prairie women, edited by 

Lin& Rasmussen, challengeci the way schoiars looked at the history of prairie womea6' 

Photographs and extracts of autobiographies, reminiscences, newspaper clippings, and 

other sources were compiled into a book of snapshots. These snapshots demonstrated that 

the lives of prairie women could be coostructed fkom a variety of sources. In other words, 

it was "a place to begin.'** An example of a work that expanded on this suggestion is the 

publication by Sara Brooks Suudberg, entitled: Yarm Women on the Canadian Frontier: 

The Helpmate Image." Since then, many diverse topics have built upon these two themes 

of women's roles in agriculture and politi~s.69 

In 1987, Jackel noted the challenge awaiting prairie women's history: 

Prairie women's history to date presents something of a paradox. [. . .] 
there exists a varied and abundant body of published and unpublished 
materials, [but] one looks in vain for concerted discussions of prairie 

65 See: Georgina Binnie-Clark- A Summer on the Canadian Prairies. London, Engiand: Edward Arnold, 
19 10; and Susan Jackel (cd.) A Flamel Shirt and Libertv: British Emintant Gentlewomen in the Canadian 
West. 1 880- 19 1 4, Vancouver University of British Columbia Press, 1982. 
%or example, Angus McLaren discusses the use of birth umîrol. Angus McLaren. "'Kecp Your Scats and 
Face Facts': Western Canadian Women's Discussion of Birrh Control in the 1920s," Canadian Bulletin of 
Medid  History, 8 3  (1991): 189-201. 
67 Linda Rasmussen et al. A Hiamest Yet To Re*: A histow of mairie wmem Toronto: Women's Prtss, 
1976. 
Rasmussen et al., 1976: 10. 

69 For instance: Christa Scowby. "'1 Am Not A Drone': F m  Women, bpmdudve Work and the Western 
Producer, 1930-1 939," $askatchmari Histonr. l9%,48(2): 3-1 5; Aagela E. Davis. "'Coimtry 
Homemakers': The Daily Lives of Raixie Women as seen through the women's pages of the Gain 
Growas* Guide, 1908-1928," Canadian Paners in Rurai Histow, 8 (1 992): 163-1 74; and Mary ïüxmcar. 
"'Mostly For the Male Mernôers': Teachiag in Wdpcg, 1933-1966," Historical Sndies ta Educati 

. . 'on, 6,l 

(1 994): 1-20. 



women's history as a discrcte and seIf-conscious field. Questions of 
definition, chronology, methodology and rationale aii await debate. Amid 
a vigorous regional scholarship, women's historians are, for the most part, 
decorous and discreet?O 

In response, authors such as  Mary Kinnear, Sylvia Van Kirk, Jennifer Brown, and 

Frances Swripa have continued to expand and push the historicai inquiry conceming 

prairie women, through the exploration of the interreiated themes of race, religion, class, 

and gender.7' 

One aspect of prairie women's history not included in Jackel's article is that of 

hcophone  women. One major reason for this negiect is the relative absence, until 

recently, of Western Canadian female fkincophone historians. As Monique Hébert notes 

in her thesis, no systematic historical treatment conceming hcophone  women has been 

done since the thesis of Sister Eiisabeth De Moissac in 1946.~ At 1 s t .  beginning in the 

1980s and increasing during the 1990s, Mcophone women, and métis women in 

particular, have received some histoncal attention. 

In general, the body of literature on fkancophone women is Limited to exceptional 

women and female religious ~rders.'~ W e  these provide a great deal of valuable 

information conceming Cathoiic institutions, one cannot M y  appreciate the individual 

70 Jackel, 19437: 2. 
Sec: Mary Kirnicar. A S  Montreal and 

Kingston : McGill-Queen's University Press, 1998; J d é r  Brown and Elizabah Vi'bert (eds.) Reading 
Bevond Words: Contexts for Native Histow. Vancouva: University of Bnhh Columbia Press, 1996, and 
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du Métindiea, 1987; and Htltne Chapuî, snjxn. w s  S.N.J.M. 1 974-1984: Une histoue sommaire des - .  
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expenences of these women. These women possessed and exerted a gmat dcal of power 

and influence in their comrnunity, and should be placed within that society. 

Métis history has received a great &al of scholarly interest ovcr the y-. The 

"Resisîance" of 1870, the "Rebellion" of 1885, and of course Louis Riel have b e n  

particularly popular topics, but since the 1970s, historians have attempted to study other 

aspects of Métis ~oc ie ty '~  However, work dealing specifically with the d e  of métis 

women have oniy begun to receive scholarly attention. Nathalie Kennoal is one such 

scholar, examining métis women's roles during the years of tesistance. However, 

Kermoal tends to fali into the trap of attempting to infuse women iato the existing 

historical fkmework rather than to enhance the existing scholarship with a new 

theoretical interpretation. In other words, her work is a good example of contributory 

history. 

Diane Payment has greaîly contributed to the research on Western Francophone 

women, specifically, métisse. Two studies are especially relevant here. The first, an 

article, "On n'est pas métchif nous-autres: un aperçu des relations entre les femmes 

hcophones au Manitoba durant les années 1810-1920,'' examines the relationship 

between Francophone and Métis women. While the work does not relate specifically to 

the education of women, Payment has some interesting ideas concerning the relationship 

" See: Auguste-Henri De Trdmaudin. Wkmipeg: 
Pemmican Publications, 1990; Gerhard Eus. Homclaud to Hhtalaad: the c-a worlds of the Red 
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Geo0auhv. 10.1 (1 989): 19-33; Ouülaumc Chamttc. L'Es~ace & Louis G o d a  Winnipeg: Éditions Bois- 

'on of t 885 Rccoasibeted Brûlés, 1976; Thomas Flanagan. Riel and the Rcbelh . . Saskatoon: Western 
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between those two groups. For instance, Payment argues that the tensions between 

French-Canadian and Métis women grew after 1870: 

À l'époque de la colonie de la Rivière-Rouge, c'est-à& entre les années 
18 10-1870, il y avait peu de distinction entre les femmes hcophones  
d'origine métisse et cannrlienue hçaise. Les canadiennes minoritaires, 
s'intègrent au groupe métis minoritaire, contrairement A la communauté 
anglophone "halfbreed" et écossaise de l'autre côté de la M è r e  [.. . .] 
Certes, il y a parfois des différences et de sensibilités entre les deux 
groupes mais l'interaction est constante et dépourvue des ?&jugés [.. ..] 
Par contre après 1870, les relations commencent à changer." ' 

Her analysis demonstrates that tensions developed within these francophone groups but 

unlike Sarah Carter and Sylvia Van Kirk, Payment does not clearly defhe the reasons for 

this change. 

Carter's contribution examines the various cultural assumptions and images that 

white women had of native worne~. '~ Sirnilarly, Van Kirk illustrates that fur trade 

relations were complicated by concepts of agency, personal. initiative, and r a ~ i s r n . ~ ~  

These notions applied just as easily to the relations between both sexes but also those 

between women of different cultwes. 1 think Ann L a m  Stoler, in her article "Camal 

Knowledge and Impenal Power: Gender, Race, and Morality in Colonial Asia," puts the 

situation in perspective. She suggests: 

Concubinage was a domestic arrangement based on sexual service and 
gender inequaiities which "worked" as long as European identity and 
supremacy were clear. When either was thought to k vulnerable, in 

'' Diane P. Paymmt. "On n'en pas mCtchif nous-aimes': un aperçu der relations enire la femmes 
hmcophones au Manitoba durant les années 18 10- 1920." Bulletin de la SociW historiaue de Saint- 
Boniface, 3 (1992): 13-18: 13. 
76 Sarah Carta. "A Fate Worsc T'han Deathn The Beavcr, 68,2 (1988): 2 1-28 and Caoturing Women: the 
h s  culturale West. MoMontreal & Kingston: McGill-Queen's 
University Press, 1997. 
* Sylvia Van Kirk. Manv Tendcr Tics: Worncn in Fur-Tade Societv. Wipcg:  Watson-Dwyer, 1986 and 
"Wbaî If Marna is an indba?: The Culturai Ambivalence of the Alexander Ross Farnily" in Jacqueline 
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jeopardy, or less than convincing, coloniai élites rcsponded by cl ?Pg the cuitural criteria of priviiege and the mord premises of their unity. 

In other words, prejudice was present, but as long as the métis were not considered a 

political, economic, or cultural thmat. a CO-existence appcars to have prevaild 

Payment's other article, "Un aperçu des relations entre les missionnaires 

catholiques et les métisses," examines the social impact of the Catholic missionaries upon 

Métis ~ornen . '~  This article is quite usenil as it traces the evolution of Catholic influence 

upon the métis community as p a t e r  numbers of missionaries came to the colony and 

particularly the impact of women missionaries. Udortunately, the article is d y  a 

surnmary and does not venhue into detail over any issue. On one hanci, Payment's work 

is quite usefûl because, while historians Sylvia Van Kirk and Sara Carter look at the 

impact of white women on the population, Payment is the only one to consider the impact 

of the female Catholic institution personnel. On the other hand, Payment's work, Wre 

many histories d e n  about women, has not placed women in a wider context and has 

not examined the d e  clergy's a u e n c e  upon women's Lives and how these women in 

tuxn infiuenced men's iives. 

Two journals in particular have contributed to the study of 6rancophoneo in 

Manitoba. The fïrst is the Bulletin de la Société historiaue de Saint-Boniface and the 

series of publications of the papers delivered during the conferences of Centre d'études 

hnco-canadiennes de 1'0uest.'~ Again, like much of the work written on hcophone 

Am Laura Stoler, Tamal Knowledge and Impcrial Po- Gcradcr, Race, and Morality in Colonial 
ns in Feminism, . . 

h i a n  in Joan Wallach Scotï (ed). Feminisni and Histow. Oxford Rcadm Oxford & New 
York: Oxford University Ress, 19%: 220. 
Is Diane P Payment. Sln aperçu des relatiom entre l a  missiomah cathoLiqu~s et la M&hses,* É- 
Oblates de L'Ouest, 3 (1995): 139-1 58. 
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history, many of the articles provide valuable and interesting information, but they are 

predominantiy descriptive in nature. 

Where would the story of Catherine Mulaire and the religious infiuence exerted 

upon her fit into al1 of this? Like Linda E. Lee's thesis The Mvth of Female Euuaïity - in 

Pioneer Societv: The Red River Colonv As a Test Case, it wouid question some of the 

belief of pioneer egalitarianism in the Western Canadian fiontier.*' Lee's thesis examines 

influences exerted upon anglophone farm women, this thesis will inquire into some of the 

influences exerted upon female students and educators such as Mulaire. Futthemore, 

like the thesis written by Lesley Erickson that examines the life of Sister Sara Riel, 

Mulaire's story illustrates another experience by a wornan living in the nineteenth century 

~orthwest." The thesis of Erickson provides an example of how a métis woman narned 

Sara Riel extemaiized her religious education through religious We and teacbg, the case 

of Catherine Mulaire reveais a f d e d  religious vocation. In other words, both highlight 

two different ways that métis women experienced their race, gender, and religion. 

Methodolow: 

nie  life of Mulaire can be pieced togahet fiom a variety of sources. there stiii 

remains, as in much of women's history. many gaps in the historical record. Frederic W. 

Gleach provides a soluîion to the silences of a historical text." In essence, Gleach 

employs the method of "contto11ed speculation." He defines this process as: 

" Linda E. Let. The Mvth of Female Eaualitv in Pioneer Societv: nie Red River Colony As a Test Case. 
Thesis -1, Winnipeg: University of Manitoba, 1978. 
'Z Lesfey Ericksou At the Culturai and Rclidous Cr-: Sara Riel and tbe Grcv Nuus in the Canadian 
Northwest. 1 848- 1 883. Thesis -1, Calgary: Univmity of Calgary, 1997. 
a Fredcnc W. G l d  Tontmlled Speculation: Intaprcting the Saga of POCIlfiOntas and Captain John 

Vl'baS (--) b3ding BCWmd for Nati Smith," in J d e r  S.H. Brown and Elizaberh Wotds: C- ve 
Historv. Peterborough, Ontario: Broadview Press Ltd, 19%, repr. 1998: 2142. 



The use of comparative materiai fiom other cuitutal or historical situations 
to infer crucial information that may be missing or obscurcd in the 
historicai record of a particular situation; the comparative material is 
selected h m  conte- that appcar most closely analogous. 'The specuiative 
inferences arc thus controiled by k ing  carcfully and explicitly grounded in 
the ethnographie, historical, andor archaeological record." 

The silences in the story of Catherine Mulaire becorne rather evident when she is piaced 

in relation to other men and women in the colony. Thus, the method of Glcach will be 

employed by comparing Mulaire's experiences and relationships of others in the Red 

River region. The goal is to iliustrate that the womn who where exposed to the Catholic 

faith through educaîion responded to these teachings in Merent ways. In other words, 

the Catholic comrnunïty of the Red River region was not a homogeneous group, but 

rather a group of individuals that lived in a community. 

To illustrate the educatiod system that Mulaire would have been introduced to, 

the second chapter of this thesis will consider the repercussions of Mgr. Joseph-Norbert 

Provencher and Father Georges-Antoine Belcourt's cornpetitive relationship on the early 

female education of the Red River region. This cornpetition and their relationship with 

another métis woman, Angélique Nolin, would influence Catherine Mulaire's religious 

educational training. The third chapter of this thesis will consider the changes to female 

education in the area after the arriva1 of the Sœurs Grises. This institution's influence 

through its services and personnel, would influence Mulaire's early education by the 

mode1 they provided and through her tacher, Juliette Lefebvre, who had been one of 

their novices in 1846 and 1847. The fourth chapter will assess the degree that Mulaire's 

religious training iduenced her perceptions of religious life through an examination of 

ber brief career with the Saurs de la Propagation de la Foi. 



Conclusion 

There are a number of difïiculties surrounding a representation of the story of 

Catherine Mulaire. In the first instance, much of the story is to be found in îhe 

correspondence and stories of the M y .  Whiie Bernard Mulaire has gone to great 

lengths to uncover pieces of the family history, certain ekments remain elusive. For 

instance, no mention is made of Mulaire's experience as a novice of the Sœurs de Ia 

Propagation de la Foi. Fomuiately, the works by Reardon and Fortier have assisted my 

search for this aspect of her Me. Unfortunately, like the others authors, 1 have corne 

across an unusual silence in the documentation of the period in question. 

A consequence of the difnculty that has &sen in recreating Mulaire's Life and 

experiences has been the sheer number of sources to consuit. In addition to the sources 

noted above, this thesis has considered a large number of letters written by Father 

Georges-Antoine Belcourt, Father Julius Beileau, Mgr. François-Norbert Blanchet, Sister 

Marie-Rose Clapin, Sister Anastasie-Gertrude Coutlée dite Saint-Joseph, Sister Mary 

Curran, Sister Hedwidge Lafiance, Sister Eulalie Lagrave, Bernard Mulaire, Mgr. 

Norbert-Joseph Provencher, Father David Roy, Mgr. Alexandre-Antonin Taché, and 

Sister Marie-Louise ~ a l a d e . ~ '  

a5 Unfortunately, not a grtat deal of time was spent rcscarching the e v a  usefbi coliections of the @od that 
are located at the Provincial and Hudson's Bay Company archives in Wkpeg. While a cursory 
examination of the employee records of the Northwest Company and the Hudson's Bay Company wue 
considered, a more tfiotough examhaion may have shed frPrha Light on the life and wrid of Mufaire. To 
name but two othcr examples, the Seikirk papas and othcr contemporary coilectioris like the Kiüson 
P a p a  may also have proven usefui. 



The Chronicles of the Saurs Grises h m  1843 to 1874 were also examincd as 

were a number of personal files concerning individual nuns that are located at the 

Archives of the Sœurs Grises in Saint-Bonifkce. A number of collections located at the 

Société historique de Saint-Boniface wete read such as the dossier on Belcourt, the Nolin 

family, and a number of gened files on Saint-Boniface and religious communities. A 

number of other collections, research notes, parish records, and letters fiom a variety of 

locations were dso considered but are too numemus to mention in fiiL1 here. The 

intention of this thesis was to begin an area of inquiry and to encourage M e r  historical 

inquiry into the life of Catherine Mulain and to see how the experiences of other women 

of this t h e  period compare to her story. 



Chapter 2 

The Secular Clergy: The Influence of Joseph-Norbert Provencher and Georges- 
Antoine Belcourt on Female Education in Assiniboia, 

1818-1859 

Introduction 

This chapter will consider the rise of female education in Assiniboia in the early 

nineteenth century.' F e d e  education was kge ly  inspird by the Catholic secular 

clergy's commitment to provide the youth of the colony with French-Canadian and 

Catholic instni~tion.~ This form of education was developed slowly afler the arriva1 of 

Mgr. Joseph-Norbert Provencher, Father Sévère-Joseph-Nicolas himoulin,' and catechist 

~uillaume-Étienne ~ d ~ e ~  to the colony in 1818. In particular, Provencher, the iïrst 

Bishop of the Northwest, largely defined the character and the structure of this system. 

Mer establishing why the Catholic clergy returned to the Northwest, the discussion will 

consider the role and the influence of Provencher. 

' The use of the terms "Assiniboia," and "Red River region" is used h m  to designate what is now southcm 
Manitoba and the area just over the American border in what is now North Dakota. The term "Northwest," 
is used to designate the territory that now comprises Western Canada. 

For an example of this style of ducation sec: Micheline h o n t  and Nadia-Fahmy-Eid (eds.) Les 
couventines. L'éducation des fi1Ies au Ouébec dans les coZIPfteations relitzicuses enscismantts. 1-1960. 
Montreal: Boréal Express, 1986. The style and structrire of the ducation wlere largely defined by the 
French model. Sec Gérard Cholvry a al. L'dPlKrnent catholiaw en France au XlXe et Xxc siècles. 
Paris: Société d'Histoire religieuse de la Frauce, 1995. 
' Fatfier Dumoulin (b. 5 Dccember 1793, Sainte-AMcdc-Boutde-l'iie, Lowa Canada - d. 27 July 1853, 
Trois-Rivières, Lower Canada); ordainecl on 23 Febniary 1 8 1 7 in Nicolet, he ttmained in the R d  Riva 
region until 1823. S a  Nive Voisine. "Dumoulin, Sdvtrc-Joseph-Nicolas" Didonaaire biograrhiaue du 
Canada, (DBC), ~01.8, (1 85 1-1 860): 277-278. 
* ~uillaume-Étienne Edge was bom in Montrd on 1 Doc«nber 1792. He lefi Red River in 1820 whcn 
Provenchcr rchrnied to updatc Mgr. Plessis on the mission. ëûgc had decided thaî he did not have the 
ecclesiastical vocation. He died in 1869. Joseph-Norbar Rovencher. "Notice sur la Rivière-Rouge* Les 
Cloches de Saint-Bonke (LCSB), Part II1,26,8 (1927): 177-1 82: 180. 



Provencher, however, was not the oniy one to influence femaie education. By 

1844, twelve secular pnests had made their way to ~ssiniboia.' Each clergy memkr 

brought his own ideas about fernale education. Father Georges-Antoine Belcourt, brought 

to the colony by Provencher in 1831, is an extreme example of a secular priest who 

opposed Provencher's method of introducing the French-Canadian and Catholic way of 

Me to the Native population. The root of their dif%etences was that, imlike Provencher, 

Belcourt believed that the material needs of the colony should be satisfied before they 

introduced a new way of Me. Betcourt also believed in integrating aspects of the Native 

culture and way of life into the educational structure. 

Provencher and Belcourt's relationship with Angélique Nolin elucidates the 

different relationships that women had with different members of the secular clergy. The 

case of Nolin also suggests that the women of the colony exerted some degree of agency 

and influence. N o h  opened the f k t  Catholic school for girls in 1829 in Saint-Boace. 

Her decision to follow Belcourt to his new mission cailed Baie-Saint-Paul in 1834 is 

signifïcant because it left Rovencher without a tacher for the girls' school in Saint- 

Boniface, and as a resuit, the school was closed, 

- 

The twelve pricsts wcre: Sv& Dumoulin (1 81 8-1 823); Thornas Destroismaisons (1 820-1 827); Jean 
Harper (1 822-1 83 1); François Boucher (1 827-1 833); Georges-Antoine Belcourt (1 83 1 - 1 847); Charies 
Édouard Poiré (1 832-1 839); Jean-Baptist Thibault (1 833-1 872); Modcst Demers (1837-1 838); Joscph- 
Arséne Mayrand (1 838-1 843); Joseph Daweau (1 841 -1 844); Louis Laflèche (1 844-1 856); and Joseph 
Bourassa (1 844-1 856). Archives of the SaiPs Grises de Saint-Bodkc. (ASGSB), Chroniques des S m  
de la Charité de l'Hôpital & Saint-Bonifiice, Manitoba (Chroniques), vol. 1 (1 843-1 857), 1844: 88. 



Nolin's relationship with Belcourt alro set the stage for his subsequmt 

relationship with Catherine Mulaire. Belcourt's positive working reiatioaship with N o h  

may help to explain why he chose to train Mulaire to join his religious commmity. 

Belcourt's and Mulaire's relationship, however, endcd in controversy and led to the 

demise of the Sœurs & la Propagation de la Foi. The events smunding  this controversy 

wiii be considercd in fiuther detail in the fourth chapter of this thesis, but it U-i be 

important to note here that Belcourt's experience with Nolin did not gunrPntct an equaily 

successfiii one with Mulaire. 

The Red River Region and the Establishment of the Catholic Clergy 

The events smunding the Me of Catherine Mulaire largely took place ouiside of 

Saint-Boniface. However, a consideratio11 of the beginnings of this mission is essential 

because Saint-Boniface was to becorne the center fiom which Catholic rnissionary 

activity made itself felt in the Red River region during the nineteenth century. This period 

witnessed a great expansion of Catholic institutions in Saint-Boniface itself, but also in 

the surroundhg regions. Despite this growth outside of Saint-Boniface, its centrality 

would remain paramount throughout this period. 

While Rupert's Land was under the jurisdiction of the Hudson's Bay Company, 

the Catholic missionaries of the Northwest (Jésuites) carne fiom France and New France. 

In 1763, New France was c e d d  to Great Britain, and Catholic missionary activity and 

instruction in the Northwest endcd when much of the French Catholic ciergy retumed to 

France. The foundiclg of the Red River Colony in 18 12, sparked new interest in bringing 



missionaies to the colony for the purposes of maintahing oder and to provide 

instruction to the Catholic 

In 1808, Thomas Douglas, the fifth Earl of Selkirk began to develop a plan for the 

creation of a colony in the Red River region.' 'Ihe land in question was part of a large 

region under the jurisdiction of an English h-trading company, the Hudson's Bay 

Company that had received a its royal charter in 1670. To gain Muence, he began to buy 

the depreciating shares of this fur trading company. The shans of the Company had 

begun to decline as a consequence of the Napoleonic Wars and the subsequent 

diminishing London fur market.' Like many of his other colonies, Lord S e k k  was 

concemed in creating a home for dispossessed Scottish and Irish famiers. In buying 

shares, Lord Seikirk also envisioned a plan to create a solid economic base for the 

company by settling an agricultural settlement. This plan was intended to diminish the 

expensive costs of shipping food supplies to the company. Lord S e k k  also suggested 

that this colony would provide a home for retired servants of the company, particdarly 

those with families of the region. A M e r  incentive may have been to check their rival 

fur trade company, the North West ~ o m ~ a n ~ . ~  The North West Company was created in 

See: Keith WiIson The Developmcnt of Education in Manitoba ïhesis Ph.D.1, Michigan: Michigan 
State University, 1967. 
' Thomas Douglas (b. 1 77 1, Scotland - ci. 8 April 1 820, France) For more information sec John Morgan 
Gray. "Douglas, Thomas, baron Dacr a Short-Cleuch, Se compte de Selkirk," DBC vo1.5 (1801-1 820): 
289-295. 

See: Harold k Tmiis. nie fur trade in Canada: an introduction to Caiuid;sn economic histow. Rcv. Ed. 
[Toronto J: University of Toronto Press, 1970; Douglas Mackay. Tbt houourable c o ~ v :  A hiPtorv of the 
Hudson's Bay Commv. Toronto: McCleiiand and Stewart, 119361; Edwin ErwJt Rich. The Fur Trade and 
the Northwest to 1857. Toronto: McCleIiaad and Stewart, 1967; and Sylvia Van Kiric Manv Teader Tics: 
Women in Fur-Trade Societv. Wdpcg: Watson-Dwycr, 1986. 
Marjorie W m  Campbell. nie Nor'Westas: The finht for the Trade. Toronto: Macmillan Press, 1954; 

and Gordon-cbarles Davidson. The Norih West Com~anv. New York: Russeil and Russtil, 119471. 



1783-1784 by Simon ~ c ~ a v i s h , "  ~enjamin ~robisher," and his brother Joseph 

~robisher. l2 

In June of 181 1, the agreement bctween Lord S e W k  and the Hudson's Bay 

Company gave the fonner 185 000 square Hometers of land for 10 shillings sterling. 

