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ABBREV I AT IONS 

The abbreviations in t h i s  thesis can be found in the Journal of 

Biblical Literature, under Instructions for Contributors, 1988. 
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The Purpose 

The question of hou the New Testament relates to the Old Testament 

has been studied for a long time. It has been discussed on a very 

general level, such as discerning whether or not one should be a 

covenant or a dispensationalist theologian. At a more specific level, 

there have been investigations into hou a particular New Testament 

writer used the Old Testament. The instigator of the current scholarly 

attention to hou New Testament writers used the Old Testament was Rende1 

Harris, who suggested that there was a group of Old Testament prooftexts 

that had been gathered into testirnonies as an anti-Jewish apologetic and 

reference, and that the earliest of the New Testament books must be 

1 interpreted in the light of such a document. Appealing as that may be, 

there have been some who have disagreed with Harris. C. H. Dodd liked 

the work of Harris, but felt that his evidence pointed in a different 

direction. He believed that the majority of Old Testament materials 

that were used as 'prooftexts' were based on an oral tradition. When a 

New Testament writer used an Old Testament portion, the reader needed to 

understand the entire context of the passage that was being referred to. 

1 Rende1 Harris, Testimonies, Part 1 (Cambridge: Cambridge 
University Press, 1916), 25. 



The original intention of the Old Testament writer was still intact, but 

the transposition of the passage into a fresh situation involved a 

certain shift of the original message, and was nearly always an 

expansion of the original scope of the message. 2 

Dodd's writings were not left uncritlcized. A. C. Sundberg wrote 

an article against Dodd, and apparently illustrated various problems 

with Dodd's thesis, such as suggesting that if there was a traditional 

method of interpretation, then the Old Testament passage should have 

received the same interpretation in each of its New Testament 

3 occurrences. These criticisms, however, were not without their o n  

difficulties, and ultimately, the theory of Dodd which suggested that 

the early church turned to specific fields withfn the Old Testament and 

used them can still be used a starting point for investigation. The 

main problern which needs to be solved is how the church used the 

material from the Old Testament once it had found it. 4 

Regardless of how the New Testament writers 'found' the Old 

Testament passages, the question pertinent to this study is how the 

writers used or interpreted the Old Testament passages. Within this 

broad question, however, lie various other queries. Did the New 

2 
C. H. Dodd, According t o  the Scriptures: The Sub-structure of New 

Testament Theology (London: Lowe & Brydone, 19521, 126-130. 

3 A. C. Sundberg, Jr., "On Testirnonies," NovT 3 (19591: 278. 

4 
1 .  Howard Marshall, " A n  Assessrnent of Recent Developments," in It 

is Written: Scripture Citing Scripture, ed. D. A. Carson and H. G. M. 
Williamson (Cambridge: Cambridge University Press, 19881, 7. 



Testament writers have a specific method by which they interpreted the 

Old Testament? Was the method Jewish or Hellenistic? Did methods 

change when the purpose of the miter changed? Did the New Testament 

writers use the Hebrew or Greek version of the Old Testament? Much has 

been written with regard to questions such as these; one of the 

recent ways in which the Old Testament has been believed to have been 

us& by the New Testament writers is in a mainly pesher fashion. 

Krister Stendahl workeù on the book of Matthew and the texts at Qumran, 

and suggested that the New Testament writers were using a method of 

interpretation known as midrash pesher, a method employed by the Qumran 

community which would cite a verse, and then give an interpretation of 

that verse, A n  Old Testament text chosen was "the prophecy which was 

show to be fulfilled. "' The Qumran community studied the Scriptures, 
holding to the conviction of fulfillment of prophecy. These 

prerequisites impacted their interpretation of the Old Testament texts, 

6 
especiaily when using Habbakuk. Stendahl thought that this method of 

interpretation had definite parallels in Jewish writings, but that the 

Qumran and subsequently the New Testament authors displayed greater 

audacity in the using of the texts. 

Following Stendahl was Earle Ellis, who relied on some of 

Stendahl's work, but shifted the discussion somewhat. He understood the 

'bister Stendahl. The School of S t .  ffatthew and Its Use of the Old 
Testament, 26 ed. [Copenhagen: Villadsen & Christensen, 19681, 35. 

6 Stendahl, The School of St. Uatthew, 193. 



rnethod of interpretation as used by Paul to be mfdrash pesher, but he 

understood this method to be unrabbinic in essential character. He 

considered it to be a unique contribution of the early C h ~ r c h . ~  Ellis 

also used typology as a method of interpretation, a method which saw a 

certain Old Testament text as being historical, in accordance with the 

divine plan, and having a dispensational or economic relationship to the 

correspondhg New Testament fact . * 
Barnabas Lindars concedes along with Ellis that the methods of 

interpretation may have varied, but that normally the purpose of the 

interpretation was an apologetic versus the unbelief of the 

9 contemporaries of the first Christians. Lindars sees Stephen as an 

example of hou the Old Testament was used apologetically against the 

Jews. Much of the specific teaching of Paul, Lindars argues, was known 

in Stephen's time, and so the way Paul uses Scripture is to bring 

tcgether pieces of Scripture to "buttress his position in the Judaistic 

controversy. 1, 10 

Richard Longenecker believes that the Jewish exegetes used one of 

7 E. Earle Ellis, Paul's Use of the Old Testament (Edinburgh: Oliver 
and Boyd, 19571, 148. 

8 Ellis, Paul's Use of the Old Testament, 127-128. 

9 
Barnabas Lindars, New Testament Apologetic: The Doctrinal 

Significance of the Old Testament Quotations (London: SCM, 19611, 
285-286. 

10 Lindars, New Testament Apologetic, 235. 



four interpretive techniques: literalism, midrash, pesher, or allegory. 

Paul, more specifically, understood the Old Testament christologically, 

and this obviously had great influence on his interpretation. Paul used 

midrash to demonstrate the christological significance of an Old 

Testament text, and his method is most closely associated with 

Pharisaism. 11 

More recently, Walter Kaiser has discussed the issue at hand and 

concludes that there can not be a plurality of rneanings from a 

certain text. The meaning of a text always remains the same, but the 

rnethod of interpretation may Vary. He suggests that the Old Testament 

was used in apologetic, prophetic, typological, theological and 

practical ways. 12 

Richard Hays has continued the discussion, and believes that Paul's 

theological concern was more of an ecclesiological one as compared to a 

christological one. He does not believe that Paul had a specific 

interpretive method, but there is some value in studying the various 

methods available to Paul. Neither does he believe that the original 

13 meaning of the text dictated Paul's interpretation- In writing, Paul 

used intertextuality, which was the imbedding of fragments of earlier 

11 
Richard N. Longenecker, Biblical Exegesis in the Apostolic Period 

(Grand Rapids: Eerdmans, 19751, 104-105. 

1 %alter C. Kaiser. J The Uses of the Old Testament in the New 
(Chicago: Moody Press, 19851, 235. 

1 
'~ichard B. Hays. Echoes of Scripture in the Letters of Paul 

(London: Yale University Press, 19891, 178. 



texts within a later one. Paul saw himself as the prophets and sages of 

Israel viewed themselves, as a proclaimer of God's word reactivating 

past revelation under new conditions. 14 

Most recently, James Aageson has put forth his theory of a 

'conversation model' of hermenuetics. He is very concerned with the 

contexts of interpretation, meaning the original historical context of 

the Old Testament passage, and the context of the interpreter. Aageson 

suggests that Paul approached the Old Testament from his own perspective 

and communicated his view of the text to an audience of his choosing. 15 

His Jewish skills of interpretation were used in service of a 

christological and ecclesiological message, and this put him into new 

16 religious and theological territory. His technique remained Jewish, 

and at times he used certain Jewish techniques to argue from Scripture 

that it was necessary for the Messiah to suffer and die (Acts 17:2-3). 

In the epistles, however, he was addressing Christians, and so his 

method was different in that he no longer had to explain that Jesus was 

the Messiah, but he had to discuss the implications of salvation for 

both Jew and Gentile alike. Aageson states that Paul used a method of 

interpretation which led away from privatistic religion toward faith 

14 
Hays, Echoes of Scripture, 14. 

15 James W. Aageson, Written Also for Our Sake: Paul and the Art of 
Biblical Interpretation (Louisville: Westminster/John Knox Press, 19931, 
6-7. 

16 Aageson, Written Also for Our Sake, 16. 



centered, community-based Christianity, especially when using Abrahamic 

17 texts. A second way in which Paul used Scripture was in facing 

theological problems, such as Israel's unbelief in Romans. Paul 

then turned to the Scriptures and combined them with his apostolic 

18 context and theological concern. Thirdly, Paul used typology, such as 

the case with Adam and Christ in Romans 5.'' Fourth. Paul uses Scripture 

in a symbolic sense, such as in 1 Cor 1:18-3:23. 20 Al1 of these 

techniques have a christological purpose. 

We have seen the main theories of Paul's use of Scripture. The 

purpose of this thesis is to become more specialized in analyzing Paul's 

use of the Old Testament. Paul uses the Old Testament in several 

instances where he speaks of women. This thesis is interested in 

findirig Paul's methods of interpretation, and seeing if the methods are 

consistent when referring to a specific subject matter. The test case 

for our purposes will be Paul's use of Gen 2:18-25 when referring to 

women in 1 Cor 11~2-16, Eph 5:21-33, and 1 Tim 2:11-15. 

There has been some writing done on this more specific topic, but 

only in relation to each of the above mentioned New Testament passages. 

Ann Jervis suggests that in 1 Cor 11:2-16, Paul is using a rnidrashic 

17 
Aageson, Written Also for Our Sake, 87. 

18 Aageson, Written Also for Our Sake, 102. 

19 
Aageson, Written Also for Our Sake, 114. 

20 Aageson, Written Also for Our Sake, 126-127. 



intertextual method while considering the original meaning of the text 

to speak to the problem at hand. 21 Alan Padgett believes that Paul's use 

22 of the Genesis passage in 1 Timothy is clearly typological. Francis 

Watson examines the use of Genesis 1-3 in 1 Corinthians 11 and 1 Timothy 2, 

and he suggests that Paul has various intentions when using Genesis. Iri 

1 Corinthians 11 he wants to curb an "incipiently egalitarian liturgical 

23 practise". Bis intention in 1 Timothy is to Say that woman was made 

24 from man and is therefore subordinate to him. In any case, there does 

not seem to be any evidence of Paul's method being considered 

concurrently in the three New Testament passages mentioned above. The 

goal of this thesis is to discern the method or methods that Paul used 

in interpreting Gen 2:18-25 when relating to women in the New Testament. 

The Scope 

In order to accomplish this study in the given time frame and 

within the given page limit, some delimitations need to be made. First, 

there has been much debate over which books the apostle Paul actually 

21 L. AM Jervis, " 'But 1 Want You to Know.. .' : Paul's Midrashic 
Intertextual Response to the Corinthian Worshipers (1 Cor 11:2-161," JBL 
112 (1993): 234. 

22 Alan Padgett, "Wealthy Women at Ephesus: 1 Timothy 2:s-15 in 
Social Context," Int 41 (1987): 26. 

23 
Francis Watson, "Strategies of Recovery and Resistance: 

Hermenuetical Reflections on Genesis 1-3 and its Pauline Reception," 
JSNT 45 (1992): 93. 

'kitson, "Recovery and Resistance, " 96. 



wrote. This thesis will not deal extensively with that debate, but will 

attribute the contested aüthorship of Ephesians and 1 Timothy to Paul. 25 

Second, this thesis will only be concerned with the quotes and allusions 

to Gen 2:18-25 as found in the already given N e w  Testament passages. 

There are more of such quotes and allusions in the Pauline literature, 

such as in 1 Cor 6:16, but these references do not pertain to Paul's 

discussion of women. ïhird, when examining the Genesis passage, 

primarily the Hebrew Bible as found in Biblia Hebraica Stuttgartensia 

and the Greek text as found in Alfred Rahlf's Septuaginta will be 

examine4 as Paul's sources of the Old Testament scriptures. 

The Hethod 

Inherent to al1 of the quotations of Gen 2:18-25 in the N e w  

Testament is a basic understanding of the Genesis text. A pattern that 

will be obvious in all three chapters dealing with a New Testament 

passage will be an examination of the Old Testament text type that Paul 

was uçing when quoting. Was he using a Hebrew or a Greek text, was he 

interpreting one of them, or was he quoting from memory? Next, an 

examination will be made in each instance as to Paul's interpretive 

method. Uas he using a Jewish rnethod, such as pesher, or was he using 

his very own method? Finally, an examination will be made of the 

purpose of Paul's interpretive method. Was he using his interpretation 

25 
The arguments cumuiatively against Paul's authorship of Ephesians 

are irnpressive, but options such as Paul using a different manuensis, 
or the letter being of a different genre are not given enough weight. 
This is also true of the authorship of 1 Timothy. 



as apologetic, or toward some sort of theological end? 

There will be 3 main chapters to this thesis, each dealing with a 

separate New Testament passage in order as they appear in the New 

Testament canon. A comparison will be made to see if Paul's method was 

always the same, and to see if his purpose was always the same. Also, a 

comparison will be made to see if Paul actually changed the meaning of 

the original text in any of the three instances. Chapter two will deal 

with 1 Cor 11:2-16; chapter three will deal with Eph 5:21-33, and 

chapter four will deal with 1 Tim 2:11-15. The final chapter will deal 

with the common characteristics among the three passages, as well as the 

uniqueness of each chapter. 



cHAPTER2 

PAUL'S USE OF GEMESIS I W  1 CORINTHIANS 11:2-16 

Introduction 

The question of hou Paul is interpreting Gen 2:18-25 becomes 

apparent when we attempt to discover the meaning of 1 Cor 11:Z-16. Paul 

uses the Old Testament in this passage to give a basis for his argument, 

and later to support his argument. The only part of the Old Testament 

that Paul uses to support his argument in the Corinthian passage is 

Genesis. He uses various Genesis passages, but alludes to Gen 2:18-25 

in 1 Cor 11:3, 8, and 9. In order to understand Paul's interpretation 

of the Genesis passage in each case, we must deal with at least three 

issues; the text that Paul was alluding to, the method of interpretation 

he was employing, and his purpose in using the Old Testament. 

