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The goal of this thesis is to examine the contribution of Gordon D. Fee to 

conternporary Pentecostalisrn's theology of baptism in the Holy Spirit. Therefore, the 

background of Pentecostal doctrine is explored, as the 'second blessing' is traced 

historically from Wesley's emphasis on sanctification to the focus on empowement 

evident in the forerunners of Pentecostalism. Early Pentecostalism accepted this 

interpretation openly and proclairned a baptism of the Holy Spirit, subsequent to 

conversion, the clear evidence of which was glossolalia. The substantial growth of the 

movement academically and theologically is evident as classical Pentecostalism is 

compared to its conternporary fom. Gordon Fee promotes authorial intent as the key to a 

proper understanding of Luke's purposes in Acts and maintains that historical precedent 

cannot be used to establish normative practices of Christian behaviour. Though he will 

not argue for subsequence and initial evidence as outlined by many Pentecostals, his calls 

for a retum to 'life in the Spirit' are substantial. Pentecostals have taken considerable 

exception to Fee's proposals regarding authorial intent and historical precedent, and have 

offered hemeneutical guidelines of their own regarding both the charismatic intentions 

of Luke, and the proper use of historical precedent The contention of this thesis is that 

Fee's work has been supremely beneficial to Pentecostalism. Although publicly in 

disagreement with many of Fee's proposals, Pentecostal theology has continued to 

mature significantly through its dialogue with Gordon Fee. 
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Pentecostals cannot continue to rely on the interpetive methods of the 
19th century Holiness Movement and expect to speak to the 
conternporary evangelical world. 

R.P. Menzies 

The essence of ~entecostalism] is the belief in and encounter with the 
supernatuml in the Christian life. This experiential worldview is at the 
heart of the present hermeneutical debate. 

K.J. Archer 

The preceding quotations signiQ the "coming of age" of Pentecostalism, both 

chronologically, and more importantly, theologically. No longer content to trust in the 

teachings of pst generations, modem Pentecostals have trained themselves academically. 

They are exarnining their every doctrine both in terms of a scholarly approach to Scripture, 

and their relationship to other Christian groups such as the evangelical community. 

At issue is the validity of the most closely held of al1 Pentecostal beliefs. The chief 

of these is the insistence that there is a baptism of the Holy Spirit, distinct fiom the 

impartation of the Spirit that makes one a believer. This subsequent baptism empowen the 

believer for effective witnessing. Without this, Pentecostals believe, the Church has 

remained weakened, ineffective, and often unsuccessfbi at evangelization. Second, and to a 

lesser degree for the purposes of this study, the Pentecostal proclaims that such a baptism 

will be accompanied by glossolalia - speaking in other tongues that one has not learned 

These hvin doctrines are felt by many to be the hart of Pentecostalism - to deny either is to 

deny the movement itselE 

It might be helpfbl to pause and inquire as to both the appropriateness and benefit of 

examining one of Protestantism's younger movements. Perhaps the most convincing 

argument for the usefdness of this investigation lies in the remarkably successfid manner in 



which Pentecostalism has propagated the gospel. From its beginnings in 1906 at the Anisa 

outpouring in Los Angeles,' Pentecostaiism has spread beyond anything its founders could 

have hoped for. Estimates of its size in 1906 range fiom 13,000 to 15,000. Within a decade, 

in the United States alone, it had increased tenfold2 By the time of its "golden jubilee" it 

had reached ten million worldwide and had become hown as the "third force in 

ChristendomN.3 

Within 75 years of its conception, David B. Barrett reported the astounding gowth of 

the movement in his Worid Christian Encyclopedia (1982).' From this data, Richard Ostling 

of TIME noted that ''The biggest category of Protestants today does not consist of traditional 

Refonnation groups, such as Lutherans, but the Pentecostals - at 5 1 million strong ...."5 

Barrett's update in 1988 proclaimed a total Pentecostal and charismatic headcount of 332 

million, increasing at a rate of 19 million per year. By 2000 he predicts that Pentecostals 

will number around 562 million souls.6 Donald Dayton concludes: "There are now more 

Pentewstals in the world than there are Anglicans, Lutherans, Presbyterians, Baptists, or 

Methodists - and al1 this in less than a century."' Though numbea do not automaticaily 

' For an eyewitness accowit o f  Azusa m t  sa Frank Bartlenian, Anrm Street (Plainfield, NI: Logos, 
1980); iden. Amther Wme of Revivd (Pittsburgh, PA: Whittacker House, 1982). Aisa sec KM. Anderson, 
Vision of rhe Disinherited (Peabody: Hendrickson, 1979): 62-78; and J.R Goff, Fie& Whire Unro Hanest: 
Chartes F, Parham and the Miss1~0luay Ortgim of P entecostaiism (London: University of Arkansas Press, 
1988); and S. J. Land, Pentecostal Spinntuafity: A Parson for Ihe Kingdom, Journal of Pentecosta1 Theology 
SuppIernentary Series, eds. J.C.Thomas, RD. Moore, and S.J. Land, no.1 (Sheffield: ShefGeld Acadtmic Press, 
1993): 15-20. 

Grant McClung, "Explosion, Motivation, and Consolidation: The Kinorical Amatomy of the 
Pentecostal Missionary Movemeut," Missiology 14 (April 1 986): 1 59. 

ibid. 

(Mord: Oxford University Press, 1982). 

"The Coumer of Souls," TIME, 3 May 1982,67 

Russeil P. Spittler, "Implicit Values in Penteconal Missions," Mirn'oIo&y 16 (Oct 1988): 410. 

' Donaid W. Dayton, .The Holy Spirit and Chrisian Expansion in the Twentieth Cenhiry," Missi'otugy 
16 (Oct 1988), 399. 



equal success, such a worldwide impact in just over ninety years is worthy of attention and 

study . 

The early Pentecostal belief that they were living in the 1s t  days* made a sigiificant 

contribution to their overwhelming recognition of the importance of missions. Influenced by 

the rise of premilleiuiialism in the late nineteenth cenhuy, Pentecostals were convinced that 

civilization would deteriorate before Christ rehimed. nie constant rumblings of Zionism and 

the possibilities of international war served to reinforce their literal reading of Matthew 

24: 14: 'This gospel of the kingdom shail be preached in al1 the world for a witness unto al1 

nations; and then shall the end corne" (AV). The challenge was issued to those who wished 

to help usher in Chnst's kingdom - every nation on earth must be evangeli~ed.~ 

Though this perception was not unique to Pentecostals - s h e d  as it was by many 

premillennialists - they seized upon the notion that they could have a role in quickening the 

Second Coming, and worked solidly to this end.1° So convinced were they of the imminent 

r e m  of Chnst, most were unwilling to build or rent permanent places of wonhip, believing 

in the futility of such efforts when faced with the shortness of tirne.ll Adherents desiring 

missionary experience were placed in every corner of the world, with little or no preparatory 

training. "This early evangelistic zeal was characterized by a spontaneity in sending forth 

personnel without prearranged financial help. Missionaries went strictly 'by faitK"2 

For a good discussion soe Walter S. Hoiienweger, ntr Pentecostak, tram. R A  Wdwn (Peabody: 
Hendrickson, 1988). 4 13-42 1 ; and Land, Pentecmtai SpirituuIity, 58- 12 1. 

Murray Dernpster, ed. Called and Empawered (Peabody : Hendnckson, 1 99 1 ), 207 

Io Gary B. McGee, eAsKmblies of God Mission Theology: A Historical Perspective," In~emtional 
Bulletin of Missionary Research 10 ( 1  986): 1 66. 

' Andenon, 77. Indeed, Anderson bdieyes that it was their urgeat eschatology, not th& 
penumaioIogy, which was the key demm of Perrtmstal belie£ "Zn the early years at least, speaking in tongues 
and h e . g  were subordinate elémeuts in wfiat was fhî and foremost a tnillenarian movement" 80. 

l2  McClung, "Explosion", 163 



Whole families volunteered for the Work, sold their possessions, and started for 
the field They were possessed with a passion to go to the ends of the earth for 
their Lord, and no sacrifice seemed too great to them that the gospel might be 
proclaimed and the corning of the Lord hastened? 

Coupled with this urgent eschatology, rhe early Pentecostals saw themselves as the 

recipients of the "latter min" outpouring of God's Spirit, signifying the end of the age. l4 As 

such, they believed they were in the rnidst of the literal fulfillment of Joel 2:28-29, and that 

the Spirit of God was being poured out upon them with al1 of the accompanying signs and 

wonden. For the Pentecostal, their newly acquired "baptism in the Holy Spirit" was about 

one thing: power for witnessing. A literal reading of Acts 1:8 shows clearly the Pentecostal 

understanding of Spirit-baptism: "But you will receive power when the Holy Spirit cornes 

upon you, and you will be my witnesses in Jemalem, and Judea, and Samaria, and to the 

ends of the earth." 

Early Pentecostal writings are replete with references to Spirit-baptism and the 

reception of power for witnessing.15 Donald Gee, a noted British Pentecostal from the fint 

half of this century, wrote the following: 

tt is the Spirit-filled, Spirit-led, and Spirit-empowered Christian who tmly 
possesses dynamic power for witnessing. We have denved the word dynamite 
from the Greek word dunamis, used in Acts 1 :8. The power of the gospel 
sometixnes acts with blessed explosive force. Opposition to God's word is 
sometirnes hard as granite and needs the explosive nature of dynamite before the 
preaching can make any impression. The need is for d-ic power.16 

l 3  McCluog, "Explosion". 163. 