This temtory became known as the District of Assiniboia and his settlement was referred 

to as the Selkirk settlement." The fïrst settlers, under the new Govemor of the colony, 

Miles Macdonell, arriveci on 30 Augurt 1812.14 The colony had a difficuit beginning, and 

a lack of supplies forced most of the new arrivais to spend the 18 12- 18 13 e t e t  south of 

the Selkirk Colony in Pembiaa near the bunalo herds." The region had traditionaliy been 

a hunting and trapping ground for peoples of Native descent. The arrivai of these new 

settlers caused uneasiness as they were seen as a new source of cornpetition for bufhio. 

The North West Company also perceived the new colony as a threat. Foilowing 

Macdoneil's proclamation in 18 14, which at first limited the exportation of pemmican 

through the colony, and later restricted the hunt itself', the North West Company resolved 

to ruin the Selkirk Settiement. The Company convinced its empioyees of mixed descent to 

assist them in isolating the colonists and on 27 June 18 15, the colonists left the colony.16 

'O Simon McTavish (b. aromd 1750, Sîrath Errick, Scotland - d. 6 July 1804, Montrai) See: Femand 
Ouellet, "McTavish, Simon," DBC, vol.5 (1801-1 820): 617-625. 
" Benjamin Frobisher (b. around 1742, Halifax, England - d 14 April1787, Montreal) Sec: Fcniaad 
Ouellet, 'Tmbîsher, Benjamin," DBC, vo1.4 (1 771 -1 800): 298-30. 
'* Joseph Frobisher (b. 15 Apd 1 740, Halifax, England - d 12 Septeraber 1 8 10, Montreal) Sec: Fanand 
Ouellet, "Frobisher, Joseph," DBC, vo1.5 (1 801 -1 820): 363-366. 
l3 Luc Dauphinais. 
colonie iuscp'en 1870. Saint-BoniEace: Les Éditions du Blt, 1991 : 34. 
l4 Miles Macdonell (b. arorrnd 1767, Invaness-shire, Scotland - d 28 Juue 1828, Pointe-Forhme, Upper 
C d )  Sec Herbert Mays, DBC, vo1.6 (18214835): 484489. 
l5 Pembina is located at the junctipe of the Red and Pembina rivas in what is now North Dakota. 
l6 For a detailed anaiysis sec: Dauphinais, 1991 : 37-44. 



The Selkirk Settlement was re-established with the arriva1 of new colonists under 

the direction of the new Govemor Robert Semple in November of 181 5." However, 

conflicts between the huo firr-trading companies persisted and culminaîed in the mnfiict 

known as the BattIe of Seven Oaks or 'Za Bataille de la Grenouilitre" on 19 Jtme 18 16. l8 

The colony would estabiish itseîf permanently with the amival of a force of retired 

soldiers, the Meuron Regiment on 10 January 1 8 17. l9 

In addition to sending a military regiment to mairitain law and order, Lord Seikirk 

believed that a Caîholic pnest wodd fiirther promote stabiiity to the French-Canadian 

and French-speaking Native population. Moreover, many of the Meuron regiment were 

aiso C&olic and requested the senices of a Cathoiic priest in the colony. Rather than 

sending a priest fiom Ireland or Scotiand, Lord Selkirk believed that French Canadians 

would better respond to the needs of the Catholic population that was predominnntly of 

mixed descedo  A request for volunteers was sent to Mgr. Joseph-Octave   les sis^' of 

Quebec in 18 15, and as a result, Fathers Joseph-Norbert Provencher and Sévère-Joseph- 

Nicolas Dumoulin, dong with catechist Guillaume-Etieme Edge, arrived in the colony 

on 16 July 1 8 18." The future site of Cathoiic institutions in the parish of Saint-Boniface, 

across the river fiom the Selkirk Settlemmt, was to begin. 

" Robert Semple (b. 26 Febniary 1777, Boston - d 19 Jme 1 8 16, Red River Colony.) He was Govcrnor of 
the temitories of the Hudson's Bay Company. He was one of twenty t h e  casuaities during the Seven Oaks 
Battle on 19 June 1816. Hartwcll Bowsfield "Semple, Robert," DBC, vo1.5 (1 801-1820): 825-826. 
l g  See Dauphinais, 199 1 : 454.  
l9 See: Dauphinais, 1991 : 51-54. 
'O See: Dauphinlis, 1991: 33-54. 
'' Mgr. Joseph-Octave Plessis (ô. 3 March 1 763, Quebcc - d 4 Decunber 1 825, Quebec), He was ordained 
priest on 21 January 1801 and took possession of the Episcopal Sc+ of Quebec in 1806. Sa: James H. 
Lambert, "Plessis, Josephbctave," DBC, vo1.6, (1 82 1 - 1 835): 64666 1. 
" Provcncher appeared quite r a i e  in acccptbg ùis new mission. He wrote to Mm. Plcssis on 15 Match 
18 18 stating that: "En réflçchissant sur la grandeur de l'ouvrage proposé dans cette pénible mission, il m'a 
semblé que je n'étais pas l'homme qu'il -Ln SocW historÏquc & Saint-Boniface. "Lettres de 
Monseigneur Joseph-Norbert hvenchcr, premier Cvëquc de Saint-Bo-," Bulletin de la Société 
histonaue de Saint-Bonifhce. vo1.3, (1913), Rovencha to Plessis, 15 k k c h  1818: 5, (henccfarrh: LeUres). 



The First bis ho^ of Saint-Boniface: Mgr. Jose~h-Norbert Provencher 

Joseph-Nor- Provencher was boni on 12 February 1787 in Nicolet, Lower 

Canada. Son of Jean-Baptiste Provencher and Élisabeth Proulx, he came h m  a relatively 

poor and large fârming M y .  He began to attend school at the age of fointeen, when the 

f k t  fiee public school in Nicolet was opened in 1 80 1. Assistcd by an affluent uncle, he 

later attended a number of educational institutions in Quebec, and on 2 1 December 18 1 1, 

he was ordained as a secular priest. Foilowing his ordination, and prior to his psting in 

Saint-Boniface, he was an assistant to the parish priests of the cathedrai in Quebec city in 

1811, of Vaudreuil in 1812, and of Deschambauit in 1813. in 1814, he was m e d  the 

parish priest of Pointe-Claire and of Kamouraska in 18 16. In 18 18 he came to Saint- 

Boniface, and in 1820 upon his return to Lower Canada to update Plessis on the new 

mission, he was surprised to leam that he would be promoted to the rank of Bishop of 

Juliopolis and awiliary to the Archbishop of Quebec. Provencher remained head of the 

Catholic Church in Western Canada until his death on 7 June 1 853 .= 

Provencher had been given a specific mandate when he was chosen to head the 

Catholic mission in the Northwest. Once there, he was to leam the Cree and Ojibwa 

languages, prepare grammars and dictionaries in those languages, and "regularize" the 

marriages of the region. Most importantly, he was to establish Catholic schools. 

For f i e r  i d o d o n  about Mgr. Provmcher sec Donatien Frémont. M0 Rvvenchcr a son temps. 
WLlMipcg: La Li'berté, 1935; Lucien Lemieux, "Rovcnchcr, Joseph-Norbert," DBC, vo1.8, (1 85 1-1 86 1): 
797-802; and Raymond Louis Thuot. h v ~  Pioncer Bishm. Thsis -1, Whpeg: Univwsity of 
Manitoba, IWO. 



Education ia the Red River Remon . 

'Ibis section wiii examine how Provencher attempted to ni1n1l his obligation to set 

up schwls. In short, he envisioned a "practical" education for the femaie population that 

was based on the French-Canadian and Catholic system. This attitude may be seen in the 

letter that he wrote to the Saurs Grises of Montreal in 1843, when he findly f m d  a 

religious co~tlfnunity willing to venture to the West: 

Depuis plusieurs d e s ,  je cherche à me procurer des religieuses pour 
donner aux personnes du sexe, une éducation solide sur la religion et les 
autres branches, qui tendent à former de bonnes mères de famille, à 
encourager l'industrie, à enseigner la tenue du ménage, la fabrication 
d'étoffe, de toilette, etc." 

Consequently, the policies and the structure that he put in place and his vision to train the 

fende population to becorne "good" Catholic wives and mothen, set a pattern for rnany 

of the relationships between the women in the colony and the d e  Catholic clergy. 

There is only conjecture as to the exact date of the opening of the h t  formai 

Cathoiic school in Saint-Boniface. Several authors, such as Donatien Frémont, Georges 

Dugas, and Paul Régnier, maintain that a school or "coiiège" was opened swn after 

the arriva1 of the missionaries to the c o l ~ n ~ . ~ ~  Luc Dauphinais, however, points out that 

there is no indication of a school in the clergy's correspondence of 1818. Rather, there 

was only the mention of preparing the population for baptism through catechism and 

ASGSB, Chroniques, vol. 1 (1 843- l857), 1843: 6. 
Georges ~ugas. Monseinnea Provencher et les missions de la R i v i & c - R o ~ .  Montreal: Beauchemin, 

1 906: 88 and 13 1 ; FrCmont, 1935: 62; and Paul Régnier. A Histow of St. Boniface CoUene. Thesis 
W d ] ,  Winnipeg: University of Manitoba, 1964: 1 û- 14. 



geneal religious instnrctionnf6 A letter written by Plessis to Provenchcr in 1819 

corroborates Dauphinais' argument. Plessis wrote of bis own misinterpreîation of the 

status of education in the colony. He thought that Guiliaurne Edge had begun a school in 

Saint-Boniface, and when he realized his mistake, he wamed Provencher that the 

establishment of a school was a priority and that catechisrn could be done at any the:  

Je croyais apprendre par vos premières lettres que Monsieur Edge avait 
assemblé les enfants de la colonie et ouvert son école. Cet objet est d'une 
nécessité plus gran& pour la mission que l'enseignement du catéchisme 
auquel il peut vaquer dant ses intervalles, et vous en tout temps." 

Rather, the mission in Pembina set up a school before Saint-Boniface. Tht decision to 

begin a school, sometime in 181 8, in Pembina first, was largely due to environmental 

factors. 28 Mer the Selkirk Settiement's precarious beginningh many in the commimity 

spent much, ifnot the majority of their tirne, in Pembina near the bunalo herck2' 

Plessis, while recognbhg the advantages of the mission in Pernbina, stiongly 

recommended that the missionaries shodd concentrate their efforts at the Selkirk 

Settlement. His rasons for promoting the latter mission were based on the deal made 

with Lord SeWk and the Hudson's Bay Company. His decision was also influenced by 

the land grants that the Church had received in the colony, and by suspicions that situated 

Pembina in American temtory and out of the Quebec Catholic jurisdiction. 

Consequently, the Pembina mission was abandoned in 1 82I3O 

Dauphinais, 1991 : 66. 
27 Grace Lee Nute. Documents Relatin~ to the Northwcst Missions. 1 8 1 5- 1 827. Saint-Paul: Mimicsota 
Historical Society, 1942, Plcssis to Provenchal 6 Jmuary 1819: 180. 
* Nute, 1942, Dumoulin to Plessis, 6 January 1821 : 284-285; and Dumoulin to Eckn Colvile, 29 March 
1 82 1 : 290. Eden Colvik (b. 12 Febniary 181 9, L.aagcly, Engiand - d.. 2 A@ 1893, Devon, m). 
Colvile was an aAminisrrator of the Hudson's Bay Company. Set: JE. Rca, "Colvile, Eden," DBC, voL11 
(1891-1900): 223-225. 
L m ,  Provenchcr to Plessis, 30 August 1818: 30-3 1. 
For more information on the abandontnent of the mission in Pembina, sec Dariphinais, 1991: 77-80- 



In the beginniog there were indications that Provencher was not sutliciently 

fulnlling his obligations, but in aîi fairness he was faced with an unenviable task. 

Following his retum h m  Lower Canada to Saint-Boninice in 1822, he did attempt to 

provide fonnal religious training for two boys of the colony that he felt were promiring 

candidates for the priesthood. He also brought catechist Jean H a q d '  b m  Lower 

Canada to open a primary school for boys.'* Despite his efTorts, a school would not 

n e c e d y  guarantee attendance. Rovencher was foc& with the fbrther challenge of 

teaching his students without the classicai books he had been waiting for. In other words, 

Provencher had none of the tools that he thought were necessary to provide an adequate 

Catholic education." A nnal reason for his initial difnculty in encouraging school 

attendance, may have been an expression of "agency" on the part of the métis 

population.u 

If the boys' school came fÎom slow beginnhgs, the school for girls would be even 

slower. It was not until 1824 that Provencher made the first attempt to acquire the 

teaching services of Angélique Nolin. However, it would take another five years before 

Angélique and her sister Marguerite Nolin would begin teaching the fernale population of 

3' Jean Harper (b. 6 September 1801, Lower Canada - 6 1869, Lower Canada. Harper wodd becorne the 
first priest to be ordainecl in Saint-Boniface. He d v c d  his ordination on 1 November 1824. He left the 
colony in 183 1. Joseph-Norbert Rovencher, LCSB, Part iII, 26,8 (1927): 177-1 82: 181. 
32 Archives of the Société historique de Saint-Boniface (ASHSB), 1.759/18, Rovmcha to Lartigue, 18 
Juiy 1823. Jean Jacques Lartigue (b. 20 Juac 1777, Montcd - d 19 ApiI 1840, Montrcal) Lartigue was 
the first Canadian Sulpicien. He reccivcd his ordination on 21 Septanber 1800 at Saint-Denis sur le 
Richelieu aud he was consecratecl Bishop on 2 1 Jawsry 1 821 in Monireai. Gilles Chaussé and Lucien 
Lemietg %artigue, Jean-lacxpes," DBC, vo1.7 (1 836-1 850): 52453 1. 
33 Lettres, Provcncha to Plessis, 16 Juiy 1 823: 87-9 1. 
The term Uagcncy," may be deîïacd in a vaci* of ways. In this thesis, agency is defined as a choice 

made by an individual or group. It may be expteSSed through passive or active rcsistancc or in disintaest. It 
should also be noted that agency does not.always equate with success. 



the colony.'* While Rovencher was disappointed by his initial Wure to acquire her 

services as weil as the subsequent delay, he did not view the development of female 

education as important as the promotion of the reiigious vocation among the young men 

in the colony. For W c e ,  the loss of his two kst students of mixed descent, Antoine 

Sénécal and Victor Chénier caused him great ~oncern.'~ As Luc Dauphinais suggests: 

La déception qu'éprouve Mgr. Provencher face à l'obstination du vieux 
Nolin, qui tient à garder sa fiiie auprès de lui, est toutefois beaucoup moins 
amère que celle qu'il éprouve en voyant s'évanouir tous les espoirs qu'il 
avait fondés sur ses deux latinistes les plus avancés.'' 

Even though he prioritized male education, Provencher stiU attempted to intn>duce 

domestic training to the female population. 

The art of spinning and weaving were two such activities that Provencher had in 

mind. The idea for beginning this form of education for the female population may be 

seen as early as 1826. In a letter to Plessis, Provencher complained of what he saw as the 

métis reliance on the prairie hunt and the Hudson's Bay Company store for their 

provisions: 

Tous ces gens ici comptent trop sur la prairie pour vivre, ce qui les 
empêche de semer autant qu'ils devraient, et sur le magasin pour s'habiller 
ce qui fait que les femmes qui ne savent rien faire, en fait d ' M e  et autres 
choses qui servent a habiller, se mettant peu en peine de l'apprendre. J'ai 
commence cet hiver à faire montrer par la femme de notre fermier, qui est 

-- 

35 Lettres, Provenchn to Plessis, 13 Junc 1824: 96; Provacher to Pm& 18 Junc 1828: 123; and 
Provencher to Panet, 6 Jtme 1829: 127; ASHSB, 1.759/5 1-53, Provencher to Lartigue, 18 Jime 1828; and 
P4375, Provencha to Dumoulin, 28 Juae 1829. 
36 Antoine Sénécal left the mission in 1825. Victor Chénier decided that he too did not possess the religious 
vocation. Mgr. Provencher wantcd him to finish his schooling and takc over the boys' school in Saint- 
Boniface, but hc also reh~ined to his M y  in 1825. Lettres, Rovmcha to Plessis, 8 August 1825: 106. 
'' Dauphinais, 199 1 : 86; and LeFtres, Provcnchcr m Plessis, 12 Junc 182% 102. Li the imsucce~sfirl 

aaining of Sinical  and C h f i a ,  Provencha amiinuaiiy lost oîher putrntial subjects Like François Enmeau. 
François Bruneau, (b. May 1 8 10, Lac Vert, Saskatchewan - d Junc 27,1856 of typhoid in Saint-Boniface) 
was of Métis descent and when he decided tbat hc did not possess the rcligious vocation, Provencha had 
him teach the boys' school for a couple of years. In 183 1, hc marricd M-te M a  He lpta became 
judge and counciior for the Assinibois govcmmtnt Sec: Louis Mailhot, " F ~ @ s  Bruneau," LCSB, 45 J 
(1 946): 69-72. 



canadienne, aux m e s  de l'école à travailler le Lin et la laine afin d'en 
d o ~ e r  l'idée et l'envie aux autres." 

With the fariner's wife's departure in 1828, Provencher would eventually turn his 

attention, as we shall see, towards Angélique and Marguerite Nolin. 

The school for girls in Saint-Boniface was closed when the Nolin sisters went to 

assist Belcourt in his new mission for the Ojibwa at Baie-Saint-Paul (Prairie à Foumier) 

on the Assiniboine River in 1834. NonetheIess, Provencher persevered with the idea of 

providing a ccpra~ti~ai" education. With the financial assistance of the Hudson's Bay 

Company, two French-Canadian women were hired to teach the female population of the 

colony to weave. As a result, Ursule Grenier and Marguerite Lapalice opened a technical 

school in 1838 for this purpose.39 However, in June 1841, the Hudson's Bay Company 

decided that it would no longer pay the wages of the two weavers. Provencher considered 

paying their wages, but quickly realized that the expense was beyond his means." Once 

again, Provencher was given the task to reconsider the direction and structure of female 

education in the colony. 

As head of the Caîholic Church in the Northwest, Provencher exerted a great deal 

of influence and power over the religious and educational needs of the populace. 

Consequentiy, his attitude towards Lay teachers in general would also influence the 

Lettres, Provenchcr to Plessis, 2 Fcbniary 1826: 1 1 1. 
39 See ASHSB, P0406, Blanchet to Signay, 22 Jrme 1 838; ASHSB, P0625, Proveuchcr to Blanche& 2 8  Jttne 
184 1 ; Frémonî, 1935: 184; Diane Payment "Un aperçu des relations entre les missionnaires catholiqirw et 
les Métisses," Études Oblates de l'Ouest, 3 (1 995): 139-1 58: 144; and Leürcs, Provmchcr to Signay, 6 
August 1838: 174. Fathers François-Norbat Blanche and Modeste Demers ~ n r c  the missionaries picked 
by Mgr. Provenchcr to head out to the fhr North-West. François-No* Blanchet (b. 3 Septanber 1795, 
Saint-Pierre, Lower Canada - d 18 Juac 1883, k g o n )  was to becorne the 6rst Bishop of Oregon City. 

m . .  

See: Adrien-Gabriel Moricc. Dictioiinarre histonaue des Canadiens et des M e s  h n d s  de l'Ouest. 
Quebec : Laflamme et Pm& 1908: 28-3 1. Modcjte Dcmers (ô. 1 1 O c t o k  1809, Saint-Nî~las&LCvis, 
Lower Canada - ci. 28 July 1871, Victoria, British Columbia). See Jean Usha, "D«ncrs, Modeste," DBC, 
vol. 1 O, (1 87 1-1 880): 240-242. Joscph Siguay (b. 8 Novembcr 1778, Quckc - d. 3 Octobcr 1850, Quckc) 
Signay took over the Sec of Quebec in 1832, and officially on 16 FeImacy 1833. Sec: Sonia Chassé, 
"Signay, Joseph," DBC, vo1.7 (1 836-1 850): -867. 



structure of education in the wlony. Dauphinais claimr that h e n c h e r  believed that his 

main obstacles to providing an education for the youth of the colony was his lack of 

hancial resources and his ditnculty in finding a teacher that he liked:' His explanation 

for his dissatisfàction with lay schools was that he felt theu schools were b d y  

Many of the first lay teachers were of mixed descent. This is not surprising since 

the métis formeci the majority of the French-spcaking population of the wlony. 

Provencher's attitude towards lay education is better understd when his opinion 

towards those of Native ancestry is considered. As Raymond Thuot suggests: 'Tt is 

perhaps ironic that Bishop Rovencher, the man who had the greatest infiuence over the 

Métis, should also have been the one who seems to have understood them the l ~ ' * < ~  In 

al1 faimess, even though Provencher did not appreciate the lay teachers at his disposai, he 

did, to a limited extent, see the potentid of the métis children: 

Tous ces enfants qu'on a appelés depuis quelques années Bois-Brûlés 
n'ont pas plus d'idée de Dieu et de la religion que les autres m a g e s .  
Pourtant ces enfants ont beaucoup d'intelligence, ils apprennent avec 
grande facilité les prières et le catéchisme que nous leur montrons ainsi 
que la lecture? 

Bad crops, flooding, harsh wintea, poor hunting seasons, not to mention the fàct that this 

was also a far outpost, dl contributed to the tentative establishment of education in the 

Northwest. But Provencher's relations with other clergy members and how he reacted to 

'O ASHSB, P0625, Rovencha to Blanchet, June 28,1841. 
" Dauphinais, 1991 : 106; aad Lettres, Proveacher to Pan* î 3  July 183 1 : 133. Bernard-Claudc Panct @. 9 
3muary 1753, Qucbcc - d 14 Febniary 1833, Hatel-Dieu, Qucbac) He took over the Sce o f  Qutkc in 
1825. Sec: Nive Voisine, "Paact, Banard-Ciaudc," DBC, voi.6 (1 821-1835): 629-63 1. 
ASHSB, P0250, Rovencher to Rosati, August 15,183 1. 

" Thuot, 1970: 48. 
Lettres, Provenchcr to Plessis, 13 Septemba 1818: 17. 



their attitudes, opinions, and actions, al00 largely innuenced how this education 

developed and was shaped throughout t5is pcriod. 

The Case of Georges-Antoine Belcowt 

Belcourt possessed a différent view, fiom Provencher, of how to introduce 

French-Canadian and Caîholic btruction to the Native population. Georges-Antoine 

Belcourt was bom on 22 April 1803 in Baiedu-Fem, Lower Carda. Afta complethg 

his studies at the coliege in Nicolet, he received his ordination on 10 March 1827. 

Following his ordination, he spent two years at the vicariate in Trois-Rivières and two 

years as the parish priest of Saint-François-&Lac and then at Sainte-Marthe in Lower 

Canada. Prior to his departure for Saint-Boniface, Belcourt spent several months learning 

the Algonquin language at Lac-des-Deia-Montagnes. 

Upon arriva1 in the Red River Colony on 19 $une 183 1, Belcourt was given the 

mandate by Provencher to leam the Ojibwa (Saulteaux) language and to instruct them in 

the Catholic religion. In 1834, he founded the mission of Baie-Saint-Paul on the 

Assiniboine River. Although popular with many in the métis community, he did not get 

dong well with the officials of the Hudson's Bay Company, or with the Catholic clergy 

(particularly Provencher) in the colony. When he was recalled back east in 1848, he 

offered his services to the Bishop of Dubuque and so was sent to mstablish the mission 

of Pembina in the Awrican territory. In 1853, he took up residence at Saint-Joseph 

(Walhalla, North Dakota) whm he remaineci mtil 1859. Recded again, he was then sent 

to Rustico, Prince-Edward-Islaad, wherc he c r e d  a h n e r s '  bank that would prove to 



be the precursor of Alphonse Desjardin's caisses populaires. In 1869, he was sent to 

Shediac, New Brunswick where he remained for the nnal years of his carrer? 

Initialiy, Provencher, seeing the young priest's potentiaî, appead quitc d o u s  

to procure the services of Belcourt. Donatien Frémont wmte that: 

depuis 1827 il avait les yeux sur un jeune prêtre du Sémiruiite de Nicolet, 
l'abbé Georges-Antoine Belcourt, ordonne cette année-Ià et qui s'était 
offert lui-même p u r  la mission de la Rivière Rouge. Plein de talent et 
d'énergie, sachant assez bien l'anglais, il avait semblent-il, toutes les 
qualités voulu" 

Moreover, Provencher wrote hvorably of Belcourt's early progress in learning the 

Ojibwa language: "M. Belcourt paraît faire de jour en jour des progrès dans la langue 

sauvage.'d7 Unfortunately, this fàvour did not last and the puality of the relationship 

changed for the worse. 

In 1834, it was decided that Belcourt was well enough versed in the Ojibwa 

language to start a mission dong the Assiniboine River, thirty miles fiom Saint-Boniface. 