Tracing the Argument 

In order to get a picture of what Paul is doing in 1 Cor 11:2-16, 

we must get a grasp of the various contexts of the passage. At the most 

general level, the genre of 1 Corinthians is that of an epistle. It is 

a letter written in response to information Paul had received from Chloe 

(1:11), and to a letter received by Paul ( 7 : l ) .  Paul deals quite 

systernatically with the problems of the Corinthian church. In 11:2 

he begins to address the problems that the Corinthians have with regard 



to public meetings and continues to address these problems until 14:40. 

The first problem that he deals with is that of gender distinctions in 

worship (11:2-161, the second is that of abuses of the Lord's Supper 

(t1:17-341, and the third is that of the distributing and exercising of 

spiri tual gif ts ( 12: 1-14: 40 1. 1 

The first passage, consisting of 11:S-16, can be broken d o m  

further. Verses 2-6 introduce the audience to the problem Paul is 

addressing, namely distinctions in worship. The first distinction with 

2 which Paul is concerned is that of headship in relationships. His 

second is that of women covering their heads while they pray, and men 

3 uncovering their heads while they pray (vv. 4-51. In verses 7-12 Paul 

attempts to show that the distinctions have a precedent in creation. 4 

In verses 13-16 Paul illustrates that the distinctions are also 

found in nature. 5 

1 D. A. Carson, Douglas J. Moo, and Leon Morris, An introduction to 
the New Testament (Grand Rapids: Zondervan 19921, 261. 

'~ose~h A .  Fitzmyer, "Another Look at KEQMH in 1 Corinthians 
12:3," NTS 35 (1989): 503; Jerome Murphy-O'Connor, "Sex and Logic in 1 
Corinthians 11: 2-16," CBQ 50 (1988): 492-494. 

3 
Richard Oster, "When Men Wore Veils to Worship: The Historical 

Context of 1 Corinthians 11:4," NTS 34 (1988). 

%. D. Hooker, "Authority on Her Head: An Examination of 1 Cor XI. 
10," NTS 10 (1963-64): 410-416; Gregory E. Sterling, '"Wisdom Among the 
Perfect:' Creation Traditions in Alexandrian Judaism and Corinthians 
Christianity," NovT 37 (1995): 355-384. 

5 
David W. J. Gill, "The Importance of Roman Portraiture For 

Head-Coverings fn 1 Corinthians 11:2-16," TynBul 41.2 (1990): 245-260. 



1 Corinthians 11:2-16 arzù the Question of Text 

Paul Ls very cordial to the people in verse 2, and demonstrates 

this by offering them praise for holding to the traditions. With the 

use of the adversative conjunction 6& at the beginning of verse 3, he 

6 gets dom to the point. He begins to tell the Corinthians that there 

are some things that need attention. He does this by describing the 

~ecphfi  (head) of three pairs of relationships. The phrase that alludes 

to Genesis is K E ~ Q X ~  88 Y U V Q L K ~ S  6 &vip (a man is head of a wornan). 

Scholars suggest that the allusion here is to a portion of Gen 2:18-25, 7 

but UBÇCNT~ suggests that in this verse there is only an allusion to 

Gen 3: 6 There is, however, no reason to believe that Paul must be 

alluding to Gen 3:16 at this point. The reason that the allusion to the 

third chapter of Genesis is unnecessary is because Paul's concept of 

~&cparh+ can be understood without referring to the Fa11 narrative. 

Genesis 2:21-22 certahly depicts creation order, and that may be the 

nain feature uith whlch the passage is concerned. Those uho hold to 

this position suggest that verse 23, where the man names the woman, is 

6 F. Blass and A. Debrunner, A Greek Grammar of the New Testament 
and Other Early Christian Literature, trans. Robert W. Funk (Chicago: 
The University of Chicago Press, 19611, 5 447. 

7 C. K. Barrett, A Commentary on the First Epistle to the 
Corinthians, Biack's  New Testament Commentaries (London: Adam & Charles 
Black, 19681, 248; Leon Morris, 2 Corinthians, rev ed. Tyndale New 
Testament Commentaries (Grand Rapids: Eerdmans, 19871, 149. 

8 
Victor P. Hamilton, The Book of Genesis Chapters 1-17, NICOT 

(Grand Rapids: Eerdmans, 19901, 178-179. 



nothing more than a cry of delight and vel~ome,~ or suggest that the act 

of naming does nothing more than exhibit the man's discerning 

abilities. 1 O 

The act of naming in verse 23, within the context of Adam 

naming the animals in verses 19-20, must imply some sort of authority. 11 

Wenham believes that the idea of the woman being subordinate to the man 

is an important presupposition of the ensuing narrative in Genesis 3, 

and that is one of the reasons that subordination can be seen in the act 

of naming. The allusion to the Genesis 2 passage is the only one 

accepted here, because the points that the Genesis author is attempting 

to make are that the woman was formed from the man's side, and that the 

man held a form of authority. Although there is no verbal parallel, the 

ideas behind 1 Cor 11:3 are clearly seen in Gen 2:18-25. 

The Hebrew of Gen 2:21 differs from the Greek, but only slightly. 

In describing the one who caused a deep sleep to overcome the man, the 

Hebrew uses 323: (Lord God 1 versus the Greek' s û s q  (God 1 . The 

Hebrew also haç m - 5 g  (upon the m a n )  as compared to the Greek' s &ri 

th A8ap (upon Adam). It is difficult to decipher in the Hebrew if 

'man' or 'Adam' is intended, due to some common nouns sornetimes assuming 

9 David Atkinson, The Message of Genesis 1-1 1 :  The Dawn of Creation, 
The Bible Speaks Today (Downers Grove: InterVarsity, 19901, 71. 

10 Hamilton, Genesis 1 -17 ,  177. 

11 Gordon J. Wenham, Genesis 1-15, WBC 1 (Waco: Mord, 19871, 70. 
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12 proper nom characteristics. This is especially difficult in defining 

W. for without the article, as in Gen 2:20 ,  the context must decide 

the translation. In verse 21, the article is again added to W. and so 

an interpreter must decide if the Hebrew means 'Adam' or 'man'. In any 

case, the Greek has used 'the Adam' a t  Gen 2: 21. The reason for the 

article in the Greek with the proper name is probably due to the Greek 

being either a word for word translation of the Hebrew, or the article 

is being used colloquially. 13 

The wording of the Hebrew and the Greek is very similar in verse 

22, except that the Hebrew again uses the generic 'man' as compared to 

the proper name as found in the Greek. In verse 23, however, there 

are at least four notable differences. The first difference is that 

the Greek uses the proper name '~6&p, while the Hebrew still has the 

difficult m. The next difference has to do with the word (at 

last). The Greek has the word vüv (now). The third difference is that 

the Hebrew switches to (man) instead of the previous PfK (man) in 

describing the origins of the man. This could have been done in order 

to prepare for verse 23, where assonance was used between the names U& 

14 (man) and (woman). The fourth difference is that the Hebrew has 

the demonstrative article &l (this) at the very end of the verse, and 

1 %. Kautzsch. Gesenius' Hebrew Gramutar, tranç. A. E. Cowley 
(Oxford: Clarendon Press, 19901, 5 125f. 

13 BDF, 5 260. 

14 
Hamilton, Genesis, 180. 



this article is usually left untranslated by modern versions. This 

verse is poetic, with & occurring at the beginning, middle and end of 

the verse. The reason for the Hebrew to have the demonstrative article 

at the end is to form an inclusio, for the same demonstrative article 

begins the verse. The repetition of tl& also emphasizes that the man is 

speaking specif ical ly and enthusiast ical ly about the woman. l5 The 

Samaritan Pentatuech, the Targum, and the Greek translate the final 

demonstrative article of the verse as 'her man', suggesting that either 

the writers of these sources did not know exactly what to do with the 

Hebrew version, or they simply interpreted the context of the passage to 

be marriage. 

Upon examining the differences in these versions, it appears that 

the Greek is interpreting a text that is either the Hebrew or similar to 

the Hebrew text as found in the Masoretic Text. The Greek writers have 

used the proper name for the man either because they have the story of 

Genesis 3 in mind and used that name here, or because they are 

translating a different text than the Hebrew. Perhaps they were aware 

of some Jewish interpretations which believed the first human was 

androgyno~s,'~ and they were combating that belief by giving a name to 

the male, to distinguish him from both femaleness and androgyny. The 

Greek is also inconsistent with the Hebrew when it cornes to translating 

n!;il (Lord Cod ) , beginning at Gen 2: 4. This could again mean that 

1s 
Wenham, Genesis 1-15, 70. 

1 %amilton, Cenesis. 178. 



the Greek has a different underlying text, or that the Greek writers are 

translating that way on purpose. The textual difference with regard to 

the demonstrat ive pronoun and subsequent interpretation in the Greek 

again suggest that the writers of the Greek did not know how to 

translate the Hebrew very accurately, or they had a different underlying 

text. It also appears that the Greek was unable to reduplicate the 

poetic elements of the Hebrew. The Hebrew reading at this point is more 

difficult, and this is probably a clue as to the more original text. 

When Paul alludes to the Genesis text, he does not do so formally, 

here understood as quot ing  precisely or us ing  an introductory formula. 

If he had done so, it would make Our choice about which text Paul was 

using a little more evident. But there is one factor that seems to 

determine which text Paul was using, and that is his use of the generic 

&v8pb~ Iman, male, husband) in 1 Cor 1 1 3 ,  as compared to the Greek's 

specific A6ap.  At the same time, he uses dvôpÙç instead of avûpw~toç 

(man, human being) in order to form a contrast with y u v i  (woman, female, 

vife). l7 Since he is attempting to be more generic than the Greek here ,  

it may mean that he was referring to the Hebrew, which is more generic 

in referring to the first created human. 

Paul again alludes to Gen 2:21-23 in 1 Cor 11:8. His allusion is 

not a verbatim allusion, but rather the Genesis idea is implicit in his 

statement. He states that man is not out of the woman, but woman is out 

17 
Archibald Robertson and Alfred Plumer, A Critical and Exegetical 

Commentary on the First Epistle of S t  Paul to the Corinthians, ICC 
(Edinburgh: Clark, 19141, 229. 



of the man. The last part of verse 23 seems to be the specific part of 

the allusion, as seen by the similarity of the New Testament (&z &vâp6<) 
with the Greek (&K TOU dv6pbq a\jzqq).  This allusion may also give us a 

hint as to uhich text Paul is using at this point. His allusion is very 

generic, and it is difficult to discern whether he means males or 

husbands in this passage. Paul seems to oscillate between his rneanings 

for dvZjp6~. first referring to Christian men in the context of worship 

in verses 3-7, and then in verse 8 he refers to males universal. The 

Greek of Gen 2:23 makes it very clear that the writers understand 

'husband', by adding the persona1 pronoun a h i j ~  (her) after &v6ph~ 

(man/husband). This inclines us to think that Paul is doing one of two 

things: either he is re-interpreting the Greek in such a way as to 

understand only "males" in the Genesis context, or he is using the 

Hebrew. and making a quite literal translation of (from man). The 

most probable explanation is that Paul is making use of the Hebrew at 

this point. 

In verse 9, Paul is probably alluding to a different context of the 

Genesis passage than he has in the past. He may be alluding again to 

Gen 291-23, but more specifically it appears that he has Gen 2:18 in 

mind. That Gen 2:18 is what Paul is alluding to becomes clear when we 

consider the main content of 1 Cor 11:9. Genesis 2:18 indicates the 

woman was made as a helper, and this is probably what he is trying to 

cornmunicate by using 6 ~ à  r o v  8v8pa (for the sake of the man). 

The Greek differs with the Hebrew at verse 18. It uses the verb 

r rorÉo (to make) in the first person plural form. The Hebrew only has a 



first person singular verb at this pint. In Gen 1:26, when God decides 

to make a man, the verb occurs in the first person plural form, both in 

the Hebrew and the Greek. The Greek uses the same verb in Gen 2:18, but 

the Hebrew has changed to the first person singular verb. The Greek 

writers undoubtedly saw the inconsistency on behalf of the Hebrew, and 

used this plural form of the verb simply as a reduplication of the verb 

which they had seen in Gen 1:26. Or the Greek writers may have thought 

that the plural form of the verb was correct, and could not understand 

the need for a plural verb at this point. Nevertheless, there is no 

real clue here as to which text Paul is using. 

In attempting to isolate which text Paul is using, we have examined 

the various verses to which he alludes. In verses 3 and 8, it appears 

that Paul is using the Hebrew. In verse 9, it is unclear as to which 

text Paul is using. Since that is the case, it is here understood that 

Paul, when citing Scripture in 1 Cor 11:2-16, is using the Hebrew Old 

Testament, or something quite close to it. 

Paul's Method of Interpretation 

Having established the text that Paul was probably using, we turn 

now to his method. Again, since this is an allusion and not a forma1 

citation, it makes our work a little more difficult. Nevertheless, we 

must begin with the basics. We know that he was probably only using the 

Hebrew of Gen 218-25 as a point of reference. We also know that in the 

Corinthians passage, Paul was attempting to reply to a Corinthian 

problem. So how did he refer to the Old Testament? 