IS Throughwt this work, " Spirit-baptisn" wiii be used interchangeably with "Baptism in the Holy 
Spirit." No distinction in rneaning is impiied. For an excellent discussion of the various understandings of 
"Spirit-baptism" ses KI. Lederle, Tre4swes Old andNew. Interpretatiom of "Spirit-Bqtism" in the 
Chan'smatic Renewal Movemenf (Peabody: Hendrickson, 1988). 

l6 David A. Womack, ed. Pentecosml Experieme: The Writings of Donald Gee (Springfield, MI: 
Gospel Pubiishing House, 1993), 37. 



Contemporary Pentecostals continue to echo this Uieme. "The very heartbeat of 

Pentecostal missions is their experience with the power and Person of the Holy Spirit. 

Pentecostal Christianity does not merely assume the presence and activity of the Holy Spirit 

in the church. It expects it, plans for it, and depends upon it? Speaking on missions, 

Thomas F. Zimmerman, former General Superintendent of the Assemblies of God (USA), 

warned his colleagues of forgetting the total reliance upon the Spirit which characterized 

early Pentecostals, and instead forging ahead on "mass ~trength".~N 

Few Chnstians groups would debate the necessity of total reliance upon the Holy 

Spirit. Many today would daim this early Pentecostal zeal as their own. But Pentecostalism 

has corne under fire from al1 secton of Christianity, regarding both their hermeneutics and 

theology of subsequence. The debate surrounding Pentecostalisrn has varied from extreme to 

mild in  nature, fiom caustic accusations to niendly challenges.l9 

One of the earlicst and most common rebuttals to Pentecostalism was the standard 

cessationist position of Christianity, competently espoused by such scholan such as B.B. 

Warfield2O in tirnes pst, and Richard B. Mn21 more recently. Essentially, this view holds 

that the gifts of the Spirit, with special focus on the sign gîfk such as tongues, interpretation, 

and healing, passed away in the apostolic age with the completion of the canon. Divine 

l7 McClung, "Anisa", 72. 

l8 Ibid. 

l9 See, for example, Holieaweger, "Pentmstais"; i&m, Pente~0~14lism (Puibody: Hendnclwn, 
1998); F.D. Brunnet, A Ttreology of the Holy Spirit: The Per~teccwai Experience and New Teslament Wirness 
(Grand Rapids: Eerdmans, IWO);  P. Damboriene, Tongues as o/Fire: Penfecostaiim in Conremporary 
Claisfianify (Washington: Corpus Books, 1969); J.D.G. Dunn, Baptism in the Wufy Spirit: A R e - e ~ 4 m i ~ o n  of 
the N m  Tèsîmenr Tectching on the Gifi of the Spi& in Relation to Pentecodism T d z y  (Philadeiphia: 
Westminster Press, 1970); S .  Durasoc Bright Wind of the Spirit: Penfecmtalh T e  (Englewood CE£&, NJ: 
Prentice-Hall, 1972); R B .  GaffirS Perspectives on Penfecmt: New Testament Teuching on the Gi& of the Huij 
Spinr (Philipsburg, NJ: Presbyterian and Reformed, 1979); and J.T. Nichoi, Penrecas1~1fiism (New York: Harper 
& Row, 1 %6). 

20 Countedeit Miracles (London: Mord University Press, 1% 8; reprint., B m e r  of Tmth Trust, 1972). 

Perspectives on Penîewstsi 



Providence is supposed to have allowed them to pass from Church life, unneeded as they 

were alongside a completed canon? 

Some scholars appreciate the emphasis that the movement has brought tc the Church 

concerning the Holy Spirit, but are theologically unwilling to support any subsequent act of 

grace.23 That the Holy Spirit indwells the individual at conversion is certain. That the 

individual must also appropriate the available empowenng for witness is also essential. But 

the suggestion that this is a subsequent experience, evideaced by tongues, is furiher than they 

are willing to go. This group, represented by such scholars as  James and Robert 

Saucy," admits that the gifts of the Spirit ought to be alive and well in the Church toàay, but 

does not support the Pentecostal theology as such 

22 Leon Morris is a typical exmplar ofthis tradition: "The &y churîh h e w  quite weii what these 
gifis were. They even exuited in the exercise of them. But, in view of the fact that they disappeared so speedily 
and so completely that we do not even know for m a i n  exactiy what they were, we must regard them as the gft 
of God for the tirne of the Church's infancy. They did not 1st very long, and in the providence of God evidently 
they were not expected to fast very long." Spi& of the Living Gd: The Bible's Teaching on the Ho& Spirit 
(London: iW, 1960), 64-65. 

The foliowing works are tenimony to the ambiguity ourrounding Peme~ostalism. While owing rnuch 
of the ment interest in pneumatology to Pentecodsm, few are willing to support Pentecostei theology. See 
Guy Badcock, Lighr of Tmth and Firc o f b s e :  '4 Theology of the Ho& S ' f  (Grand Rapids: Eerdmans, 1996); 
Kafi Barth, The Ho& Ghm und Christian LJjè, tram. B. Hoyle (London: Fredekk Muller Ltd., 193 8); Sinclair 
Ferguson, The Hu& Sprif, Contours of Christian Theology, ed. Gedd Bray (Downers Grove, NP, 1 996); 
Michaei Green, 1 Beliew in the Holy ai&, Revised ed. (Domers Grove, a: M?, 1989); Hermann Gunkel, The 
Influence of rk Ho& Spirit, tram. R Harrisville and P. Quanbeck (Philadelphia: Fortress Press, 1979); G.T. 
Montague, Hu& Spiri!: Growth of a Biblical Traàition (Peabody: Hendrickson, 1 976); C.F.D. Moule, The Ho& 
Spirit, The Mowbrays Library of Theology (london: AR Mowûray & Co., 1 978); H. J. Ockenga, The Spi& of 
the Living Cod (New York: Fleming H. Revell, Co., 1 947); Clark H .  Pinnock, F h e  of Love: A Theology of 
the Ho& Spirir (Downets Grove: NP, 1996); Michel Ramsey, Ho& Spirif: A B ib l i d  Shrciy (London: SPCK, 
1977); Karl Rahner, The Spirit in the Church (New York: The Seabury Press, 1979); Eduard Schweizer, 7he 
Hol'y Spirit, tram. R Fuller (Philadelphia: Forvess Press, 1980); K.B. Swete, i% Holy Spirit in the Amient 
Church (London: MacMillan and Co., 19 12); idem, The Hoiy Spirit in the New Tesrament (London: MacMillan 
and Co., 1916); and Max Turner, Power Fmm on High: The Spirit in Israelk Restoratiott and Wîbiess in Luke- 
Ac&, Journal of Pentecostal Theology Supplementq Series, eds. J-C. Thomas, RD. Moore, and S.J. Land, no.8 
(S heffieid: Sheffield Academic Press, 1996). 

24 DUM, "Baptism". 

" "Open But Cautioug" In Are Miramflous Gifi f i  T e ?  Four Yious. Wayne A. Gnida, ed. 
Couterpoint Series. (Grand Rapids: Zondervan, 1996). 



hother large contingent is comprised of those who do not corne ftom Pentecostal 

backgrounds, but through renewal and revival have experienced the reality of a second 

blessing, often replete with obvious demonstrations of the Spirit's empowennent. Generally 

known as charismatics, and perhaps best represented academically by J. Rodrnan  william^,^ 

these believers have the second blessing experience, but fail to see the need of expressing 

their theology in Pentecostal ternis. 

Almost unique among the challenges mentioned is Gordon D. Fee. A Pentecostal by 

background, the son of Assemblies of God minister Donald Fee, Gordon is himself an 

ordained Assemblies of God minister since 1959. Having served as the pastor of various 

assembiies fiom 195 8 to 1966, Fee was conferred the P h  D. degree in New Testament studies 

by the University of Southem California in 1966. During a teaching career chat has spanned 

more than three decades, Fee has taught at Southem California College (AG, 196649) in 

Costa Mesa; Wheaton College (1 969-74). Wheaton, Illinois; Gordon-Conwell Theologicai 

Seminary (1974-86), South Hamilton, Massachusetts; and since 1986 he has been Professor 

of N.T. ai Regent College in Vancouver, British C0lornbia.2~ 

As a scholar, Fee enjoys wor1dwi.de respect and admiration for his work as a New 

Testament texnial critic. In addition to many articles in areas of his specialhtion, he has 

also authored several books on NT snidies, including New Testament Exegesis: A Handbook 

for Pastors and Teachers (1983Y.8; and How to Read the Bible for all its Worth (With D. 

Stuart, 1982).29 His Cornmentary on the Firsi Epide  to the Corinthzm30 appears in the 

26 Renewaf Theoiogy: Systetnaiic I;heo/o&v From a Chan'smatic Perspeclive. 3 vols. (ûrand Rapids: 
Zondervan, 1988- 1992.) 

l7 P.H. Alexander, *Fe+ Gordon DonalQ* in Dictiormy of Pentecostaï md Chmimatic Mmmen~s,  
S.M. Burgess, and G.B. McGee, 4 s .  (Grand Rapids: Zondervaq 1988), 305. 

28 Philadeiphia, W d e r  Press. 

29 Grand Rapids: Zonduvaii; 2nd. ed., 1993 



prestigious New International Commentary Series, as does h is  commentary on Phillippians? 

Since 199 1 he has bec= named the editor of the senes. 