The mission of Baie-Saint-Paul, however, was quickly moved downstream to a site nine 

miles fiom s a i n t - ~ ~ o i s - ~ a v i e r . ~ '  Provencher's desire for immediate conversions and a 

noticeable change in the lifestyle of the Ojibwa living in the vicinity was not to become a 

reality, and as  a result, he soon came to fînd fault in Belcourt. Since Provencher 

perceived the prognss as slow, he quickly blamed the methods of Belcourt. Frémont 

describes the situation when he suggests that: "Mgr Provencher attribuait une b 0 ~ e  part 

du maigre succès de son missionnaire a une cause fondamentale: il atîachait trop 

" For h t h e r  information about Betcourt, sec: A.lhd Fortier. "Georges-Antoine Belcourt et la communauté 
des religieuses de la Propagation de la Foi," Bulletin de la Société historiaue de Saint-Boniface, 1 (1995): 
3-23 or James Michael Reardon, P A  George Anthonv Belcoiat: Pioncer Cathoüc Missionarv of the 
Northwest. 1 803- 1 875. His Life and Tirne. S t  Paul, Minnesota: North Centrai Publishing Company, 1955. 
Frémont, 1935: 133. 
Lettres, Provencber to Panct, 26 Scptcmk 183 1 : 134. 

a Frémont, 1935: 141-143. 



d'importance aux améliorations matérielles dont il attendait la transformation 

The relationship, however, was not entirely negative. Provencher admittd that 

m e  he did not share Belcourt's vision, he did concede that Belcourt was respected by 

m a .  in the métis community and that his service would be misseci if he left. The 

ambivalent nature of their relationship may be found in their correspondence to other 

clergy members in Lower Canaàa, as shown by a letter written by Provencher to Mgr. 

Signay in 1834: 

Je ne vois pas toujours comme Lui sur cette partie de la besogne mais il 
n'est pas aisé de le changer de sentiment ni même de lui dire qu'il faudrait 
faire autrement. il a bien lui aussi la petite portion de bonne opinion de lui- 
même, chose gênante pour les autres. On a trop vanté et plaint ce jeune 
homme. Ii est assurément plein de talents mais d'une sensibilité 
épouvantable [.. . .] En passant il est estimé de tout le monde Ceux qui 
vivent avec lui n'ont pas toujours des douceurs; malgré cela nous nous 
arrangeons toujours, je le laisse faire [. . . .] Je pense que son départ, si vous 
l'accordez sera très nuisible à sa mission naissante.5o 

In short, they were two very different people, and as a result, their personalities inevitably 

clashed in several instances. 

Belcourt's relationships with the Native population was dinerent h m  

Provencher's relationship in a number of ways. Mgr. Provencher, as head of the Catholic 

Church in the Northwest, did not have the advantage of king in constant and in direct 

contact with these groups on a daily basis. Moreover, Rovencher was aiso forced to deal 

with the politics of pleasing the officiais of the Hudson's Bay Company. Belcourt, 

however, often spoke on behalf of the métis population, phcularly whcn they had 

difnculties with the Hudson's Bay Company. For instance, in 1848, he found himself in 

- - -- 

49 Frémont, 1935: 143. 
so Lettres, nOvaichcr to Signay, 16 Juiy 1834: 138-139. 



a skinnish with the officials of the Hudson's Bay Company. Belcourt came into conflict 

with the Hudson's Bay Company over theü monopoly of the fiu trade and their arbitrary 

enforcement of this r n o n ~ ~ o l ~ . ~ ~  In this instance, Belcourt assisted the métis in writing a 

petition to the officials in London. Govemor Simpson wrote to the Archbishop of Quebec 

dernanding that Belcourt be recded or the Hudson's Bay Company would no longer 

cooperate with the Catholic presuiîe in the c o ~ o n ~ . ~  C~nsequently~ Belcourt offmd his 

services to Bishop Loras of Dubuque and estabtished himselfat Pembina d e r e  the story 

of Catherine's educational training began. Reardon describes the Merence between most 

of the Catholic clergy and Belcourt as follows: 

While the Church, as such, took no cognizance of the obnoxious practices, 
many of the clergy sympathized the. oppressed and among hem, Father 
Belcour&, the id01 of the French settiers in the Red River  all le^.'^ 
The opposing views of Provencher and Belcourt on how to introduce religious 

ideals and the European Mestyle to the métis and Ojibwa influenced the structure of 

education. While Provencher felt that the proper meîhod of conversion wodd be to teach 

Catholic doctrine first and then build more formalued institutions, Belcourt felt that first 

he should provide matenal cornfort and technical training' such as agriculnual methods to 

the Ojibwa, before making them Christians. Rovencher arguably best delineated their 

ciifferences in a letter to his superior Signay on 16 July 1834, stating that: ''hi toujours 

cm qu'il ne fallait pas faire des missions à la protestante c'est-à-dire acheter les sauvages 

'' For more uiformation on this topic, there arc a varicty of records located at tht Hudson's Bay Archives 
and in the book published by James Michael Rcardon. û c ~ r n t  Anthonv Belcourt Pioncer Catholic 
Missionary of the NorthWtSt 1803-1 875. His Life and Times. Saint-Paul, Mimiesota: North Central 
Publishing Company, 1955. 
'* George Simpson (b. 1 786 or 1787, Lochbroom, S c o t l d  4 7 Septtanber 1860, Lachine, Lower Canada) 
See: John S. Galbraith, "Simpson, George," DBC, vo1.8 (1 85 1-1 860): 902-909. 
'' Reardon, 1955: 80. 



mais les gagner par La Provencher was unhappy with Belcourt's practice of 

providing for the material welfare of the Ojibwa and métis bcfore teaching the Catholic 

doctrine. He compared this rnethod of "conversion" that of the Protestant mi~sionaties~ 

Despite their opposing views, Provencher did recognize the positive contribution to the 

colony : 

M. Belcourt croit que j'aimerai mieux qu'il resîât en Canada. ï i  se trompe: 
je crois au contraire qu'il aurait dû ne pas abandonner son poste dans la 
détresse où j'étaîs pour le remplacer [.. . .] Je me sens capable de vivre 
encore avec lui; Au reste nous ne sommes jamais en querelle, mais il 
so&e par temps et moi aussi. Je ne le demande pas pour moi mais pour le 
bien des âmes qui l'appelle.55 

Their ciifferences also appear in the quality of their relationships with the métis 

population. Belcourt's linguistic ability and the way the two priests u t i b d  the skills of 

Angélique Nolin are two such examples. Whiie Provencher expected her to teach 

"practical" s W  and religious instruction, Belcourt also gave Nolin more responsibilities 

in determining the curriculum taught in the mission at Baie-Saint-Paul. 

The Teachina Ex~enence of Anaéliaue Nolin 

The life of Angélique Nolin is not easy to trace. From what is known, Nolin, the 

daughter of a mother of mixed descent named Marie-Angélique Couvret and a French 

Canadian merchant, fur trader, and militia officer named Jean-Baptist Nolin, was bom 

sometime around 1787.'~ The Nolin f d y ,  who settied in Sault-Sainte-Marie, was no 

ordinary métis family. By 1780, after a humble beginaing, Nolin's fither was an ever- 

54 Lettres, Provaicher to Signay, 16 July 1834: 13%. 
'h, Provcncha to Signay, 13 August 1838: 177. 
" Jean-Baptist Nolin (b. m d  1742, New Fancc - d. August 1828, Saint-Boniface) For fiPthu 
information sec: Donald Cbaput. Wolin, Jean-Baptist" DBC, vo1.6, (1 82 1 - 1835): 6041605. 



prospering merchant and had come to hold a privileged position in Sault-Sainte-Marie. 

Lord Selkirk was quick to recognize both the affluence of the family and its potential to 

serve as a mode1 for other residents in the Red River region, and whenever the situation 

arose, he encoiniged the farnily to settie in his new c ~ l o n ~ . ~ '  His endeavocs were not a 

waste of t h e ,  as the M y  decided to move to the Red River region in 1818, and they 

settled in Pembina in 18 19. Assisted by her sister Marguerite, Angélique Nolin opened a 

school for girls in Saint-Boniface in 1829 and tau* therc until 1834. For reasons that 

remain unclear, they left Saint-Boniface in 1834, to follow Belcourt to his new mission, 

Baie-Saint-Paul, where they remained until 1841. After the arriva1 of the Sœurs Grises in 

1844, the need for the teaching skills h m  these two métis women diminished and by 

1850, the two turned to farming. Marguerite Noiin died in September, 1868 and her sister 

Angélique foliowed in March, 1869.'~ 

Since his arriva1 in the Red River region, Provencher had been in search of 

someone to start a school for girls. His keen interest in Noiin were largely influenced by 

both the status of her family and her education. Provencher considered her upbringing 

and training to be close to his conception of the form of education that he wished to be 

taught in the colony. He believed that her upbringing in an anluent family and ber 

education with the Sœurs de la Congrégation de Notre-Dame in Montreal would make 

her an exemplary mode1 for the others in the community to emulate. 

'' For more information sec the SeUrirk papers that arc located at the Provincial Archives of Manitoba 
'' Angélique Nolin opcncd the school in Saint-Booiface in 1829 with her Sista Marguerite N o k  who, 
accordhg to Fathcr Piare Picton, was bom arouud 1770. Hounver, in this discussion, Nolin will be 
considCrad in greatcr dctail ôccause she was the primary teacher anci more information on this already 
sketchy story can be f o u  about h a  Me. For fiPtha information about the Nolin sistas, sec Donald 
Chaput "Ihe 'Misses Nolin' of Red Riva." 'Iae Beavcr, 306,3 (1975): 14-17; or the -y file: SHSB, 
Fonds SHSB, InOO, Personnages - Nolin, C;imille. 



Provencher's endeavor to establish a school for girls was not necessarily the 

"nobiest" of causes as his letîer to Plessis he suggested in June of 1824 that he would be 

happy to set up some kind of school before the Protestants of the colony: "Je ne serai pas 

ficher d'avoir une école sur pied avant les protestants qui parlent a en etabiir une."59 

Whatever the reason, Provencher approached her fàther Jean-Baptiste Nolin, for the first 

t h e ,  in June, 1824." 

Provencher was initialiy unsuccessful in his quest. Nolin's father r e W  to aiiow 

bis daughter to leave the fàmüy home, claiming that he needed her services, even though 

he had four other daughters. Provencher believed that the rejection sternmed h m  her 

sisters because they realized that their M e r  was nearing the end of his life and that they 

would have to live off their own industry. Moreover, he believed that they did not want 

Nolin to leave becaw she was the most industrious of the family.61 Later, Provencher 

indicated another of Jean-Baptist Noiin's reasons for not allowing his daughter to leave 

was based on his fear that Nolin would become his servant: 

J'ai fait cet automne le voyage de Pembina dans l'espérance de mieux 
réussir à faire consentir le vieux Nolin à laisser partir sa fille; mais j'ai 
perdu mes peines [.. . .] Il a toutes sortes de raisonnettes, mais surtout il ne 
veut pas sa m e  soit servante.62 

While Provencher denied his intention to make her a servant, Nolin's father may 

not have been unwise in his reticence. Provencher believed that he could mould this 

woman to suit his personal needs. An indication of this desire can be seen in his 

- -  - 

59 Lettres, Provcnchcr to Plessis, 13 Juue 1824: 96. 
"Depuis longtemps il a les yeux & c o 6 C  l'éducation des filles B Angaque Nolin, de Pembha, fille 

d'une Indienne a d'un officia de la Compagnie du Nord-Ouest qui a reçu une excellente formation chez 
les Saurs de la Coagrégation de MoatrCal." Frémmt, 1935: 119. It shouid a b  be noted that N o h  uras 
about thirty-seven years old by this date. 
6' Lettres, P r o v d e r  to Plessis, 15 Juiy 1824: 98. 
6 2 ~  P r o v ~ 1 ~ : b n t o P l ~ 2 ~ e b n i a r y  1826: 111. 



correspondence. For instance, in a letter addressed to Plessis in 1824, he spoke of his 

desire to transform Noiin into a kind of ''filie He -te: "Si je puis détacher 

une demoiselle Nolin (Angélique), je vais la métamorphoser en religieuse de la Rivière 

Rouge et lui confier l'éducation des filles.'" Jean-Baptist Nolin refuscd to give up his 

daughter until the very end. He died in August, 1826 and the Nolh sis- would not 

begin their classes until 1 829 .65 

initiaily, Provencher was optimistic about the pottntial of his new teachem. In a 

letter to Mgr. Panet, he explained that his new teachers were beginning to leam how to 

make wool and linen cloth and would soon transfer these newly acquired skills to their 

students? In another letter the foilowing June, Provencher appeared to have k e n  

satisfied with the students' progress: "J'ai de -plus une école de filles tenu par les 

demoiselles Nolin [... .] Les petites m e s  ont fait assez & progrès."67 However, he sooa 

found fault in their performance, particularly over their inability or imwillingness to leam 

"practical" skills such as spinning. 

In 1834 the Nolin sisters left Saint-Boniface and went to assist Belcourt in his new 

mission for the Ojibwa at Baie-Saint-Paul (Prairie à Fournier) on the Assiniboine River. 

With Angélique's and Marguerite Nolin's departure f?om Saint-Boniface, the school for 

girls was closed. The reason for their departure is unclear, but, as we have seen, 

Provencher's attitude towards lay teachm may be one explanation. T'eu departure may 

63 Lettres, Provencher to Plessis, 13 Jime 1824: 96. The tmn "fille &M&" cornes h m  the practice in 
religious community to acccpt -men into the commiinity as "partial" sistm. These worncn took simple 
vows but wcre mt full-fledgcd nirns. Rovcnchcr appears to have wanted to givc the same sort of statu to 
Angélique Nolin. 
@ Lettres, Provencher to Plessis, 13 Jime 1824: 96. 
65 Lettres, Rovcnchcr to Panci, 18 Jrnie 1828: 123; and Provencher to Panet, 6 J m c  1829: 127; ASHSB, 
1 .iS!NS 1-53, Rovaichcr to Lartigue, 18 June 1 828;. and P4375, Rovencba to Dumoulin, 28 Juae 1 829. 
66 Lettres, PfOv~it~hcr to Pauct, 1 8 June 1 82%: 124; and Rovencher to Signay, 23 Juiy 184 1 : 197. 

L e m ,  Provencha to Panet, 6 Jiiae 1829: 127. 



be an active form of resistance to the education systcm that Rovencher was trying to put 

in place in the colony. His policy of oolely introducing a French-Canadian and Catholic 

system of education to the métis community may have sparked a desire to resist these 

new fonns of instruction. 

Nolin rnay have chosen to work with Belcourt because he did not omit aU aspects 

of Native life in his teachings. For instance, Belcourt sought Nolin's skilis to assist him in 

Urtlting a Saulteaux dictionary and gramrnar." The Noih sistem would provc to be an 

asset to Belcourt. They were literate and educated, and they were fluent in French, 

Enghsh, Ojibwa, and Cree. He hoped that these two Métis teachen would help him 

bridge the gap between the Catholic and French-Canadian form of education and the 

cultures of the Native communities, rather thao forcing a complete separation as did 

Provencher. Cowquently, it may not be unreasonable to question the level of respect 

and treatment given to Angélique and Marguerite Nolin by Rovencher. 

The issue may not have been solely respect, but a reaction by Angélique and 

Marguerite Nolin to the way Provencher viewed the role of female educaîion and its 

implementation into a curriculum that emphasized a complete rejection of all aspects of 

métis cu1ture. Several years later, after the Nolin sisters. departute fiom Saint-Bonifhce, 

Provencher complained, in a letter to Signay, that he could not find a replacement to his 

Wring. He grumbled over the issue that he found it amaPng that he could not h d  a 

suitable teacher. AAer dl, he did not feel that much more than a Catholic and "practical" 

education was needcd for the female population in the colony: 

6a Provcncher 0th speaks of Belcourt's dictionary. Sec for example: Lettres, RovCLlChcr to Signay, 
December 17-1 8, 1834: 143. "M. Belcourt pafl plein dc projas d'impression de de cantiques 
et autre petits tivtes. Comme pmome ne sait Lirc A sa mission, il fàut peu & livres. A quoi servira ime 
grammaire imprimée?" 



Pour les m e s  de nos habitants i1 ne hudra pas une éducation bien relevée. 
Le principal sera de leur apprendte à bien vivre et à travailler, afin de firire 
de bornes mères de familles, ce qui relèvera le pays avec le temps, il en a 
grand besoin. Les femmes d'ici ne sont bonnes à ricn, hute d'avoir été 
formées? 

His negative attitude towards women M e r  wmborates the idea that perhaps the Nolin 

sisters chose to lave the school in Saint-Boniface because they saw a chance to move to 

a mission where they would be appreciated. 

A third reason for îheir departure may have been a sacrifice on the part of 

Provencher. He seems to have given the impression that the departure of the Nolin sisters 

were a noble sacrifice to a missionary that was, in his opinion, dwmed to fail: 

Il a f d u  lui (Belcourt) donner les vieilles demoiselles Nolin sur lesquelies 
il s'est déchargé de son catéchisme et d'une école entreprise contre mon 
gré, le jugeant incapable de subvenir à tant de besogne.70 

There is, however, evidence that it may not have k e n  that noble a sacrifice. In bis arîicle, 

Alfred Fortier brings to attention an interesting date. He explains that in 1834, Belcourt 

had officially requested the seMces of the Ursulines of ~rois-~ivières.~' This &te 

coincides with the arriva1 of the Nolin sisters arriva1 in Belcourt's mission. in sending 

Angélique and Marguerite Nolin to the mission in Baie-Saint-PauI, Provencher may have 

been trying to appease Belcourt so he could continue his search for his own religious 

community without cornpetition. Mer  dl, Provencher, as early as 1819, had been 

interested in procuring the s e ~ c e s  of a fernale religious wrnmunity: 'mja si nous 

avions des saurs pour l'instruction des filles, eues trouveraient de l'occupation."* 'The 

69 ASHSB, P0629, Rovencher to Signay, 8 August 184 1. 
'O Leures, Provencher to Signay, 17 November 1836: 1 55. 
" Fortier, 1995: 4. See ASHSB, Fonds Lioncl Dorge, Recherches h i s t o r i v  - Comspondance Geurgcs- 
Antoine Belcourt aux Ursuüncs de Trois-Rivih 1834-1 8S4,44/l3î, Belcourt to Sœur St-Michel, 
supérieure des Ursuliws Trois-Riviw 18 August 1834. 

Lettres, Provenchcr to Plessis, 13 Jauuiuy 1819: 35. 



departure of Nolin fiom Belcourt's mission in 184 1, also coïncides with an intensification 

of Provencher's search for a female religious congregation. 

The historical record aiso faiis silent on the rasons why the Nolin sisters lefi 

Belcourt's mission in 1841. There are, however, a number of clues. In 1838, Belcourt 

made a brief trip to Lower Canada and upon his return, annual trips to other outiying 

missions, like Lac la Pluie and Wabassimong were added to his itinerary. The continuai 

absences nOm his mission graduaily Led to its âecline. Their dcprhue may ais0 have 

been a question of age. By 1841, AngeLique Nolin was around fifty four years old and her 

sister was in her seventies. Given the circumstances, they may have chosen to retire. 

Another possibility may be that with the decline in the importance of the mission, they 

were no longer needed to teach. There is aiso the pouibiiity that they did not get dong 

well with Father Poiré, who was put in charge of the mission af€er Belcourt's d e p r t ~ e . ' ~  

A nnal reason rnay have been that the quality of their relationship had changed over t h e .  

In the end, Provencher would be the first to receive under his supe~sion, a 

religious community, the Saurs Grises in 1844. This rnay also explain Belcourt's change 

of heart as to the kind of religious cornmunity he envisaged for his own mission. Perhaps, 

in assessing the improbability of acquiring the services of an established one fiom 

Quebec, he saw the opportunity to do better and form his own. Belcourt rationalized the 

need for this religious commmity becaw he felt that the Cree and Ojibwa women were 

"extremely shy" with the clergy, but cornfortable in the presence of métis women. He 

Chries-Édouard Poiré (b. 3 August 1 81 0, Saint-Joseph-de-Lévis, Lowcr Canada - d 15 Deœmbcr 1896, 
Sainte-Anne, Quekc) Po* was a missionary in Assiniboia h m  183239. He received his ordiriaticm in 
Saint-Boriif;irr! in 1833 and became the patish pricst in Saint-François-Xavier. in 1838, he Cook over most 
of the duties in the mission in Baie-Saint-Pd Sec: Moricc, 1908: 23 1. 



believed, that if he could train a group of Métis women to Live the religious Me, that the 

process of "conversion" would be made with p a t e r  e a ~ e . ' ~  

There is evidence, in the correspondence of the t h e ,  that Belcourt seexned to be at 

odds with many of the clergy members, officials, and members of the community. For 

instance, in this chapter we have seen the di8t?cuitics in his relationships with Rovencher 

and the officials of the Hudson's Bay Company. Belcourt's relationship with Noiin was 

one of the few times that the parting did not seem to occur on a sour note. Moreover, in 

his personai correspondence, he does not appear to criticize her work. A cornparison of 

the M e r  ences between Belcourt's relationship with Nolin and Caîherine Mulaire 

iilustrates the significant impact pexsonalities and circumstances play upon a relationship. 

The uri~act on Catherine Mulaire 

The relationship between Belcourt and Mulaire began on a positive note. Unlike 

Provencher's initial faiiure in acquiring the services of Nolin years earlier, Belcourt did 

not seem to have as many problems. The Lacerte tamily appears to have chosen to send 

their daughter to Longueuil to be taught by the Soeurs des Saints Noms de Jésus et de 

Marie in 1855, in order to receive training for the religious ~ e . "  In short, Belcourt chose 

to invest in Mulaire's education and training, in hopes that he could form a positive 

working relationship with her as he had yearo earlier with Nolin. Rovencher had already 

received the services of a female religious community fiom Lower Canada, and Belcourt 

realized that he would have to mate his own. 

" Reardon, 1955: 149. Sec ASHSB, Fonds SHSB, Dossiers Belcourt, 1/46, Belcorn to @ourgct], 5 
January 1850: 16-17. 
7s ASHSB, Fonds SHSB, Dossiers Belcourt, 1/45, Belcourt to Poiré, 10 June 1855. 



Belcourt's interest in Mulaire, Iike Rovencher's interest in Nolin years eariicr, 

may have been influenced by the family and commmity comection. While the Lacerte 

family was not overly prosprous, the femily did originate h m  Baie-du-Fem in Lower 

Canada, the same place that Belcourt's did. Furtherrnore, the Lacerte nimily rppeared to 

have good relations with the Catholic clergy of the Northwest in general. For instance, 

Louis Lacerte II was a well-respected member of the community in Pembina and often 

served as a guide to mmbers of the Catholic clergy on their trips, iike the trip of Fathm 

Taché and Laflèche: "de 1846-48 il accompagne les Pères Alexandre Taché et Louis- 

Richer Laiche dans les courses missionnaires de Saint-Bonifsice a ~'ÎIe-a-la-~rosse."~~ 

Seeing that Belcourt seems to have had problematic relationships with those 

around him, it would not seem unreasonable that his relationship with Mulaire might 

change over t h e .  As we shail see in the fourth chapter of this thesis when Mulaire's 

experience with the Propagation de la Foi is m e r  explored, we see that their 

relationship did Sour which contributed to Belcourt's departure nom the colony for good 

in 1859. It would also convince Mulaire not to foilow a teaching religious vocation, but 

instead to becorne a lay teacher. 

Conclusion 

The rise and early development of fernale education in the Red River region is 

important to the study of Catherine Mulaire's üfc. Ihe d v a l  of Provencher in 18 18, and 

his cornmitment to provide for the women of the colony an educational system that 

emphasized the training of "good" Catholic wives and mothers, wouid have bad an 

impact on M u i d ' s  educational training. The compctition and variances in opinions 

76 Bernard Mulaire. "NoteJ biographiquesn Pbottocopy obtained h m  David Daadcneau: 2. 



between Provencher aiid Belcourt would also impact individual experienccs in this 

educational system. At times, these tensions provoked hostiiities and sparked a 

cornpetition between these two clergymen. 



Chapter 3 

The Sœurs Grises' Influence on Female Education in the Red River Region, 
1844-1874 

Introduction 

Men such as Provencher and Belcourt influenced the lives of métis women and 

the education of girls in the colony, but they were not the only Catholic clergy to leave 

their imprint. Another major influence was a female religious order, the Saurs Grises. 

There were several female religious communities that could have corne to the Red River 

Colony, like the Ursulines of Trois Rivikres or the Sisters of the Amantes de la Croix 

who were estabiished in Kentucky, but it was the Saurs Grises who arrived in the coloay 

fiom Montreai in 1844. This chapter examines how the Saurs Grises came to be 

established in Red River and their role in the education of girls and in the lives of the 

inhabitants of the colony. 

lndividual nuns also played a simiificant role in forming the character of this 

religious community transplanted in the West. We wiU see how the Sœurs Grises fiom 

Lower Canada as weii as new nuns boni in the West iduenced theïr community. The 

cases of Sisters Lafhnce, Saint-Joseph, Connolly, and Withman will illuminate the 

variety of n u s  who dedicated themselves to the service of the Catholic Chiach by theu 

work in the missions of the Northwest. 

There is evidence that a form of agency was exerted by the d e n t s  in reaction to 

the initiatives of the Sœurs Grises. The study of this religious community and the reaction 

by the students is important to the eady education of the Red River region because it 

gives us an idea that agency was in the han& of both groups. This story is aiso important 



to the Me of Catherine Mulaire because her teacher and later CO-sister of the Propagation 

de La Foi, Juliette Lefebvre, had been a novice of this religious commmity. 