One of the first things to decide is whether Paul was concerned 

with the original context of the Old Testament passage. In 1 Cor 11:3 

he is making a statement about how various entities are the 'head' of 

other entities, and he uses this as a basis for the rest of his 

argument. Since Paul is here giving the theological basis for his 

argument by alluding to the Old Testament, we must understand that he is 

at the very least concerned with a certain meaning of the Old Testament 

passage. Richard Hays states that the 'original' meaning of a text does 

18 not dictate Paul's interpretation. But if Paul is indeed using rabbinic 

methods, then he probably held their 'explicit doctrine' of Scripture, 19 

meaning they believed in the authority of Scripture and applied it to 

everyday life. The Torah, for example, was given to Israel by God, and 

because of this the Jews have done much haggadic work to show hou the 

Torah relates to God. They understood that in the Torah, God gave 

Himself to Israel. This indicates that God inspired the Torah, and that 

the Torah was central in the life of the Jews. They vere indeed 

interested in the original meaning, understood here as what God was 

saying to them universally, and for them the Scripture meant authority. 

The important question to ask at this point is what the point of 

the Gen 2:18-25 was for its original audience. Did they understand 

18 Hays, Echoes of Scripture, 178. 

19 Daniel Patte, Early Jewish Hermenuetic in Palestine, SBLDS 22 
(Missoula: The Society of Biblical Literature, 19751, 27. 

20 Patte, Early Jewish Hermenuetic, 24-25. 



Genesis to have an implicit metaphorical rneaning, such as the man king 

the 'source' or 'having authority'? Wenham believes that the original 

audience knew that the idea of subordination was bound to the passage. 21 

Hamilton suggests that the only lesson verse 22 teaches is that the 

woman was taken from the side of the man. 22 Paul, however, used what he 

believed was the universal understanding as the underpinning to the 

entire argument in 1 Cor 11:2-16. This can even be noted from modern 

interpretations of the passage; whatever decision an interpreter 

reaches about Paul's understanding of ~scpahfi weighs heavily on that 

interpreter's understanding of Gen 2: 18-25, and vice versa.= It is 

important to note that Paul is using a rnethod of interpretation that 

allows his allusion to and understanding of the Old Testament passage to 

guide his thinking with regard to gender distinctions in worship. This 

is different from prooftexting, in that Paul begins with the theological 

statement and then builds his argument from there. This method of 

interpretation is known as a form of midrash. 

Midrash can be understood in one of three ways; it can be a method 

of exegesis, compilations of exegeses of Scripture, or a specific 

21 Wenham, Genesis, 70. 

2 %milton, The Book of Genesis, 178. 

23 Since 1 Cor 11:3 alludes to Gen 2:18-25, an interpreter who 
understands ~~cpahfi as 'source' must see the Genesis narrative as 
irnplying source; cf. Margaret Howe, Women and Church Leadership (Grand 
Rapids: Zondervan, 19821, 60. If an interpreter understands ~scpahfi as 
'authority' in 1 Cor 11:3, then the Genesis narrative also denotes male 
authority; cf. James Hurley, Han and Woman in Biblical Perspective 
(Grand Rapids: Zondervan, 19811, 166-7. 



24 exegeses of a given verse. It is here understood as a broad form of 

Jewish exegesis of the Scriptures which either sought to inquire of God a 

solution to a problem when one was in difficulty or a knowledge of the 

25 future. There are different types of midrash, including Halakah and 

Haggadah. Halakah 1s concerned with the primary meaning of the text, 

known as the peshat, but attempts to contextualize the peshat for a 

contemporary problem. More specifically, Halakah is concerned with 

26 expositing legal provisions. Haggadah also attempts to contextualize 

the peshat for a contemporary problem, but it is concerned with 

non-legal Scriptural portions and interpretation. 27 

In this passage, Paul is inquiring of God to find a solution to the 

problem of gender distinctions in worship, and he bases his solution on 

his understanding of Gen 2:21-23. This should be understood as distinct 

from prooftexting, because the Scriptures were seen as the intermediary 

28 between the people and God, and as such Paul was not so much looking 

for proof but listening to what God had already revealed. One author 

24 Jacob Neusner, What is Midrash? (Philadelphia: Fortress, 19871, 
13. 

25~atte, Early Jewish Hermenuetlc, 118; cf. Gary G. Porton, 
"Midrash," in ABD (New York: Doubleday, 1992) 4:819. 

26 
Ellis, Paul's Use, 41. 

27 A. T. Hanson, Studies in Paul's Technique and Theology (Grand 
Rapids: William B. Eerdmans, 19741, 206; cf. J. Theodor, "Midrash 
Haggadah," in The Jewish Encyclopedia (New York: Funk and Wagnalls, 
1916) 8:550.  

28 
Patte, Early Jewish Hermenuetic, 118. 



suggests that Paul is using the Old Testament in Halakic fashion and in 

29 a theological way. If we understand that Paul is using a Jewish form 

of interpretation, and especially a rabbinic form, then we should 

acknowledge that Paul is probably not using Halakah, for Halakah of 

rabbinic nature is concerned with giving detailed directions for 

everyday living by use of sophisticated and sometimes hard-to-swallow 

30 exegesis. Paul is not giving systematized details about everyday life, 

nor is he alluding to a legal passage of Scripture as Halakah usually 

does, but he is responding to an erroneous idea about worship. His 

method of interpretation should primarily be seen as a form of Haggadah, 

for Paul is appealing to the original sense of the passage, which is of 

a non-legal nature, to undergird his moral argument. He is supporting 

his position by appealing to the Genesis story, rather than strictly 

giving rules for living. This is not to Say that Paul is not giving 

rules for worship. Indeed, the distinctions between Haggadah and 

Halakah are not very precise, and general halakic rule can be derived 

from haggadic stories. 3 1 in fact, there is a mutuality between Haggadah 

and Halakah which is concerned with a shared system of beliefs, values 

and laws, and which find expression in the two systems in different 

29 
C. K. Barrett, "The Interpretation of the Old Testament in the 

New," in The Cambridge History of the Bible:  From the Beginnings to  
Jerome, ed. P. R. Ackroyd and C. F. Evans (Cambridge: Cambridge 
University Press, 1970) 1: 396-397. 

30 Hanson, Studies  in Paul's Technique, 205. 

31 Gary G. Porton, "Haggadah," in ABD (New York: Doubleday, 1992) 
3:20. 



32 textual and formal ways, A t  one point in its development Halakilh 

becomes Haggadah, and Haggadah becomes Halakah. Haggadah is an 

interpretation and application of Scripture, but it uses freely matter 

from al1 over the Bible and from outside to illustrate a text and its 

le~sons.~~ Halakah teaches via rules and principles, but Haggadah 

34 enlightens by stories and examples. Paul is enlightening his audience 

by appealing to the Genesis story. 

However, that Paul is usirig primarily Haggadah can be seen rnost 

clearly by returning to 1 Cor 11:3. Paul does not give a rigid, 

legalistic law by pure exposition of the Scriptures. Instead, he has 

been presented with a problem, and he responds to that problem by 

interpreting the Genesis story, a non-legal portion of Scripture. His 

main concern is to reply to the problem, not to come up with rigid daily 

laws when expositing Scripture. He is concerned with interpreting the 

35 spirit of the Genesis passage, and not the letter of it. He thus uses 

the passage as a paradigm for gender distinctions in worship at the 

3 A i n a  Lapidus, "Halakah and Haggadah: Two ûpposing Approaches to 
Fulfilling the Religious Law," JJS 44 (1993): 100. 

3 3 ~ .  F. Moore, Judaism: In the First Centuries of the Christian Era, 
vol. 1, The Age of the Tannaim, (Cambridge: Harvard University Press, 
19661, 162. 

34 Porton, "Haggadah," 3:20. 

3 'R. Krinsky, "Haggadah, " in NCE (New York: McGraw-Hill, 1967 1 
5:890. 



Corinthian c h ~ r c h . ~ ~  

In 1 Cor 11:3, Paul has laid the foundation of his argument by 

alluding to Gen 2:21-23, and in 1 Cor 11:8 he again alludes to the 

Genesis passage. As mentioned above, Paul seems to have moved from 

Christian men in the context of worship to men universal, in order to 

demonstrate the point he is trying to make in verse 7. Verses 8-9 are 

an attempt to explain verse 7, as can be seen by the word yàp in verse 8 

king used as an explanatory conjunction. The words  ai y&p occur 

together in verse 9, and thus KU: loses its force, and the two words are 

translated as 'for* .37 Paul is giving two reasons as to why men should 

not cover their heads, including that women were created from the men, 

and that the women were created on account of the man's need. 

The point that Paul is trying to make in verse 7 is that a woman is 

man's glory, and not the reverse. He appeals to the Genesis passage to 

buttress his position, emphasizing the material (man) from which woman 

was formed. Verses 21-23 of Genesis 2 literally show the organic 

material from which the woman was created. The verses also show that 

symbolically, since the woman was made from the same matter as the man, 

that the substance of both sexes are equal. 38 Paul may have both the 

symbolic and literal meaning of Gen 2:21-23 in mind when he alludes to 

36 
Compare his use of Adam as a paradigm in Rom 5:12. 

37 BDF, 5 452(3). 

38 
John H. Sailhamer, "Genesis," in The Expositor's Bible Commentary, 

ed. Frank E. Gaebelein (Grand Rapids: Zondervan, f990), 2:47. 



26 

?t, but he is concerned primarily with making a very literal and 

chronological interpretation of the second creation account as can be 

seen from the context of the Corinthians passage. This method is 

simply known as the li teralist method. " 

In 1 Cor 11:9 Paul is using a method that allows the reader to 

quickly recollect the Gen 2:18 passage. For Paul, the woman was created 

for the sake of the man, because the man was in need of a helper. The 

phrase i11N3 ... V n  . (helper corresponding to him) implies that the man could 

not do the work himself, and so a helper was created. The idea here is 

that of the woman corresponding to the man. This is the only occurence 

of this noun with this preposition, which clarifies the rneaning of the 

nom. Without the preposition the Hebrew would simply indicate one who 

iç  ~ ~ ~ o s i t e . ~ ~  The notion that the m a n  was created first and in need of 

a helper is what Paul uses as his template for writing 1 Cor 11:9. 

Paul's method is again to interpret Genesis in a literalistic and 

paradigmatic way, and so he uses the phrase dh3cà yuvt 6tà r 6 v  gv6pa (but 

the woman on account of the man). The woman was not created first, for 

if she would have been and the situation had been the same, then the man 

would have been created for the sake of the woman. Since that was not 

the case, Paul reminds his readers via allusion that the man was created 

first, that the man was alone and in need of a helper, and that the 

womaq was created on account of the man's needs. Paul is appealing here 

39 Longenecker, Biblical Exegesis, 28. 

40 Ludwig Koehler and Walter Baumgartner, 
Lexikon zum Alten Testament, 3d ed., [Leiden: 

Hebraishes und Aramaisches 
Brill, 19831, 629. 



not only to the order of the creation of the ftrst htizans, but also to 

their purpose, which is to have dominion as seen in Gen 1:26-28, and 

this seems to add another dimension to his argument. He had appealed to 

the material from which the woman was made in verse 8, but here he 

appeals to the order and purpose in which the first humans were made. 

Paul's Purpose in Using Genesis 

The purpose of Paul's interpretation has been briefly discussed 

already. One can get an idea of Paul's interpretive purpose by looking 

to the genre of the letter. It is an epistle, written in response to 

questions and information that Paul had before him. Paul's purpose is 

to establiçh regulat ions for the Christian life at corinth, 41 

specifically in a worship context. This is supported by referring to 

verse 2, where Paul states that he is glad that the Corinthians hold 

fast to the traditions which he had given them. Somehow, either from 

correspondence that he had received from the Corinthians or by word of 

rnouth, Paul knew that the Corinthians were having trouble with regard to 

gender distinctions in worship. In verse 3, he alludes to Genesis to 

lay the foundation for his argument. It seems that his main concern, 

then, is ecclesiological. He is concerned primarily with rectifying an 

erroneous church practice at Corinth. Some of the Corinthian women were 

dïsregarding customary head coverings, and Paul was attempting to combat 

4 1 
Barrett, The Interpretation, 396. 



42 this by appealing to Genesis. 

Paul's purpose in quoting the Genesis passage at 1 Cor 11:8 is 

explanatory, in that he is explaining and supporting his argument. This 

can immediately be seen by his use of yÙp at the beginning of the verse. 

Paul's appealing to Scripture suggests that he considered the Scriptures 

authoritative, for he uses it to guide not only his faith and life, but 

also the faith and life of other believers. In the same way, Haggadah 

is authoritative in that it contains the moral and ethical principles of 

the art of living. 4 3 At one level, he is appealing to the Old Testament 

to support his statement that the woman is the man's glory. He does so 

by stating that the woman originated from the man. At a second level, 

he is appealing to the Old Testament in order to continue in his 

establishment of regulations for Christian life. Again, his concern is 

mainly ecclesiological. 

The main purpose of Paul in alluding to Gen 2:18 at 1 Cor 11:9 is 

to add another dimension to his argument. Here he is appealing to the 

order and purpose of creation in order to strengthen his argument. His 

argument first stated that woman was created out of man, and now adds 

that she was created after man, to be his helper. Ultirnately, his 

purpose in 1 Cor 11:9 is to show that even though the 'task' of worship 

for men and women is the same, the way this is functionally worked out 

- - - - - - - - - - 

J2~ordon D. Fee. The First Epistle to  the Corinthians, NICNT (Grand 
Rapids : Eerdmans , 1987 1 , 497. 

4 %oshe David Herr, "Aggadah. " in EncJud (New York: The Macmillan 
Company, 1971) 2:354. 



is different for both sexes. This is still within the context of 

worship, and again his concern is ecclesiological. 

Summary 

Ue have seen that Paul alludes to Gen 2:18-25 at least three times 

in his argument in 1 Cor 11:S-16. He seems to be relying mostly on the 

Hebrew version of Genesis, due mainly to some of his generic staternents. 

More specifically, in 1 Cor 11:3 he uses the generic dv6p&q, which would 

be a Greek equivalent to the Hebrew Old Testament, as compared to the 

specific ' ~ B a p  of the Greek Old Testament. He again uses the more 

generic Hebrew in 1 Cor 11:8, but in 1 Cor 11:9 there is PO clue as to 

which text Paul is using. 