Within Pentecostal circles, however, Fee is both admired and denounced. With 

"Hermeneutics and Historical Precedent: A Major Problem in Pentecostal Henneneutics," 

published in a 1976 collection of essays32, and "Baptism in the Holy Spirit: The Issue of 

Separability and Subsequence," published in Pneuma in 1985," Fee waded deeper into the 

debate conceming Pentecostalism than even he intended. His demonstrable skills as a 

textual scholar can make the traditional Pentecostal wary, while recognizing Fee as a voice to 

be reckoned with. Fee's determination is that while Scripture does not convincingly support 

the Pentecostal insistence upon subsequence and initial evidence, it does nonetheless support 

the Pentecostal emphasis of a dramatic empowerment for witness, charismatic life in the 

Spirit, with a constant openness to the supernaturai, miraculous moving of the Holy Spirit in 

and through His people.14 

Fee's hermeneutical guidelines are readily available. Four articles in Cm35 have 

been reprinted in the 199 1 release of Gospel and Spirit: issues in New Testament 

Hermeneutics.36 m e r  publications have offered linle new insight into Fee's hermeneutics as 

Grand Rapids: Eerdmsns, 1987. 

Grand Rapids: Eerdmans, 1995. 

32 In Perqectives on rhr New Penfectastah, RP. S pinler. ed. (Grand Rapids: Baker, 1 W6), 1 1 8- 1 34. 

34 In personal conversation, F e  indicated that he had no idea that his Wntings in this area would cause 
such a stir. He simply wrote some proposais which he hoped would get Pentecostals thinking about what he 
perceiveci were the weaknesses in their henneneutics. InteMew by the author, 5 Decembcr, 1997, tclephoae 
conversation. 

35 Volumes 26 (June 1990); (September 1990); (December 1990); and 27 (March 199 1). 

36 Chapten Six and Seven each deal with Fee's theology, and wili be dealt with below. Chapter One, 
"Hermerieutics and Common Sense: An Expioratory Essay on the Henncneutics of the Epistles,' and Chapter 
EighS "Laar and Leadership Under the New Covenant: Some Exegetical snd Hermeaeutical Obsavations on 
Church Order," have iittlc new to offer regardmg Fee's hermeneutics and Pentecasta1 tbeology. Each is aiso a 



many contain reprints from his older books. For our ptwposes, we will examine several of 

Fee's works. First, Fee's hermeneutic as detailed in Gospel and Spirit. This is the most up 

to-date explanaiion of his hermeneutic available. 

When looking at Fee's contributions to Pentecostal theology, Gospel and Spirit 

provides much of the material needed, for chapter six is a reprint of "Hermeneutics and 

Histoncal Precedent: A Major Problem in Pentecostal Henneneutics," in Perspectives on the 

New Pentecostulism (R.P. Spittler, ed. 1976); and chapter seven, "Baptism in the Holy Spirit: 

The Issue of Separability and Subsequence," fiom Pneuma 7:2 (1985). In these two articles, 

slightly updated for the 199 1 reprint, Fee examines Pentecostal theology and its 

hermeneutics. Further material is gleaned frorn what may well be his mngum opus, the 900 

page God's Empowering Presence (Hendnckson, 1994).j7 

Fee's contribution to Pentecostal hermeneutics and theology cannot be overestimated, 

though a comprehensive examination of his impact on contemporary Pentecostalisrn has not 

been written. This thesis seeks to address that omission. It will begin by charting the 

background of the Pentecostal movement, the changes brought with maturity, and the 

sigificant interaction between Gordon Fee and Pentecostalism in the areas of hemeneutics 

and Pentecostal distinctives. While Neo-Pentecostalism and the charisrnatic rnovement are 

in themselves worthy of attention, this work wili limit itself to the traditional Pentecostal 

movement, for it is the arena in which most of the debate between Fee and Pentecostal 

theologiam has occurred. 

republishing of an original article. Chapter One, fiom RR Nicole and J.R Michaels, ed, lrrerrmcy and 
Common Sense (Grand Rapids: Baker, 1980); and Chapter Eight fiom C m  25 (1989):364l. 

3' Though Fee has wrinen a superb cornmentary on I Corinthians for the NICNT series, any portions 
relevant to this work were trarisposed directly into G d s  Ehpwering Preseme. Often, when looking for Fee's 
most ment thought on this topic, one fhds that his newest effort is a reprint of previous material. Though 
fiustrating it sisnifies Fee's attempt to move towards other pursuits. 



Chapter one will examine the roots of the Pentecostal second blessing doctrine, 

tracing it fiom Wesleyan perfectionkm to Pentecostal empowenng. The movement in 

emphasis is gradual, but essentially unstoppablc in the theological clirnate preceding ihe 

Pentecostal movement. 

Chapter two explores Pentecostal Spirit-baptism theology. Beginning with the d i e s t  

apologists for the movement, and continuing with contempomry scholars, any signifiant 

change in the official Pentecostal position regarding Spirit-baptism will be investigated. The 

specific exegetical considerations which propels the Pentecostal theology will be examined 

in detail. As the Pentecostal use of Scriphrre is carefully examined, their increasing ability to 

defend their beliefs academically will be observed. 

Pentecostal hermeneutics is the focus of Chapter Three. hterested as this thesis is in 

Pentecostal theology, it mut  fmt discover whether Pentecostalism falls in line with 

traditional conservative Protestant teaching on the role and purpose of God's Word If 

Pentecostalisrn c m  be found to be unorthodox in this regard, it may safely be assumed that 

the resultant hemeneutic will be unsatisfactory as well. Early Pentecostal hemeneutics 

were literalistic, without much concem for scholarly research and carefully constructeci 

exegesis. In the last several decades, however, Pentecostal hermeneutics have begun to 

corne of age as Pentecostal scholars have debated the need for a separate hemeneutic. Some 

conclude that the Pentecostal experience automatically affects their hemeneutic, while 

others maintain that the traditional evangelical historical-critical method will serve 

Pentecostalism well. Signifying their awareness of contemporary culture, recent debate has 

focused on postrnodemism and a reader-centered hermeneutic. Four responses to the 

challenge of postrnodemity will be wnsidered, each highiighting a representative scholar. 

In Chapter four, the specific hermenerrtical and theological proposais of Gordon Fee 

are appraised. The impact of his proposais conceming authorial intentionality, exegesis and 

the role of tradition, and histoncal precedent will be inveçtigateb Fee's willingness to vouch 

for the Pentecostal experience and ever-increasing life in the Spirit will be cleariy shown, as 



will his insistence that Scripture does not wncretely support the Pentecostal position as it is 

oficially stated. 

Finally, Chapter five will note the response of Pentecostal scholars to Fee. 

Pentecostals have taken exception to certain of Fee's pnnciples and these differences will be 

exarnined. In slightly diflierent ways, each of the scholars surveyed upholds the traditional 

Pentecostal doctrine of subsequence, with varying degrees of interaction with Fee's 

hemeneutical principles and theology. Space has been given for Fee's response to his 

critics, often clarifying the issues substantially. 

Ovemll, it will be show that the interaction of Pentecostal hermeneutics and 

theology with the proposais of Gordon Fee has been tremendously beneficial to the 

Pentecostal movement As never before, Pentecostalkm has been forced into academic self- 

examination by one of their own. They must wrestle with fundamental questions: Does the 

decision to support or deny the Pentecostal doctrines of subsequence and initial evidence rest 

more on theological presuppositions than on actual hermeneutics and exegesis? Can 

evangelical hemeneutics be used in defense of subsequence, or is a unique Pentecostal 

hermcneutic required? Can one suppon Pentecostal theology only with the understanding 

that true academic integrity will be lost? Chapter one provides the histoncal background to 

this debate. 



CEAPTER 1 
The Historical Roots of the Second Work Doctrine 

Though Pentecostaiism would seem to differ fiom evangelicalism in many respects, 

the distinctives are often less extensive than they appear. As heirs of the Reformation, 

Pentecostals hold to the various orthodox doctrines, including justification by faith, the 

authority of Scripture, the deity of Chnst, and the Trinity. Pentecostalism's strong emphasis 

on a second work of grace does, however, differentiate it from other conservative Protestants. 

Ali evangelical groups believe and teach the necessity of a conversion event, during which 

the unregenerate individual is met by the grace of God and regenerated by the Holy Spirit. 

Pentecostals however, teach the importance of a second experience, that of the Baptism in the 

Holy Spirit. 

This chapter will explore the historical background of the second work doctrine at 

both the academic and popular levels. Beginning with the writings of John Wesley, the 

furtherance of the idea can be clearly found in the thought of the Holiness movement, and 

then in the evangelists Dwight Moody and Reuben Torrey. In each of these Pentecostalism is 

rooted. A larger question will then present itself. in its Wesleyan origin, the second work was 

a divine act of sanctification. Inasmuch as a presentday Pentecostal understanding views the 

Baptism of the Holy Spirit as a provision of power for evangelism, the concept of the second 

Russell P. Spider, "TheoIogicaI Style Among PeatecostaIs and Cttarismatics," In J.D. Wdbridge  
and T.E. McComiskey, eû. Doing Theology in T*'s World (Grand Rapids: Zondervao, 199 1 ), 2%. 



work oîgrace has undergone a radical shifi in meaning and purpose. This chaptcr will now 

address the rwts of this doctrine and the movement in purpose fiom sanctification to power. 

John Wesley 

The first historical occurrence of the doctrine of a second blessing is debated among 

scholars2, though in al1 such discussions, the writings of John Wesley figure prominently. 