The Choice of the Saurs Grises 

The demise of TJrsuie Grenier's and Marguerite Lapalice's technical school in 

1841, left Provencher without a school for girls, and to cornplicate rnatters he was &O 

wîthout a school for boys. His h c i a i  troubles, his difficulty in maintahhg a consistent 

teaching personnel, and his inability to convince most of the métis community to settle 

and farm, ais0 contributed to his frustration. To remedy the situation, Rovencher decided 

to act upon his desire, dating fiom 1819, of acquiring the services of a female reiigious 

congregation that would be dedicated to the education of the colony's youth.' Having 

made a trip to Lower Canada, Provencher placed an official request to the Sœurs &ses 

in Montreal on 19 October 1843. Three days later the Sœurs Grises accepted the mission 

and agreed to send four nuns. Sisters Marie-Louise Valade, Marie-Eulalie Lagrave, 

Anastasie-Gertrude Codée dite Saint-Joseph, and Hedwidge Lafiance were chosen and 

they left Montreal on 24 April 1844 and h v e d  in Saint-Boniface on 2 1 June 1 84L2 

The Sœurs Grises' arriva1 in Saint-Boniface generated a great deai of interest 

within the colony and in the £kt  few weeks, they were flooded with visiton. Lagrave's 

letters provide detailed descriptions ofhow she was "obliged" to nceive the visit of 

' Société historique & Saint-Bo&. "Lettrts de Monseigneur Joseph-Norbert Rovencher, premier 
évêque & Saint-Boniface," Bulletin de la Sociétd historiaut & Saint-BonSacc, vo1.3, (1913) Rovcncha to 
Plessis, 15 lanuary 1 8 19: 35, @enceforth: Lettres). 

Luc Dauphinais. Histoue dc Saint-Bwifb . . * .  - Tome 1: A l'ombre des cathédrales. Des on- de la 
colonie i m ' e n  1 û7Q. Saint-Bodkc: Les Éditions du Blt, 1 99 1 : 139. Archives of the Sœurs Oriscs of 
Saint-Bodkc, (ASGSB), 24/04 ancl 24/05, Dossiers pasonneis - Valade, Marie-Louise (1 ûû8-1861); 
14/3 1, Dossia paso~l~l~i- Lagrave, Marie-Eulalie (1 805-1 859); 05/43, Dossier persofmi - Coutiée, 
Anastasic-, dite Saint-Joseph (1 819-1 897); d 14/37, Dossier penoll~~l- ~ ~ I E C ,  Marie- 
Hedwidge (1 8 15-1 882). 



"throngs" of ten to twelve women of the colony at a the,  and complained that they 

lacked etiquette and stayed too long. She also lamented that ali of these visits required a 

great deal of patience on her part, and it was only just the begimhg: 

Je suis obligé de recevoir les nombreuses visites que nous font les fcmmes 
du pays; eues viennent par bandes de dix à douze, et vous comprenez 
qu'eiles n'entendent guère l'étiquette. Leurs visites sont longue [. . .] il fitut 
prendre patience, ce n'est que le commen~ement.~ 

Three days later, she wrote another letter and complained that she could not gather her 

thoughts or write more than two sentences at a the ,  since the visiting never ceased: 

"J'écns deux lignes et me voilà interrompue. Dès que ces dames sont parties, je reprends 

la plume, mais non mes idées, car une autre visiteuse vient encore m'interrompre.'* 

The Saurs de la Charité de l'Hôpital Général de Montréal, or the Sœurs Grises, 

had not initially been considered by Provencher. The Sœurs Grises were not commonly 

known as a teaching order like the Ursulines of Trois-Rivières. Rather, they were 

popularly recognized for their efforts in caring for the sick, the poor, the infïrm, and the 

orphaned. Mgr. Ignace Bourget, Bishop of Montreal and the spiritual leader of the order, 

however, believed in the nuns' suitability and assisted Provencher through the process of 

soliciting their se~ces .*  

It is diffïcuit to establish with any certainty why Bourget suggested the Sœurs 

Grises. In addition to king the order's spiritual leader, one m o n  may have been that 

ASGSB, AA/01/06, Lagrave to McMuüen, 22 Junc  1844. Mother Etizabah Fotbes-McMden was 
Superior of the Saurs Giises Motha House in Mo- h 1843-1 848. Clémentine Droh et al. Love 
Spans the Centuries, v01.2 (1 821-1 853), Montreal: Mhindicn, 1988. 
ASGSB, AA/O 1/08, Lagrave to Beaubien, 25 Jirne 1 844. Possibly Motha Marguerite-Dorithde Beaubien 

who was Superior of the Mothcr House h m  1833-1843. Sec: Laipeae Duclos, "Beaubien, Marguerite," 
Dictionnaire bio hiaue du Canada (DBC), vo1.7 (1 836-1 850): 64-65. 
' For generai iafz~n about the history of& SOIlR Grises in Saint-Bonifafe sec: Dumis King. 
Scieurs Grises et ia colonie & la Rivière-Rorlgç. Agincoiitt: La SociCtC Canadienne du Livre Limitée, 1983; 
and Estclle Mitchell. Les S m  Grises de Mcmtdd B L Rivi&c-Roue. 1844-1 984. Montreal: Méridien, 
1987. 



Bourget was more aware of the Saurs Grises' abilities, as opposed to those of other 

groups, since they were both fiom Montreai. A second reason may have k e n  Linked to 

his attempts to bring religious communities h m  France to Lower Canada in the 1840s. 

In expanding the missionary field he may have ban rrying to give himseif more political 

Ieverage by increasing the need for the services of rcligious communities, and the Sam 

Grises, who were under his direction, may have b e n  sacrificeci for the "greater good." 

A third possibility may have been Bourget's -011 that the colony wouïd 

need more than teachen. Past experiences with other Native groups like the Huron during 

the French Regime had taught the Catholic clergy that intensined contact was often 

coupled with disease. A religious community like the Sœurs Grises that could also 

provide medical services may &O have infiuenced the choice made by Bourget and 

~rovencher.~ A religious community that specialized in providing medical services also 

sewed as a powerfui tool for the Catholic clergy's attempts to convert the Native groups 

to Catholicism. The healing techniques of several Native groups' were not necessarily the 

same as those from Lower Canada and a religious communiîy that wuld provide medicai 

seMces rnay have been seen as an advantage to members ofthe Catholic clergy? 

Regardless of Bourget's intentions, at £irst glance, the choice of the Saurs Grises 

may appear odd, particularly when considering Rovencher's desue to have a religious 

community that could provide teachers. The Sœurs Grises were founded in Montreal by 

Marie Marguerite d'Youviiie. On 3 1 December 1737, d'YouvilIe, with three companions, 

Louise Thaumur, Catherine Cusson, and Catherine Demers, made i n f o d  vows to 

In 1846, only years afta tbc arriva1 of the Saurs Grises, a measles and dysentery epidamic broke out 
in the colony and the nii~' ~ a e  put to the test 
' Hoxie, 19%: 239-240,and 269-270. 



dedicate themselves to the care of the poor and the sick. This informal wrnmunity 

formalized mder the direction of Father Louis Normant du Fornadon, a Suipicien, and 

was officially recojpized in 1745.' la 1753, the Saurs Grises took over the direction of 

the Hôpital Générai de   ont réal.^ 

One explanation for Provencher's choice may be that he felt that he could do no 

worse and took what he could get. Anotther consideration may have been the curriculum 

designateci for the giris' school. As we shail see, academic subjccts wne not the primary 

goal of female education. Rather, the focus was placed on training the female population 

to become "good" Catholic wives and mothers. Provencher's letter requesting the 

services of the Sœurs ûrises is indicative of the emphasis he placed on the "religio~s'~ 

and the "practical" nature of female education: 

Depuis plusieurs années je cherche à me procurer des religieuses pour 
donner aux personnes du sexe une éducation solide sur la religion et les 
autres branches qui tendent à former pour la suite de bonnes mères de 
famiile, à encourager l'industrie, à enseigner la tenue du ménage, la 
fabrication d'étoffes, de toiles, etc.; car les femmes de la Riviére-Rouge 
ignorent tout cela.'' 

Consequently, a general understanding of academic subjects, church doctrine, and a 

thorough knowledge of domestic skills were ali that Provencher seemed to be requesting. 

It probably did not hiirt that the Saurs Grises had training in helping the sick Like 

Bourget, he probably realizcd that the n w '  "expertise" in "care" wouid be important to 

- 

' ~ouis  Normant du Fornadon (b. 18 May 168 1, Cbkaubnanî, France - d 18 Junc  1759, Montreal). Sec: 
Antonio Dansereau, "Normaat du Fornadon, Louis," DBC, vo1.3 (1741-177C): 526528. 
For idonnation about MO- Marguaite d ' Y o d e  see: Albercine Faland-Angers. J k l b  d'Youville: 

Vénérable Marie-Marsmaite du Frost & Laiemmaais veuve d'Youviile. 1 70 1 - 1 77 1. fondatrice des Sœurs 
-la. Monde:  centre nkglcrï~entrc- 
d'Youviiie, 2* edition, 1 977, c 1945; Rita Mc-. Marnuaitc d9Yowille : a ~ioneer for our times :a 
bioaobhv based on tbe M e  and timcs of Marm#ite d'Youvillr Foinadress of the Siskm of Cbarit~ (Grey 
Nund of Montreai. 0aaw-z Novalis, c1982. 
'O Archives of the Socitté historique de Saint-Bodlkc (ASHSB), 1.763/37-36, Provencha to McMuiiai, 
19 October 1843. 



the colony. Provencher also sou* to find Catholic mle models for the female 

population. 'ïhe strict, disciplined, and hierarchical female religious community of the 

Sœurs Grises answered those needs. It shouid be noted that in this respect the Sœurs 

Grises were no different k m  the Ursulines of Trois-Rivières. 

The Saurs Grises were bound by their observance of strict d e s  and regulations 

and a set hierarchy. Upon their leaving for Saint-Boniface, Bourget reminded the nuns of 

the importance of strictly obsewing the rults of the cornmunity that ccntered on 

obedience, poverty, and chastity: 

N'oubliez point que vous allez prêcher dans un pays lointain, par la 
pratique des vertus religieuses, l'Époux des Vierges. Pour accomplir cette 
sublime mission, attachez-vous avec amour à votre sainte règle. Obéissez 
aveuglement a votre digne Évêque et à qu'il vous donne pour vous 
diriger. l '  

Upon their arriva1 in the colony, the Sœun Grises seemed to exemplify Provencher's 

vision of obedience. Lagrave spoke of Provencher's authority and how pleased he was 

with his new "possessions:" 

Monseigneur en faisant ses saluts à la communauté, me charge de vous 
dire qu'il est très content de ce qu'il possède, et même de sa bonne grosse 
à rien. Ce bon Évêque est dans sa maison comme un vrai Père de famille. 
C'est lui qui commande et dirige t o d 2  

This passage appears to indicate that Provencher seemed pleased that he W y  

c'possessed" a teaching personnel that was obliged to foliow his directives. 

At times these d e s  wouid prove difficuit to implement in the missions in the 

Northwest. For instance, Mother Valade wrote to Mother McMuifen in 1844 and 

explained to her Supenor that the mission would tequire new rrcniits h m  the Mother 

" ASGSB, Chroniques des Sœurs de la Charid de l'Hôpital & Saint-Boniface, Minitoba (Chroniques)), 
vol. 1 (1843-1857). 1843: 22-24. 
l2 ASGSB, AN01/08, Lagrave to Beaubien, 25 Junc f 844. 



House for many years. Her rasons for making such a claim were based on two factors. 

First, she felt that it would be a long thne before they codd produce any quality 

candidates because most of their d e n t s  were "young" and ''ignorant" when it came to 

their knowledge of the Catholic faith, let alone the religious We. Second, she was 

concemed over the issue of the "legitiaiacy" of many of the chiidren in the colony, who 

resulted fiom the "mariages à la façon du pays:"" 

Nous ne pounions avoir de soulagement que dans l'aide cies sœurs que 
vous aurez la charité de nous envoyer, car pour les postulantes ici, il ne 
s'en est pas encore présenté, ce ne sera probablement que sur nos élèves 
que nous pourrons compter, et cela va prendre encore bien du temps, car 
elles sont jeunes et bien ignorantes. Pour les filles qui auraient l'âge, si 
eues avaient la vocation, il y aurait plusieurs raisons de les refuser. La 
première est la principale, c'est qu'un nombre parmi elies ne sont pas 
légitimes. ' 

Therefore, issues like "legitimacy," would affect the work of the Sœurs Grises 

and their ability to implement the rules and regulations that were followed in 

Montreal. 

In addition to their subjection to the Pope, the Bishop, and their spintual chaplain, 

the Sœurs Grises were also constrained by a set internal hierarchy. The Superior and her 

goveming corncil were the authority figures of the community. The Superiors of the new 

foundations by the Mother House in Montreal, like Saint-Boniface and Bytown, were 

ais0 obliged to answer to their superiors in Montreal. Other nuns fell into the r d  

according to their experience and their role and function with the community. Novices 

were generally isolated h m  the rest of the congregation and distinguished by a different 

" A "mariage A la Ebçon du paysn was a union of consent between white fÛr tradns and Native wmen in 
the Northwcst. The Christian ch& did not rccognh their validity and attcmptd to ïegulanZCn &se 
unions through Christian ceranonies. Sylvia Van Kirk provides a thorough cxplanatioa of the custom in 
ber article: "Ihe Custom of the Country: An Examination of Fur Trade Mpmaet Ptactices," in L X  
Thomas, (d), vs on Weskrn History. Edmontoa: University of Aiberta Press, 1976: 4948. 
" ASGSB, ANOh4,  Vd& tû McMUllell, 28 Decanba 1844. 



habit. At the bottom of the hierarchy were the "fiiies domées" or the ' k u r s  converses." 

These "nuns" made simple vows to dedicate their lives to the service of God, but were 

not considered fU-fledged nuns. Historian Marta Danylewycz suggests that work for 

these nuris consisted mostly of drudgery in the kitchen or laundry mm, only broken by 

prayer and ~ a s s . "  An example of the hierarchy may be seen in a letter written by Valade 

explaining to McMuilen that Lagrave had begun to c d  her "Mother," since she was to be 

the Slrpenor of the new mission in Saint-Boniface: "Ma chère sœur Lagrave, en vrai 

« fiiie d'obéissance » a commencé à m'appeler du nom de   ère."'^ 

Provencher placed his faith in the Sœurs Grises to rekindle his technical school 

and provide religious instruction to the female population of the colony. As we shall set, 

the Sœurs Grises as an institution would quickly develop durhg the fint thirty years of 

the order's history in the Red River Colony and in the Northwest. 

The Role of the Saurs Grises in the Red River Renion 

In fulfilling their primary obligation, the Sœurs Grises had many obstacles to 

overcome once they opened the school for girls on 11 July 1844 under the tutelage of 

L a h c e  and the school for boys under the duection of Saint-Joseph on 23 July 1844. 

The main adjustment for the nuns was to reconcile their initial reactions of shock and 

surprise over the "ignorance" of European customs and schooiing in the colony, and the 

" Marta Daaylewya. T w  tbe Veil : An Altemative to marriane. mothahooa and s~instabood in 
Ouebec. 1 840- 1920. Toronto: McCIelland and Stewtrt, 1987: 108. 
l6 ASGSB, Y-: Maison M h  a Maison Rovinciai Saint-Bonif&,* (Comspoadawx) vol1 
(1 844- 1 $Sa), Valsrde to McMden, 1 May 1 844: lhc.2. 



deference and passivity of the shdents." For example, Lahnce wrote: "Vous ne sauriez 

croire I'ignotance de ces enfants, mais iis sont d'une docilité vraiment admirable."" In 

many respects, the story of the rise of femaie education in the colony is the story of a 

stxuggle between religious newwmers, and in the case of the Saurs Grises as fcmale 

newcomers, and the Native population. 

The nuns also fàced the difnculty of having to provide for thernselves through 

their work as teachers where parents could not &ord to pay very much. Vaiade indicated 

to her Superior that they would ody  k able to charge the students' parents a modest 

Nous prenons pour chaque enfaat vingt sols par mois et une corde de bois 
pour l'hiver. Ce prix est médiocre7 mais nous sommes obliges de nous 
conformer à la pauvreté du pays."19 

Despite their difnculties, the Chronicles suggest that the nuns were genedy encouraged 

that their modest school would f o m  the first Catholic mothers in the c~mrnrmity.~~ 

It is difficult to establish the abilities and the composition of the femaie student 

population in the colony, but the Chronicles and the comspondence of the Sœurs Grises 

gives us  some idea. For example, Saint-Joseph wrote in 1845 that the students had 

difficulty adapting to the French-Canadian form of education and that many students 

were forced to wak long distances to attend schwl: 'Ys ont peu de facilité pour les 

classes. Ce n'est pas surprenant pour eux, ils n'ont pas l'habitude d'étudier [... .] Il fsut 

" The issue of "race" scems to have ken an important issue in the colony. The tam "iporancc" may have 
been anotfia way of &g these childtcn "savages." Sec: Diane Payment, "On n'est pas rnétch8s nous- 
autres: unc des aperçu des relations entre les femmes francophones au Manitoba durant les années 1810- 
1 920." Bulietin & la SociW historiaue dc Saint-Boniface, 3(1992): 13-1 8. 
" ASGSB, AA/01/10, Lahacc to ~ c M d e n ,  30 Jdy 1844. 
l9  ASGSB, AN01/13, VallAc to McMuilen, July 1844. 
fO ASGSB, Chroniques, vol. 1 (1 843-1 8W), 1844: 96. 



que les enfants viennent de loin et à The Chionicles of the Sœurs Grises of 1844 

suggest that: "Elles ouvrent leurs bras et leur cœur à toutes ces petites blanches ou noues 

avec une égale tendresse.''* Students LiLe Marguerite Connolly, Élise Marion, and Marie 

Nolin, indicate that their were students of mixed descent. It was aiso noted that mmy of 

these students could speak a variety of Native languages? 

Many students were also of Indian descent. For instance, when Sister Marguerite 

Conwliy made her final vows on 25 March 1848, two of hcr Saulteaux studcnts, a girl of 

sixteen years of age and her brother who was fourteen years old, were baptized in the 

same ceremony." In 1862, Sister Mary Curran noted that the n m  had recentiy accepted 

three young girls of the "pieds-noirs" nation: 

Nous avons reçu, ces jours derniers comme pensionnaires, trois petites 
filles de la nation des pieds-noirs; nous voilà avec un ou plusieurs 
échantillons de dinérentes tribus sauvages? 

The nuns dso accepted Protestant students. The Chronicles noted on a number of 

occasions that the Sœurs Grises were "successful" in converting some of these d e n t s  to 

Catholicism like the conversion of a d e n t  in 1852: ' W s  nous apporta l'indicible 

consolation de voir une de nos élèves protestantes abjurer l'emur et recevoir le 

baptême.'926 

" ASGSB, AA/01/19, Saint-Joseph to McMulIen, 6 July 1845. 
" ASGSB, Chroniques, vol. 1 (1843-1 859, 1844: 93. 
'3 ASGSB, Chroniques, vol. 1 (1 $43-1 859,1844: 129 and 145. 
*' ASGSB, Chroniques, vol. 1 (1 843-1 857), 1848: 190. 
25 ASGSB, Comspondance, vo1.3 (1860-1863), Curran to Deschamps, 6 September 1862: 217-220. S i .  
Mary C m  (1 83 1-1 906) was bom in MonîreaL She was the daughtcr of Charles CiPraa and Sarah 
Kennedy. She cntaod the novitiatc of Bytown and took h a  h a l  vows in 1848. She was sent to Saint- 
Boniface in 1853 and she taught hae for twenty-eight years. She also scrved as Mgr. Taché's seaetary- In 
1887, she lefk the coloay and spent her rrmaullng years at the Mothcr House in Montrcal whch shc died on 
25 Febniary 1906. ASGSB, 06/02, Dossier pcrsomicl - Ciaran, Mary (1 83 1-1906)- Mother Julie Hainauït- 
Deschamps, Supaior of the Motha House in Mo- 1853- 1863. For more infocmation sec: Drouiu a al, 
vo1.3 (1853-1 877) and vo1.4 (1877-1910), 1990 and 1991. 
26 ASGSB, Chroniques, vol. 1 (1843-1 857), 1852: 252. 



Provencher also seemed to be satisfied with the extension of the repertoire of their 

curriculum, when in the winter of 1845, Valade and Lagrave leamed the art of sp;nning 

and began to teach their d e n t s .  Their instruction brought some progress in this area, 

but it did not seem to be of a primary concem for much of the population. This opposition 

in rehinhg fiom leaming to spin, rnay be seen an example of agency. 

In the same way, the clergy's endeavors to promote the cuitivation of flax and the 

rearing of sheep were met with generai inWerence. Otber than the Catholic mission and 

the Sœurs Grises, by 1849 only thirty eight farmea raised sheep within the Catholic 

mission. Historian Luc Dauphinais noted that though fifteen métis families raised sheep, 

none of them were among the principal Catholic S e s :  "Même si nous retrouvons 

parmi ceux-ci me quinzaine de Métis, aucun d'entre eux ne figure au nombre des 

principaux élévateurs, qui sont tous des canadiens solidement établis à saint-~oniface.'"~' 

The nuns also attempted to promote religious vocations ammg the femaie 

population in the colony. The reason for this punuit was to replenish and fo* their 

numbers in the colony. To tùis end they opened the £ïrst novitiate in the Northwest on 5 

April 1845. Marguerite Connolly, daughter of William ComoUy and Suzanne Miyo- 

Nipiy (Bellefeuille) nom the Cree Nation was their fint candidate? In seeing their 

classrnate enter the novitiate, Élise Morin and Marie Nolin followed on 5 July of the 

same year. The community found it dificuit, in the begioning, to develop a trainhg 

system that saw potential candidates h m  the colony though the trial period Many N e  

Dauphinais, 199 1 : 165. Mgr. Rovcnchcr spoke weii of these French-Canadian fânncrs, yct neva 
mentioncd their names. Howcver, Dauphiruiia suggests some of the namu within the Clitc in the colony: 
Jean-Baptiste LaghoditrC, Amable Nault, Marion Lavallée, Charics Latcnct, Benjamin Marchand, 
Narcisse Marion, and Maxime Dauphinais. 
ta ASGSB, 05/34, Dossia personnel - ConnoUy, Marguerite (1 830-1 904). 



Élise Morin and Marie Nolin Ieft the novitiate after only a few months. Others like 

Isabelle Gladu remained only for a few short days: " M e  Isabelle Gladu entrait au 

noviciat, ou pour mieux dire y faisait une apparition, car eile n'y demeura que quelques 

jours.'39 Furthemore, the novitiate would also remain empty for long periods of tirne. 

Once again, this looks like the métis girls did not want to get too involveci with the Saurs 

Grises and demonstrated considerable agency in walking away or not entering the 

novitiate at ail, 

In an attempt to increase their authonty over the female population in the colony, 

the Sœurs Grises took in boarders. Upon theu arriva1 in the colony, the nuns had taken 

over the old house of Provencher. Unfortuuately, this building was practicaliy in a state 

of ruin and when the weather began to tum cold, they were forced to move into 

Provencher's new house. Notwithstanding the cramped quarters, the Saurs Grises, upon 

the request of several members of the community accepted a few boarders: 

À peine nos sœurs avait pris possession de leur nouveaux appartements 
que plusieurs pensionnaires leur nit offerte avec prière de les recevoir. 
Elles purent admettre madame Connolly (mother of Marguerite). Suzanne 
McGilvry et Marie- Anne ~hate1ai.n.~~ 

A letter written by Mother Valade in 1844 suggests that members of the bourgeois of the 

Hudson's Bay Company had already approached the nuns and asked the nuns to teach 

their d a ~ ~ h t e r s . ~ '  

Severai obstacles greatly impeded the ability of the nuns to take in many boarders. 

One such difficuity was the general poverty of the colony during the 1840s. In a letter to 

29 ASGSB, Chroniques, vol. 1 (1843-1 SSf) ,  1845: 153. Isabelie Gladu would evcatuaUy become the 
Supcrior of the Ssœurs de la Propagation & ia Foi. 

ASGSB, Chroniques, vol. 1 (1 843-1 8S7), 1845: 12 1. 
3' ASGSB, AA/û1/07, Valade to McMUllca, 25 lune 1844. 



Bourget, Provencher complained to bis superior about the conquences of the lack of 

money in the colony. He explained the fÎustration at his inability to finance his projects or 

even to feed and cfothe those who depended upon his are:  

Nous sommes tous au bout. J'ai &te toutes les dépenses d'ici a 
meiiieures informations. Les sœurs sont encore plus pauvres que nous 
puisqu'elies n'ont point d'allocation et qu'eiies ne tirent à peu près rien de 
leurs écoles [.. . .] Trente personnes sont sure mes charges, pour l'habit et la 
vie?* 

A M e r  difnculty of the boarding school was the lack of Engiish-speaking teachers 

among the nuns. Both Provencher and the Sœurs &ses were convinced that the 

community's surMval depended upon their ability to draw a student clientele fiom the 

officer families of the Hudson's Bay Company. Consequently, a nun who could teach the 

English classes was considered a top prioriW. Provencher felt that these m e s  who had 

expressed a .  interest, would pay weli to have theu daughters taught by the nuns: 

Mgr Demers doit s'intéresser auprès de Votre Grandeur et de la 
communauté des Sœurs Grises pour avoir des institutrices capables de 
faire une bonne école anglaise et montrer plusieurs branches d'éducation 
qu'il n'est pas nécessaire d'apprendre aux enfants de nos cultivateurs. 
Plusieurs fois on a demandé si les sœurs parlaient l'anglais, ceux qui 
faisaient cette demande avait des enfants à instruire [....] On paye cher, 
ceux qui y placent leurs enfants ont le moyen de payer [. . .] avec les écoles 
elies ~ivraient.'~ 

Even though some of the nuns could fulnll these duties, the opening of new schools and 

missions would co1iStatltly create a need for new teachers, while others like Sister Marie- 

Louise Ford did not complete her religious training and left the community." 