His method of interpreting the Genesis material in 1 Cor 11:3 is 

that of Haggadah. This can be seen from Paul's main concern, which is 

to respond to a problem in the Corinthian church. He may corne up with a 

rule of worship, but that is not his primary purpose. In 1 Cor 11:8 and 

9, Paul uses literalism to add support to his Haggadah in verse 3. His 

main purpose is ecclesiological, for he wants to rectify the worship 

situation at Corinth. As ne have seen, other related purposes include 

giving the theological basis for his argument, buttressing his main 

argument, and then giving an added dimension to the buttress. 



cmPTER3 

PAUL'S USE OF GENESIS IN B I A N S  5:21-33 

Introduction 

In Eph 521-33 Paul again refers to Gen 2:18-25, and in verse 31 he 

quotes Gen 2:24. A t  first glance, it seems his use of the Old Testament 

is not al1 that extensive in this passage, since he gives no further 

forma1 quotes. The notable part of his usage of the Genesis passage 

here is that he only quotes it toward the end of his argument, and 

appears to follow it up with a brief exposition. Any interpreter rnust 

decide what Paul is doing immediately following his quote, especially 

when he states r b  pucnip~ov ~ o m o  p6ya 6miv  (this is a great mystery). 

Interpreting verse 32 is probably the biggest factor in understanding 

Paul's use of Gen 2:24 in this passage. 

Tracing the Argument 

As always, the contexts of a passage are important in understanding 

interpretation. The book of Ephesians is an epistle, but not written in 

the ordinary PauLine way. Usually, as with the book of 1 Corinthians, 

the writing of a letter is ignited by needs that must be addressed 

within a particular church. That is not the case with the Ephesians. 

The book is more of a general admonition for the church, and is intended 

for maturer audiences, wanting to know more about the Christian way of 



life. This is seen by Paul's style, who does not list any persona1 

1 greetings in the letter, but writes in an almost sermonic way. He 

reflects on the baptism of some of the believers, as weil as encourages 

2 the Christians to live in keeping with their calling. The believer's 

way of life is emphasized in the latter parts of the book, including the 

way wives, husbands, children, slaves and masters should live. 

Ephesians 5:21-33 are a part of the domestic standards, or household 

codes, that are prescribed for the husband and wife relationships in 

3 Christian circles. Ephesians 6:l-4 goes on to describe the ideals in 

childrenlparent relationships, while Eph 6:s -9  describe mastedslave 

relationships within Christianity. 

The main passage that we want to look at here can be broken dom 

further. Ephesians 5:21 gives the opening statement, which includes the 

idea that al1 believers are to submit to one another out of fear of 

Christ. Ephesians 5:22-24 are an exhortation given to wives to submit 

to their husbands, as to the Lord. In 5:25-32 Paul exhorts the husbands 

to love their wives as Christ loves the church, and 5:33 is a summary of 

Paul's main ideas about marriage. 

Another important feature of the passage is the cornparison between 

human marriage and the relationship between Christ and His church. Paul 

1 
Andrew T. Lincoln, Ephesians, WBC 42 (Dallas: Word, 1990), 

xxxix-xl. 

kudolf Schnackenburg, Ephesians: A Cormeentary , tram . Helen Heron 
(Edinburgh: Clark, 19911, 28. 

Lincoln. Ephesians, 353. 



uses various comparative particles in various verses to oscillate 

between his main topics. He uses 6s (as) in verses 23 and 24, oij'rw 
4 

( so 1 in verse 24 and 28, and ~ a û h  ( just as 1 in verses 25 and 29. The 

husband and wife relationship is spelled out in verses 22 and 23a, and 

supported by the relationship between Christ and the church in verses 

23b and 24a. The human relationship is again the topic in 24b and 

remains as such until 25a, and support for this is again Christ and the 

church, as seen in 25b-27. Husbands and wives are the topic in verse 

28-29a, and then the support is given by referring to the Christ and the 

church relationship in verse 29a-30. In verse 31-32 Paul speaks of both 

relationships, and in verse 33 he underlines his main concern, the 

5 husband and wife relationship. 

Ephesians 5:Sl-33 and the Question of Text 

When discussing the main quote in verse 31, it must first be noted 

that there have been some textual problems with verse 30, and the 

textual problems seem to stem from an interpretation of Eph 5:31. The 

reading of verse 30 as found in the main UBÇGNT' text is here considered 

the most original. It reads  TL pÉhq &ykv TOU d p a . r o ~  ako6. Though 

the shortest reading may have occurred due to homoeoteleuton, it is 

attested in some of the oldest and more important manuscripts, such as 

p46, K, A, and B. A t  the same time, the longer readings rnay well have 

4 
J. Paul Sampley, 'And the Two Shall Become one Flesh': A Study of 

Traditions in Ephesians 5:21-33 (Cambridge: Cambridge University Press, 
19711, 104. 
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33 

been expansions based on the forthcoming quote of Gen 2:24. The 

writers of the manuscripts undoubtedly knew the quote was forthcoming, 

and so decided to throw in some allusions to Gen 2:23. However, since 

these allusions are an expansion, they will not be considered here. 

It is within Paul's exhortation to husbands to love their wives 

that we find the quote of Gen 2:24. In order to better understand how 

Paul was interpreting, we must get an idea of which text he was 

quoting. A rigid translation of the Hebrew is "Therefore a man leaves 

his father and his mother and cleaves to his wife, and they become one 

flesh." A rigid translation of the Greek verse in the Genesis passage 

is "On account of this a man shall leave his father and his mother and 

shall cleave to his wife, and the two shall be one flesh." A rigid 

translation of the New Testament verse is "For this cause a man shall 

leave his father and mother and shall cleave to his wife, and the two 

shall become one flesh." 

In comparing these versions of Gen 2:24, we notice various 

discrepancies. In the first discrepancy between Paul and the Old 

Testament versions, Paul begins his verse in Ephesians with the words 

7 G V T ~  TO~ZOU (for this reason), while the Greek version has ÊVEKEV 

6 
Bruce Metzger, A Textual Commentary on 

(London: United Bible Societies, 19711, 609. 
the Greek New Testament 

'~illiam R. Arndt, F. Wilbur Gingrich, and Frederick W. Danker, A 
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den Schriften des Neuen Testaments und der übrigen urchristlichen 
Literatur (Chicago: The University of Chicago Press: 19791, 73. 



TO~TOU (because of this) . Some believe that these two phrases are 

essentially equal, * but the difference may also have çomething to do 
with Paul's method of interpretation. For this reason, the change of 

wording shall be discussed below. 

The second discrepancy is seen by the Greek interpretation of the 

Hebrew (man). ïhe Greek interprets this word as Üv0pmnoq (man in 

general), but the more accurate literal translation is the word 

àvip, defined as either man or h~sband.~ The Greek translated 

as 6 v i p  on other occasions, such as Gen 3 : 6 ,  16, 17:27 and so forth, 

but the Greek does not consistently translate as either Evûpmoq or 

6 v i p .  The inconsistency in translating means that these three terrns for 

'man' must have been somewhat interchangeable. In this particular 

context, Evûpono~ means an adult male, in contrast to woman. 10 

There are others, however, who suggest ~ v ~ ~ o ç  was the Greek word 

11 used when Adam was understood. If 'Adam' was understood, then ei ther 

those who were translating the Old Testament into Greek had a different 

text from which they were copying than the Masoretes did, for the 

Masoretes only began writing 'Adam' at Gen 3:16, or the translators into 

Greek were doing some harmonization of the text, where they translated 

8 BDF, 5 208. 

9 BAGD, 6 6 .  

10 BAGD, 68. 

11 H. Vorlander, "~vepmcoq," in The New International Dictionary of 
New Testament Theology, ed. Colin Brown (Grand Rapids: Zondervan, 19781, 
2: 564. 



according to the context. Paul chooses to follow the Greek in this 

instance, even though he had only used dv8p6q when referring to men in 

this entire Ephesians passage. This use of h0pwrroç in a context where 

only dv8& had been used suggests that Paul was using the Greek Old 

Testament, or something very sirnilar to it. 

A third discrepancy can be seen in the Hebrew, where some 

manuscripts only have the perfect verb (and they becorne). while 

other manuscripts, such as the Samaritan Pentateuch, add v ' g  (the two 

of them). The Greek version of the Old Testament contains the addition 

oi 860 (the two), just as the Samaritan Pentateuch does. This 

suggests that the Greek version of Genesis and the Samaritan Pentatuech 

may have followed the same Hebrew tradition. One of the reasons the 

texts of the Samaritan tradition may have made an addition to the text 

was on account of the writers doing some harmonizing alterations, which 

consisted of altering the text due to the larger context. l2 The Greek 

writers rnay have done the same type of thing, or they may have had the 

proto-Samaritan text from which they copied. In any case, we recognize 

their similarity, but we do not know the relation between the two. 

Paul, however, due to his nationality and the apparent Jewish 

disassociation with the Samaritans (John 41, probably would have used 

the Greek version of the Old Testament against the Samaritan Pentateuch. 

Paul also, in quoting, uses the addition oi 660, which further suggests 

that he was referring to the Greek. 

1 h a n u e l  Tov, Textual Criticism of the Hebrew Bible (Minneapolis: 
Fortress, 19921, 85-86. 



In the fourth discrepancy, Paul leaves off the persona1 pronoun 

aijro2, (his) when describing the relationship between the man and his 

parents. In other words, Paul does not say 'he shall leave his father 

and his mother', which both the Hebrew and the Greek include, but 'he 

shall leave father and mother'. This omission could also be a result of 

Paul's interpretive technique, and as such the omission wilL be 

discussed below. However, due to the reasons noted here and above, it 

is here believed that Paul was indeed using a Greek version of the Old 

Testament. 

Paul's Method of Interpretation 

One of the first items to decipher is how Genesis is being used 

in Eph 5:21-33. The quote in verse 31 is obvious, but there are other 

verses which may demonstrate a reliance on the Genesis passage. The 

vocabulary of the verses is critical to the discussion, for Sampley 

states that terms such as K E W ~  (head) , a6pa (body1 and pÉhq (member) 

are very naturally related to the vocabulary of Gen 2: 24. l3 It is 

precisely this type of vocabulary that we see in various places within 

the Ephesians passage, and thus w e  should recognize at least some 

reliance on the Genesis passage. Sampley goes on to suggest that the 

importance of Gen 2:24 is that it informs the development of this entire 

first section of the household code, since the vocabulary is from the 

Torah, and is followed by the quote of Scripture. 14 

13 
Sampley, And the Two, 84. 

14 Sampley, And the Two, 96-102. 



Another person who suggests that most of the passage is informed by 

Gen 2:24 is Stephen Miletic. He believes that Paul is not afraid to use 

various images from various places to make his point. For example, 

Eph 1:23 uses 06pa in a way similar to its use in Eph 5:28-29. He also 

states that there is ample reason to suggest that verses 22-24 of 

Ephesians 5 have something to do with the mutuality of verses 31-32. 15 

This is clarified by his suggestion that since subordination and 

mutuality are applied to the Christ and church relationship throughout 

the passage, there must be a relationship between the Eph 5:22-24 and 

the Gen 2:24 passages. 

It is difficult to prove the assertions of Miletic and Sampley. 

We do know that the function of the quote in verse 32 is mainly to 

reiterate mutuality, either between Christ and the church, husband and 

wife, or both. The idea of mutuality may be related to submission, but 

16 this extends the function of the Genesis quote too far. There are no 

verbal links, and at best the relationship as these scholars see it is 

based on implicit meanings of both texts. 

There are other verses within the Ephesians passage that may be 

comected to the Genesis quote. Ephesians 5 :28  gives a description of 

hou husbands ought to love their wives as their own bodies, and the word 

used for bodies is d p a .  In verse 29, the idea of 'body' remains the 

15 Stephen Francis Miletic, "One Flesh": Eph. 5:22-24, 5: 31 Marriage 
anci the New Creation (Roma: Editrice Pontificio Istituto Biblico, 19881, 
48-50. 

16 Lincoln, Ephesians, 361. 



same, but a different word is used, specifically &pE. This word is the 

same word found in the quote in verse 31, and so some suggest that 

17 Gen 2:24 is having an impact on the choice of words here. Before we 

can make a judgment about the use of Gen 2:24 in this verse, we must 

also examine verse 30. Here Paul again chooses the word he had used 

in verse 28, specifically O@&. 1s Paul interchanging these words 

freely? Or is he changing the words as a type of 'foreshadowing' of the 

Genesis quote to corne in verse 31? 

The answer lies in the content of the verses. Verse 28 speaks of 

husbands loving their wives as their own bodies, and the only way this 

can happen is if the 'two becone one flesh'. fndeed, the idea behind 

verse 28 is the last part of Gen 2:24. As for the differing vocabulary, 

Paul rnay be uçing the two words in question interchangeably,I8 or he may 

be doing it to show that he is indeed relying on Gen 2:24. l9 However, 

since the content relies on Gen 2:24, it is indeed within the realrn of 

plausibility that Paul was changing the vocabulary on purpose. His 

method of interpretation allows him to foreshadow the Genesis qucte by 

interchanging vocabulary. 

The next item to consider when attempting to seek Paul's method of 

interpretation is the opening statement of verse 31, ÙVT~ TO~TOU. This 

17 T. K. Abbott, A Critical and Exegetical Commentary on the Epistles 
to the Ephesians and to the Colossians, ICC (Edinburgh: Clark, 19741, 
171. 

1 bncoln, Ephesians, 378. 