When researching the historical roots of Pentecostalism, however, Wesley is without doubt 

the place to begin. Without the theological contribution of Wesley, the Pentecostal 

conception of subsequence would likely have never occurreâ 

Wesley's belief in a second work of gace came through his study and preaching on 

the doctrine of sanctification. The son of an Anglican minister, he hained in Anglican 

doctrine at Oxford. At the age of twenty-five, as  an Anglican himself, he began his own 

reading program in order to further define his convictions.) From the time of his conversion 

onwards, Wesley developed and perfécted his doctrine of Christian sanctification. Beginning 

in 1739 and contiming until 1777, he issued and repeatediy revised his beliefs conceming 

perfection in a tract entitled, "A Plain Account of Christian Perfection as Believed and 

Taught by the Reverend Mr. John Wesley."4 This 8 1 page donmient has becorne a veritable 

manifesto for various holiness groups since it was written.5 

See James Dunn, "Spit-Baptisai and PaitccoJtplis~" Sccittish & r d  ofnRology 23 (1970): 397- 
399. Dum believes the move towards two distinct works began with the Pufitans, fiom whom Wesley 
borrowed the idea. This was not conclusively demonstrated, nor referred to in the other works consuiteci. For 
further reading on the Hoiy Spirit in Puritan thought sec GtsfEey F. Nutîail The Ho@ Spirit in Purim Faih 
cmd Erperience (Chicago: University of Chicago Press, 1992.) 

vinson Synw 7he Holines-f entecofiaI Movement in the United S~ates (Grand Rapids: Eadrnans, 
1971), 14. The reading which foliowed heiped shape the young Wesley's views. Most notable among the titles 
were Jeremy Taylor's Rule and fiercises of Ho& Living undDymg, and WilIiam Law's Treatise on Chnstim 
Perfection and Sènm Gtll to a Holy and Devuut Life, which he read in 1725. 

John Wesley, ï k  Works of John Wesley. Vol. XI. (London: Wesleyan Conferenîe Office, 1872; 
reprint, Grand Rapids: Zondervan, 1978), 366-446. 

Melvin E. Dieter, et al. Five Yiovs of Smiz~cation (Grand Rapids: Zondetvan, 1987), 37. 



Wesley's Theology of Christian Perfection 

How might we summarize the teachings of Wesley on holiness and sanctification? 

With his use of the term "perfection", Wesley has oRen been accused of idealism, holding up 

as attainable something which humanity can never hope to accomplish6 Much of this 

misunderstanding can be eliminated when one digs into the original language from which 

Wesley detived "perfection". The crucial terni for Wesley was not the Latinperjec!~, but 

TEÀEIOO in the Greek.7 While the former stresses perfection in the modem sense, that of 

"being without fault", the latter has a different connotation. It suggests "perfecting" or 

"completingng, a dynamic understanding that came to him From many of the Eastern fathen 

with which he was familiar.9 Wesley did not mean 'sinless perfection" in the sense that 

some have understood it, but rather "Christian perfection". Io 

Harald Lindstrorn argues that pnor to his conversion in 1738, Wesley believed in 

perfection as something the Christian was commanded to strive for but could never procure. 

After his conversion and realization that justification is obtained by &th alone, he saw 

sanctification as something that might be achieved in similar fashion. Each is a @A of God, 

mattainable by any other means than solajides. 1 l 

William R Cannon, "John Wesley's Doctrine of Sanctification and Perfecboq" 7he Mrnnonite 
Quarrerly Review 35 ( 1  961): 92-3. 

Thomas Oden and L-R Langdon, ed. The WesIepm TheoIogïcaf Heritage. Essays of Albert C. 
Outler. (Grand Rapids: Zondervan, 199 1 ), 12 1 . 

F W~lbur Gingrich., Shorier Lericon of îhe Greek Nou Tesment. (Chicago: University of Chicago 
Press, 1983), 198. 

Io John R Higgins, et al. An Introduction to TheoIogy: A CI~15iml PenrecostaI Perspecrive. 
(Dubuque, Iowa: KendalÿHunt Publishing Co., 1994), 1 17. 

Harald Lindstrom, Wesley d bcrificution (Grand Rapids: Francis Asbury Press, 1980). 1 33. 



Wesley's new view of grace had its repercwions on his doctrine of perfection as 
well as on bis doctrine of justification Man was justified by faith, and by faith 
he would be Mly sanctified too. He explained the fact that perfect sanctification 
was not ordinarily accorded to the Christian until shortly before death by 
pointing out that it was not expected earlier, and therefore not prayed for in 
faith. l2 

Most scholarç agree that Wesley âid perceive sanctification as an act of G d  

subsequent to salvation, completing the process of holiness begun at conversion. l 3  The 

clearest and most convincing evidence of Wesley's second work doctrine are the words of 

Wesley himself: 

But does God work this geai work in the sou1 gradually or instantaneouçly? 
Perhaps it may be gradually wrought in some . . . but it is infinitely desirable, 
were it the will of God that it should be done instantaneously; that the Lord 
should destroy sin '%y the breath of his mouth," in a moment, in the twinkling of 
an eye. And so he generally dws; a plain fact, of which there is evidence enough 
to satisfy any unprejudiced person. Thou therefore look for it every moment! 
Look for it every &y, every hou, every moment! Why not this hour, this 
moment? Certaidy you may look for it now, if you believe it is by faith. And by 
this token you may surely know whether you seek it by faith or by works. If by 
works, you want something to be donefirsr, before you are sanctified. if you 
seek it by faith, you may expect it as you are; and if as you are, then expect it 
now. It is of importance to observe, that there is an inseparable connection 
between these three points, - Expect it byfaith, Expect it as you are, and Expect 
it now!'4 

Clearly, Wesley believed in entire sanctification as a work wrought by Go4 in an 

experieoce subsequent to salvation. This is the first step in tracing the Pentecostal doctrine of 

the baptism of the Holy Spirit as a second work of grace. Before we leave this era however, 

l2 ibid. See Wesley, Worh, Vm, 285. 

l3  S e  Synan, Holines-Penfecos~ai~ 19; Dieter, Fiw Views, 17; William R Cannon, ï k  n>eology of 
John Wesley. (New York: University Press of Amerka, nd.), 242; R Newton FIew, ï k  Idea of Perfecftoriism 
in Chrisfiara TheoIogv. (London: Oxford University Press, 1934), 329-34 1 ;  and Lindstrom, ScmctijtÎction, 132- 
133. Typically, not everyoae agrees with the preceding statemnt Aibert Outier suggests that the doctrine is a 
later development of Methodi "holiness movements". See Oden, Herilage, 122. 

l4 John Wesley, "The Scnpture Way of Salvation," in Works, Vot VI, 53. 



it may be helpful to consider briefly the ideas of Wesley's designated successor, John 

Flac her. 

Once it was clear that the "moment" of entire sanctification was emphasized in 

Wesleyan thought, the question riatudly arose as to whether it was appropriate to descnbe 

this moment in t e m  of the baptism of the Holy Spirit. Fletcher was keen on using the 

phrase15, but Wesley appears to have resisted. He insisted that "the phrase in that sense is not 

scriptural and not quite proper, for they al1 'received the Holy Ghost' when they were 

justified."l6 For Fletcher's part, he agreed to disagree on this issue, commenting 

You will find my views on this matter in Mi. Wesley's semons on Christian 
Perfection and on Scriptural Chnstianity; with this difference, that 1 wodd 
distinguish more exactly between the believer baptized with the Pentecostal 
power of the Holy Ghost, and the believer who, like the Apostles d e r  our Lord's 
ascension, is not yet filled with that power.17 

Fletcher's ideas were the beginning of what would later become a sigificant 

Pentecostal doctrine and are the first hint of the change in focus fiom Methodist to 

Pentecostal perspectives. These beliefs did not develop in early Methodism, due in large part 

to Wesley's mistance, and the widespread faithfulness to his theology. Arnerica would 

provide the proper ground for these motifs to grow M e r .  

The Eoliness Movement 

When Methodism was traasplanted to Arnerican soi1 the doctrine of entire 

sanctification came with it. In the earliest rewrded Methodist sermon in the United States, 

l6 Letter of John Wesley to John Fietcher, dated 28 December 1770, in John Telford, ed The M e r s  
olrhe Rev. John Wesley, AM. (London: Epworth, 193 1) S:2 14-21 5.  Thougfi see Hoflenweger, The 
PentecosîaIs, 21, who concludes, perfiaps in an assumption, that Wesley equated entire sanctification with the 
baptism in the Hoty Spirit. 

l7 Letter of John Fletcher to Joseph Benson, dakd 22 Mar& 177 1, reprînted in Luke Tyennan, 
Wesley's Designad Successur (London: Hodder & Stoughton, 1882), 4 1 1. 



dating back to 1766, Captain Thomas Webb declared, "The words of the text were written by 

the Apostles after the act ofjustification had passed on them. But p u  see, my ftiends, this 

was not enough for them. They mu% receive the Holy Ghost after this. So rnust you. You 

mut  be sanctified . . . ."'8 This is the initial tying together of the second work with the 

baptism of the Holy Spirit in America As Methodism spread, so did this theology. Though 

the War of Independence several years later slowed the growth of the new movement, 

Methodism soon became the Iargest Amencan denomination. Although statistics do not tell 

the whole tale, the four ministers who cared for 300 people in 1771 had g o w n  to 2,000 

ministers and over 200,000 Methodists by 18 16.19 

Phoebe Palmer 

Many factors contributed to the rise of the holiness revival, and space does not permit 

an analysis of them all. in New York, a physician's wife, Phxbe  Palmer, received the 

expenence of sanctification in 1837. Meetings known as the "Tuesday Meeting for the 

Promotion of Holiness" becarne, over a sixty year period, a rnagnet for those interested in 

holiness, both as a movement and for themselves.20 Palmer was the first to popularize the 

vocabulary associated with Pentecostalism. She began to use the phrase "baptism of the 

Holy Spirit", which she felt was synonymous with "entire sanctificationt'.21 Her teaching 

J.F. Hurst, The Histov ofMeffdism, Vol ïiï (New York: Eaton and Mains, 1902). 1252. 

l9 Mark A. NoIl A History of ChnSÏmity in the Uniced Staies a d  C m .  (Grand Rapids: 
Eerdmans, 1993), 173. See aiso W-R Richardson, "Methocikt Revivaiism and the Baptists of Eastern British 
Amenca in 1 85 8," in A Fragile Stability: D4finition and Redefjnition of Mmlirne Bqtisr Identity, ed. D.T. 
Pnestly (Hantsport, N.S.: Lancelot Press, I994), 21-36. 