32 ASHSB, 1.762i91, RovCLlCha to Bourget, 29 Novemk 1848. 
" ASHSB, 1.762/3 1-33, RovenChCT to Bourget, 19 July 1848. 

Sister Marie-Louise Ford arriveci in Sa-Boniface in 1850 to complete her retigious tdnhg.  Of Irish 
descent, she was immcdiatcly given the assiginnent of teaching the Eagiish ciass. Dcciding that sbe did aot 
posscss the rciigious vocation, shc lcft the convent in May, 1852. ASGSB, Chroniques, vol. 1 (1 844- I857), 
1850: 214-21 5; and Comspondence, voL2 (1 85 1-1 8S), Valade to CouîlCt, 2 July 1852: 30-32. Motha 
Marie-Rose CoutlCe was Supdor in Moaareal hm 1848-1 853. Sec: Drouin et al, vol.2, (1 821-1 8S3), 
1988. 



The Saurs Grises in Saint-Boniface wert fhced with anothcr difficulty that 

threatened not only their ability to accept boarders, but also their very existence. During 

the first provincial council in Quebec in 1851, it was decided that the new missions of the 

Sœurs Grises would henceforth be independent institutions. Opposition to the plan was 

considered in the second council but the plan was accepted and the independence of the 

missions in Saint-Boniface, Saint-Hyacinthe, B ytown, and Que bec was proclaimed in 

1854.'' This meant that the Sœurs Grises in Saint-Boniface could no longer rcly on the 

main institution for recruits. 

A M e r  blow to the nuns in Saint-Boniface was the decision at this same 

provinciai council in Quebec, to discontinue the practice of charging fees for boarders. 

Cut off fiom fURher r e d t s  and their main source of income, the nuns were able to 

accept only a srnail number of boarders. It wouid not be until the reimification of the 

mission of Saint-Sodhce with the Mother House in Montreal in 1857, that the nuns were 

given permission to charge fees for boarders. They were aliowed to continue this practice 

until another female religious community arrived in the colony. By 1858, the Saurs 

Grises had ment. boarding students. The renewal of fees and recniits ensured the 

survival of the Saurs Grises in the Northwest, in fâct, it encouraged their expansion. 

Another signincant means of expansion came with the opening of more schools in 

and around Saint-Boniface. Lagrave and Lafiance opened the Saurs Grises's f h t  school 

outside Saint-Boniface in Saint-François-Xavier on 5 November 1 850. Other schools 

such as the ones in Saint-Vital and Saint-Charles kgan classes in 1860 and in 1867 

nspectively. A new boarding school, called Académie Sainte-Marie, was built in 



Winnipeg in 1869, and Sisters Malvina and Céline AUard3' were assigneci as 

teachers, while Sister Marie-Xavier (Marguerite Dunn) assumed its direction." In 1868, 

the Sœurs Grises founded the Taché Academy that woufd remah open mtil 1898. 

Consequently, the nuns were able to reach more children and extend their ifluence in 

other areas. For instance, shortly after the opening of Académie Sainte-Marie, the Saurs 

Grises were asked, among other things, to feed and lodge govemment officiais, look after 

the military hospitai, and fccd and cloth the officers of the new province of ~ u i i t o k ' ~  

The nuns likewise set forth to extend their sphere of infiuence to other parts of the 

colony. Beginning on 17 December 1844, Lagrave set out twice a week to Saint-Norbert, 

to teach catechism to the children and adults of the area. During this period, the Sœurs 

Grises would begin a number of new missions such as the one in 1858 when Sisters 

36 ASGSB, 05/27, Dossier personnel - Coletîe, Malvina (1 838-1 925). She was born in Verch- Lower 
Canada into a merchant family. Her father was named François-Xavier Colette and her motha, Zoé 
Blanchard. Shc entered the Sœurs Grises convent in 1856 and took her final vows two ycan later. Shc was 
sent to Saint-Boniface in 1868 with the assignment to teach French and piano. It is Sista Colectt who 
initiated the students to theatrc. Sister Colette is considercd as tbe first fernale author in the NorthWtSt, In 
1876, she returned to Montrcal. Sec: Amette Saint-Pierre. Le rideau se ltve au Manitoba Saint-Boake: 
Les Éditions des Plaines, 1980: 20-2 1. 
I7 ASGSB, 01/04, Dossier personnel - Allard, Ckline (1843-1926). Born in Saint-Joachim & Châteauguay, 
Lower Canada, Sister Aliard took her final vows on 23 lauuary 1864. She taught in Saint-Bonüàce h m  
1864 to 1874. She then bccame one of the fomders of Fort Touen in North Dakota. Sbe spent the ncxt 
thirty years as a missionary in Nazareth, Toledo, and Saint-Joseph 
'' ASGSB, 07/38, Dossier pasonncl - Dinni, Wrgwrite (Mary-Xavier) (1 837-1 898). Born in Saint-Jean, 
Newfoundland, she entacd the convent of tbe Santrs Grises in Saint-Boniface in 1854 and took ba fimi 
vows MO years later. Bctieving that she wuid not be acceptai hîo a reiigious commimity because of a 
deformity of h a  left band, she had rewlved to teach as a Iay tacher in the missions of the Northultst. She 
taught in the Saint-Boniface boarding school for thirîy y-. In 1889 she bcgan a career as a nurse at the 
Saint-Goniface Hospitai. In 1895 she opentd a hospitai in Edmonton a d  a school in Montagne du Tondh 
in 1897. 
I9 ASGSB, Chroniques, voL3 (1869-1883), 1870: 55-6û. 



Flavie L,aurent4' and Hedwidge   an dur and^' set up a new convent in Saint-Norbert. 

There were many more expansions during this pend, üke the new missions founded at 

Lac Sainte-Anne (Alberta) in 1 859, ne-a-la-crosse (Saskatchewan) in 1 860, and Lac La 

Biche (Saskatchewan) in 1862." With every new mission, the nuns pmvided schooling, 

religious instnrction, and care for the sick, elderly, and poor. For instance, at the new 

mission in Prairie du Cheval Blanc (Saint-François-Xavier) in 1 850, Lagrave and 

L b c e  maintaineci the school, the church and sac-, were responsible for the 

housework in the presbytery, and they were assigned to visit the sick and the poor in their 

h0rnes.4~ 

From the very bepinning, the nuns' influence was also seen in their provisions of 

medical care as well as in the care for orphans. In accordance with the goals of their 

d e s ,  the Saurs Grises were to educate the young but also to assist in ensuring care for 

the poor and the sick. In October, Lagrave, versed in the art of healing, began to visit the 

poor and the sick in their homes. Among others, Father Louis-François noted 

the medical abilities of Lagrave for both the body and the souk ''La sœur Lagrave, sans 

avoir le titre de médecin, en remplit cependant charitablement les fonctions, et je t'assure 

ASGSB, 13/36, Dossier personnel - Laurent, Flavie (1 832- 1925). Born in Montreai, she was the 
daughter of Charles Laurent dit Lortie and Émélie Gougeon. She took her finai vom in 1850 and left won 
after for Saint-Boaifgcc. Her main assignments wat to visit the poor and the sick. In 1858 she became the 
Superior of the new convent in Saint-Norbert. 
" ASGSB, 06/04, Dossier pasorne1 - Dandurand, Hedwidge (1 837-1 877). Born at Saint-Luc in Lowcr 
Canada, she was the daughter of Joseph Dandurand and Thédsc Daoust. She estaed the Sœurs Grises 
convent in Montreal in 1853 and took h a  finai vows on 4 December f 855. She came to Saint-Boniface in 
1858 and went to Saint-Norbert. In 1864, she was sent to fie-i-1a-Crosse wtierc she ranained thae until h a  
death. 

Sec: Drouin ct al, vo1.3 (1 853-1877), 1990: 107-131. 
43 ASGSB, Chroniques, vol. 1 (1 843-1 8V), 1850: 241. 
* Louis-François Laflhbc (b. 4 Sqtenibcr 1818, SaintF-Annc-de-la-Paade, Lower Canada - 6 14 Juiy 
1 898, Trois-Rivik, Quebec). Stc: N ~ v e  VO*, "Lafièche, Louis-François," DBC, VOL 12 (1 891-190): 
351-557. 



qu'eile ne leur soigne pas moins l'âme que le corps.'4S Rovencher even refemd to her as 

his "bon vicaire." 

The addition of Sister SainteThérèse (Thérèse ~ a c d o n e l l ) ~ ~  in 1855, to the 

personnel in Saint-Boniface, M e r  coiwlibtcd the nus' role as purvcyors of mtdicai 

care in the community. Sainte-Thérèse and sainteO~arie4' were '4ent" to the Sœun 

ûrises in Saint-Boniface by their "sisters" in Bytown for three years. Valade wrote to 

Deschamps and extolled the invaluable services rendered by Sainte-Thérèse, since there 

was only one elderly doctor in the vicinity. She also provided a synopsis of some of their 

other activities of providing care for orphans, and their continued classes. She also 

indicated that the nuos could not provide al1 the services they wished to provide due to 

their inability to generate any fimds: 

Comme pharmacienne sœur Ste-Thérèse a de quoi exercer sa charité, 
n'ayant qu'un vieux docteur pour le district, on vient souvent demander 
son secours. Nous soignons les malades qui sont nombreux et nous leur 
domons les médicaments sans attendre aucun retour de lem part. Nous 
avons aussi à notre charge plusieurs orphelines et enfants du pays. Ouîre 
cela, nous domons l'instruction, à plus de soixante-douze enfants, 
desquels je puis dire que nous ne retirons presque rien; il y en a cinq ou six 
qui donnent, et bien peu. Nous ne faisons pas assez pour le soutien de tous 
Les maIheureuxP8 

45 ASHSB, P0938, Laflèche to Caron, 1 June 1845. Thomas Caron (b. 19 June 18 19, Sainte-Antoinede-la- 
Rivière-du-Loup - 6 24 September 1878, Nicolet). Sec: Claude Lessard, ''Caron, Thomas," DBC, vol. 10 
(1 8'71 -1 880): 149-1 50. Thc two wac describeci as vcry close fiends. 
a ASGSB, I6/O 1 and 16/02, Dossier persomrcl- Mcdonneii, Teresa (Sainte-ThtrtSe) (1 835- 19 1 7). Born in 
Saint-Andrew's, Upper Canada, sht entercd tbc novitiate of Bytown and took h a  final vows on 19 March 
1853. In 1855 she w t  to Saint-Bonh wcre she pafonned the duties of udoctor," Shc was supcriot of 
the convent in Saint-Norbert h m  1872- 1877 and again h m  1888-1 893. She was supcrior of the convent 
in Saint-François-Xavier h m  1 882- 1 888 and fmm 1 897-1 900. She CO-foundcd the Saint-Boniface 
Hospitai and assisteci in the begiMiogs of Académie Sainte-Marie ia Wkmipeg in 1869. 
" ASGSB, 21/15, Dossier personnel - St-Julien, Marie-Charlotte (Sainte-Marie) (1832-1907). She took ha 
final vows h m  the novitiatc of Bytown on 19 Mar& 1854. She came to Saint-Boniface in 18% and u m  
assigned the school in Saint-François-Xavier. She reairned to Ottawa in August, 1859. Ia 1861, she wuid 
be set to Buffalo. 

ASGSB, AA/01/61, Valade to the mnis of the Motha House, 30 May 1856. 



Sainte-Thérèse would later remain in Saint-Boniface and dong with Sister Vitaline 

Royal, she would fomd the first four-bed General Hospital of saint-~oniface." Despite 

the addition of Sainte-Thérèse and Sainte-Marie, the Saurs Grises continwusly felt that 

they were inunâated with work: "Nous avons toujours de la besogne par dessus la tête: 

les classes, les malades, l'entretien de la maison et des mis s io~a i re . "~~  

The Sœurs Grises opened an orphanage on 18 February 1858 under the direction 

of saint-u ose ph.^' Prior to this date, the nuns had taken in, fkom time to t h e ,  some of the 

orphans, i .  or sick of the colony as best they could. One of the major impehws for 

opening a formal orphanage, was the dire situation of the residents of the Red River 

~ e ~ i o n ?  A grasshopper epidemic in the summer of 1857, c a w d  a general famine 

during the winter of 1858. To help ease some of the suffering, Mgr. Alexandre-Antonin 

Taché placed a number of orphan boys with the Frères des Écoles chrétiennes and orphan 

girls with the Sœurs Grises. Despite their meager resources, by April 1859, the ntms had 

accepted seventeen orphans and provided them with food, clothing, care, and 

Valade later wrote that they would have liked to accept more, but they 

could not provide the necessary care due to a lack of food in parti~ular." 

49 ASGSB, 21/23, Dossier perso~el - Royal, Vitaline (1 835-1923). She took her final vows in 1857, and 
came to S a i n t - B d c e  in 1858. She was initially in charge of the boarding school, but in 1870 she was 
designated as pharmacist. in 1882, shc took ovu the direction of the boatding school and in 1893 she was 
named Assistant. In 1898 the office of Mistress of the novices was added to ha agenda. From 1902 to 
1905, she was Superior of the convent in Saint-Bonifha and in 1910 she retumed to Monireal. 

ASGSB, AAIO 1/57, Valade to Coutlée, 1 Novemba 1 853. 
The need and the beginning of the constmction of the orphanagc is mentioued on two letiers. ASHSB, 

T4885-T4886, Clapin to Tache, 27 August 1867; 44/AT867, Ta& to LafiéChe, 3 1 Decanber 1867. 
ASGSB, 05/16, Dossier personnel - Clapin, Marie-Rose (18284898). Born in Montreal, she took hcr final 
vows in 1859 and Ieft for Saint-Boniface. She was named Assistant in 1861 and was also responsiile for 
the novitiate. She was nauncd Supcrîor in 1864 and rctr~ncd to Montrd in 1869. 
52 It should be noted that di of these childrcn werc not uecessady orphans. The Catholic clagy often 
removed chilbai h m  the fàmily home, particularly destinite fiunilies. Howcva, when chiidren wcrc 

laced in the orpbanagc, the nuns wue givai fiill coatrol over the lives of these chiidrm. ' ASGSB, C-ce, vol2 (1 85 1-1 8591, Valade to Dach.mps, 9 Aplil1859: Doc. 141. 
ASGSB, CorrcspoLLdaLlce, vol.2 (1 85 1 -1 859). Valade to Dexhamps, 23 Apr' 1859: Doc. 142. 



W e  the Saurs Grises had g d  intentions in setting up schools and caring for 

orphans, these endeavors sometimes produced more harm than good. The cxperiences in 

some of the residential schools, many of which were taught by the Sœurs Grises, in the 

Northwest is an example of some of the negative impacts of missioaary activity? In 

several instances, theu "good intentions" were tcmpered by the Saurs Grises' attempt to 

assert their influence in the colony. The Saurs Grises offered many new services to the 

Red River region and as a result held a great deal of influence, but it was also the 

individual nuns which gave the institution its face. 

The Im~act of Individual Nuns 

The role of the Sœurs Grises expanded a great deal during their fint thirty years 

inthe Northwest. An assessrnent of their influence, however, must not ody rely on the 

examination of the institution, but also on the individuai actors. The period between 1844 

and 1874, brought many nuns to the Northwest, such as Sisters Marie-Louise Valade, - 

Vitaline Royd, and Sainte-Thérèse (Thérèse Macdonnel.) There were also a number of 

wornen nom the colony who joined the raal<J of the religious cornmunity Ne, Sisters 

Marie-Jane ~ c ~ o u ~ a l l ' ~  and Amie a ou let? While each story is fascinating, this 

55 For more information about the history of cesidential schools, see: John S. Milloy. A National Crime: 
The Canadian Gov-ent and the Residcntial School Svstera 1879 to 1986. Winnipeg: The University of 
Manitoba Press, 1999. 
56 ASGSB, 17/13, Dossier personmi - McDougall, Mary-Jane (1 844-1 896). Born at Little Slave Lake, 
Sister McDougall was the daughter of a Scotîish Protestant Wcr and a motha of the 'Têtes Plates." At the 
age of nine, Fatha Thibault brought her to Saint-Bonif3ce and p l a d  h a  in the Saurs Grises boardhg 
school. She entatd the novitiate in 1864 and took her final vows two ycars later. She wuld be 
headmisarss of the boarding school and its supaior in 1890. She a h  spent some time in Sainte-hue-des- 
Chênes and Qu'Appelle and thai finatty assimiing the direciion of Académie Provcnchcr. 
37 ASGSB, 1 1/03, Dossier pasorme1 - Goulet, Annie (1841-1917). Born in the Red River Colony, shc was 
the daugbta of a Frmch-Cariiidian f9idicr and a Scottish métis motha. S k  spent two years in the Saurs 
Grises boatding school(I860-62) and dien e n t d  die novitiatc, whae she took ha naal vows in 1865. 
She taught in Saint-Vitai, Saint-François-Xavier, 'd Sainte-A~e-des-Chhes. In 1887, shc was sent to 
Qu'Appelle (Lebret), wherc she tau@ in the rnmlptriai SchooI, bccoming its Supcrior in 1891. 



discussion will only sample some of the individuai experimces. The purpose of this 

examination is to consider the varied experiences of the nuus in relation to other nuns as 

weli as with people, and particularly women, in the wlony. The following wili consider 

the experience of four Sœurs Grises that were among the fïrst few of Red River: Sisters 

Anastasie-Gertrude Coutlée dite Saint-Joseph, Hedwidge -ce, Marguerite Comoiiy, 

and Marie Withman. Mulaire's teacher in Pembha, Juliette Lefebvre, was a novice of 

this religious co~ll~lunity during this time period. A consideration of somc of the nuns 

whom she worked with gives us an idea of the kind of experiences she encountered 

during her religious training, and iailuence her later teaching career. 

Sister Hedwidge L h c e  was bom in Pointe-aux-Trembles, Lower Canada. She 

entered the Sœurs Grises convent in 1848, and took her perpetual vows on 13 July 

1840.'~ Chosen as the fourth missionary for Saint-Boniface, she was given the titie of 

"con~eîLlère."~~ Upon arriva1 in Red River, she was wigned to teach the girls' class. 

Father Aubert established the Congrégation des Enfants de Marie in 1846, and she was 

named the grooup's leader. L a h c e  was placed in charge of the boardhg school in 1848, 

and in 1850 she CO-founded the school in Saint-François-Xavier with Lagrave. In 1853, 

Lafiance became the mistress of the novitiate. With the faiiing health of Lagrave, she also 

became Valade's assistant. Following the death of Valade in 1861, she Was named 

Superior of the convent in Saint-Boniface where she remained mtil 1863. She was then 

named Assistant and continued in this role until her health obliged her to retire in 1 87Z60 

L h c e  appears to have greatly enjoyed teaching the Métis girls: 

*' Adrien-Gabriel Monce, Dictionnaire historiaue dw Canadiens et des Métis fmncais de l'Ouest, Quebec: 
Lafiamme et Prouix, 1908: 148. 
59 ASHSB, P 1 138-Pl 141, Rovencher to Turgeon, 9 November 1843. 
ASGSB, 14/37, Dossicm penonacl- Laikame, Hcdwidge (1 81 5-1 882). 



Oh! Que je me trowe heureuse au milieu de mes petites métisses, car 
malgré toutes les dBïcultés que nous éprouvons, non pas à les k tmk  
seulemcntt, mais encore à les élever; nous sommes portées comme 
naturellement à les aimer!' 

Saint-Joseph, however, did not appear to be as positive in her perception of the situation: 

"le vous dirai que ceux qui ont de bons parents sont reconnaissables et qwiqu'ils soient 

légers, j'espère qu'ils nous d o ~ e r o n t  la consolation, mais le nombre est petit"a While 

both performed their duties as teachers, L h c e  appears to have found her calling as a 

teacher, while Saint-Joseph would t d y  exert greater influence in the orphanage. 

Sister Anastasie-Gertrude Coutiée, dite Saint-Joseph, did not possess the same 

calling for teaching as did Lafiance. Having entered the novitiate of the Sœurs Grises in 

Montreai, she took her perpetuai vows on I June 1838. Chosen as one of the k t  four 

missimaries to be sent to Saint-Boniface, she was named ''mabesse des 

Upon amval in the colony, she was assigned to teach the boys' class. This class was set 

up in the Bishop's House and began on 23 July 1844. Once Comolly was capable of 

taking over the boys' class in 1846, Saint-Joseph was assigned to teaching the novices." 

With the nomination of -ce as the new mistress of the novitiate in 1853, Saint- 

Joseph began to teach the xnixed &y schwl mtil the arrival of the Frères des Écoles 

chrétiennes in 1854. Between 1854 and the opening of the orphanage in 1858, she was 

assigned a varicty of roles such as replacing other teachers that were U. 

With the opening of the orphanage in 1858, Saint-Joseph was placed in charge of 

providing for the care and instruction of fourteen girls and two boys. According to 

-- 

61 ASGSB, AA/OI/18, Lahace to McMullen, 15 J m e  1845. 
" ASGSB, AA/01/19, Saint-Joseph to (Bnryh), 6 July 1845. PossibIy a response to sista Élisab& 
Bruyère wtio had writtcn a letter to the nuns of Saint-Boniface, dated 28 Junc 1845. Correspoadance, vol. 1 
1 844- 1 850). S i P t a  ~aul-Émile (Louise Guy), "Bruytre, Elisabcth," DBC, vol. 10 (1 87 1 - 1880): 1 16-1 17. ' Morice, 1908: 71 ; ASHSB, Pl 1 WPlI4l.  Roveocha to Turgton, 9 Novcmkr 1843. 
ASGSB, AAfOllî7, Valade to McMullcn, 23 Novcmber 1846. 



Valade, Saint-Joseph was "charged" with a responsibility to teach, as far as she was 

concemed, children who "knew nothing." She also noted that Saint Joseph was 

continuously busy in hcr never-ending chores of washing and mending: 

Sœur St-Joseph est dans un état de ruines complètes, elle ne soutient qu'a 
force de précautions et de bandages; b. .] avec cela elle tient très bien sa 
salle et ses d'ts au nombre de seize, qui ne savent rien faire, et n'ayant 
que bien peu de choses pour les vêtir [... .] Il fhuî constamment laver et 
raccomm~der.~~ 

In 1868, Saint-Joseph was assisted by Sister Sobiensky who was assigned to take over the 

The health of the orphans appears to have been on the whole signincantly worse 

than the other students in the colony. While Saint-Joseph may have provided excellent 

care, many died. For instance, in 1865, there was an outbreak of measles and dysentery in 

the colony and while thirty-one children under the n u s '  care wete sick, twenty-eight of 

them were in the orphanage. Some of these chiidren sufTered so much, that Curran wrote 

that she hoped that the will of God wodd soon end their suBering: 'Wous commencions à 

espérer que ce serait la volonté du bon Dieu de mettre quelques unes des plus 

dépourvues, en possession du ~o~aurne."~'  The higher instances of mortality in the 

orphanage was not solely during times of epidemic. Curran noted in 1866, that Saint- 

Joseph was yet again in mourning after the loss of another child6' 

Regardless of these difficulties, the Orphaaage of Saint-Boniface expauded under 

the direction of Saint-Joseph througbout the period. For example, when the orphanage 

65 ASGSB, C o ~ n d a n c e ,  vol.2 (1 85 1-1 859). Valade to Deschamps, 6 Apd 1859: Doc. 140. 
66 ASGSB, Correspondance, vo1.5 (1 867-1 87 l), CiPran to Slocombc, 20 Septanber 1 868: 100. Mother 
Jane Slocombe was Superim in M o u d  h m  1863 to 1872. Set: Estclle Mitchell. Mère Jaue Slocombe. 
Montreal: Fides, 1964. 
67 ASGSB, Comjpondance, voL4 (1864-1869, Curran to Slocombc, 17 Septcmber 1865: 144-147. 
a ASGSB, Corrcspondancc, vo1.4 (1 864-1867), C m  to Slocombc, 19 May 1866: 202-205; and 
Chroniques, v01.2, (1 858-1 868): 255. 

/* 



opened its doors in 1858, there were sixteen chiidren. By 1868, the numbers had grown to 

tbty-seven and Saint-Joseph constantiy tried to convince others that she was capable of 

looking after more children: 'Ma sœur St. Joseph à 37 orphelines, mais ce n'est pas 

encore assez pour cette vrai mère des pauvres."g The Chnicles o h  exaggerafed the 

benefits of Saint-Joseph's work, like extolling how well the children had leamed to work, 

study, and sing, and how her contributions, with the teaching assistance of Sobiensky, 

played an important role in assisting the orphans of the c o l ~ n ~ . ' ~  

It shouid also be noted that these children were not necessarily "orphans." There 

were instances when the nuns twk in children of impoverished families or families with 

only one living parent. In accepting these children the nuns assumed total control over 

their Lives and raised them in the Christian fith and gave them chores as they saw fit. 