19 
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statement is one that is not necessarily expected, because Paul is 

quoting from the Old Testament but he does not use an introductory 

formula. There is a wide range of possible solutions to the 'no 

introductory formula' problem. Some scholars believe that Paul' s 

opening phrase is equivalent to the opening phrase found in the Greek 

20 text, so there is absolutely no introductory formula. Lincoln states 

that there is no introductory formula because d v ~ i  ~ o k o u  may act as the 

introductory link. 21 Barth believes that this phrase is giving a reason, 

or is aetiological, but is not referring to the allusion to Gen 2:23 in 

the variant manuscripts. In other words, he does not believe it to be a 

type of introductory formula. Hovever , since Paul has been 

'foreshadowing' the quote in the preceding verses and especially in 

verse 28, there seems to be no reason for an introductory formula. 23 

Even though the phrase Ù v c i  rohou is not an introductory formula, 

it may function as a clue to Paul's interpretive technique. In 

Matt 19:s and Mark 10:7, where Jesus is teaching about divorce, he 

quotes from Gen 2:24. Paul's topic is different; he is speaking of 

marriage rather than divorce, and he is also using Christ and the church 

as examples. Paul does not use the phrase &mcêv rohou because that 

20 
BAGD, 5 208. 

21 Lincoln, Ephesians, 380. 

2 
karkus Barth, Ephesians: Translat ion and Coimwntary on Chapters 

4-6, AB 34A (New York: Doubleday, 19741, 639. 

23 Schnackenburg, Ephesians, 254. 



might suggest to his readers that he is directly quoting Gen 2:24 with 

the same aetiological function as it had in its original context. 

Instead, Paul wants to refer to the relationship between Christ and the 

Church. He appears to be using a slightly different phrase here in 

order to show us that his purpose in quoting Gen 2:24 is different than 

the purpose of Gen 2:24 in its original context. The reason this is a 

possible interpretation is because of the context of the passage. Paul 

has been exhorting husbands to love their wives, but the mode1 that he 

uses for the husbands is Christ and the church. On the other hand, 

marriage appears to be a mode1 of Christ as well. He may not be 

applying the entire citation to the union of Christ and the church, but 

he is at least using the end of Gen 2:24 to refer to the union 

involving Christ and the ~ h u r c h . ~ ~  Paul is indeed interpreting in this 

verse, and the opening statement already gives us a ciue that he is 

using the verse from Genesis differently than it was understood by its 

original audience. 

A second clue of Paul's interpretive technique is his choice of 

text. As suggested above, Paul was using a Greek version of the Old 

Testament when he was quoting. This is especially obvious when we see 

him using terms such as Evepmtoq and oi 660. His choosing to follow the 

Greek does not necessarily mean that he is using a specific interpretive 

method, but it may give us a different kind of hint. Quite basically, 

the only interpretive incentive Paul had in keeping with the Greek of 

Genesis in these two instances was that he felt it was broad enough so 

24 Lincoln, Ephesians, 380. 



as to suffice for his purposes in citing the Old Testament passage. In 

other words, the text needed no changes nor an appeal to a different 

version, for the Greek was able to encapsulate the thoughts that he was 

attempting to communicate. 

The third clue that shows how Paul is interpreting is his 

omitting of the possessive pronoun ahoO (his) immediately following both 

~ T É P &  (father) and pqrépa (mother) . The most obvious result of this 

omission is to make the referent more ambiguous. Just whose father and 

mother is Paul talking about? Are they the same figures as suggested in 

the Genesis passage? Or does Paul have some other figures in mind? 

Perhaps Paul is speaking of both the union of Christ and the church and 

the union of man and woman in the passage, and thus he makes the 

referent more ambiguous. Since Paul is making the referent more 

ambiguous, there is a possibility that he is using the entire Genesis 

verse to speak more directly to the union between Christ and the church. 

In other words, he may not just be using the last part of Genesis 2:24 

to refer to Christ and the church, but the entire verse.25 In any case, 

part of Paul's technique is to widen slightly the valid plausibilities 

of interpretation of the citation of Scripture which he quotes. 

Up until this point, we have only discussed verse 31 to get an 

understanding of Paul's interpretive technique. We get a good idea of 

what Paul is trying to do, but we do not get the entire picture unless 

we appeal to the entire context of the Scriptural citation. We appeal 

25 For a discussion on the various types of interpretation of this 
verse, including the sacramental interpretation, cf. Barth, Ephesians, 
738-754. 



first to verse 32, This verse begins with the phrase rh puorip~ov 

roü-co pÉya e m i v  (this mystery is great). Toüco is a demonstrative 

pronoun, and it can either refer to that which precedes, or that which 

26 follows. In this instance, Paul refers to that which precedes, due to 

the content of the remainder of the verse. However, a choice needs to 

be made with regard to what he is exactly referring to in Eph 5:21-33. 

He could be referring to the previously rnentioned quotation, but even 

the quotation is made up of three parts, and one must choose between 

27 them. In any case, it appears Paul is making an interpretation of his 

Genesis quote. This may be supported by looking at the rest of the 

verse. 

Two of the big questions of the passage are hou Paul is using the 

word pmfiprov (mystery), and how the adjective pdya (great) is 

functioning. If pÉya is interpreted as being attributive, then the 

adjective is interpreted qualitatively, rneaning that "the greatness of 

the mystery has to do with its difficulty or obscurity. "28 If understood 

as a predicate adjective, then pÉya allows its immediate context 

and the use of pumfiptov in the rest of the epistle to determine what it 

says about pucrr~p~ov.2g Since the adjective does not have its article, 

26 
Sampley, Arzd the Two, 86. 

27 Andreas J. Kostenberger, "The Mystery of Christ and the Church: 
Head and Body, 'One Flesh, "' T r i d  12NS (19%): 84. 

28 
Sampley, Arad the Two, 87. 

29 Sampley, And the Two, 87. 



and since it is not placed between the article and the nom, it must be 

30 predicate here. Paul seems to be on the way to defining what the 

mystery 1s. 

Studying the background to the word pumfiptov is important in 

finding out the rneaning of the word in this context, and in giving us a 

clue about Paul's technique. If Paul is penning a nuance for the word 

that is unique from his Semitic background, then there is the 

possibility that he was using an interpretive technique that was fairly 

new or from a background other than Semitic. There has been much study 

done on the background of this term, in order to get a better 

understanding of how Paul is using it. One of these main studies is by 

Raymond E. Brown, who wrote three articles and then amalgamated his 

findings into a booklet. '' In his research. he has probed the Old 

Testament, the Apocrypha, the Pseudepigrapha and the Qumran documents 

for d u e s  to the background of pumiptov, specifically when having 

religious connotations. He attempts to prove that puosiptov is not a 

loan word from the mystery religions of the day. 

Brown looks at the semantic domain of the word, and shows from his 

study of the pre-exilic Old Testament and Apocrypha that the progression 

of meanings cornes from a variety of Old Testament words, such as the 

Hebrew 'lia (confident la1 conversation), the Aramaic (secret 1 , and the 

Greek pucrr?prov (mystery) and dir6~pwpoq (hidden) . He discovers that ' I ~ D  

30 BDF, cf. 5 

3 1 Raymond E. 
the New Testament 

Brown, The Semitic Background of the Term "Mystery" in 
(Philadelphia: Fortress 1968). 



can refer to the secret heavenly realm where prophets were admitted to 

32 hear its decrees. Brown then investigates post-exilic Jewish 

literature, and finds that the meaning of the Aramaic 7, translated as 
puarfiptov in the Greek, is "a vision of the future revealed by God in 

figures; and both the vision and the interpretation are the work of 

God. "33 Another important feature that Brown discovers is that in 

post-exilic books, and specifically in Sirach 39:l-7, there seems to be 

a teaching that a "study of the knowiedge of God can be obtained through 

studying the ancient traditions. "" Sirach 39: 1-3 begins by ascribing 

praise to the one who studies the law, wisdorn, and the prophecies. 

Verses 2-3 state, "He conserves the discourses of famous men and 

penetrates the intricacies of parables; he searches out the secrets of 

proverbs and is busy with the hidden meanings of parables. "35 The Greek 

word used in verse 3 is ~ X ~ K P U ( P O ~ ,  and the context suggests that the 

hidden things can be found by appealing to the writings, specifically 

the law, wisdom and the prophecies. Brown concludes by noting that 

within the occurrences of the various words in the Old Testament and 

Apocrypha associated with mystery, there is some evidence that the 

writers may have been familiar with some of the mystery religions, but 

the familiarity would have been common among the people of that time 

32~rown, T h e  Semi t ic  Background, 5 .  

33~rown, The Semi t ic Background, 7-8. 

34 Brown, The Semitic Background, 9. 

35 
Brown, T h e  S e m i t i c  Background, 7-8. 



period. 36 

Brown further discovered that the Pseudepigrapha do not really have 

any new definitions of mystery, but only definitions that were found in 

Semitic backgrounds. The main difference in the Pseudepigrapha is that 

the writers refer to evil mysteries, which were obtained in illegitimate 

fashion as seen in Enoch 63: 3. 37 Behind this notion of the evil 

rnysteries is the concept of the heavenly assemblies, as seen in the Old 

Testament and Apocrypha. His findings in investigating the writings of 

Qumran are that their understanding of 'mystery' are precedented in the 

Old Testament and Apocrypha, as well as the Pseudepigrapha. The 

important similarity is between in the Qumran document 1QS 11:s-8, 

and &nO~puq~oq in Sirach 39:l-7, where the mysteries and secrets of God 

are hidden in the writings of ~ l d . ~ *  The reason this is important is 

because the idea of finding mysteries within the writings of old is 

consistent in the Semitic literature thus far. 

In addition to Brown's work, the writings of some Kellenistic-Roman 

philosophers were examined, if they were in the same time period of the 

Apocrypha and the Pseudepigrapha. The philosophers whose works were 

examined included Theophrastus, Dio of Prusa, Epictetus, and Plutarch. 

In Characters 3, Theophrastus used pw-riptov twice, and refers to 

ignorant people who will speak about anythlng, given half a chance. 

36 Brown, The Semi t i c  Background, 12. 

37 Brown, The Semitic Background, 16-18. 

38 Brown, The Semitic Background, 24-30. 



They will know that the festivals related to the Mysteries occur in 

September. Dio of Prusa uses pmfip~ov in a simllar fashion in his work 

entitled Orationes. Epictetus, in Dissertationes ab Arriano digestae 

Book 3, uses puoriptov at 21:12 and 15. He speaks about those who are 

thinking about becoming lecturers, and tells them not to think lightly 

of it. He does not want these young people to vulgarize the mysteries, 

and he wants them to know that the affairs of the lecturers are full of 

mystery. It appears that he uses two senses of pvarip~ov here, one 

referring to philosophy, and one referring to the content of philosophy. 

Plutarch, in tycurgas 30:6, Camillus 19~9, Alicibiades 29:3, and 

Alexander 1 3 ~ 3 ,  uses puorip~ov to refer to cults. In his Consolation to 

Apollonius, however, he quotes and alludes to Horner while stating that 

sleep is the first initiation into the mystery of death (107 e 10). His 

connotation here is that of something 'unknown', a connotation 

previously seen within the Old Testament. 

It appears that the philosophers had an extended semantic domain 

frorn which to choose. The nuance in which they used puorip~ov 

was found in Wisdom of Solomon 14:lSb; "And the former dead man he now 

honors as a god, and hands d o m  to his adherents mysteries and the 

rights." The philosopher's main nuance was that puatiptov could refer 

to cults, and this nuance was not different than the semitic background 

of puorriptov. 

Jewish authors who wrote at the same time period were Philo and 

Josephus. Philo, where he states in De Cherubim ( 4 8 ) ,  "These thoughts, 

ye initiated, whose ears are purified, receive into your souls as holy 

mysteries indeed and babble not of them to any of the profane," uses 



puoriptov to refer to activities of the aystery religions. However, he 

does use a Semitic nuance of puorfip~ov in Legum Allegoiae ( 1 ,  1041, 

where be writes of Adam, "For hou shall he divulge mysteries unless he 

have an organ of speech?" In other words, he could know mysteries, and 

they could be revealed, but he could not reveal them if he did not have a 

mouth. In Quod Deus immtabil is  Sit Philo attempts to answer a question 

raised by the people, who were wondering why God was described in so 

many ways. Philo responds that those who obtain truth and are thus 

"admitted into the infallible mysteries of the Existent" do not obscure 

or defame God by describing Him with human features (61). The sense 

here is that the infallible mysteries could be rendered as those who 

proclaim faith, a nuance not encountered thus far. 

Josephus, in his Antiquities 19:30, uses p u m i p ~ o v  to describe a 

cultish-type group, stating, "And yet ,  Gaius himself was not free from 

the same taint in the rites of certain mysteries which he had himself 

contrived. " He also uses the word when referring to Antipater, one of 

Herod's associates. Josephus describes Antipater's life as a mystery of 

iniquity (Jewish War 2:4701, meaning extreme wickedness due to 

Antipater bribing everyone and lying t.o everyone else. He also uses 

puosfiptov to describe the Essene lifestyle, stating that to an 

outsider the Essene silence and order must seem like an awful mystery 

(Jewish Var 2:133). Josephus used puotip~ov in ways that were not used 

in the Semitic material examined thus far. 

As can be seen, both Philo and Josephus had an advanced semantic 

domain from which to use pumiptov, due to the nuances that they use 

which are not apparent in the Semitic background. Their usage of 



p~orfjptov when referring to cults is similar to Wisdom of Solomon 

14:lSb. Philo's nuance of Adam revealing mysteries has also been seen 

in the Semitic background, but their other meanings of puariptov are 

different than what we have seen thus far. 

Muozip~ov occurs twenty-eight times in the New Testament, most 

often in the Pauline writings. M m i p ~ o v  does not stand by itself very 

often, and when followed by a noun it is modified by a genitive fifteen 

times, and once in the dative. These types of occurrences usually 

reflect some aspect of salvation, or God's will. Muo~iptov is modified 

by a preceding nom once in 1 Tim 3:16, and the context seems to be that 

pmiptov refers to what Christ has done for us through salvation. 