Richard M Riss, A Suryey o/ZOthCen!uty Reviwi Movemem in North America (Peabody: 
Hendrickson, 1988), 18. 



that a pentecostal baptism of the Holy Ghost was eveq believer's privilege and duty, spread 

fa. and wide.2 

In ber "shortcr waytl to holiness, she outlines 3 steps, each of which focuses on the 

human decision: 1)  entire consecration; 2) f~~ that is, believing we have aiready received 

that we which have asked for; 3) and testimony to the fact that we have received if whether 

or not we have felt anythtng. The difference between Palmer's attihides and those of early 

Wesleyanism (see pp. 3-4 above) are trernendously significant. Whereas Wesley had 

originally believed in holiness as a life-long punuit, full of hard work and many failures, 

Palmer seems to be a foremer of the "narne it and daim it" theologies. Holiness is now a 

matter of the proper human steps, secured by faith, not by hard work and perseverance. Mrs. 

Palmer's influence on Pentecostalkm c m  hardly be overernphasized. Indeed, she has been 

called "the missing link between Methodist and Pentecostal spirituality."*3 

Charles G. Fimey 

In the decades before the U.S. Civil WarZ4, Charles Grandison Finney (1792-1 875) 

emerged as the best-known revivalist in the United States.= As such, he impacted the 

religious thought of America in several ways that would help to prepare the way for 

Penteco~talisrn.~~ Conventionally, in the Calvinistic pattern of the First Great Awakening 

under Edwards, salvation was h l y  in the han& of God alone. Little could be done to 

23 Henry Knight iïi, "From Aldersgate to Aaua: Wesley and the Renewal of Pentecostal 
Spirituality," Journal of PentecmtaI Z'heology 8 ( 1 996): 86. See also: W. Ralp h Richardson, methodisi 
Revivalism and the Baptists of Eastern British America in 1858." in A Fragile SmbiIify: Definition d 
Redefinin'on of MmDtime Boptis~ Ideniity, ed. David T. PriestIy (Hantsport, NS: Lancelot Press, 1994): 21-34. 

z5 NO& HLnory. 174. See also Charles G. Finmy, Mernoirs (New Yorlc AS. Bantes & Co.. 1876). 

26 Though beyond the %ope of thW work, detailed information on Finney's k v a i  rneaiurrs may be 
found in Charles G. Finney, Lectures on R&Is of Religion (New York: Fleming H Revell, 1868.) 



advance salvation to individuals or cornmunities. Al1 was the work of God, as the Fa11 le fi 

humanity so utterly depraved as to render al1 people incapable of choosing Christ When 

conversion did occur, it was the culmination of a long process of conviction and g ~ a c e . ~ ~  

Under Finney, however, the focus began to change dramatically. His revivalisrn 

was for the "whosoever will" and stressed the free will of man. Conversion was understood 

less as a process, and more as a crisis experience, gained in a moment of tirne.z8 This 

transformation in the understanding of conversion helped prepare the way for a similar move 

in the doctrine of sanctification 

These developments were a necessary prelude to what would follow. Once 
"crisis" ovenvhelrns "process" to make sanctification primarily an event 
occurring at a definite point in time - that is, when sanctification bas been largely 
absorbed into entire sanctification - and once the teleological thmt of Christian 
perfection is transrnuted into an initiatory experience that usually follows rapidly 
on conversion, the stage has been set for the reemergence of the Pentecostal 
formulation of entire sanctificatior~~~ 

John L. Gresham, in Charles G. Fhney's Doctrine of the Baprisrn of the Holy Spirit, 

argues that Fhney laid new ernphasis on the doctrine of Spirit-baptism. Not ody was the 

baptism essential for sanctification, but also for empowementfir service. "Finney's later 

discussions of the baptism in the Holy Spirit revolved around those two themes: 

sanctification and usehilness. The baptism was presented either as a cleansing, liberating 

experience or as an act of empowennent for rninistryM3o Fimey wrote, "If filled with the 

Spirit, you will be useful. You c m o t  help king useful. Even if you were sick and unable 

to go out of your room, or to converse, and saw nobody, you wouid be ten times more useful 

27 William W. Sweet, Religton in rhe Devefopmenr of American Culme 1765-1840 (Gloucester, 
Mass. : Peter Smith, 1 963), 148. 

28 I.D. Douglas, ed., Now 20th Cenhty Encyclopeedia of Religims Knowfedge, 2nd ed.(ûrand Rapids: 
Baker, 1991), 715. 

29 Donald Dayton, 7heo~ogkaI Roofs of Pentecartufism (Peabody: Hendrickson, 1993), 70. 

John L. Gresham, Charles G. Firmey's Doctrine of the Bqtism in the Ho& Sprrir (Peabody: 
Hendnckson, 1994), 15. See also Kaight, "Aldersgaie to Amsa," 88. 



than a hundred of those common sort of Christians who have no ~pirituality."3~ This 

tendcncy to interpret the baptism of the Holy Spirit in terms of sanctification and power for 

senice is an important theme, and one which will be of great significance for early 

Pentecostalism. 

Social and Theological Factors 

In the nineteenth century, several social factors helped prepare the way for 

Pentecostal ideas and theology. To be sure, the revival that swept across the American north 

in 1857-8 spread holiness thought as never before.32 Beginning in New York City and 

spreading to the Northeast before becoming a worldwide movement, it proved to be a 

powerful tool not only for the disserninating of holiness teachings, but also for propagating 

what would become Pentecostal rhetonc and themes. Everywhere the revival was discussed, 

it included the plethom of pentecostal imagery that was in vogue when describing such a 

move of God.33 

Other factors also conspired to support a major transformation within Wesleyan 

thought. Various issues of great severity combined to create splits in nearly al1 the major 

denominations. The sûuggle over slavery, for example, produced within Methodism the 

anti-slavery Wesleyan Methodist Connection and the Free Methodist Church. The upward 

mobility of denominations such as Methodism caused its own share of divisions, as some 

(such as the holiness movement) attempted to keep in contact with the masses. Further, the 

broad cultural optimism and push toward perfection that so characterized the first half of the 

19th cenniiy began to dirninish even before the Civil War. The dissolution of cultural 

E.E. S helhamer, ed. Fimy on Revival (Minneapolis: Bethany House Publi shers, nd.), 1 14. S e  
also Anderson, Vision ofthe Disinkrired, 441, who believes that Fimey placed more emphasis on power than 
perfection 

33 Dayton, k / o g i c a I  RWS, 74. 



supports for the doctrine of Christian perfection gave stimulus for ways to reexpress the 

doctrine in a culturally relevant rna~mer.3~ This tum towards a more personal and "spiritual" 

mooci arnong many holiness groups anticipated the coming Pentecostal style and message. 

The Holiness currents were increasingly, though not exclusively, the carriers of 
the experimental fidelity to the doctrine of entire sanctification. One of the most 
striking differences in mood between the antebellum advocafes of Christian 
perfection, especially those at Oberlin coilege, and the postwar proclaimers of 
Pentecostal sanctification is the earlier sense of "ability" and the latter search for 
"power." It may well be that the late Rineteenth century saw the decline of 
confidence, at least in some circles, in the ability of human effort to cope with 
gowing social complexity and a consequent growing search for the "power" 
either to cope or to sustain one through to better times. The Pentecostal 
formulation of entire sanctification may have played an important role in the 
"empowering" of the "pwerless". . . .35 

Finally, two theological factors may be recognized. First, it is possible to discern in 

the nineteenth cenniry a radical hirn to themes of the Holy Spirit and spirituality. The nse of 

spiritualism, Christian Science, and philosophical idealism al1 embodied this new focal point. 

in theologîcally conservative circles this deveiopment took the form of an increased 

emphasis on the Holy Spint.36 From this vantage point, the shift in Wesleyan thought to 

Pentecostal sanctification may be seen as the product of an increased interest in the Holy 

Spirit Second, the theme of perfection had always been controversial, and fidl of 

apologetical problems. m i l e  the shift t o m &  an emphasis on power over sanctification 

was clearly visible in certain circles, many scholars of Methodism continued to debate the 

theology of entire sanctification. William Burt Pope)' and John MileyJq both writing in the 

1st decade of the nineteenth century, declared openly that entire sanctification did not occur 