The Sœurs Grises may have been helping these -es, but their method of severing all 

links between child and parent, and the total contml that they possessed over these 

children, suggests that not ail of the nuns' practices were in the name of "good works." 

This custom may be interpreted as an act of the Sœurs Grises' belief in the French- 

Canadian "superiority," particularly fÎom Quebec, over the Native population in the 

colony. 

Sister Marguerite Comolly was the first Saur Grise of mixed descent to become a 

member of the convent in Saint-Boniface. Her case is intriguing as it illuminates how the 

Sœurs Grises utilized her talents and how women of mixed descent may have been 

69 ASBSB, Chroniques, vo1.2, (1 858-1868): 243. 
'O One of the entries in 1869 read: Wotre bonne S a m  St Joseph est toujours de pius en plus mère pour ces 
chères orphelines, qui sont aussi de bons enfants, eues M e n t  bien, travaiUent beaucoup et chantent 
comme des anges. Notre chtre sœur Sobiensky toute épuisée qu'elle est, ne s'épargne pas pour les k t r u k  
et les fonncr." ASGSB, Chroniques, voL3, (1869-1883): 6. 



viewed within the reiigious community. Comolly was the daughter of a chief factor of 

the Hudson's Bay Company, William Connolly, and of Suzanne Bellefeuille (Miyo- 

Nipiy) of the Cree Nation. She was aiso the grandniece of the foundress of the Saurs 

Grises, Mother Marguerite d'Youville. Her fàther had sent her to Montreal to be taught 

by the Sœurs de la Congregation de Notre-Dame and in 1840, she retinned with her 

mother to Norway House. In 1844, her father had entnisted her care to Provencher who 

placed her under the care of the Saurs  rise es-Tl On 5 April 1845, she bccame the first to 

enter the novitiate in Saint-Boniface and she took her perpetual vows in 1848. 

Valade spoke of the event in a letter, noting that she hoped that ComoUy wouid 

prove to be a good candidate.'* Given that Connoiiy had successfdly conpleted the 

required training, such a comment seems out of place. In her thesis, Lesley Erickson 

rejects the assumptions of Frits Pannekoek that the Saurs Grises viewed métis women 

with "di~Aain'~ because of their e t h n i ~ i t y ~ ~  She then provides examples of how Métis 

women like Sara Riel and Marguerite Connoliy were able to rise withi. the ranks of the 

community. While Erickson is perhaps right that Pannekoek's conclusions are tw ngid, 

she does not coqsider some of the other arnbiguities of this relationship and how these 

two women might be exceptions. For instance, Enckson points out that Comolly was 

appointed to a teaching position even before she had taken her perpetuai vows." 

However, she does not consider that Connoiiy was put in charge of the boys' class. 'Lhe 

Sœurs Grises did not feel that they were M y  capable of providing adequate schmhg 

" ASGSB, Chroniques, vol. 1 (1 W3-1857), 1 844: 93-94. 
ASGSB, Valade to McMukn, 25 May 1848. 

'3 mley Enckson. At the CuinPal and Relimous Crossroads Sara Riel a d  the Gtev Nuns in the Canndian 
Northwcst. 1 848-1 883. Thcsis (MA), Calgary: Universi~ of  Calgary, 1997: 17. 
" Ericksoo, 1997: 91. 



for the boys of the colony and thus agreed to kach them ludimentary skills mtii a 

suitable replacement could be found. Dauphinais describeci the Saurs Grises' attitude as 

hoping to k nd of the boys' clam as soon as possible because they had only accepted to 

teach them "a leur corps défendant."" In other words, the Saurs Grises placeci Connoliy 

in a job that they did not reaUy want to undertakt. 

Furthemore, Erickson does not consider that the initial placement of métis 

women in teaching roles may have been a consequence of the lack of personnel in the 

early stages of the community's development. For instance, by 1853, Comoliy no longer 

taught in the classroom. Sisters C u m  and who arrived on 11 September 1853 

took over the education of the girls' boarding schwl. Postulant Marguerite Dunn, who 

had also arrived with the two nuns, began to teach the Engiish class. With thtir amval, 

Saint-Joseph took over the day school for boys and girls while Sister Christine 

Lespérance ( Y o d e )  began to teach art.77 Connolly was then assigned to working in the 

fields and teaching catechism in the homes of the Saulteaux living in the ~ i c i n i t ~ . ~ ~  In 

other words, the Sœurs Grises utiiized her sküls in the Saulteaux language, imWre most of 

the others who did not understand the language. She was also assigned roles in the 

missions outside Saint-Bonïfàce, replacing nuns who were U. For example, in 1869, she 

replaced Royal in Saint-Vital when the latter was ill. 

These changes in her diaies do not necessarily reflect a demotion, but it shouid be 

-- 

75 Dauphinais, 1991: 201. 
76 ASGSB, 18126, Dossier personnel - Pépin, MarieAnne (1832-1904). Born in Malbaie, Lower Canada 
she took her final vows in 1852 and came the foilowing ycar to Saint-Bonitiice. With the declaration of the 
convent's indepeadaice h m  tbt Mother House in 1854, S b  P@im ufould retiirn to Monacal. She would 
rchini in 1859 as one of tbret m i . P p i d e s  to open a new convent in il+& la<mssc. 
TI ASGSB, 15/05, Dossier pasorme1 - h q h m c e ,  cbrkîbc (Sœur Youfle) (1828-1902). Born in Dorval, 
Lowcr Canada, she took hcr final vows in 1850 d came to Saint-Bodke.  

ASGSB, Cbronid~~, ~01.2 (1 858-1 868), 1858: 12; and vo1.3, (1869-1883), 1869: 6. 



noted that while the Sœurs Grises provided new opportunities for métis women to join 

their ranks, one must not automaticaily assume that giving thcm work translated into 

equality7' As we have seen, the Sœurs Grises offen refemd to the métis children as 

"ignorant." Rather, it was a complex relationship where the nuns irtiljud theu talents 

until they could be replaced. 

Sister Marie Withman's story is interesthg because it illustrates the 

diversity of personalities present in the community. Marie Withman was thirty eight 

when she decided to dedicate herseif to the Catholic Church and the missions in the 

Northwest. Unlike many women who entered the Saurs Grises convent in their late tenns 

and early twenties, W i t h a n  was already set in her ways. Withman's decision to become 

a Sœur Grise amse when she heard Provencher speak of his mission in Saint-Bonifrice 

one day in Montreal. Upon reflection, she decided that her caiiing was to becorne a 

missionary. Bourget encouraged her to find a partner who would be willing to go with her 

and enter the novitiate of the Saurs Grises. With her fiend, Cécile Cusson, Withman 

entered the Sœurs Grises convent in Montreal, and the two candidates were sent to Saint- 

Boniface in 1845 to complete their religious training. The two amived in Saint-Boniface 

on 25 August 1845 and took their final vows in 1847." 

Upon their arriva1 in the colony, Provencher seemed less than pleased with the 

new recruits. Provencher desired 'Leady-made" teachers and felt thaî Withman would 

'' in hcr thesis, Erickson suggtsts that equality ciune h m  the fàct that the Sacrrn Grises allowrd métis 
women to tcach which she defines as supaior to other chores perfonned by various 0th- nrrns like Sista 
Withman. Erickson, 1997: chape 3. 
ASGSB, 23/03, Dossia personnel - %thman, Marie (1 807-1 875). 06/03, Dossier pasonne1 - Ciisson, 

Cécile (1 82 1 - 1906). In 1 845 she came to Saint-Boniface to complete h a  religious training and took ha 
final vows in 1847. Sister Cusson spent tumity years in tbe fields, d6ng the laundry, ami lookbg 
after the saçristy of tht Saun Grises and the cathedrril of S a i n t - B a .  Sbe dso provided ha services of 
spinning, wcaving, and cooking. 



never be abk to perfonn such duties." In her 1997 thesis, Lesley EricLson argueâ that 

teaching nuns held more power in the Sœurs Grises convent as opposed to nuns like 

Withman who perfonned "lessei' duties like sewing. For thirty years, Withrnan was in 

charge of the sewing of the ciergy's cassocks and the nuns' habits. At times, she also 

monitored the dormitory and looked after the orphans in the convent. A fûrther rcading of 

the Chronicles and the nuas' conespondence, like tbat of Currany suggests that Withman 

took great pleasure in her work For instance, Curran noted in 1866 that Withman was 

extremely conscientious in her work and took great pains not to waste the slightest piece 

of material.= The disrnissing of her work as less important does not consider the order's 

need to provide for themselves through their own industry and encourage and cultivate. 

each nun's talents. 

Withman stands out as  an individual who was teased for her preconceptions and 

attitudes.83 Entries in the order's Chronicles and some of the individual correspondence 

recorded some of the perceptions and attitudes of Withman. For instance, Curran made 

Light of Withman's continual "colloque" with God, her saints, and her angels.@ In 1868 

Curran wrote in a couple of letters that Withman, who did not trust the "Orangemen" of 

Ontario, placed the Sioux on the same Ievei but would eventually concede that it was 

perhaps possible to convert the "Franc-maçons et orangistes.'y8s 

Clearly, the convent of the Sœurs Grises was fiiied with different personalities, 

" ASHSB, l.761/67, hvcnchcr to Bourget, 29 August 1845. 
ASGSB, Correspoadaace, voL4 (1864-1867), Ciiran to Slocombc, 9 April1866: 190-197. 

" "Pour la taquiner, les rnalintcntionn&s afKkctcnt & parla des Orangistes, ou des Franc-maçons; dom il 
faut au besoin, dCtahi. m e  v i d e  histoire en guise de nouvciies, qui lui fait pousser bicn des soupin et 
faire bicn des conjectures." ASGSB, Correspondauce, vol.4 (1 864-1 867), Curran to Slocombe, 9 April 
1866: 190-197. 

ASGSB, Comspondance, vo1.4 (1 864-1867). CiPran to Slocombe, 9 April 1866: 190-197. 
ASGSB, C~rrtspondance, vo1.5 (1 867-1871). Ciimm t~ Slocombe, 25 Augusl1868: 90-93. 



and as we shall see, this diversity was important to the story of Mulaire, because her 

teacher in Pembina, Juliette Lefebvre, had been a novice of the Sœurs Grises of Saint- 

Boniface in 1846 and 1847. She worked with many of the nuns that have been considmd 

here, and they would have innuenced her perceptions of religious We. Despite her brief 

stay as a novice, it is not unreasonable to believe that Juliette Lefèbvre's perceptions and 

techniques conceming education and religious M e  were in part infiuenced by the Sœurs 

Grises. Her training gives us a .  idea of the kind of experience she encountered and 

provides an example of how one experience with the Sœurs Grises could influence an 

individual's subsequent reiationships with other women in the colony. 

The Irn~act on Catherine Mulaire 

Juliette Lefebvre, a former student who had passed through the convent school 

systern, arrived in Saint-Boniface in 1846 fiom Montreal as a postulant and of the Saurs 

Grises? Upon her arrival, Valade placed her in charge of the refectory and assigned her 

to the role of assisting the nuns where there was the most pressing need." Valade also 

noticed her potential as a teacher. In a letier to McMullen, Valade explained that she had 

considered assigning Lefebvre to the role of teacher, but hesitated when she reaiized that 

the y o u g  novice needed to restore her precarious health and concentrate on her training 

in the no~it ia te .~~ Som after, however, Lefebvre left the convent in March, 1847, and 

ASGSB, Chroniques, vol. 1 (1 843-1 857). 184%: 165. 
'7 ASGSB, Chroniques, VOL 1, (1 843-1 857), 1846: 172. 

ASGSB, AA/OlB7, Valade to McMullen, 23 Novcmba 1 846. 
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began to teach at the school in Prairie du Cheval Blanc (saint-~raqois-Xavier)." By 

1849, there is evidence that she was teaching in the school in ~ e m b i n a ~  

LeRbvre, who had received an education, was briefly a novice of the Saurs 

Grises, and wzs perceived to be a potential teacher, could have learnt fiom the others that 

she worked with in the convent. Furthmore, as we shall see, female religious 

co~~munities in Lower Canada and France followed a general structure for theù 

curriculum that was created by the Frères des Écoles chrétiennes. This sûuctwe provided 

a base that ailowed for modifications in presentation and style. Nims like Saint-Joseph 

and hfkmce provided a model for someone like Lefebvre who was about to begin a 

career as a teacher. Thus, an examination of the curriculum taught by the Saurs Grises is 

essential, as it is most likely the model followed by LeGbvre. 

Born in a family that was sympathetic to the Catholic religion, Mulaire's formal 

education began in 1851 when, at the age of eight, she began to attend the school of 

Fathers Belcourt and Lacombe in Pembina (North Dakota). Unforhmately, there are few 

indications in the historical record that descnbe the curriculum taught in this mission. 

One letter, written by Father Belcourt, suggests that students learned to read and wrïte 

and were initiated to subjects like geography, arithrnetic, and gramrnar?' 

Religious instruction was also an integral part of the daily Lives of the children. In 

a letter conserveci at the Société historique de Saint-Boniface, Mulaire provided an 

indication of this latter reality. After having received religious insbniction, she was able to 

' 9  ASGSB, Chroniques, vol. 1 (1 843-1 8S?), 1847: 177; and ASGSB, Valade to McMuüen, 1 5 June 1847. 
A letter written by Ptovaichcr notad thaî Belcourt had la large pasoxmel to care for in 1849. Among his 

charges was his housckecpa, isabelle Gladu; a teacher, Miu Lefèbvre; an Abotiginal cook and an orphan 
that was the niece of Isabelle Gladu. ASHSB, Fonds SHSB, Dossier Belcoiat, Georges-Antoine (abbé), 
Provcnchcr to Turgeon, 30 Novcmba 1849. 
91 ASHSB, Fonds Lionel Dorge, Wl32, Rccbcrche historiques - Cor- George-Antoine 
Belcourt aux Ursulines de Trois-Rivières, Belcourt to Sacur Ste-Marie, 27 Jrmc 1854. 



assist the tacher in teaching other students their catechism lessons and praYers.92 These 

glimpses, however, do not provide a clear portrait, but there are nonetheles other 

observations and other examples that may considered in deciphring the kind of 

educational system that Mulaire would have received. 

The historicai record has priviieged to a larger extent the form and content of the 

curriculum taught by the Saurs Grises. For instance, in 1846, the nuns taught on average 

one hundred students to read, write, and calculate. They were also initiated to grammar, 

'on. The Sœurs Grises believed that religious instnicti history, and religious instnicti on 

was essential, otherwise a i l  other forms of leaming would remain inert: 

Dans cette année, cent élèves d'une assiduité satisfhisante apprennent à 
lire, a écrire, à caiculer, s'initient aux éléments de la grammaire, de 
l'histoire et reçoivent l'instniction des ventés de la foi avec un grand profit 
[. ...] Les institutrices s'efforcent de les fomer peu a peu a la bonne 
éducation de famille, à cette civilité chrétieme sans laquelle la science 
demeure inerte dans l'inteiiigence de l'enfant." 

Some missionaries like Father Mestre also noted elements of the educational program of 

the Sœurs Grises. In his description, there is evidence of some of the academic pursuits, 

but also of the variety of domestic skilis. It should be noted, however, that sciences and 

classicd studies were still solely reserved for the male students. Academic subjects that 

were taught in the girls' school focwed primarily on the "artistic7' nature of education 

like English, French, Art, and Music: 

Pour ce qui est des élèves du pensionnat [. . .] des sœurs, j'ose vous 
affimier que leur dernier examen aurait pu fairr honneur aux beaux 
couvents d'ailleurs. Du teste jugez-en vous-mêmes d'après le programme: 
bnçais, anglais, histoire, calcul, dessin, musique et, chose rare en bien 
des endroits, couture sur vieux; sans compter une foule de petites 

SHSB, Fonds SHSB, l/67l, Pasonnage - Mulaire, Cathaine: 1. 
P3 ASGSB, Chrorilqti~, ~01.1, (1 843-1 857): 156-1 57. 



industries très favorables au bon maintien d'une maison et à 1'6conomie 
domestique.w 

He M e r  indicated that the education provideci by the Saurs Grises had extendcd its 

innuence to the family homes of their shrdents: 

On n'a qu'a visiter les familles a domicile et on s'aperçoit bien vite par le 
maintien des individus, la propreté et la mise des enfhts, l'ordre de la 
maison, qu'eues sont les mères de famile qui ont été élevées chez les 
sœurs. Je vous avouerai même que le contraste est bppant et pénible 
entre ces dernières et celles qui n'ont jamais fréquenté les écoles.g5 

Yet most of the entries do not provide any specific detail about the content of tbat 

education. There are, however, two ways in which some of the daails may be foimd. 

The fkt example is the notebooks of a contemporary of Mulaire, Sara Riel, the 

sister of Louis Riel, who had b a n  a student and later joined the S a u n  Grises? Born five 

years after Mulaire in 1848, Riel's experience in the boardhg schwl of the Sœurs Grises 

may shed some light on the content of the education taught by Lefebvre. According to 

Enckson, Riel's education appears to have been based on copying and memorizing 

various exercises based on mligious themes?' Academic subjects were not necessarily a 

priority, and students were primarily exposed to the vimies of piety, mode*, artistic 

skills, and devotion. Religious practices such as church seMces, prayers of al1 sorts, 

sacraments, and penance were ail integrated into the ochool &y. Domestic training also 

played a significant role in her education. The students were taught to knit, sew, weave, 

embroider, spin wool, and perform aii howhold duties. 

94 ASHSB, TS3572-T53576, Charles Mcstre, Mission de Saint-BonifBct. 
95 ASHSB, T53572-T53576, Cbuies M m ,  Mission de Saint-Bo-. 
% ASGSB, 22/2 1, Dossier p e f ~ ~ ~ a t l -  Riel, Sara (1 848-1 883). 

Erickson, 1997: 63. 



The second example may be found in the curriculum formed by the Frères des 

Écoles chrétie~es.~' The Sœurs Grises were reiieved of the task of teaching the boys' 

class with the arriva1 of the Frères des Écoles chrétiennes in 1854, but thcy a h  lost that 

sphere of influence. However, their power over the curriculum had always ken 

overshadowed by the fact that they were constraincd to foiiow the guidelines of the 

Frères des Écoles chrétiennes.99 

The Frères des Écoles chrétie~es were founded by Jean-Baptiste de La Salle in 

Reims in 1680. The first members of this community came to Lower Canada in 1837 and 

in 1 854, Andronis (Alexandre- Joseph Gadenne), Arcisse-Marie (Nicolas Mouard) and 

Anselm (Pierre Adhémar) made their way to saint-~oniface. '~~ The goals of this 

religious community were to pmvide an education that met the needs of the popdar 

classes by providing a primary and commercial education to aii stuâents. The 

introductory paragraph of their Ruies and Regdations clearly States their mission: 

L'Institut des Frères des Écoles chrét ie~es  est une association, ou 
congrégation; dont la fin est de donner a ceux qui la composent des 
moyens particdien pour travailler à leur propre perfection, a pour élever 
chrétiennement la jeunesse, spécialement les enfânts des artisans et des 
p a w m ,  en tenant des écoles gratuites.'o' 

The curriculum was based on instruction provided in one's mother tongue, religious 

instruction, and discipline. The class was often separated into gtoups and the more 

advanced students taught the othen. The c u r r i c h  was divided into many levels; 

9s Nive Voisine. Fr&w d ~ s  h l w  chtCtisanes au Canada. Tome 1 : La Conauêtc de I'Amhiauc. 1817- 
1880. Sainte-Foy: Éditions Anne Signia? 1987. - 
99 ASGSB, AN01 /13, Valack to McMuUen, July 1 844. 
'O0 Dauphiuais, 199 1 : 203. 
101 V o k ,  19û7: 121. 



students had to successîidiy complete each level before moving on to the next. For 

example, in arithmetic there were seven levels, and in writing there were t ~ e l v e . ' ~  

Despite these constraints on the curriculum, the Sœurs Grises still possesstd a 

great deal of agency in their relationship with various members, and in particuiar th& 

female students. TheV influence was due to the fact that it was the Sœurs Grises who 

were in daily contact with their fende students. Therefore, their training of teaching 

nuns, iike the efforts with Lefebvre, was important in attempting to maintain tbeir agency 

in forning Catholic wives and mothers. 

Conclusion 

The Sœurs Grises held a great deal of infiunice in introducing the female 

population to a curriculum that focussed on forming Cathoiic wives and mothers. Their 

sphere of innuence grew in the £kt  thirty years in the Northwest through the 

development of new schools and missions, and in providing "care" for the sick, the 

elderly, the poor, and the orphaned Lefebvre, Mulaire's teacher had been exposed to 

these methods of teaching during her brief sojourn at the convent of the Saurs Grises. 

While she did not get a chance to teach in a formal setting during her training, Valade 

had noticed her ability. Consequently, it would not seem unreasonable that her training in 

the novitiate focwed on acquiring the skilis to become a teacher. 

There is evidence, that Leftbvre did not possess the religious vocation. One 

indication is that she did not complete her training with the Sœurs Grises .and left the 

novitiate in 1847. Another sign of hcr lack of the rcligious vocation camc with the 

dissoIution of the Saurs de la Propagation de la Foi in 1859. Mgr. Taché wrotc to Father 

'O2 Voisine, 1987: 307-364. 



Faraud claiming that the Sister Sainte-Agathe (Juliette Lefebvre) was retuming to Lower 

Canada h m  which she never shouid have lefi in the fust place. He nirQr indicated that 

if she wmte to him, he should not retum a response.103 In another letter, Taché wrote to 

Caseau in 1860 that he was pleased that certain ex-nuns of the Saurs de la Propagation 

de la Foi were not aliowed to speak with Mgr. Floa. He M e r  indicated that if he was 

given the chance to see him in person he wodd explain the whole matter.lW Considering 

that he had earlier wanied Faraud not to listen to Lefebvre, it would not seem 

unreasonable that she was also part of the latter group as well. In the end, Lefèbvre may 

not have proved to be positive iduence as Mulaire's teacher and CO-nun in the nligious 

c o ~ l l ~ u n i t y  the Sœurs de la Propagation de la Foi. 

Ica AUkd Fortier, "Georges-Antoine Belcourt et Ia communaiaé des religieuses de la n.opagMion de la 
Foi," Builetin de la Société historique de Saint-Boniface, 1 1995): 3-23: 20. TachC to Faraud, 7 Junc 1859. 
'O4 ASHSB, Fonds SHSB, Dossiers Belcourt 1/45, Taché to Hoa, 27 May 1860. 
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Chapter 4 

Religion in Eduutïon: C a t h e ~ e  Mulairds Reügious Training, 
1855-1859 

Introduction 

In recording the family genealogy and story of his grrat grandparents in the 

1 9 7 0 ~ ~  Bernard Mulaire emphasized the religiosity of Mulain. In one instance, he told 

the story of why his great grandmother had a cross built in 1900 between the two lands of 

her sons in Otterburne, Manitoba Bernard Mulaire's account begins by stresshg 

Mulaire's concem for the spiritual welfâre of her famiiy because her two sons, Henri- 

Honoré and Joseph, and theu families rarely attended church. Their lack of church 

attendance was put down to the fact that her two sons lived at the far end of  the parish a 

fair distance away fiom the church. With no means of transportation, it was a very long 

walk in the summer and an almost impossible joumey in the winter. 

To parti- remedy the situation, Mulaire contracted a local man named Louis 

Laferté to build a cross. The two f d e s  and other Catholic families of the vicinity 

would meet together and pray when it was not possible to attend the town church. 

Thirteen years later when the two sons moved to Saint-Pierre-Jolys to be, among other 

things, closer to the church and convent schcml, Mulaire did not want to leave the cross 

uuattended and ended up giving the cross to the Clercs de saint-viateur.' 

Bernard Mulaire's assessrnent of Mulain's teaching career also highlights her 

profoundly religious Me. In his research notes he wrote: ^Elle enseigna pendant 

nombreuses années. Eile était profondément catholique, d'une grande piété et d'une 

' Bernard Mulaire, "Notes biographiques," photocopy obtained h m  David Dandeneau: 1, (henccforth: 
Mulaita 1). 



générosité remarq~ble."~ There is other evidence to support this claim. For instance, in 

1887, the "Section Catholique du Bureau d'Éducation du m t o b a , "  sent samples of 

Catholic d e n t s '  school work to an exhibition in London, England. 'Ihc officiais in 

charge were siirprised at the quaiity of the work and sent diplornas and medaIs to the 

schools that participated The student samples had k e n  chosen nom eight schools and 

the school where Mulaire taught was the oniy one involving a lay teacher.' In considering 

that the decision came fiom a Catholic school board, it is most likely that Mulaire 

privileged religious themes in her curriculum. 

Since childhood, Mulaire had been greatly infiuenced by the Catholic religion. As 

we have seen, she was bom to a métis family that was sympathetic to the Catholic 

Church and her early education in Pembina was under the tutelage of Juliette Lefebvre, a 

novice of the Sœurs Grises in 1846 and 1847. Belcourt, desiring a female religious 

community and based on his positive relationship with another métis woman, Angélique 

Nolin, years earlier, chose to train Mulaire for the reiigious Life in 1855. Consequently, 

Mdaire was sent to Longueuil to be trained for the reiigious life by the Sœurs des Saints 

Nom de Jésus et de Marie. She retumed to Pembina and entered the novitiate of the 

Sœurs de fa Propagation de la Foi in 1858. 