Mmiptov can be modified by a participle, as in 1 Cor 2:7, Eph 3 9 ,  and 

Col 1:26. Al1 three times there seems to be a notion of the plan of 

salvation in each passage. Mvoriptov is followed by a demonstrative 

pronoun in Rom 11:25, Eph 5:32, and Col 1:27. Each of these occurrences 

refer to different ideas, such as the hardening of part of Israel, some 

form of union, or the mystery of Christ being in believers. There are 

different contexts in which pmfipiov occurs, but ultimately there are 

three ways in which pwcmjp~ov is used in the New Testament: relating to 

God's will, describing a state of the unknown and sometimes having it 

revealed, and relating to Christ's role in salvation. 

An important aspect of the New Testament data for this particular 

study is that ~uotfip~ov can be used to describe something that has been 

hidden and is now revealed, a usage similar to the one seen in Sirach 

39. An illustration of Paul's understanding of p m ~ p t o v  here can be 

seen in Romans 16:25-27. me apostolic preaching of Jesus Christ is a 



matter of God's revelation of His secret which has been hidden in 

silence, but is now revealed. Following the events of the Resurrection, 

and now in the age of the church the mystery of God is revealed. The 

mystery was revealed most decisively through the events in Christ's 

life, including his life, death, resurrection and ascension. 39 The 

mystery is closely tied to salvation history, and this understanding of 

p u a r i p ~ o v  is what Paul has in mind in Ephesians 5. 

I t  appears that there is no reason to believe that the New 

Testament writers got their ideas of puozfip~ov from any other place than 

from their faith heritage.qO ïheir usage is somewhat in contrast to the 

philosophers, because those who adhere to the faith can know some of the 

mysteries. Although the New Testament usages are similar to the Old 

Testament usages of puariptov,  they are not similar to Philo' s and 

Josephus' usages of p v a r i p ~ o v .  In essence, it appears that Brown's 

conclusions are correct in suggesting that Paul and the New Testament 

writers could have written al1 that they did without coming into contact 

with the mystery religions. 4 1 

It should be further emphasized, however, that even though Paul was 

a contemporary of Philo, Paul did not use Philo's nuances of pvosfiptov, 

nor  did he imitate the allegorical interpretation as found in Legum 

39 C. E. B. Cranfield, A Critical anà Exegetical Commentary on The 
Epistle to the Romans, Vol. 2 ICC (Edinburgh: T & T Clark, 19751, 
810-81 1. 

w~uke Johnson, review of The Ephesian Mysterion: Heaning and 
Content, by Chrys C. Caragounis, CBQ 40 (1978) : 262. 

4 1 Brown, The Semitic Background, 69. 



Allegoriae 2:49. Since Sirach 39 refers to gaining knowledge of the 

secrets of God by appealing to the ancient traditions, w e  may be able to 

suggest that this type of endeaV:or included a hermenuetical method, 

and perhaps Paul was emulating that method in Ephesians 5:32. The 

difference between Paul and Sirach, however, is that Sirach refers to 

parables when searching for hidden meanings, and Paul is not referring to 

a parable. Paul's usage is closer to the idea found in Qumran writings, 

specifically 1QH 5:11-12 and 8:4-36, where a divfne truth that had 

previously been hidden was now re~ealed.~~ Brown specifies this and 

notes that puazfip~ov "refers to a Scripture passage which contains a 

deeper meaning than that which appears at first sight. "43 The difference. 

then, between Paul and the Qumran community is that Paul did not adapt 

44 every line to his own situation. We are left with no perfect parallel 

of Paul' s method. 

Sampley disagrees with Brown, He notes that in Ephesians, 

especially chapters one and three, puorip~ov occurs at several places, 

and they al1 have to do with something that once was hidden and is now 

revealed. The notion of unification and that the majority of God's 

conticuing work fs in the church, Christ's body, is apparent in al1 the 

passages. In other words, he states that many features of the use of 

pwrcqptov in the other Ephesians passages are associated with the use of 

4 
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the term in Ephesians 5:32.45 Thus. he diçagrees vith Brown, and 

suggests that Brown is forcing Paul to make a strained interpretation of 

pvaz~ptov. 

Sampley is correct in some ways, but not entirely. The use of 

pmfip~ov in each of its appearances in Ephesians is quite similar in 

various ways, such as revealing something that has been hidden but is 

now revealed. Sampley fails to mention that in al1 the other 

Ephesians passages containing puolip~ov, not one of them is quoting from 

the Old Testament. Al1 the other passages refer to the work of Christ 

and the plan of salvation, and show how the Gentiles are fellow heirs, 

members of the same body, and partakers of the promise in Christ Jesus 

through the gospel (Eph 3 : 6 ) .  Not one of them quotes from the Old 

Testament and then gives an interpretation. Thus, Brown's observations 

still stand; we have no perfect parallel to Paul's use of pumip~ov in 

the Semitic background, which consisted of citing Scripture and then 

describing it as a mystery, even though the concept of sornething hidden 

and now revealed is apparent in the Sernitic data. 

Brown does, however, suggest that although we have no perfect 

parallel in the Semitic evidence, puorip~ov refers to a Scripture 

passage which contains a deeper meaning than that which appears at first 

sight. The example of lQpHab 7:l-5 would allow for this use of 

puar~ptov, for it states that beneath the ancient prophecies lie 

45 
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4 6  mysteries whose meaning is revealed to the Teacher. Paul may be 

imitating the method of interpretation as seen in 1 QpHab 7:l-5, for 

Paul is interpreting Gen 2:24 to show its hldden meanings. Although 

this understanding of puorflptov is not unique, the way that it 

immediately follows a Scripture citation is. Paul is indeed aware of 

Sirach's meaning of pucm~ptov, and used the mode1 to refer to a work 

other than a parable. He then revealed something that had been hidden 

for many years. ühat Paul is doing is known here as modified pesher, a 

method where he cites a Scripture passage and then gives a brief 

exposition of it. This is different than the Qumran idea of pesher, 

where usually a verse by verse exposition of some Old Testament passage 

is identified with a contemporary event. These interpretations are 

47 preceded by the introductory formula ïWB (its interpretation id. Paul 

is doing roughly the same type of thing as the Qumran community, only he 

is giving an exposition of a single verse, and it has nothing to do with 

prophecy. He does however give an introductory formula to show that he 

is interpreting, even though the formula is not like the Qumran 

coinmuni ty' S. 

There are other clues that Paul is using modified pesher. The 

phrase Pyh 6É Gyw (but 1 say) is somewhat obscure in its meaning. 1s 

Paul combating some contemporaneous visws on Gen 2:24? 1s Paul only 

46  
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offering his interpretation of the Genesis verse? Or 1s Paul offering a 

new interpretation of the verse, one which has not been given before? 

It appears that Paul is using 6& to introduce an explanation, as can be 

48 seen from the rest of the verse- In response to the questions above, 

Paul seems to be doing a little of each, for he is indeed giving a new 

interpretation of the verse, one which was his own, which automatically 

combats conternporaneous views. The grammar of the verse suggests this 

interpretation as well, for the pronoun èych is emphatic in Eph 5:32, 

because it really is not necessary due to the verb form, which 

49 reiterzces that Paul is, among other things, giving his opinion. This 

grammar is paralleled in Jesus' statements in the Sermon on the Mount in 

Matthew 5, where Be reminds the people of the teachings they have learned, 

and then gives them a new standard by which to live (5:22, 28, 31, 34, 

39, 44) .  

Another factor from verse 32 that suggests that Paul is using 

modified pesher is his use of the words X6yo eiç (1 Say to). This use 

of words is unusual, and essentially the accusative case here is 

unnecessary, because a normal dative arrangement would have done just 

fine." By using the accusative in this fashion. and by uçing E ~ G  twice 

in this verse, it seems that Paul is attempting to be quite clear in 

what he is referring to with regard to the mystery. He is speaking 

48  BDF, cf. 5 447(8). 
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about Christ and the church. The double occurrence of is unusual, 

and we must not understand that Paul is speaking about two separate 

points from which we can make two separate applications. In other 

words, he was not intending Christ to be part of an analogy apart from 

the church, but was probably using a rhetorical device to indicate one 

5 1 analogy. 

There is a further clue that Paul was using modified pesher, and it 

is found at the begiming of verse 33. Paul begins the verse with Irhfiv, 

an adversative conjunction. The way in which Paul is using this 

conjunction is to conclude a discussion and then emphasize what is 

52 essential. Xe emphasizes the marriage relationship in the rest of the 

verse, which means that his other train of thought was in regard to 

Christ and the church, a topic he had been dealing with since verse 23. 

We have seen that there are various factors which suggest that Paul 

was interpreting Gen 2:24. The main issue of the passage is marriage, 

but the mode1 for the marriage is the example of Christ and the church. 

The vocabulary changes that Paul makes, the text that he chooses to quote 

from, his usage of puorip~ou, and the content of the verses immediately 

preceding Eph 5:31 suggest that Paul gives the Genesis text a new 

meaning. A t  a raw level, his method is to discuss a topic and give i t  

verification by analogy, then build up to the quotation by changing some 

vocabulary, then cite the passage, and finally make a comment on the 

5 1 Barth, Ephesians, 646. 

%DF, 234. 



passage. His method of interpretation seems tu be a combination of 

methods, for he cites a verse and tben gives a brief exposition of it in 

a unique way, and this is known here, as stated above, as a modified 

pesher . 

His method must also be that of ailegory, understood here as the 

53 intended spiritual meaning underlying the obvious. Paul's form of 

allegory is not as extreme as Philo's, and so it might be best to 

54 designate his form of allegory as 'mild allegory' . At f irst, the 

Genesis passage referred to the union between husband and wife, and now 

the Genesis passage is interpreted to show at the very least the union 

between Christ and the church, and perhaps still includes the union 

between husband and wife. This meaning could have only become real 

after the coming of Christ and the beginning of the New Testament 

church. Although there may be Old Testament parallels to this concept, 

such as the union between Hosea and Gomer being an illustration of God's 

relationship to the people in Israel, Paul's meaning is unique in that 

it is a post-resurrection union involving post-resurrection entities. 

Paul's Purpose in Using Genesis 

The main purpose of Paul in quoting Genesis 2:24 5s to support his 

claim that Christ and the church are a mode1 for husbands and wives, and 

that there is a union between Christ and the church. His topics are 

marriage and Christ and the church, and his advice on these topics is 

53 
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supporteci by his appeal to the Genesis passage. He has several purposes 

in mind: a christological one, where he shows how Christ loves the 

church, an ecclesiological one, where he shows how the church is relateù 

to Christ, a soterieological one, where he shows w e  are mernbers of 

Christ's body because of Christ' s love, and an ethical one, where he 

tells husbands how to love their wives. Perhaps his main purpose is to 

reveal a rnystery, a hidden meaning to Genesis 2:24 which claims that 

Christ and the church are one. 

Summary 

We have seen that Paul does much with this passage in Ephesians, 

including using a Greek version of the Old Testament, because its 

vocabulary is broad enough to encompass his purposes. He also uses 

specific vocabulary to suggest he is alluding to the Old Testament. He 

prepares for the quote by changing his vocabulary in verse 29, from the 

ant icipated and precedented 06pa to a&. He also changes the opening 

phrase of the quote, from ~ V E K B V  T O ~ W  to rou~ou. Finally, he 

intentionally leaves off the persona1 pronouns in his quote, to broaden 

the plausibilities of interpretation. 

His method of interpretation appears to be a combination of two 

methods, that of modified pesher and mild allegory. He has taken an Old 

Testament citation and given his exposition of it. At the same tirne, he 

has brought out the deeper meaning of the citation. His purpose in 

doing so is to reveal e mystery, but he also has christological, 

eccleslological, and ethical purposes in citing Gen 2:24. 



cmPTER4 

PAUL'S USE OF GENESIS IN 1 TIHûTHY 2:11-15 

Introduct ion 

The final passage in which Paul refers to Gen 2:18-25 is 

I Tim 2:ll-15, Again, a decision must be made as to hou Paul is using 

the Genesis passage. In verse 13 of the passage, Paul seems to be 

relying on Genesis 2, but in verse 14, Paul gives information that can 

only be known by referring to Genesis 3. Perhaps the switch from 

Genesis 2 to Genesis 3 was done for a specific purpose, and this is just 

one of the interpretive issues that must be examined in order to find 

Paul's technique. The Genesis 3 passage will be examined here, because 

it is definitely a part of Paul's argument, and it helps us understand 

hou he interprets Genesis 2. Paul uses it in addition to Genesis 2, and 

the reason he does so is to make a point that he could not get from the 

pre-Fall account of creation. 

Tracing the  Argument 

The pastoral epistles are somewhat unique in that they are 

addressed to individuals who are in positions of church leadership. 

Paul's purposes in addressing the letter to his disciple are to make 

sure that the contents of the letter are distributed to each place the 

disciple visits, and the well-being of a congregation becomes the 



1 
responsibility of the disciple, who is the church leader. The first 

epistle of Timothy deals with the ministry of the church, and it also 

opposes false teaching. 

Although there has been some debate over whether or not Paul 

wrote the book, due especially to vocabulary and stylistic differences, 2 

it is indeed from the Pauline school. Most scholars agree that there 

are apparent differences between the Pastoral Epistles and Paul's 

'undisputed' letters. Another concern is that there seems to have been 

no time in Paul's life as we know it for him to have written the 

letters. Arguments against the unique style of 1 Timothy, as well as 

other difficulties which suggest the Pastoral Epistles are 

unconvincing . 3 

The notion of 1 Timothy being written against false teaching is an 

important one. The importance of this notion is in finding out which 

type of false teaching Paul was speaking about. Some believe that Paul 

was combating ~nosticisrn.' Others believe that Gnosticism only occurred 

in the second century, and so Paul was combating some other type of 

'~ibelius, Martin and Hans Conzelmann, The Pastoral Epistles, 
Hermeneia (Philadelphia: Fortress, 19721, 7. 

2 J. L. Houlden, The Pastoral Epistles: I ami II Timothy, Titus, TPI  
New Testament Commentaries (Philadelphia: Trinity, 19891, 18-26. 