34 Tirnothy L. Smith, ReviwIism and SociuI Re/onn in Midnineteenth Cenfury Ametfa (New York: 
Abingdon Press, 1957), 178-224, 

35 Dayton, 7heoIogicul Roofs, 77. 

37 A Compedum of Chnsim Thcofogy, 3 vols. (New York: Hum & Eaton, 1890). 

Sysfematic 7heofogy, 2 vols. (New Y o k  Hunt & Eato~ 1893). 



through a second blessing of the Holy Spint. They m e r  admonished that any talk of Spirit- 

baptism for increased power alone was mistaken For example, Pope observed: 

There has ken a tendency among some teachea of religion in modern times so 
to speak of Christian perfection as to seem to make it the entrance into a new 
order of life, one namely of higher consecration under the influence of the Holy 
Ghost. That this higher life is the secret of entire consecration there can be no 
doubt. But there is no w a n t  in Scripture for making it a new dispensation of 
the Spirit, or a Pentecostal visitation super-added to the state of conversion . . . . 
In other words entire consecration is the stronger energy of a Spirit already in the 
regenerate, not a Spirit to be sent down fiom on high.39 

The debate intensi fied when holiness motifs crossed denominational lines into ot her 

theological contexts, especially that of the Reformed tradition. Thus in 1874, one such as the 

Methodist Daniel Steele, past president of Syracuse University, admonished CMstians to 

"cease to discuss the subtleties and endless questions arising ftom entire sanctification or 

Christian perfection, and al1 cry mightily to God for the baptism of the Holy Spirit . . . 

Whatever the reasons, the shift in focus did take place, and the consequences for 

Pentecostaiism cannot be underestirnated. 

Holiness Carnpmeetings. 

It would not be sufficient to conclude this section without some commentary on the 

role of the Holiness campmeetings. In the years following the American Civil War, the 

Holiness movement încreasingly adopted the language and beliefs of sanctification as a 

second blessing. The most important ins t i~ ion  of this movement was the National Camp 

Meeting Associution for the Promotion of Hoiiness in 1867.41 The cal1 to the campmeeting 

hoped "to realize together a pentecostal baptism of the Holy Ghoafl.Q From 1867 to 1 883 a 

Daniel Steel+ "Baptism of the Holy Spirit," Guide io Holines 20 (Fcbruary 1874): 3 8. 

j1 Nils Bloch-Hoeli, The Pentecod Mowment (New York: Humdties Press, 1964). 15. 

42 George Hughes, i?qs of Power in ihe Foresr Temple (Bosîon: I. B a t ,  1 873; reprint, Salem, Ohio: 
Allegheny Wesleyan Meuiodist Comection, 1975), 55. 



total o f  fi@-two national camps were he14 edch interdenominational, though dominated by 

Methodists. Synan believes that this may be properly understood as the beginning of the 

modem Holiness movement in the United States. It was responsible for birthing over 100 

new denominations, including that of Penteco~talism."~ 

Pre-Pentecostal Doctrine 

Perhaps most influentid spokesman on the Baptism of the Holy Spirit was Dwight L. 

Moody ( 1  837-1 899). In his book Secret Powefl Moody outlines what he believes is the 

cause for the lack of spirihial effectiveness in believers of his time - a failure to be 

empowered by the Holy Spirit. He distinguishes clearly between the reception of the Spirit at 

conversion, and the subsequent ernpowe~g for seMce. Unlike the later Pentecostais, he 

does not seem to clearly expound the notion of une future empowering, or Spirit-baptism. 

Moody leaves open the possibility of many occurring over the course of a lifetime, 

empowering and energizing the Christian for service. 

The Holy Spirit dwelling in us is one thing; I think this is clearly brought out in 
Scripture. And the Holy Spirit upon us for service is another thing. 

1 think it is clearly taught in Scripture that every believer has the Holy Ghost 
dwelling in Him . . . .But I want to cal1 your attention to another fact. I believe, 
today, that though Christian men and women have the Holy Spirit dwelling in 
them, yet He is not dwelling within them in power.45 

43 Synan, Holines-Pentecostuf, 37. The Keswick Movernent is another contributhg factor in the 
shifi £kom Wesleyan to Pentecostal doctrine. The influence o f  American holiness figures such as F i ~ e y  and 
Cullis was strongly felt in inritain as well. In 1875 a series of annual conventions commenced in Keswick, 
England. These events became a major center of late nineteenthentury hoiiness and spirituality. 
Theologidly, Keswick occupied temtory sornewhere in between the Holiness movement and the RevivaIist 
teacbings. Ti was concemed with the second blessing as an remedy for sin, but steercd clear of perfionisrn. 
Though not spelling out in exact similanty what was to becorne hown as Pentecostal d o d e ,  the Keswick 
teachings continucd the Wesleyaa emphasis on a second work, and the necessity of the Hoty Spirit for the 
completeness o f  the Christian life. See S. Barabas, So Great SzIvcûion (London: Marshall, Morgan & Scott, 
1952), v, and Knight "Alderme to Anisa," 91-92. 

(New York: Fieming H. Revel1 Co., 1881; repr. Ventusa, CA: Regal Books, 1987). 

45 Ibid., 47,s 1. 



Conceming the diEerence between the reception of the Spirit by the disciples in John 

20:2P6 and Acts 2, he writes: 

Now the Spirit had been given them certainly or they could not have beiieved 
And they could not have iaken their stand for God and gone through what they 
did . . . if they had not k e n  converted by the power of the Holy Ghost But now 
just see what Chna said: "You shall receive power, d e r  that they Holy Ghost is 
corne upon you; and you shall be witnesses unto me, both in Jenisalem, and in al1 
Judea, and in Samaria, and unto the uttermost part of the earth. Then, the Holy 
Spirit in us is one thing, and the Holy Spirit on us is another . . . .47 

Another well-known advocate of the Pentecostal view of sanctification and 

empowerment came from Reuben A. Torrey (1 856-1928)," the longtirne associate of 

Moody. While Torrey did not support the doctrine that would become the "initial evidence" 

position of Pentecostals, he nonetheless clearly expounded their views conceming the 

purpose of Spirit-baptism. He taught that "the baptism with the Holy Spirit is a definite 

experience of which one may and ought to know whether he has received it or not,"49 and "it 

is evident that the baptism with the Holy Spirit is an operation of the Holy Spirit distinct 

from and additional to His regenerating work"m 

In addition, he m e :  

The purpose of the baptism with the Holy Spirit is not primarily to make 
believers individually holy. 1 do not Say that it is not the work of the Holy Spirit 
to make believea holy, for as we have already seen, He is "the Spirit of 
holiness," and the only way we shall ever attain wito holiness is by His power. 1 
do not even say that the baptism with the Holy Spirit will not result in a great 

46 "And with that he breathed on them and said, 'receive the Holy Spirit'." New International Version. 

Torrey wrote several books on the Holy Spiriî, including fie Person and Work of the Holy Spi& 
(New York: Fleming EL Revell, Co., 1910; reprinq Grand Rapids: Zondervan, 1974); and The HolySpÏrii= Who 
He Is and Whar He Dues (New York: Fleming H. Revel1 Co ., 1927). 

f l  Torrey, Person and Work, 1 47. 

j0 Ibid., 149. 



spi ritual transformation and upii ft and cleansing . . . but the primary purpose of 
the baptism with the Holy Spirit is @ciency in testimony and seruice.51 

Conclusion 

This chapter has traced the doctrine of a second work, subsequent to conversion, 

through the writings of John Wesley, and into the theology of the foremen of 

Pentecostalism. We have seen the gradua1 comection between the baptism of the Holy Spirit 

and the second work. The movement From sanctification as the purpose of this work to 

empowerment for seMce was also unhurried, taking shape in the thought and teachings of 

individuals such as Mrs. Palmer, Charles Finney, D.L. Moody, and R.A. Torrey. Though this 

period was nfe with tensions between academic and popular writen, it is noteworthy that the 

doctrine of subsequence had supporters and teachers on both sides. Wesley, Finney, and 

Torrey were academic writers, while Mrs. Palmer and Moody were popularisers. From this 

rich background the theological ground had been tilled for the planting of the Pentecostal 

movement, with its unwavering emphasis on an empowering baptism of the Holy Spirit 

subsequent to conversion. 

Clearly, the foundation had been laid for the Pentecostal movernent to interpret the 

occurrences of Anisa Street in tems of the Baptism of the Hcly Spirit, as an empowering for 

service and witness. What M e r  developrnents occurred in Pentecostal thought over the 

Ibid., 155- 156. ltalics Torrey's. By the time the "Spirit of God" began to fa11 on worshippers at 
Anisa Street in 1905, the religiow world was weH prepared to understand the occurrence in terms of "the 
baptism of the Holy Spirit". The dominant issue for many involved in the debate, however, consisted of 
integrating the "perfection" and "cleansing" motifs of Westeyanism, with the increasing theme of "powern in 
Pentecostalism. The soIution of some, such as Mrs. Palmer and others, involved somehow cornbining the two. 
She suggested that "holiness is powerUand that "purity and power are identical." See Phoebe Palmer, The 
Promise of the Fatkr (E3 oston: H.V. Degen, I859), 206 and z&m, Pioneer Expertences (New York: W.C. 
Palmer, Jr., 1868). vi. Chartes Finney tended to undemtand the baptism in terms of both sanctification and 
power, as has k e n  demonstrated above. ûthers such as E.P. Ellyson and Russell Byrurn taughî that whm the 
Holy Spirit came in His ftllness, He cleansed the vesse1 h m  abiding sin, and through His indweliiig presence, 
empowered the believer for active s e ~ c e .  See E.P. Eiiyson, Docrrinai Snrdies (Kansas City, Mo.: Nazarene 
Pubtishing House, 1936), 106; and Russell Bryum, Ho& Spirit Baptism cmd the 2nd CIemhg (Anderson, ind.; 
Gospel Trumpet, 1923; repfit ,  Guthrie, Okla: Faith Pubtishing House, a.d.), 18. 



coming decades? How did the Initial Evidence doctrine gain such prominence and notoriety? 