The Sœurs de la Propagation de la Foi was created by Belcourt in 1854 with the 

mandate of teachuig the young and caring for the sick and poor.4 Rumors of misconduct 

began to circulate five years iater, lcading to controversy. The rumors varied h m  sexuai 

Mdairc 1: 1. 
Mulaire 1: 4; and Socidté bistoriqi~e de Saint-Boniface et ia Ligw Féminine du Manitoba. Fanmes de 

chez noug. Saint-Bonifnce: Les Éditions de BIC: 91. 
' For more information sec: Alfred F o e .  "Georges-Antoine Belcourt et ia communauté des rcligicuses & 
la Propagaîion de la Foi," Bulletin de la SociCtC hwtonauc de Saint-Bo . . nifiirr!, 1 (1995): 3-23. 



rnisconduct by Belcourt, to the misbehavior of the nuns, to mischief by other members of 

the Catholic clergy. Whatever the controversy, Belcourt was recaiied to Lower Canada, 

the Sœurs de la Propagation de la Foi were no more, and Mulaire began a new career as a 

lay teacher. 

The impact of this religious education also remains unclear. Clcarly htr great 

grandson felt that she internalizcd all that she was taught and Ied a very religious We. Her 

story, however, is more complex. Was religion simply a form of habit, formed after years 

of religious education or had she tn<ly developed a deep sense of Catholicism, as part of 

her identity? Did she embrace religion h m  guilt over her actions within the commULUty 

of the Sœurs de la Propagation de la Foi? In an attempt to answer these questions 

concerning Mulaire's apparent religious nature in later life and her role in the 

controversy, this chapter will consider the impact and the problems that arose during 

Mulaire's religious training with the Sœurs des Saints Noms de Jésus et de -Marie and the 

events s ~ r r o ~ d h g  the demise of the Sœurs de la Propagation de la Foi. 

Catherine Mulaire and the Sœurs des Saints Noms de Jésus et de Marie 

The order of the Sœurs des Saints Noms de Jésus et & Marie was founded in 

1844 by three women under the leadership of Mother Marie-Rose Durocher. This 

religious community was the pmject of Bourget who had encouraged these women to 

dedicate themselves to the education of the f e d c  population in Longueuil. He placed 

the nuns under the spiritual guidance of the Oblats de Marie-Immaculée. Mother 

Véronique du Crucifix became the second Superior and was st i l i  pcrforming those duties 



when Mulaire and her cornpanion, Marie-Léocadie Martel, arrived at the convent in 

1855.~ 

Born in 1820, Véronique du Crucifix was baptized under the namc Hedwidge 

Davignon. h 1825, her fitther Captain Joseph Davignon die4 and her mother, Marie- 

Victoire, who had sixteen children, many d l  very young, opened a school with some of 

her daughters. Véronique du Crucifix attendeû this school and later began her teaching 

career there. She feit, however, attracted to the newly founded religious co~nxnunity in 

Longueuil, that was dedicated to the education of poor children. Initidy, her mother 

forbade her departure, but when she ran away to her uncle Victor's home in Boloeil in 

1844, and asked him for his help, her mother finally conceded to her departure. The 

community was still in infâncy when she entered the novitiate, and due to her prior 

experience as a teacher, she was given that re~~onsibility.~ 

The Oblat de Marie-Immacuieé spirituai advisor of the comunity when 

Véronique du C n i c f i  had entered the convent was Father Allard. He initiated the nuns 

to their religious exercises, grammar lessons, mathematics, literature, and so forth. On 

two separate occasions, he sent Véronique du Crucifix and Sister Thérèse de Jésus to 

Montreai, to spend some time with the Frères des Écoles chrétiennes. With theu 

assistance, the two nuns developed a female version of the order's strict discipline-based 

education.' During these two visits, the nuns w m  also initiated to the way the Saurs de 

la Providence and the Saurs Grises fûnctioned in daily life. The nuus were boarders in 

' Motha Véronique du Cnicinx was the Superior of the Smrs des Saints Noms de Jésus ct de Marie h m  
1848 to 1857. 

Sœurs des S a b  Noms de Jésus a & Marie. Mère V- du CNEifin 1820-1 903. deuxième . . suDeneure nérdrale. 1849-1 857. VOL 1 MorlUed: ThCrien Fràes, 1930: 745, (E#ncefarth: Crudx). 
' C e  vol. 1, 1930: 501.56. 



these two communities during their instruction by the Frères des hies c h d t k ~ t s .  

Upon her return and in taking her final vows in 1845, Véronique du Crucifix was 

delegated to teach the advanced students French, English, and piano.a 

By the time Mulaire and Martel had arrived in Longueil in 1855, a religious- 

onented curriculum was weli in place. Even by 1845, there wcre signs of a precise and 

well-organized curriculum. An excerpt ikom an article published in Mélanges Reliaiew, 

after the public exam on 29 July 1845, provides some indication of the c e c h ' s  

structure and content: 

Nous avons été témoin de la justesse et de la précision des réponses sur 
l'histoire sainte, l'histoire du Canada, la géographie, l'arithmétique, la 
grammaire, l'orthographe et l'analyse [. . .] c'est la religion qui préside à 
cette éducation? 

A "practical" education was also in place. For instance, after the exam, officials, parents, 

and fiiends were invited to inspect some of the students' handiwork in sewing, knitting, 

and embroidery. A m e r  facet of the religious education provided to their femaie 

students may be seen in the obligatory religious exercises, like retreats and church 

services. l0 

According to Mulaire, Véronique du Crucifix was an excelient role mode1 and 

teacher. in a letter written to her former teacher on 3 December 1896, Mulaire 

remembered the qualities of the teaching provided by her former teacher: 

J'ai attendu avec impatience jusqu'à ce jour, afin de vous témoigner tous 
mes sentiments de respect d de reconnaissance pour vos sages avis et pour 
le profond intérêt que vous m'avez porté lorsque j'étais sous votre 

a Cnicifix, voL1,1930: 61. 
Cnicifix, VOL 1,1930: 57. 

'O CniciGx, vol. 1, 1930: 69-79. 



direction. Vous m'aviez aidée à ac uéRr des connaissances qui me sont 
bien utiles dans le chemin de la vie. 19 

It is &ely that ai l  experiences were this positive, but Mulaire was not the only student 

to have Wfitten d o m  praise conceming the teaching skiils of ~éronique du Crucifix. For 

instance, Véronique du Crucifix's biography reproduced other letters like the one written 

by Aglaé Rottot (née Benoit). In this lettcr, she recalled the maternal care of Véronique 

du Crucifix, her ability to share the students' joys and sorrows, and that each student felt 

cornfortable in seeking her confidence: 

Elie fut pour nous, d'une tendresse quasi maternelle; son cœur noble et 
bon le faisait s'intéresser à toutes nos f d e s ,  eue partageait nos joies et 
nos peines; nous allions à elie avec confiance. C'était une institutrice de 
premier ordre; [. . ..] Ses entretiens sur la religion s'élevaient au sublime; 
on sentait u'iis étaient le M t  de fortes études et de profondes 
méditations. B 

From these two testimonies, it appears that Véronique du Crucifix sparked her students 

with an enthusiasm about the importance of a Caîholic education, by making the learning 

process something special. 

The relationship between Mulaire and Véronique du Crucifix appears to have 

been a positive experience for Mulai.. Their renewed relationsbip through 

correspondence years later, begllining in 1896, indicated the nature of this experience. In 

this exchange of letters, Mulaire also fgvorably recalled her stay with these nuns during 

the period between 1855 and 1858. Their comspondence also hints of their special 

comection, since there is no other evidence that Mulaire comsponded with any of the 

" Passages of their comspondcnce h m  18% to 1901 is reproduccd in the second volume of Cnrinx's 
biography. The origmal laters ah held in the archives of the Sœurs des Saints Noms & J&us et de Marie 
in Longueuil. Copies of tûis cor- ma'  bc f o d  in the g d o g y  fie of tbt Mulaih M y  
located at the Socidté historique de Saint-Boniface. Thse copies werc given to the archives by B e r d  
Mulaire who had rapstcd a copy h m  the nlms in the 1970s. Cnicinx, ~012,1930: 414. - 
'' CNCifiX, vol. 1, 1930: 193. 



other nuns of this religious community. The content of their correspondence speaks of the 

inseparable connection between religion and education, and reflcçts the religious 

influence on the eariy Me of Mulaire. 

Mulaire's and Martel's stay with the nuns would also be inauencd by the 

tumultuous environment present within the tanks of the nuns in the community. During 

their sojoum, two camps w i t b  the community had formed with opposing visions of the 

kind of educaîïon that was to be provided for the students, and this would &velop into a 

crisis in 1857. The conflict over authority in the convent had polarized -und two 

individuals, Véronique du Crucifix and Thérèse de Jésus. The latter group believed in a 

very strict discipline-based education. These nuns were supported by the spiritual 

chaplain of the commdty since 1849, Father Georges Chabot mers ,  like Véronique du 

Crucifix, believed that some of the nuns demandcd a great deal of perfection from their 

students and reprimanded them too severely when they could not uphold these standards. 

These difficuIties date back to almost the be-g of Véronique du Crucifix's 

leadership and by 1857 the situation had escalated to a breaking point. Bourget, afiaid 

that a schism was imminent and that the result would undermine the work thot they 

provided, accepted Véronique de Crucifix's resignation. A passage in her biography 

describes the gravity of the situation: 

Quoiqu'il en soit, il est évident que sœur 'Ibérèse de Jésus désirait mieux 
que l'état actuel des choses, au couvent de Longueuil. Eile en aurait parlé 
a Mgr. Bourget avec quelques autres, et, comme ce saint Prélat ne voulait 
pas voir une scission dans une maison alors à son début, ce qui l'aurait 
trop a b l i e .  l 3  

'' C e  vol. 1, 1930: 290-29 1. 



The resuit of this controversy was the naming of Thérèse de Jésus as Superior, Sister 

Marie-Rose became her assistant, and Véronique du Crucifix becarne the assistant of 

~arie- ose. l4 

WhiIe the students were most likcly not aware of ail the controversy that was 

going on, it would seem unreasonable that they did not perceive some of the tensions, 

particularly in the teaching methods of the nuns. In 1857, the stuâents were sent on a 

retreat at the end of the school year and the biography of Véronique du Crucifix suggests 

that many of the students were dficult to handie and the general level of obedience and 

piety suffered as a consequence: 

Pour la première fois, les élèves eurent me retraite à Ia tln de I'amée. 
Parmi elles, plusieurs avaient des caractères difEciles; il avait f d u  pour 
maintenir dans l'ordre, toute l'autorité de sœur Thérèse de Jésus. L'esprit 
de piété et d'obéissance avait dimin~é.'~ 

Ln the end, M e  the education provided to Mulaire and Martel was among the best 

available, the main reason for their stay was to leam how to live within a religious 

community. The tensions and the division among the ranks of this relatively new 

religious community9 the Sœurs des Saints Noms de Jésus et de Marie, may not have 

provided the best mode1 for the two young women who were to join another fledging 

Catherine Mulaire and the Saurs de la Pm~agation de la Foi 

The mandate of the Sœurs de la Propagation de la Foi was to ~ropagatt" the 

Catholic fhith by teaching school and by looking &r the needs of the destitutc and the 

" Crucifix, vol. 1, 1930: 285. 
'' Cnicifix, vol.1, 1930: 283. 



sick. The firot known mention of Belcourt's idea to create thk f e d e  religious 

community is in a letter to Bourget in 1850.'~ Foliowing this dedaration, there does not 

appear to be any mention of this project for several years. 

Prior to the idea of creating his own religious community, Belcourt had fht  

looked to the Ursulines. He officially requested their services for the fïrst tirne, in August 

of 1834, in a letter addressed to the Superior Sister ~t-~ichel ."  The Ursulines were 

introduced to New France in 1697 by Mgr. Saint-Vaiier, with the mandate to primarily 

dedicate their efforts for girls' education. In 1853, Belcourt attempted once again to 

acquise the services of the Ursulines of ~rois-~ivieres." This appears to have been the 

last time that he asked for their services. In a letter dated on 27 June 1854, Belcourt 

seems to have changed his requests to the Ursulines fiom asking for theu services to 

inquiring about the possibiiity of training candidates for his new métis female religiom 

cornm~nity.'~ Unfortunately, it is unclear why the Ursulines never came out West, nor is 

the reason why Mulaire was sent to Longueuil instead of Trois-Rivières. 

The nrst officia1 mention of this religious cornmunity is found in a letter to the 

Archbishop of Saint-Louis, (Missouri) Mgr. Peter Richard ~ e n r i c k . ~ ~  The letîer is not 

dated, but it was most likely Wfitten around 1854. The Sœurs de la Propagation de la Foi 

were officially incorporated under Iowa State law on 3 May L854. There appears to have 

'' Archives of the Société historique de Saint-Bo- (ASHSB), Fonds SHSB, Dossiers Belcourt, 1/46, 
Belcourt to Bourget], 5 January 1850: 16-17. 
" ASHSB, Fonds Lionel Dorgc, Recha'chcs historiques - Correspondancc Georges-Antoine Belcourt aux 
Ursulines de Trois-Rivihs I834&1854,44/l32, Belcourt to St-Michei, 18 August 1 834. 
" ASHSB, Fonds Lionel Dorge, Recherches historiques - Cortcspondance Georges-Antoine Belcourt aux 
Ursuiines & Trois-Rivières 1834-1 854,44/132, Belcourt to Ste-Marie, 15 October 1853. 
l9 ASHSB, Fonds Lionel Dorge, Rechachcs historiques - C- Georges-Antoine Belcourt aux 
Ursulines dc Trois-RiviàeJ 18%- 1854, Uil32, 27 J u n ~  1 854. 
ASHSB, Fonds SHSB, Dossiers Belcourt, 1/43, Belcourt to Mgr. l'archcv@~~ & Saint-Louis, Pctcr 

ficùard Kaaick, [1854]: 35-38. 



been three professed nuus and seven novices of the Propagation de la Foi in 1854:' 

Unlike Belcourt's initial assertion, not dl the nuns were of mixed descent. In the 

beginning, Belcourt noted that the nuns were teaching the f e d e  population of the 

mission and he planned for them to begin teaching the missionaries of the Northwest the 

"langue du pays," namely Ojibwa and cm? 

In 1858, Mulaire and Martel retumed to the mission in Pembina and became 

novices of the Saurs de la Propagation de la Foi. There does not appear to be any word 

fiom Belcourt about the daiiy activities of his religious community mtil the rumors of 

misconduct began sometime in 1859. Rumors of d sorts began to circulate in Pembina, 

Saint-Boniface, and Lower Canada over episodes of misconduct but much of the story 

remains unclear. Part of the debate Lies in the issue of who was misbehaving, the n w ,  

Belcourt, the other Catholic personnel, or a combination of severai individuals in the 

Pembina Mission. Even the fonn of misconduct, if it even occurred, remains under 

contention. Stories of a sexual nature, dancing at aii hours of the night, and other episodes 

circulated in the colony. 

To M e r  complicate the story, the historical record conceming this controversial 

episode, is hught with contradiction, ambiguity, and many silences. A few versions of 

the events surrounding the demise of the Saurs de la Ropagation de la Foi, by people 

who lived or were descendants of residents in Pembina during the controversy have ken 

recorded To illustrate the coafusion surromding the details of the controversy, three 

stories wiîl be examined hem. 

'' ASHSB, Fonds SHSB, Dossiers Belcourt, 1/43, Belcourt to Mgr. l'archevêque de Saint-Louis, Petcr 
Richard Kcnrick, [l854]: 35-38. 

ASHSB, Fonds Lionel Dorge, Recherches historiques - Conespondance Georges-Antoine Belcourt aux 
Ursulines & Trois-Riviàes 1834-1 854, Wl32, 27 June 1 854. 



The first version was recorded years later by Sophie Morin. Unfortunately, there 

is no record as to why she decided to teli her version of the story that had beai passed 

clown to her through her fàther. In her version, she claimed thnt one night, Frère 

Thimothée (Pierre Curtaz) who had k e n  sent to the community to assist Belcourt with 

domestic duties, hid one night and saw Belcourt secretly enter the convent to spend the 

ni&.= It should be noted however, that Sophie Morin was the daughter of 'Thimothée. 

Thimothée left the religious life in 1859 and m-d Caroline Hénadt on 11 June 1861 

in Saint-Boniface. The couple lived for the next ten years in Saint-Joseph and then settled 

pennanently in Sainte-Anne-des-Chênes where they had severai c l ~ i l d r e a ~ ~  Morin's 

reasons for making such a cIaim may have been infiuenced by stories her father had told 

her, a way to dispel the suspicion conceming her father's actions, or her own perception 

of the events. 

The second version of the story, by a M. Jetté, provides an example of the shame 

that Sophie Morin may have been trying to hide. According to Jette, the trouble began 

with Thimothée: "On sortait avec Madeleine PloufTe et il y en avait aussi d'autres qui 

venaient voir cette m e ,  une sœur. Le Père Belcorut renvoya chez-des ces saurs."u 

Taché also accused Belcourt for having placed too much confidence in Thimothée, when 

no one else would have k e n  so foolish: "Il (Belcourt) a aussi pour se fkire plaindre, 

d o ~ é  beaucoup trop d'importance a cet aventurier le fière Curtaz qui n'est rien et à qui 

personne ne s'est jamais fie."26 

a ASHSB, Fonds Pierre Picton, 1/98, Dossier Ciptaz, Piare: 1-1 8. 
*' ASHSB, Fonds Pierre Picton, 1/98, Dossier Piare Ci~taz: 1-18 His aamt is also spellcd 
After leaving the religious life in 1859, he took his former name: Pierre Curtaz 

A i k d  Fortier, 1995: 1 8. 
" ASHSB, Fonds SHSB, Dossiers BeIcoia, 1/45, Taché to Caseau, January 26, 1860.39. 



In the end, it is very dBcuit to assess the role played by niimothée, and only the 

fact that he never once came to the aid of Belcourt during this contmversy is 

Part of the reason for this indecision conceming his personality stems fiom othcr positive 

opinions of Timothée. Belieau was one such person who appears to believe that Timothée 

was a good man, and he claimed that he had received on good auîhority h m  a Father 

Deschambeault that Timothée was extremely devout and religious: "C'était d'ailleurs un 

homme fort respectable. [. . .] L'abbé Deschambeault [. . . J m'assurait qu'il l'avait connu 

comme un homme dévot et fort 

Alned Fortier, of the Société historique de Saint-Boniface, claims that a third 

version, by a Lina Rondeau, is the most plausible explanation of the events surrounding 

the demise of the Sœurs de la Propagation de la Foi. Lina Rondeau, (née Catherine Lina 

Beilegarde), was an orphan and at the age of nine was taken in by Belcourt and placed in 

the convent with the nuns, and she remembered remaining in the convent for five yean.29 

Lf this is correct, she would have been thirteen or fourteen years old at the time of the 

incident. 

In her version, Rondeau recded that Mulaire and Madeleine Kline would go out 

in the evening with Thimothée to dance.30 Thus, in her minci, the demise of the religious 

" See Reardon, (1955) for more information about how the Frère Thhotfia and Father GoiSon (another 
priest in the region) addcd fuel to the fire by pubiicly accusing the conduct of Faîha Belcourt and thei. 
constant cornplaint of how BelcoiPt treatcd than to k i r  superiors in Saint-Bonifàcc and Quebec prior to 
these events. 
" ASHSB, Comspondaacc pcrsoanelle - Belleau, Julius M, B1 SW68, &Ileau to Baudoux, Septembcr 
28, 1968: 1. (Henceforth: Be1leau)Mgr. Maipice Baudoux (b. 1902, Belgïum - d 1988, Saint-Bonikc) 
came to Canada in 191 1 and sctîied in Saskatchewan He stuâied in Saint-Boaifkc, Edmonton, and Qucbec 
and was ordaineci in 1929. In 1948, he bcclrme the first Bishop of Saint-Paul, Alberta In 1952, he became 
the coadjutor of the Archbisbop mgr. Miveau, a d  Archbisho~ in 1955. He ntited in 1974. Sec: Lionel 
Dorge Le Manitoba. reflccg d'un W. Saint-Boniface. Les Editions du blC, 1976: 168; and ASHSB, 
General Files, Baudoux, Maurice. " Fortier, 1995: 18. 
30 Belleau, 1968: 1. 



community was due to their misconduct. Fmm her rendition and to explain why Belcourt 

was made the scapegoat and recalled back out est ,  Fortier proposes that Louis Lacerte, 

the fàther of the postulant Mulaire and possibly other memkrs of the community, 

complained to Mgr. Grace, the Bishop of Saint-Paul about the misconduct of Belcourt 

and he believed tl~ern.~' 

Rondeau's explanation for why the misconduct of the nuns was dowed to happen 

points to the fact that Belcourt was o h  absent fiom the miosion as he was continually in 

search of new recruits and financial assistance for the commrmity. She aiso suggested that 

as soon as he leamed of these hhctions, he punished the nuns in question and sent them 

to their families: "Il a pris un poteau de la galerie de l'escalier et a d o ~ é  une bonne 

fessée à ces jeunes sœurs."" Belcourt's disciplhary actions would lend fuel to the fire. 

In her article, "A Cree Nurse in a Cradle of Methodism: Little Mary and the 

Egerton R. Young F d y  at Norway House and Barens River," Ethno-Historian Jennifer 

Brown suggests that the children's nurse opposed the Reverend Young's views on 

discipline and punishrnent : 

Among the Youngs' later memones of her, Mary's Cree abhorrence for 
Euro-Canadians' corporal punishrnent or confinement of naughty children 
stood out most vi~idi~.~~ 

In the same article, Brown states that: "the 'lady teachers,' in particular, usuaily gave a 

naughty child blows with a bamboo rod or a strap until the ncipient cried [. The 

métis nuns' objection possibly stemmed fiom their belief that it was impmper for a male 

" Fortier, 1995: 19. 
32 Belieau, 1968: 1. 
'' Jennifkr S.H. 8rowq "A Cree Nurse in a C d e  of Mcthodkm Little Mary and the Egaton R Young 
Family at Norway House," in Mary Kinnesc (ed). First Daws. FI- Daw . * : Womerx in Manitoba History, 
Regina: Canadian Plains Rcsearch Centre, 1987: 194û: 23. 
34 Brown, 1987: 32. 



clergyman to strike a f e d e  nun. Catholic religious Me required the strict observance of 

d e s  of separation between men and women. In their concern to uphold these d e s ,  the 

Sœurs de la Propagation de la Foi the actions of Belcourt would seem inappropriate. 

Rondeau rationaiized the nuns' accusations as a means of revenge. For instance, 

she remembered some of the nuns saying that Belcourt forced thcm to have sexual 

intercourse: 'Tour se venger elles ont fait des histoires et placottages contre le Père 

Belcourt, disant qu'il les avaient prises seules dans sa maison et leur avait f i t  l 'amo~f.' '~~ 

However, it shodd be noted that this may have been Rondeau's conclusion of the events. 

A reason for this uncertainty is that in another version Rondeau stated that the nuns did 

not d e  any officia1 accusations. Rather they lefi the matter to gossip: "Pour se venger 

ces filles l'accusèrent dans le peuple 1.. .] en métisse laissant plutôt entendre ou sous- 

entendre des choses! [. . ..] et ce qu'on me dit qu'a demi c'est toujours plus dangereux? 

Rondeau's story was recorded by Father Juiius BeUeau, the parish priest in 

Pembina, when she was nearing a hundred years old: 'Dans ma paroisse de Pembina 

vivait une vieiile métisse, qui avait près de cent ans, avait vécu près de lui dans sa maison 

et avait connu toute l'&aire."" In considering that Rondeau was thirteen or fourteen at 

the time of the incident and was nearing one huudred at the tirne that he recorded her 

story, this interview probably todc place in the w l y  1940s. Unfortunately there is no 

indication why he wanted her story. Belleau's reasons for recording the mattec arc not 

clearly stated. The letter written to Baudoux in 1968 suggests that he had promised the 

latter the "exact" details of the incident: "Ensuite je vous avais promis les fâits exacts sur 



le départ de Mr. Belcourt de ses missions du Dakota. Vous trouverez le tout en détail 

dans le document ci-attaché en trois fe~illes."~' It is perhaps not umasonable that either 

Belleau had a deep rooted interest in and curiosity in about an incident that happened 

many years earlier in his parish, or othea had asked him to f h d  out more about the 

incident. 

Rondeau's reason for te lhg the story at the end of her Me is also a mystery. 