3 
J. N. D. Kelly, A Commentary on the Pastoral Epistles: 1 Timothy, 

II T i m t h y ,  Titus (London: A & C Black,  19631, 3-34. 

4 C. C. Kroeger, "Women in the Church: A Classicist' s View of 1 
Timothy 2:ll-15," Journal of Biblical Ecpality 1 (19891: 9. 



5 false teaching. The origins of Gnosticism are difficult to trace, but 

there probably was some interaction between Gnosticism and first century 

Christianity, with the more structured religion of Gnosticism forming in 

the second c e n t ~ r ~ . ~  It appears that the possibility of Paul 

interacting with some sort of proto-Gnosticism is valid. 

The epistle deals with some false teachings, and with orderly 

conduct in worship. Chapter 2 begins with instructions concerning 

worship, and especially prayer, and defines the obcjects of prayer in 

verses 1-7. Verses 8-15 also deal with worship, with verses 8-10 

containing the instructions for men while praying, and containing ideas 

for women's attire during worship. Verses 11-15 deal with the demeanor 

for women while partaking in worship. 
7 

1 Timothy 2:11-25 and the Question of Text 

There are specifically two verses that we must examine in order to 

decipher which text Paul was using. In general, he was alluding to 

Genesis 2 in verse 13, so we will examine Genesis 2 to see if Paul was 

using the Hebrew or the Greek, and to see if we can clarify whether or 

not Paul had specific verses in mind when alluding. In verse 14 Paul 

alludes to the Cenesis 3 story, and thus we will examine Genesis 3 to 

decipher which text Paul was using, and which specific verses he was 

5 
Carson, Moo, and Morris, An Introduction, 363. 

6 Everett Ferguson, Backgrounds of Early Christianity, 2d ed. 
(Grand Rapids: Eerdmans, 19931, 289. 

7 
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alluding to, if any. 

Verse 13 is not very long at all, and it is difficult to recognize 

that Paul is alluding except for the content of the verse. The verse is 

simply 'Màp yÙp np&ro~ hAdoûq, e h  E h  (For Adam was f irst formed, 

then Eve) . The suggestion of UBÇGNT~ is that the allusion here is to 

Gen 1:27, 2:7, and 2:22. The wording of the Hebrew and the Greek are 

very sirnilar in Gen 1:27, except that the Hebrew has an additional Y h 3  . . 

(in his image). This difference gives us no clue as to which text Paul 

is using. Verses 2:7 and 2:SS are also quite similar in the Hebrew and 

Greek versions, and again there seems to be no difference between the 

texts that gives us the clue as to which text Paul was using. 

The perceived allusion to Genesis 1 need not be necessary at this 

point, for Gen 1:1-2:3 is an overview of the creation events, while 

chapter 2 is more specific. The idea of Gen 1:27 is inherent to the 

pre-Fa11 history of humanity in Gen 2:4 and following, and so the 

allusion to Gen 1:27 was probably more due to its inherent presence in 

the Genesis 2 story. For this reason, the specific allusion to Gen 1:27 

is rejected here, but the allusion to Gen 2:7 stands due to the verb 

&aufa occurring in both verses. The allusion to Gen 2:22 also stands, 

for here the chronology of the creation order is made clear. 

Verse 14 alludes to Gen 3:6 and 13, according to UBSGNT~. There 

are some differences between the Greek and the Hebrew, but only at 

Gen 3 : 6 .  The Greek only mentions eijhov (tree) once, while the Hebrew 

mentions it twice. Perhaps the biggest clue that we have that Paul was 

using either of these texts cornes from the end of verse 6. The Hebrew 

has -1 (and he ate) while the Greek has the verb &myov (and they 



atel. A n  interpreter must decipher if the Greek verb is either 1st 

person singular or 3rd person plural, but the context forces the verb to 

be 3rd person. Why did the Greek translators change to the third person 

plural verb? In the Greek, Eve is included in the sinful act twice. 

She ate of the fruit by herself (&ayevl. and again with her husband 

(Eqayov). The Hebrew only suggests that she ate of the fruit once, and 

was a witness to her husband eating of the fruit. Perhaps the Greek 

translation is attempting to throw a second accusation at Eve, and thus 

it makes sure that Eve eats of fruit twice. In this way, the message 

would be that Eve was certainly the one who committed the first sin. 

Judging by Paul's language in verse 14, it may very well be the case 

that he wants to ernphasize that Eve was the one who was deceived and ate 

of the fruit, and the Greek surely makes clear that Eve was guilty. For 

this reason, it is assumed here that Paul was making use of a Greek text 

of the Old Testament. 

It must also be discerned if Paul was attempting to allude to only 

one verse, or to various verses, or the entire passage. In verse 13, 

the verb lrhcjiaao (formedl would be the only verbal clue that Paul was 

referring to Genesis, and especially Gen 2 : 7 .  The only information that 

we get from Gen 2:7 is that the man was created by God blowing ont0 his 

face the breath of life. This does not really establish the point he is 

trying to make in 1 Tim 2:13. The only verse that is alluded to in 

Genesis 1 and 2 that would clearly suggest that Adam was created before 

Eve is Gen 2:22, but it has no verbal parallels to 1 Tim 2:13. Perhaps 

the best way to understand what Paul is doing here 1s to suggest that 



8 Paul was making a summary citation. Paul uses the summary statement in 

1 Tim 2:13 to point to the entire creation account of humanity in 

Genesis 2, and then shows us the main point he is trying to make by 

writing his verse. In other words, he wants his readers to understand 

that the creation order is a basis for his argument. 

The allusion to various verses of Genesis 3 in 1 Tim 2:14 is 

similar to what Paul was doing in verse 13. A verbal parallel between 

1 Tirn 2:14 and Genesis 3 only exists in Gen 3:13. Paul uses the verb 

jlrurt$q (deceivedl in 1 Tim 2:14, and a form of this verb is also found 

in Gen 3:13. The content of the deception in Gen 3:13 is of course 

Gen 3:6, and so it appears that Paul is referring to the entire 

account of the Fall. Paul is using the Greek text  of Genesis, or 

something similar, and is using summary citations to point the reader to 

the Genesis accounts of the creation of humanity and of the Fa11 of 

humani ty . 

Paul's Nethod of Interpretation 

In order to understand Paul's rnethod at this point, we must become 

very famiiiar with the context of the passage. This passage begins at 

1 Tim 2:s. with verses 8-10 dealing with instructions for men while 

praying and women's attire. Verse 9 changes the subject from men to 

women, as can be seen by Paul's use of the adverb hthq (likewise). 9 

There is, however, some question as to what idea ba\jtaq is trying to 

8 
Am L. Bowrnan, "Women in Ministry: An Exegetical Study of 1 

Timothy 2:ll-15," BSac 149 (1992): 204. 



support. Does it support that the women are supposed to pray like 

the men and dress modestly, or does it only mean that the women are 

not to be concerned about prayer in this passage, but rather just 

their dress? 

There are essentially two camps with regard to this issue, and 

the first suggests that this adverb simply shows that Paul is continuing 

1 O in his remarks about conduct during public worship. More technically, 

this means that k 6 ~ ~  qualifies j306hopa~ (1 wish), and is followed by 

the infinitive rrpor~sri~eo8ar (to pray)." This phrase is then followed by 

12 the infinitive ~ o o p e Z v  (to adorn) in verse 9, via asyndeton. This 

construct is interpreted as 'likewise 1 wish them to pray and to adorn 

themselves' . 

Another option is for d m a r k ~  to qualify mainly K O ~ J E L V .  Due to 

the lack of a finite verb in verse 9, kol6rq refers back to the verb 

f306ho)ia~ in verse 8. The verb f3oGAopa~ is then followed by the 

infinitive ~ o a p ~ ï v ,  without making reference to the infinitive 

n p o a e 6 ~ ~ o e a i  of verse 8. The sense of this construct is 'likewise 1 

wish them to adorn', and this forms a distinction between the men and 

the women. According to this view, the women are to be like the men by 

having certain qualifications to adhere to, but not in particlpating in 

10 William Hendricksen, Thessalonians, Timothy and Titus, New 
Testament Commentary (Grand Rapids: Baker Book House, 19891, 105. 

11 Dibelius and Conzelmann, The Pastoral Epistles, 45. 

12 George W. Knight III, Commentary on The Pastoral Epistles, NIGTC 
(Grand Rapids: Eerdmans, 19921, 132. Although Knight does not argue for 
this, he does display the options available to the exegete. 



a certain form of worship. This does not mean that men are not to be 

concerned with hou they dress, and women are not to pray, for women were 

13 allowed to pray, as seen in 1 Corinthians 11. Paul uses foakcq,  and 

although we would expect hirn to carry on in some instructions for women 

in worship, he takes a slightly different direction and instructs the 

women with regard to the way they should dress. 14 

If an interpreter attempts to make the exegetical decision here 

solely on grammar, then she is left with an almost impossible problem. 

However, if the she examines the occurrences of r'Ùoa\j-roç in al1 of Paul's 

New Testament writings, she will quickly find that Paul only used this 

adverb eight times. In al1 eight instances, a group or a function is 

compared to another group or function, but the characteristics given are 

not exactly the same. In Romans 8:26, for instance, we see that 

'likewise' the Spirit helps us in our weaknesses, interceding for us 

with groanings. It appears that Paul is referring back to 8:22-23, 

15 where both creation and believers groan. The occurrence of boahoç is 

comparing 'groanings' , but the 'groanings' are indeed of a different 

sort. When comparisons are made using w a 6 ~ m ç  in the rest of the 

Pauline literature (1 Cor 11:25; 1 Tim 3:8; 3:ll; 5 : 2 5 ;  Tit 2:3, 61, 

the main point is that the action or the qualifications are very 

similar. For this reason, it seerns difficult to see h 6 z o q  as allowing 

A 3 
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Paul to go on some rabbit trail, describing only how women. should dress. 

And since the context of the immediate passage is concerned mainly about 

worship, it seems as though there is no reason to suggest that Paul is 

speaking solely about how women should dress in verse 9. The 

instructions for dress are within the context of worship. 

The definftions of some of the vocabulary in the remainder of verse 

9 also make clear that Paul may not only have wonen's dress in mind. 

The first word that needs to be examined is ~ w p É o  (adorn). This word 

usually means, depending on its context, to decorate or t o  make 

16 beautiful, either spiritually, religiously, or rnorally. In this 

instance, Paul is referring to more than just clothing, but to inward 

demeanor as well. Since that is the case, we should translate the 

word as 'to make beautiful', for this is broad enough to apply to both 

inward and outward demeanor. Kataorohfi (deportment) is the next word 

that needs examining. Deportment can be associated with proper outward 

attire, but i t  can also refer to proper inward demeanor- In this 

instance, due to the context, it appears that both meanings are in 

mind. 17 

The next important word is a i 6 k  (modesty), and although this may 

refer to dress, it also refers to the behavior of the women. 18 

C o r p p d v q  (good judgment) is usually understood as a virtue, but can 

16 BAGD, 445. 

17 BAGD, 419. 

18 H. G. Link and E. Tiedtke, " a i e "  in The New International 
Dictionary of New Testament Theology, ed. Colin Brown (Grand Rapids: 
Zondervan, 1978 ) , 3: 561-562. 



also refer to ~hastity.'~ The rest of the verse is obviously concerned 

with outward appearance, but it is important to understand that Paul is 

referring to both inward and outward demeanor in this verse. This 

makes a nice comparison to the men, who were to pray with hands lifted 

up as an outward demeanor, and they were to pray without math and 

dissension as their inward demeanor. 

Verse 10 begins with the adversative conjunction (but), and it 

20 is used to show contrast. Paul is here referring to good works, which 

is an outward deportment, but not in the same way as clothing is. Women 

are to make themselves attractive by their deeds, which are a reflection 

of their inward demeanor, and which are reflection of their pursuing 

godliness, 

In verse I l ,  Paul begins to explain what it rneans for a woman to 

make herself beautiful with the proper deportment. He uses asyndeton 

21 again, to make a guideline as to how women should learn. He has 

also switched from using the plural noun and verb for women to a 

singular nom and verb, translated 'a woman'. 'A  wornan' is here 

understood as referring to al1 women, just as Paul had al1 men (TOCS 

m p a q )  in mind in verse 8. The main point is that he used toùq Gvi3paq 

22 to distinguish that particular sex from women. He still has in rnind 

19 
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the worshiping community, and not the family, for if he had marriage or 

the family in mind, then a definite article or possessive pronom should 

have appeared before dv8p6ç in verse 12.= Paul may also have switched 

to the singular yuvi to prepare the readers for his discussion of Eve in 

verses 13 and 14. 

Paul commands the women to learn 6v f iov~ig  (in quietness). Some 

suggest that the meaning here should be that of 'silence' rather than 

'quietness' . 24 This silence can be seen as a 'concrete expression' of 

2s the subjection that is spoken about later in the verse- Stanley Grenz 

understands fiavxiq as a quietness that implies respect and a lack of 

26 disagreement. In the context of worship, where learning is expected, 

the idea of quietness makes the most sense. This does not prohibit the 

women from asking a question or agreeing, as silence does. In other 

words, the demeanor or attitude of the women should be that of 

quietness, in order not to be dlsruptive. This would be a continuation 

of the sense of the word as found in 1 Tim 2 : 2 .  27 It also makes more 

sense for quietness to be an expression of the deportment that is 

mentioned in verse 9, rather than for silence to be an expression of 

- - -  
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28 subjection, asffiight states. One insubjection isstill able to 

speak, just as a servant is allowed to speak to a master. 

At verse 12 Paul says that he does not permit a woman to teach or 

have authority over a man. O6ô& (nor) is used here in the continuative 

sense, with no idea of ~ontrast.~~ This idea is emphasized at the end of 

the verse, for Paul repeats his assertion from verse 11 that a woman is 

to be &v f iau~iq.  This phrase follows the adversative conjunction ci-, 

and is used to contrast &v f iau~iq with the first part of the verse, 

which disallows women from teaching and from having authority. 