Has the movement matured theoiogically since their earliest apologists fint espoused the 

Pentecostal distinctives? The answers to these questions and others will be found in chapter 

two, with an indepth examination of Pentecostal theology, both classical and contemporary. 



The Pentecostal Doctrine of Spirit Baptism: 
Classical and Contemporary 

Despite the rapidity of their growth and the success with which they have proclaimed 

the gospel, Pentecostals in general, and their theology in particular, remain the object of as 

much cnticism as applause. The Pentecostal case for the doctrine of Spirit-baptism will now 

be presented. Major Pentecostal writers and theologians will be studied to gain a clear 

understanding of the Pentecostai message. As representatives covering the 90 years of the 

movement are surveyed, it will become apparent that Pentecostalism has changed its 

theological stance very little, though the methods with which it defends itself have mahired 

with acadernic integrity. When faced with a critique such as Fee's, it is wise first to attempt a 

thorough understanding of Pentecostal theology in this area. Only then is one equipped with 

the necessary framework to evaluate Fee's work properly. 

Classical Understanding 

From the beginning, a majority of Pentecostals clearly tied the second work of 

Baptism in the Holy Spirit to an endowment of power. This followed directly on the path set 

for them by teachea such as Finney, Moody, and Torrey. Though some early leaders of the 

new movement were inclined towarck the "three blessing" view, which desired to incorporate 



Wesleyan sanctification teaching as well, the two stage theology took precedence. l Those 

who experienced the baptism of the Hoiy Spint at A.zusa,Z clearly believed it was to empower 

them for service. 

The Earliest Penïecostals c. 19 10 

Frank Bartleman, an eyewitness to the events at Anisa during 1 906- 1908 wrote, "But 

here we are the restoration of the very experience of 'Pentecost', with the 'latter raid, a 

restoration of the power, in greater glory, to finish up the work begun.It3 Another early 

member noted that the movement stwd for "the restoration of Apostolic faith, power and 

practice, Christian unity, the evangelization of the whole world preparatory to the Lord's 

return . . ."i Other early wrïters echoed similar strains. William J. Seymour, one of the 

"founding fathen" of the Anisa Street revival, declared: 

There is a great difference between a sanctified person and one that is baptized 
with the Holy Ghost and fire. A sanctified person is cleansed and füled with 
divine love, but the one that is baptized with the Holy Ghost has the power of 
God on his sou1 and has power with God and man . . . . When the Holy Ghost 
cornes in and takes us as His instruments, this is the power that convicts men and 
women and causes them to see that there is reality in serving Jesus Chnst.5 

The themes of sanctification and holiness, while stiil important to the Christian lifestyle, had 

al1 but disappeared fiom discussions surrounding the baptism in the Holy Spirit. 

See Knight, "Aldersgate to hua," 93, who notes that P h a m ,  Seymour, C.H. Mason, G.B. 
Cashwell, and Florence Crawford ail subscribexi to h h ' s  3 stages - Conversion, Sanctification, Spirit-baptism. 
The third stage was, of course, ~ d e n c e d  by tongues. 

For an eyewitness account of the the Azusa Street revival in Los Angeles, set Bartleman, kwsa 
Sireet; and i&m, Amher Wine of Revîwi (Pittsburgh, PA: Whittacker House, 1982). 

Quoted in E. Blumho fer, ed. M d m  Chnstan ReviwIs (Chicago: University of Chicago Press, 
1993). 148. 



Donald Gee and Myer Pearlrnan - 1930's 

Though the lack of any attempt to develop Pentecostal theological works before this 

time may seem unusual, as children of the Holineçs movement, Pentecostals felt no 

imrnediate need to write theologies of their own. "The centrai belief, the baptism in the Holy 

Spirit, was set on top of the commonly accepted conservative Chnstian orthodoxy."6 Not 

until the late 1930's did Pentecostals realize the importance of articulating and defending 

their beliefs to themselves, and the greater Christian world. 

One of the most influential eariy Pentecostal writers was Donald Gee (1 89 1-1966), a 

British Pentecostal leader, known to many as the "Apostle of Balance".' His most lasting 

influence m e  From his early books, written during the 1930ts, which strongly articdated 

and defended the Iargely misunderstood Pentecostal experience to both adherents and 

interested observers.8 "The baptism in the Holy Spirit is a distinct experience from 

conversion, which agrees with the clear testimony of the Scriptures (Acts 8: 16; 9: 17; I9:Z; 

etc.) When we are baptized in the Holy Spirit, we know it In the final analysis, it is not a 

doctrine but an experîence."9 His preference for experience over doctrine is m e r  

evidenced: "Doctrines about the Spirit are necessary and inevitable, but the dl-important 

question is not what we believe, but what we experientially enjoy."1° These quotations 

accurately capture the thought of Gee. He taught that there were three steps to the reception 

of Spirit-baptism, and that the clear evidence of such was tongues. 

Spittlw, "Theological Style," 296. 

O. D. Bund y, " Gee. Donald," in Dict io tq  oj Penrecad and Chartsrnatic Mowments, 3 3 1. Gte 
wrote more than 30 books and comibuted over 500 articles to Redemption Ticfrngs, the officia1 organ of the 
British Assemblies of God. 

Womack, ed., Pentecasid l%periertce. 5 1 . 



The first step is repentance. It means giving up d l  known sin, changing our 
attitude toward it, ceasing any conscious rebellion against God, and rehiming 
home to our Heavenly Father. The second step is baptism for the remission of 
sins. Baptism in water should be literally obeyed if we believe in the Lord Jesus 
Christ as our personal Saviour. The water of baptism cannot puri@ the soul, but 
in baptism, we witness to our personal faith in something chat does cleanse us 
from ail sin - the precious blwd of Christ. The third step is the promise. This 
third step is receiving. It does not imply much effort. The gift has already k e n  
promised and is, therefore, ours for the taking from the hand of Him who loves 
to give good gifts to His children. We ought not to wrestle and work to receive 
the Holy Spirit. l 

You may stumble at fint over the teaching that the scriptural evidence of the 
baptism in the Holy Spirit is speaking with other tongues and that it should be 
expected in every case as an initial sign. I firmly believe that if you ponder this 
with an open mind before the Lord, you will corne to see fiom the examples of 
the recorded mes in the New Testament . . . tbat it is really so. This sign 
unquestionably marks the divine choice for a simple, universal, and supematural 
evidence to seal the baptism with the Holy Spirit.I2 

Gee does not feel it necessary to debate the passages Pentecostals use to support their 

theology. Rather, he confidently States that the Pentecostal position agrees with the "clear 

testimony of scripture" - a teiling insight into the mentalit. of this early Pentecostal teacher. 

Another very influential figure in early Pentecostal theology was the Amencan Myer 

Pearlman (1898-1943).13 As a convinced Pentecostai, he undertook in 1937 to write a 

doctrinal summary called Knowing the Doctrines of the Bible.14 This work provided his 

classes with a text which until then did not exist. No other Pentecostal work has rnatched the 

circulation or longevity of his work. Since its appearance in 1938, this single volume text of 

less than 300 pages has been in continuous print. More than 125,000 copies have been sold 

l 1  Ibid., 44. 

l2 Ibid., 50. 

l 3  Sec G.W. Gohr, 'Teadman, Myer," D i c t t o ~  o f P e n t e c d  and Churismatic Movernenis, 684. 

l4 Springfield MI: Gospel Publishing House, 1937. 



in English alone, and served for many years as the standard Pentecostal theology text in their 

Bible colleges.15 His Iack of training considered, Palman wrote a very thorough summary 

of the work of the Spint. He notes the nature of the Spiric the Spirit in the O.T.; the Spirit in 

Christ; the Spint in human experience; the gifts of the Spirit; thc Spint in the C b ~ r c h . ' ~  

In his section on the Spirit in human experience, he discusses the role of the Spirit in 

empowering believers for service. "In addition and subsequent to conversion, a believer may 

experience an enduement of power whose initial oncorning is signalized by a miraculcus 

utterance in a language never learned by the speaker."" Pearlman acknowledges that the 

above conclusion has been chailenged, particularly by those who correctly observe that 

Chnstians know the Holy Spirit in regeneration and sanctification, yet fail to speak in 

tongues, or otherwise demonstrate His presence. He replies honestly, and is worth quoting at 

length, for here we see classical Pentecostalism at its best: 

It cannot be successfully denied that there is a real sense in which al1 t r d y  
regenerated penons have the Spirit. But the question naturally follows: M a t  is 
there different and additional in the expenence described as the baptism in the 
Holy Spirit? We answer as follows: 

There is one Holy Spirit, but many operations of that Spirit, just as there is one 
electncity but many operations of that electricity. The same electrkity propels 
streetcan, Iight our houses, operates refngerators, and perfoms many othen 
tasks. in the same manner, the one Spirit regenerates, sanctifies, energizes, 
illumines, and imparts special gifts. 