While telling her story yearo later is not technically a problem for remembering the 

events, the manner in which she finally told her story shouid be considered. In short, one 

must question both Rondeau's and Belleau's motives. Belleau had asked her on a number 

of occasions over twelve years about the incident and she dismissed his request by 

remembering the episode as simply des "placottages des ~ é t i s . " ~ ~  The context of a 

deathbed confessional should not be overlooked. Rondeau was deathly iU when she 

fïnaily told the story and it is possible that she told him a story that he wanted to hear and 

not necessdy an exact rendition of what she nmembered. After dl, he was the parish 

priest and the one to administer her 1 s t  rites. In bis letter to Baudow, Belieau described 

this final visit and ber death one hour after having told hin the story: 

Un matin on me fait demander pour cetîe vieille qui avait la grippe, ce qui 
ordinairement tue les sauvages 1.. . .] Comme je la quittais, eile se mis à me 
raconter tout ce que j'avais toujours demande sur le départ du Père 
Belcourt. Une heure plus tard [ . . .] elle mourutq 

Additionally, her rendition is rendered even more complex as it is dinicult to decipher at 

times where her story ends, and where Belleau's opinions begin. 

'' BeUeay 1968: cover letter. 
39 The tam "placoüages," is used in a daoptory sease to describe dK "gossip" of the métis. It is gcncraüy 
used to dismiss the actions and words of an individuai or p u p  as helevant or to show infaiority. 
*O Belleau, 1968: 2. 



Rondeau also added that Mulaire (Sister Philomène) was the "leader" of the 

group. In another testimony, she claims that there were three nuns, Catherine (Mulaire) 

Lacerte (Sister Philomène), Madeleine PlouBe (Sister Madeleine) and a Kline girl (Sister 

Gertrude), who served as a bad example to the rest: '%lies étaient pluîôt légères et se 

montraient très empressées envers un fkère de la Sainte Famille de Boily, France, qui était 

venu en qualité de domestique aider le P. Belcourt, le Mre ~ o s i t h é . ' ~  There are, 

however, a number of errors or contradictions in her story. 

Rondeau asserts that Mulaire was Sister Philomène and the Kîine girl was Sister 

Gertrude in one of the written testirnonies. In another, Sister Ste-Philomène was 

Madeleine Kline or ~ l i n e : ~  It could be possible that she had mistaken the identity or 

mixed up the names of some of the nuns, particularly as the years passed Rondeau and 

Belleau believed that Sister Gertrude died of a painful cancer, possibly of the tongue, a 

fate that was just punishment for her crimes. They sbted that Madeline Plode  (Sister 

Madeleine) departed for Winnipeg after the dissolution of the community and lived as a 

"concubine" with a Scottish man and had a very unhappy ~ i f e . 4 ~  

As for Mulaire, the "leader of the group," she is described by Rondeau and 

Belleau as having iived with a man out of wedlock. This man was said to have mistreated 

her and her daughter. He died in a terrible accident and she retumed to her parents in 

Saint-Boniface were she die& mentally disturbed? This cannot be the same Catherine 

Lacerte that marrieci Joseph Mulaire in 1862, had six children, had a husband who died of 

'' Belleau, 1968: 2. The Frth Dosithé hert is the same Fr& Thimothét mentioncd carlier- 
Belleau, 1968: 3 and Fortkr, 1995: 13. 

" Belleau, 1968: 3. 
Belleau, 1968: 3. 



pneumonia, taught for more than th- six years, and died herseif of old age in 1922. 

Furthexmore, at no time did Mulaire or her parents iive in Saint-Boniface. 

As we have seen, there are other explanations for the demise of the Saurs de la 

Propagation de la Foi. The nuns' inability to establish and understand the traditional 

hc t ion  of a female religious order is one possible explanation of the difficulties. For 

instance, some of the nuns of the Saurs de la Propagation de la Foi, Iike Juliette Lefebvre 

and Isabelle Gladu, were not sufficiently trained or did not possess the religious vocation. 

Moreover, Lefebvre, as we have seen in the last chapter, was not well seen in the eyes of 

some of the missionaries Like Taché and consequently a poor mode1 for the others, in 

particula. Mulaire who had k e n  one of her d e n t s .  The tensions and divisions that were 

present in the convent of the S=urs des Saints Noms de Jésus et de Marie during the 

training of Mulaire in Longueuil, did not introduce her to a stable environment fÎom 

which to leam about the religious life. 

There is dso evidence tbat questions the leadership abiiities of the Superior of the 

religious community, Isabelle Gladu. Giadu had been the "ménagère" for Belcourt for a 

number of years before the creation of the Sœurs de la Propagation de la ~ o i . ~ '  It should 

be noted that she was remembered nivorably by the male clergy. For example Father 

Faraud was impressed with her abiiities: 

Ou je me trompe fo* ou cette personne méritait un meilleur sort. Elle m'a 
surpris par son bon sens, ses réflexions judicieuses sur le passé, 
l'expression mâle et naïve de ses douleurs, sa politesse, etc. Je suis resté 
convaincu que cette femme, mise dans une autre position aurait pu fhke 
rne~veille.''~ 

Fortier, 1995: 3-4. 
* Beiieau, 1968: 13. 



She was described as a mode1 nun, but her earlier indecision or inability to cope with the 

religious Me with the Sœurs Grises suggests that she was not necessarily the right person 

to lead a newly founded religious community tbrough the initial growing stages." 

Even the Saurs Grises had some difEculty in applying their d e s  and rcgulations 

to the context of theu environment- Many of the established d e s  that worked in 

Montreal were simply impracticable in the Northwest. For instance, there was a great 

deal of discussion as to how the nuns would deal with Living in close quarters with some 

of the male clergy. In a letter to her supenors in Montreal, Valade explained the necessity 

for the priests of the missions to take their meals in the sisters living space: 

À propos des missions, je dois vous dire ma bonne Mère, que j'ai fait part 
à Monseigneur de la répugnance que vous éprouvez à permettre que les 
Prêtres prennent leurs repas chez les Saurs [. . ..] Monseigneur trouve qu'il 
y a ici plus d'inconvénients à ce que les Saurs apportent le manger au 
presbyîère [. . . .] Dans le cas où les Sœurs manqueraient de filles, ce qui est 
assez fréquent; il faudrait quitter quelques fois des ouvrages bien 
pressants, pour d e r  deux ensemble au presbytère; autrement, une Saur 
devra y aller seule [. . . Cette demim manière de faire, serait [. . .] opposé 
à nos saintes ~ è ~ l e s . ' ~  

Ualike the Sœurs Grises, the Sœurs de la Propagation de la Foi was a newly formed 

community and seemed to have had a ciifficult t h e  adapting religious community rules 

to the environment the early missions demanded. 

It was not only the female mligious communities that had difnculty in adapting 

the d e s  of their religious communities to the context of the Northwest. A d e  religious 

order, the Oblats de Marie-Immaculée, was also not immune to these ~ c u l t i e s .  

Founded in 1826 by Mgr. Eugène Mazenod in France, this order established their fïrst 

It was noted in the Cbronicles thai Isabelle Ghdu entercd the novitiate but d y  remaineci a couple of 
&YS. ASGSB, Chroniques, vol. 1 (1 843-1 857): 5. 
* ASGSB, "Conrspondance: Maison Mbe et Maison Provincial Saint-Boniface," vol. 1 (1 844-1 8SO), 
Valade to f?], 25 Janu~ty 1859. 



headquarters in Montreal in 1841 and four years later two members hcaded out to the 

mission of saint-~oniface.~~ This male religious order became a major influence in the 

missions and following the death of Provencher in 1853, one of the fjrst two of the order 

to make their way out west, Taché became the head of Catholic Church in the Northwest. 

Alexaudre-Antonin Taché was bom in Fraserville (Rivière&-Loup), Lower 

Canada. In 1833, he entered the seminary of Saint-Hyacinthe and then that of Saint- 

Sulpice in Montreal in 1841. Upon receiving his tonsure on 21 May 1842, Taché then 

decided to enter the novitiate of the Oblats de Marie-Immacdéé in 1844. Taché, dong 

with Father Joseph-Pierrc-Blake Aubert were the !ht two Oblats de Marie-Immaculée 

missionaries to be chosen to jouxney out west, and they arrived in Saint-Boniface on 25 

August 1845. He was ordained as a deacon on the 3 1 August 1845 and as a priest on the 

12 ûctober of that same year. 

One of Taché's main projects prior to 1853 was the foundation of the mission at 

Île-à-la-crosse in what is now the province of Saskatchewan. On 14 June 1850, Taché 

was nominated to become coadjutor to Provencher with the right to succession and he 

received his consecration on 23 November 185 1. After the death of Provencher, Taché 

did not immediately take over his new position. He wodd not officialiy take over the 

Episcopal Chair until the 5 November 1854 because he wished to consolidate his new 

mission at Île-à-la-crosse. Amongst other things, the first Archbishop of Saint-Boniface 

would be known for his dedication in founding new parishes, actively promoting French- 

Canadian colonization, fighting for the rights for French and denominational schools, and 

assisting in the negotiations for the creation of the new province of Manitoba. 

49 See: Raymond Huel. Roclaiming the Gomel to the lndian and the Métis: The Missionary Oblates of 
Marr Immaculatc in Western Cauada. 1 845-1 945. Edmonton: University of Alberta Press, 19%. 
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Taché also wrote about the history and the events that surrounded h i d o  It tu 

largely thtough his writings that we are provkied with an interesthg example of the 

rdationship between Oblats of Marie-Immaculée and the women and the Saurs Grises in 

the Northwest. By the end of the nineteenth century, the Oblats & Marie-Immaculée 

were established at many of the posts of the Hudson's Bay Company and in many cases, 

the Saurs Grises were also presenL It is thus important to consider their influence in 

relation to the Saurs Grises in order to better understand both the social position of 

females in the Northwest during this tirne period, as weii as the attitude towards them. 

Like the Sœurs Grises who came fiom Montreal, the Oblats de Marie-Immaculée 

were infiuenced by Catholic ultramontanism." This mindset was the reaction to a liberai 

movement in France, led by Father Félicité de Lamennais that began in 1 8 15. EssentiaUy, 

the movement sought to rejwenate the Gospels by pnviieging their aspects of fkedoni. 

The movement was crushed in 1832 and Pope Gregory XVI and his successors 

transformed Rome and the Catholic Church into a centralized "protection agency" against 

the products of modem, liberal, and secularized s~cieties.'~ Historian Raymond Huel 

provides an interesthg summation of the mindset: 'Tu sum, for an ultramontane Catholic, 

human beings cannot be tmsted; they must be protected fiom themselves."" 

The Oblats relationship with lay and religious women alike was difficult. The 

iiis witings include: vin nt années dc missions dans le Nord-Ouest de 1'Amériaue. Montreai: E@bc 
Sénécai, 1866; une Pape & ISHiROUe da Écoles de Manitoba - études des cina  hases d'me +ode de 
75 années. Saint-BoniEact: Le Manitoba, 1893; Mémoire de Mm. TacM sur la Oucstion des Ecoles en 
ré~onse au -1 M d e :  B e a u c U  cf Fik, 
1894; and "Rapport aux dimctcm & l'am de la Propagation de La Foi (1880)," Bulletin de la Sociéâé 
historiaue de Saint-Boniface, 5 2  (1915). 

The rnm Wtramorrtane," was coined in France, designating the Catholics wcre to look ova  the Alps 
towards Rome for th& Salvation. 
52 Huel, 1996: 3. 
53 Huel, 1996: 4. 



awkwardness lies in the two opposing views they had of women. Like others views of the 

tirne, women were perceived as morally superior to mm, but they were also a source of 

temptation. Consequently, the Oblats had very strict d e s  concerning their association 

with women. Ln general, they were not dowed to have anything to do with women 

except in conversation in places where they codd be eady observed." 

An example of this awkward relationship can be found in Taché's writings. On 

the one hanci, Taché praiscd the work of the Saurs Grises, as in the letter he wrote to bis 

mother describing how: 

les soeurs font un bien remarquable; on s'aperçoit d'un changement bien 
grand dans la population depuis leur arrivée. Leurs écoles marchent 
parfatement. Quant à la sœur Lagrave, eue a pour partage la guérison de 
toutes les 

On the other han4 bis book Vingt années de missions dans le Nord-Ouest de I'Arnériaue, 

published in 1866, barely mentions the Sœurs Grises. Thus even though he praised the 

nuns for their contributions, in an official publication they were almost invisible. 

Reconciling the opposing views of the Oblats de Marie-Immaculée would have 

k e n  difficult for the newly created Sœurs de la Propagation de la Foi. In attempts to 

stabilize their fledging religious community, they were trying to define themselves in an 

environment that was complex and often contradictory. Their spiritual leader, Belcourt 

was often absent fiom the mission, thus the nuns had to cope on their own. Moreover, 

religious communities, like the Oblats de Marie-Immaculée or the Saurs Grises were not 

trained to respect other cultures. Rather, the nineteenth century philosophy was to convert 

rather than learn about new cultures. 

Lesley Erickson. At the ui 
1848-1 883. Thesis -1, Calgaq ,: University of Calgary: 1 18. 
55 ASGSB, Chroniques, vol. 1 : 145. 



Whatever the reason for the demise of the Saurs de la Propagation de la Foi, it 

appears that the historical record seems to fall silent, particularly fiom some of the key 

players in the controversy, making it extremely difficult, if not impossible to determine 

the reasons for the demise of the Saurs de la Ropagation de la Foi. For example, there is 

no record by Mulaire about any aspect of her We in the religious order and the events that 

surround its dissolution? The silence could suggest a variety of conclusions. The 

situation may have been so traumatic that she wished to forget its very existence. She 

may have k e n  instructed by others never to mention the episode. Or perhaps she was 

ashamed of her conduct. 

Mulaire was not the only one who wished to bury the incidents. For instance, 

Valade, Superior of the Saurs Grises convent in Saint-Bonifâce wrote to her Superior in 

Montreal in 1859 that the whole situation was disappointhg as it fùeled the gossip of the 

Protestant population in the colony against the Catholics in general: "Comme on ne 

manque jamais de trouver beaucoup à redire, surtout parmi les protestants dans de 

semblables c ù c o ~ c e s  cette affâire a, je crois, fait bien du The content of the 

letter also records that Taché made a trip down to Pembina to absolve the three professed 

nuns of their vows and to wrap-up any other unnnished business with the religious 

community. The letter also idormed the Superior in Montreal that two members of this 

former religious community had requested to enter the convent of the Saurs Grises. 

Valade does not name the individuals but does indicate that she immcdiately rejected one 

56 For instance, in a letter written in 191 2, Mulaire spdcs  of reûnning to Panbina in 1858 and then there is 
a sentence that does not make any sense. The sentence reads: "Je suis revenue en 1858 B 15 ans chez mon 
père du temps de Mr. Goif3on en 1859 que j'ai continué jusqu'en 1852, j'avais 19 ans. SHSB, Fonds 
SHSB, 1/671, Personnagts - Mulaire, Cathcrint: 1. 
'' Fortier, 1995: 12. A copy of this letter is conserveci at the Archives of the S a m  Grises in Saint- 
Bonifiace. The original is COLISCN~~ in the archives of the Mother House of the Sœun Grises in Montreai. 



of the candidates for "good rcason." The other, Vdade indicated thaî she wouid be 

willing to accept her only as a %lie donnée," but did not believe that the offer would be 

accepted. 

The historical record also does not provide an explanation as to why Belcourt, 

who did not seem to obey many of the d e s  of his superioa, decided to keep quiet, for 

the most part, on this particdar issue. Perhaps he was not as innocent as he claimed, but 

was rnstnicted to keep the general siience that bas managecl to SUROUU~ the events of 

1859 in Pembina. In a letter to his fiiend Caseau in 1862, Belcourt himseif realized the 

negative implications of his request to retum back to his parish and clear his name: 

Le saluî des âmes y perd, la religion est rendu méprisable et si j'aiiais 
poursuivre en réparation d'honneur je suis bien sûr de gain de cause et de 
faire tomber en cinq minutes tous ces châteaux de cartes; mais je ne 
pourrais f&e saas dévoiler l'indigne abus des pouvoirs de l'Élise et la 
honte en retomberait sur le sacerdoce qui l'on croirait toujours agir 
~~~iformérnent. '' 

However, it should be noted that while Belcourt's correspondence did not speak of the 

details concerning the demise of the Sœurs de la Propagation de la Foi, he certainly did 

condemn them in a letter written in 1862 to his ex-parishioners. In this letter, he lamented 

ali the time that he had invested in their training and hoped for their conversion, 

otherwise their final judgement would be horrifîc: 

Mais ce qui est sUr, c'est que si les malheureuses m e s  pour lesquelles j'ai 
fait tant de dépenses, que j'ai traitées comme mes m e s  et mes propres 
enfants [. . ..] Malheur à ces pauvres edintts, pour l'ingratitude avec 
laquelie elles ont agi envers moi! Leur jugement sera terrible; car elles 
sont de plus la cause de l'état d'abandon ou vous êtes. Je leur pardonne et 
je souhaite leur conver~ion.~~ 

Fortier, 1995: 10. A copy of this lerta in conserveci in the archives of ttie Société historique de Saint- 
Boniface. 
' 9  Fomer. 1995: 1 1. A copy of tbis letter is conserveci in the archives of the SociCtd historique & Saint- 
Boni.fkce. 



Unfortunately, d e r  this letter and his fâiiure to convince his superiors to allow him to 

r e m  to his mission, Belcourt appears to have given up the fight and began his new 

career in the maritimes. 

Conclusion 

The impact of Catherine Mulaire's religious education and training on the events 

surrounding the controversy of the Sam de la Propagation de la Foi in 1859 rrmains 

obscured. Mulaire's initial religious education focussed on forming her to becarne a 

Cathoiic wife and mother. When it was decided that she should be trained for the 

reiigious He, the orientation of her teaching shifted siightiy to train her for the religious 

Me. However, once she joined the Sœurs de la Propagation de la Foi, she did not appear 

to have intemalized the religious Me. 

In the end, it d l  remains a mystery why the Sœurs de la Propagation de la Foi 

imploded in 1859. Belcourt asked his former parishioners to petition for his retum in 

1862, the name of Muiaire's father Louis Lacerte was not found on the list Belcourt 

wrote another letter to his former parishioners that noted the hurt he felt that a person he 

had considered a fiend, would not speak out on bis behalf: 

En relisant vos noms sur la pétition, je cherche en vain le nom de plusieurs 
que je sais être mes amis, le nom de Louis Lacerte dont I'enGmt depuis 
l'âge de sept ans m'a causé tant de dépenses et dont l'ingratitude ne m'a 
payé que de chagrin? 

However, in order to do so, Louis Lacerte would have had to take the opposing side of 

his daughter. 

Fortier, 1995: I 1. A copy of this later is co~setyed in the archives of the Sociéîé historique & Saint- 
Boniface. 



Al1 that c m  be said with certainty is that Taché sent a priest to Pembina h m  

Saint-Boniface to look into the matter and that nothing could be proven: "ces accusations 

furent portées à Mgr. Taché, de St-Boniface, qui envoya un prêtre pour faire une enquête. 

Rien ne fiit jamais prouvé et les parents reprirent les sœurs chez-eux.'&' The end mul t  

was that the Sœurs de la Propagation de la Foi no longer existed after 1859, Belcourt was 

recaiied back to Lower Canada, and the nuns either retunied to their fimilies, took 

teaching positions, or mamied 

Perhaps it was not the controversy itseif that was important in this instance and 

could have some other meaning. R e g d e s s  of whom was to blame - Belcourt, the nuns, 

Thimothée, or others - the critics of the community were successful, since the Saurs de 

la Propagation de la Foi were no more and the insubordinate Belcourt would never retum 

to the region. Thus, even the siightest bit of controversy may have created a chance to be 

rid of the problematic Belcourt and his female métis religious commiunity. 

Moreover, iike the apprentices and journeymen depicted in the "Great Cat 

Massacre" by Robert Damton, the scandal explored in this thesis may have been an 

example of "symbolic extemaiization." In the Red River region scandal, it was the 

symbolic extemalization of the fhstration towards the assimilative tactics of the Cathoiic 

Church or an example of a form of agency on the part of the Native ~ommunity.~~ Clearly 

there was tension between some of the nuns and Belcourt and his actions had raised 

enough suspicion for him to be recalled to Lower Canada. In the end, Mulaire would 

become one of the first femaie lay teachers in rural Manitoba. What is interesthg about 

-- -- - 

61 Fortier, 1995: 1 1. 
62 Robert Damton, "Workws Rcvolt: The Great Cat Massaae of the Rue Saint-Séverin," in The Great Cat 
Màssacre and Other E~isodts  in French Cultumi H i m .  New York: Basic Books, Inc., Publishers, 1984: 
75-1 06. 



her story is that she continued to teach even after shc marrieci and startcd a M y .  

Despite di the controversy, then, there is evidence that she retained many aspects of her 

Catholic faith, such as her ietters to her former tacher Mother Véronique du Crucifix and 

the story of her having a cross built on the land of her two sons in 1900. 



Conclusion 

Foundations of Female Catholic Education 

In her book Living Religions, Mary Pat Fisher reminds us that: 

The history of Christianity is characterized more by divisions than by 
unions among Christian groups, and the Church is vast and cdturaiiy 
diverse, and Chrîstian theologies are complex and intricate.' 

Similady, each Christian group is characterized by many divisions and tensions, and the 

Catholic Church is no exception. The Catholic Church, parti~uiarï-y in assessing its 

doctrine, is often perceived as a stagnant and monolithic institution. Through the example 

of female education in the nineteenth century Red River region, the portraya1 of the 

differences between two members of the secular clergy and their approaches toward 

female religious communities and d e n t s  was the purpose of this thesis. This discussion 

has ais0 considered how this religious instruction influenced the life of a wornan who 

went through the system. 

To illustrate this process of negotiation between the various agencies of the 

Catholic Church, this thesis has explored the role and the influence of Mgr. Joseph- 

Norbert Provencher and Father Gerges-Antoine Belcourt upon the implementation of a 

female educational system in the Red River region. Provencher's desire to initiate a 

"practical" form of education did resemble Belcourt's vision, but their method of 

estabiishing this goal differed. On the one hanci, Provencher desired to intrduce a 

Catholic and French-Canadian educational structure in isolation fiom local practices. On 

the other han& Bdcourt sought to teach the Local population about the Catholic and 

French-Canadian way of Lifc in relation to the regionai custom. Additiody, the 

' May Pat Fisher. Living Reiimons. 2.6 edition, Englewood CiifEs, NJ.: Rentise Hali, 1994: 275. 
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cornpetitive relationship of these two clergymen led to the arriva1 of the Saurs Grises in 

the Red River region in 1844. 

Membem of the male clergy were not the only ones to Muence the development 

of an educational system in the Red River region. This thesis has also considered the 

authority exercised by the Saurs Grises upon their arrivai to Saint-Boniface in 1û44. This 

thesis has also explored some of the ways in which this institution changed during its first 

thirty years in the region; namely the creation of new missions, schools, and health care 

institutions. The role played by the Saurs e s e s  is essential to a study of the 

development of female education in the Northwest because they were in daily contact 

with their students. The individual experiences of Sisters Saint- Joseph, Lafrsuice, 

Comoliy, and Withman served as examples of how each individual nun possessed her 

own sphere of influence. 

An analysis of the introduction of an educational system is not complete without a 

consideration of someone who has passed through that system. The case of Catherine 

Mulaire is an example of a woman who received a religiously-based education in a 

variety of contexts. She was taught to read and write by two local prie&, Fathers 

Thibault and Belcourt, who sexved the Pembina mission where she lived. At the same 

time, she also received M e r  instruction fkom a woman, Juliette Lefebvre, who had 

passed through the religious educational system in Lower Canada and had attempted the 

religious Me with the Saurs Grises in Saint-Bonifàce. Muiaire was then sent to leam 

more about the religious Lifc in Longueuil with the Sœurs des Saints Noms de Jésus et de 

Marie. 



Upon retum to her home, she entered a newly created religious cotlllllmity by 

Belcourt called the Sœurs de la Propagation de la Foi. This religious community was 

intended to serve the local population in teaching the youth and in caring for the poor and 

sick. Mulaire is thus an example of a woman who had k e n  specifically hained to teach 

others fiom her community about what she had leamed about the Catholic and French- 

Canadian way of me. This enterprise did not necessarily end as many had hoped. 

Belcourt's venture in creating a female religious community ended in controversy. The 

exact nature of the conflict canot be assessed with any certainty, but what is essential to 

note is that the critics of this enterprise were success£ûi; an insubordinate priest was no 

longer able to keep his mission and the locally created reiigious cornmunity was no more. 

At k t  glance, Mulaire's failed attempt at the religious life suggests a Mure in 

the system of religious instruction. Rather than perceiving her case as an example of 

inadequate enterprise, the diversity that has been demonstrated here within the experience 

of religious instruction within the ranks of the clergy may also be found in the pupils that 

passed through the system. While the experience of Mulaire is but one example, it is a 

place to begin an exploration of the dinrrent ways in which students intemalized and 

externalized the instruction that they received as children. Despite her f d e d  religious 

career, there is evidence that Mulaire continued to hold her Catholic reiigious beliefk 

throughout her Me as a wife, mother, and lay teacher in rural Manitoba. 

There are a variety of Merent individuals who introduced this religiously-based 

system of education to the children of the nineteenth century Red River region. The stoy 

of Catherine Mulaire also suggests that further consideration of the ways in which women 



understood and experienced their education at the han& of the Catholic Chruch is 

needeà, d e r  than considering al1 experiences to be the same. 



Appendix A: 
Scrip Application of Catherine Muiaire 

Source: Provincial Archives of Manitoba 



Scrip Application of Louis Lacerte 

Source: Provincial Archives of Manitoba 
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