In verse 13, Paul gives a reason for commanding the wornen to learn 

in quietness and not to teach or to have authority over men. The second 

word of the verse is ydp (for), and in this instance it is king used to 

30 give the cause or reason for the previous statement. He alludes to the 

Genesis 2 passage, and the aspect of the narrative that he wants to 

communicate here is that of chronological order. Genesis 2 makes the 

chronological order of creation very clear, and so he uses it to 

make his point. The first couple and the order in which they were 

created are a paradigm for Paul. This is a literalist interpretation of 

the Genesis passage, meaning Paul is interpreting a specific event and 

using it to undergird his argument. He does, however, make a change 

from the Genesis 2 passage. He takes the paradigm of Adam and Eve out 

of the rnarriage context and applies it to the church. 

28 
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In verse 14, Paul uses the Genesis 3 account to further his 

prohibition against women teachers. The verse begins with KG; (znd), 

and this suggests that Paul is giving an example of what happens when 

primogeniture iç not followed. 31 He appeals to Genesis 3 because it 

shows what happens when the male does not fulfill his responsibility, 

and because it shows that primogeniture is still to be adhered to after 

the Fall. The story of the Fall shows Eve succumbing to the serpent, 

and then sharing the fruit with Adam. Paul wants to make it very clear 

that Eve was deceived, and he uses the verb & @ ~ T & u  (to deceive), which 

32 is always used when referring to the serpent's deception of Eve. The  

point that Paul is atternpting to make is that Adam failed to intervene 

on behalf of his God-given authority, and sinned by volition while the 

woman sinned by deception. Paul is re-establishing that Adam chose to 

sin, uhile the woman was deceived, and this is in keeping with his 

discussion of Adam as responsible for the Fa11 in Romans 5:12-21. 

The question that remains, however, is how is Paul supporting his 

position that women are not to teach by saying that Adam is responsible 

for the Fall? Would it not have made sense for Paul to disallow men 

frorn teaching if he were actually taking the Fa11 seriously? The 

answer seems to lie in Paul's understanding of Adam's responsibility. 

As seen in verse 13, Paul spoke of Adam's being created first, and for 

Paul this meant responsibility. His ideas of primogeniture can be seen 

by examining his other New Testament writings and their discussions of 

31 
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npwr6~o~oç (f irstborn). In Rom 8:29, Col 1: 15 and 18 Paul uses this 

word, and the referent is always Christ. The information in Colossians 

makes it very clear that since Christ is the firstborn of creation, he 

33 has authority over it. And this is related to Paul's understanding of 

Adam. Since he was created first, he had been given the God-appointed 

position of responsibi lity in teris of the rnarriage relationship. 34 In 

verse 14, however, Paul makes it clear that the concept of Adam's 

responsibility goes beyond the rnarriage relationship and into the realm 

of the church. Adam has become the archetype for Paul, for Paul 

certainly has left the marriage context in 1 Tim 2:14, and suggests that 

men are to be ultimately responsible with regard to the teaching in the 

church at Ephesus, for Adam as the firstborn was responsible for the 

first couple. 

Having described what Paul has been doing in 1 Tim 2:14, w e  turn to 

his specific hermenuetical methodology. There has been much discussion 

about this passage, and about which method Paul is atternpting to use to 

interpret the Genesis passages. Ann Bowman believes that Paul, in verse 

13, was making "an analogical application based on the Genesis text. II 35 

A. T. Hanson suggests that the writer of the Pastorals is making use of 

33 
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a certain Haggadah on the Genesis information. 36 Haggadah is a type of 

Jewish interpretation that "embraces the interpretation, illustration, 

or expansion, in a moralizing or edyfying m e r ,  of the non-legal 

portions of the Bible? Hanson states further that the author of the 

Pastorals uses Genesis and its Haggadah to establish at least two 

theological principles: that women are more gullible than men, and that 

women are redeemed through childbearing. 38 

Alan Padgett believes that Paul is making use of typology at this 

point, and blatantly disagrees with Hanson's understanding of Paul's 

technique. For greater clarity, Padgett suggests that Paul is making 

use of cautionary typology, giving a "warning of what the church of the 

New Israel muçt avoid. "39 He believes the events of Genesis should not 

be understood as antitypes of blessings but of wrath. Eve's deception, 

according to Padgett's thinking, serves as a type. The Ephesian church 

should avoid deception, or listening to the false teachers of the day. 

Another typological interpretation suggests that the women of 1 Timothy 

have listened to the serpent, which in their case was the false 

teachers, and the men served as a type of Adam. 40 
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If typology is understood in a most basic sense as "a term for the 

prefiguring of the future in prior history, "" then Paul could be uçing 

typology, and his typology is cautionary. However, a typological 

interpretation need not be as Padgett would state it. Eve could be a 

type for Paul, but most importantly she needs to seen as a type in 

conjunction with Adam. In other words, the first couple waç assigned 

roles, and as Paul understood it, the firstborn Adam had the role of 

responsibility between the husband and wife. The serpent deceived the 

woman by suggesting that what God had said was not true. The woman then 

led the way into sin, and the man stood by passively and did not 

42 intervene. Certainly this is an example of role reversa1 for Paul, and 

he may be using the role confusion at the Fa11 as a cautionary type for 

the church. The Ephesian church would therefore not allow women to 

teach for that would be contrary to the roles assigned at creation. 

Typology need not be defined in such a basic sense, however. ühen 

dealing with typology, it must be understood that there is a type and an 

antitype. These must always be tied to two historical entities. There 

is usually an escalation of force in typology, where the New Testament 

antitype is an "eschatological expansion of its Old Testament 

counterpart. "43  Typology also deals with the essential nature of 

41 
Leonhard Goppelt, Typos: The Typological Interpretation of the Old 

Testament in the New, trans. Donald Madvig (Grand Rapids: Eerdmans, 
19821, 4. 

42 Ortlund, "Male-Female Equality", 107. 

43 
Grant R. Osborne, "Type, Typology," in ISBE. ed. G. Bromiley 

(Grand Rapids: Eerdmans, 1979) 4:931. 



salvation-history rather than general truths or spiritual trivialities. 

With the information given to us in 1 Tim 2:ll-15, we c m  not Say that 

there is this fuller sense of typology occurring, based on the lack of 

escalation of force in the passage. We reject Padgett's basic 

use of typology at this point, and any notion that suggests Paul is 

using typology here. 

It should be understood that Paul, in giving instructions for 

worship, appeals to the Old Testament as support for his position. In 

verse 13 he uses the primogeniture to support his argument, and in verse 

14 he appeals to Genesis 3 to show what happens when primogeniture does 

not work. In verse 13 he is using a literalist interpretation to 

support his argument. To him, the Genesis 2 story is literally 

saying that the man was created before the woman. Paul also understood 

that within this order of creation, certain privileges or roles were 

assigned to the firstborn. He then appeals to Genesis 3 to illustrate 

what happens when prirnogeniture is ignored. Here he is using Haggadah, 

only he is not using it in the way that Hanson believes. Paul is not 

concerned with the gullibility of women and salvation through childbirth 

when he alludes to Genesis. He is concerned with showing the Ephesians 

the right way that men and women worship. In other words, he is using 

the Old Testament in a moralizing way. 

Paul begins verse 15 with a singular verb, but in the middle of the 

verse he uses a plural verb. At best this is a very difficult verse, 

and its interpretation is quite disputed. It also does not have much to 

do with Paul's technique, but in some ways it can be seen as a sort of 

summary to the section. This verse should probably be understood 



in terms of spiritual salvation, because the subject of the first verb 

should probably be understood as Eve, for she will be saved f rom the 

transgression which she fell into, which we know from verse 14. 44 

Through child birth the Messiah will be born, and the act of 

childbearing is a role assigned to women. The verb changes in the 

middle of the verse to refer to al1 women again, because as a rule both 

women and men should be aware of their roles, and yet live a life of 

faith. The idea of role keeping is probably in order here, for that has 

been Paul' s main purpose in the last two verses. 45 

Paul's Purpose in Using Genesis 

The context is worship, and that context does not change throughout 

the entire passage, as demonstrated above. Hence, Paul's concern is 

purely ecclesio~ogical. Paul cites Genesis 2 to give a reason as to why 

men are to have authority, and in doing so he takes primogeniture out of 

the context of marriage and into the context of the church. Then he 

cites Genesis 3, and illustrates what happens when the roles appointed 

by God are neglected. 

Summary 

Paul alludes to two Genesis passages in 1 Tim 2:ll-15, and using 

the Greek Old Testament, he supports his argument. He alludes to 

Genesis 2 in verse 13, and he does so in a very literalistic fashion. 

His main concern is the order of creation, thus making a claim about 

'knight, The Pastoral Epist les, 146. 

45 Hurley, Han and Voman, 222. 



primogeniture. This primogeniture does not only relate to the home or 

to a marriage context, but to the church as well. In verse 14 he 

alludes to Genesis 3, and he uses Haggadah to illustrate what happens 

when primogeniture is not followed. He is using both of the Genesis 

passages in a moralizing way. This use of Genesis 3 also illustrates 

that Paul interpreted primogeniture to be a part of the pre-Fall world, 

and that it continued into the pst-Fa11 world. Ultirnately, h i s  purpose 

was ecclesiological, in that he wanted the women to avoid the role of 

the teacher. We again see that for Paul, the Scriptures were 

authoritative, in that he appealed to them for principles concerning 

life and worship. 



lxAFTER5 

CONCLUSIONS 

It is apparent that there are several similarities in the way Paul 

interprets the Old Testament in the three New Testament passages w e  have 

examined. The first similarity that we notice is that Paul, in 

atternpting to set out some guidelines for the church or for the family, 

uses the Old Testament as authority. He never appeals to his own 

opinion, even though that may very well have been authoritative enough, 

due to his apostleship. We can see that he believed the Old Testament 

to be his guide for faith and life. 

Perhaps one of the reasons that Paul used the Old Testament in the 

way he did was to give a lesson to the New Testament church. If anyone 

could have said that things should be done in certain ways, i t  would 

have been Paul. But Paul does not do that, and the reason he does so is 

because he does not want to set that kind of example. He wants to see 

people appeal to the Scriptures, and thus he creates a model. It seems 

like he is wanting his audience to do the same type of thing when 

problems arise. Thus, when modern day problems arise, we can use the 

ancient Scriptures and the  messages within them to speak to our problems 

t oday . 

Another similarity amongst the passages is that there seems to be a 

Jewish methodology lurking behind Paul's technique. It is always 



difficult to put modern categorizations upon ancient techniques, and 

this holds true for attempting to find Paul's method as well. Zn each 

method that he uses, w e  can see that there is some Jewish precedent. At 

the same tirne, it appears that Paul takes 'normative' Jewish techniques 

and alters them slightly. So it may appear that he is exegeting in a 

similar way to the Qumran pesher, but his method is not an exact 

reduplication of their method. When using literalism, Paul does in fact 

discern the literal meaning of the text, but he uses it differently 

than his Jewish counterparts. He does not use a literal interpretation 

to make a rigid, legalistic rule for everyday living. Thus we see a 

slight alteration of methods that were available to him. 

Another similarity that we see is that in using texts, Paul used 

the one that would enable him to make the interpretations that he did. 

If he needed a text to be fairly broad and generic, as he did in the 1 

Corinthians passage, then he used the Hebrew, which allowed him to 

make the interpretation he did. A t  other tirnes he used the Greek, and 

this was probably a deliberate choice on his part. 

Yet another similarity that is apparent is Paul's use of 

particular vocabulary around his allusions. Often he wifl prepare the 

reader for the allusion. He does this by changing vocabulary that he 

has been using in a passage to correspond with the Old Testament 

passage. What seems to be striking about this procedure is that Paul 

alludes to a passage slightly, and almost expects his readers to 

understand what he is speaking about. ïhus when he says the man was 

made first, he is assuming that the reader is aware of the Genesis 2 

story. 



The final significant similarity in Paul's use of the Old Testament 

is the purpose for which he used it. The main idea here is that he had 

ecclesiological purposes in mind in al1 three passages. The difference 

appears in how these ecclesiological purposes are worked out. In the 

Ephesians passage, Paul is interested in demonstrating Christ's love for 

the church. In 1 Corinthians and 1 Timothy, he is more interested in 

giving instructions for church life. 

There are some differences amongst the passages. The one which is 

obvious is that Paul used the Hebrew instead of the Greek in one of his 

exhortations. As seen above, the reason for him doing so is so that the 

Old Testament version would be broad enough to allow for his 

interpretations. This is apparent in the Ephesians passage, where he 

used the Greek oi 660 to refer to both marriage and the union between 

Christ and the church. 

His interpretive rnethod is different in the various passages. In 

Ephesians he uses a madified pesher, as well as some allegory, but in 1 

Corinthians and 1 Timothy he uses Haggadah and literalism. No matter 

which rnethod he used, however, he still shows that he is interested in 

the original meaning of the passage. That meaning could be applied to 

present circumstances. 

Finally, it is interesting to note some things that were not 

expected at the outset of this endeavor. Genesis 2 was the only text 

that was to be studied, but the allusion to Genesis 3 at 1 Timothy 2 

could not be avoided, because it was so much a part of what Paul was 

trying to Say. It appears that Paul believed in primogeniture, even if 

that sounds odd and archaic to us today. 



The question that remains for us today is how we will use the 

Scriptures. Will we use it as Paul did, in an authoritative way? Can 

we use the Scriptures in other ways and still see the Scripture as 

authoritative? No rnatter what we think the Bible should be saying, we 

need to take Paul's use of Scripture seriously. At the same time, we 

must be aware of the culture al1 around us, and of the culture that 

surrounds the writing of the Scriptures. In doing any Bible study, we 

must strive to be consistent in our handling of Scriptures. If we Say 

that several ethical aspects of Scripture are purely cultural, then hou 

do we know which areas are cultural and which are not? Somehow, we each 

need to decide what we are going to do with the Scriptures in our lives. 
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