The Spirit regenerates human nature in the crisis of conversion, and then, as the 
Spirit of holiness within, produces the "fit of the Spirit," the distinctive feature 
of Christian character. 

But in addition to these operations of the Holy Spirit, there is another, havhg for 
its special purpose the energizing of human nature for special s e ~ c e  for Gd, 

l5 Spittler, "Theoiogical Style," 296-7. 

l6 Pearlmaq Knowing rhe Doctrines, 6 .  

l7 lbid., 3 10. For an interesthg study of the initial Evidencc doctrine, see Gary McGee, d Initiai 
Evidence (Hendrickson, 199 1 ), and PH- Wiebe, "The Pentecostal Initial Evidence Doctrine," Jounml of fhe 
Evangeficui The01~caI  Society 27 (1 984): 465-472. 



and issuing in an outward expression of a supernatural character. In the New 
Testament :lis experience is designated by such expressions as falling upon, 
coming upon, being poured out, 'king filled with, which expressions convey the 
thought of suddemess and s u p e r n a ~ e s s .  Al1 these terms are comected with 
the experience known as the Baptism with the Iioly Spirit. 

Now while fieely admitting that Christians have been bom of the Spirit, and 
workers anointed with the Spirit, we maintain that not all Chnstians have 
experienced the chaismatic operation of the Spirit. la 

Though not expounding in detail the Acts passages so cherished by later 

Pentecostals, he seems content to refer the reader to Acts 2,8, 10, and 19, where the tnith of 

his teaching should be apparent.19 In this statement, Pearlrnan has expounded the traditional 

Pentecostal theology on Spirit baptisrn, corresponding closely to the second blessing doctrine 

taught by both Moody and Torrey. in his view, Pentecostais do not dismiss the role of the 

Spirit in conversion. They do, however, point to an additional empowenng for service 

available by the Spirit, that is witnessed by obvious physical signs. 

Carl Brumback - 1947 

A longtirne Pentecostal pastor and speaker, Carl Brumback (19 17-87)" expanded a 

series of radio sermons fiom 1942 to 1944 into his significant defense of Pentecostalism, 

What Meuneth This?: -4 Pentecostal A m e r  to a Pentecostal Question.21 A telling insight 

into the Pentecostai mentality at this time is seen in Donald Dayton's suggestion that "Carl 

Brumback's classic apofogza for Pentecostalism is basically a defense of glossolalia"22 The 

importance of this observation should not be missed. At the time Bmback  wrote, 

- - 

Pearlrnan, Knowing the Ductn'nes, 3 1 1-3 1 3. 

See D.J. Wilson, "Bmrnbacù, Cari," Dic~ionury of Pentecostai and Charismatic Movernents, 100. 

21 (Springfield. MI: Gospel Publishing House, 1947). 

22 Donald Dayton, " ïhe Limits of Evangelicalism: The Pentecostal Tradition," in The Ydery of 
American Evongelicalism @owners Grove: IVP, 199 1 ), 38. 



Pentecostais contùiued to defend forcefully their understanding of tongues as evidence, while 

almost assuming the validity of subsequence. 

Brumback prwides an excellent example of the ctntinuity Pentzcostdism maintaked 

throughout the fint five or six decades of the movement. He examines five key passages 

from the book of Acts to support his position: Pentecost (ch 2); the Samaritans (8); the 

Disciple at Damascus (9); Cornelius' Household (1 0); and the Ephesians (1 9). Brumback's 

"exegesis" of the passages is, to the modem hemeneutical mina somewhat incredible. 

Though space will not permit an analysis of each of the five passages, sufficient insight will 

be gained fiom an examination of the passage detailing Paul's conversion in Acts 9. 

Bnimback refers neither to the Greek, nor the historicalcntical questions concerning this 

passage. He notes simply that although Paul has been sent to receive his sight and be filled 

with the Holy Spirit, no record is made of his receiving the Spirit, but ody of the retum of 

his sight. His continued explanation is worth reading verbatim: 

Of course, we ail conciude thai the wiil of God was accomplished in this respect 
as well as in the restoration of his sight However, if our non-Pentecostal friends 
insist on emphasking the absence in the record of Paul's speakmg in tongues, we 
can say, just as logically, that he was not filled with the Holy Ghost at that hour. 
How could there be any mention of tongues in the narrative, when there is a 
complete absence of mention of the experience of which the speaking with 
toogues is such a part? 

At the tirne that Paul was writing the First Epistle to the Corinthians it is certain 
that he possessed the gift of tongues (I Cor. 14 : 1 8). This king so, there must 
have been a first time when he was given this miracle of unerance. The logical 
place for this primary experience would have been, as in the case for al1 the other 
apostles, at the hou  when he was fiiled with the Spirit? 

The manner by which Brumback explicates proof of initial evidence fiom this 

passage is an excellent example of the pre-scholarly hermeneutic so often employed by 

classical Pentecostals. Though some will perhaps feel that littie has changed in the decades 



since, Pentecostals have made real progress in training themselves and utilizing al1 the 

modem hemeneutical tools available to thern, as will be seen in chapter three. 

Moden Pentecostalism 

Contemporary Pentecostals have deviated very little h m  the teachings of their 

fathers.Z4 Although their theology has remained essentially the sarne since their beginnings, 

the manner in which they articulate and defend their position has begun to change 

dramaticall y. 

Gordon F, Atter - 1962 

One of Canada's foremost authorities on the Pentecostal revival, Gordon Atter 

(1905 -) gives what he believes to be the answer to the question, "Who are the Pentecostals?" 

Having served for many years on the faculty of Eastern Pentecostal Bible College in 

Peterborough, Ontario, Atter was well acquainted with the questions so ofien put to 

Pentecostals regarding their theology. In his work, The Third Force=, he presents the origin 

and development of Pentecostalism; their organization and growth; the history of the 

doctrinal developments in Pentecostalism; and their missionary work worldwide. From the 

table of contents alone, we are able to see developmeat in the academic presentation of the 

Pentecostal position. 

Atter correctly notes the immense debt of Pentecostalism to Reformation teachings. 

The Reformers view on justification by faith, the Trinity26, the authority of Scripture, and the 

24 We note, however, the numbet of challenges Grom within concerning both the idea of subsequence, 
and the initia1 Evidence doctrine. For example, see the debate in chapters 4 & 5 ,  below. 

(Calcedonia, ON: ACTS Books, 1962; 3 rd. ed. 1970). 

26 The exception here wouId be the Oneness Pentecostais, who undermine the doctrine of the Trinity 
by advocating a 'Jesus only' position, Sec D.A R e d ,  "Oneness Peatecostalism," in D i c t i o ~  of Pentecod  
ami Chan'smutic Movemenîs, 644-65 1; idem, "Aspects of the Ongins of Oneness Penttxustalism," in Aspects of 
Pentecostal and Chan'matic Origim' ed. V, Synan (Plainfield, NJ: Logos lnternatiod, 1975): 143-168; also 
R Del Colle, "Oneness and Trinity: A Preliminary Proposai f b r  Dialogue with Oneness Perrtecostalism," 
Joirrtu11 of P e n t e c d  Theology 10/2 (1 997): 85-1 10. 



Person of Christ, are al1 fdly upheld by Pentecostalism. "Ji a surprisingly short space of 

time there developed r soundness of doctrine and unity of practice in most Pen?ecostal circles 

that was tniiy remarkable. Ahost  al1 of the doctrines held by the historic churches of the 

Reformation scon came to be the accepted basic doctrinal position of Pentecostal people 

everywhere."" Thus Atter, like many before and after hm, sees no need once ap in  to work 

through the commonly held Reformation theology. Rather, he concentrates on the 

distinctives of Pentecostalism. 

The basic distinctives of Pentecostalism are simply restated, with M e  or no comment 

made by way of defense regarding subsequence. He notes that Pentecostals believe in the 

baptism of the Holy Spirit, subsequent to conversion, available for al1 believers. The baptism 

is an enduement of power for witnessing and s e ~ c e ,  though other charactenstics such as 

holiness of life, boldness, and a passion for souk ought to be evident also. In addition, "They 

expect fiequent 'manifestations of the Spirit' in a Mler and richer measure than codd 

othenvise be possible. "28 

Initial evidence, however, continues to receive much attention Atter gives several 

pages to stating the Pentecostal position, complete with arguments From Scripture, 

conceming why tongues must be the evidence. He uses the story of Cornelius in Acts 10 and 

the Ephesians in Acts 19 to show that in each case, tongues was the evidence of Spint- 

baptism. The fact that Paul declareci he spoke in tongues, and commanded others not to 

forbid it, seems proof enough for Atter that tongues was the evidence required. Tongues are 

listed as one of the signs which follow those who believe (Mark I6:U) and since the New 

27 W d  Force, 122, 

28 ibid. 



Testament gives no indication that God intendcd to change the signs that followed, he 

concludes that tongues are for today as well.2" 

The fact that there are three or four signs given in Mark 16 seems to escape his notice, 

as does the f&ct that prophecy is given with tongues as the evidence in  Acts 19:6. No attempt 

is made to explain these incongruencies, which is typical of Pentecostal apologetics of the 

period. The Pentecostal position 1s simply stated, with supporting texts, withozd any eflort to 

defend the use of these te- /heologicaiZy. Pentecostals of this period d l  operated on the 

assumption that anyone who came to Scripture opedy and honestly could see the tmths in 

the passage related. 

Assemblies of God Conference on the Holy Spirit - 1982 

From August 16- 1 8, 1982, the Assemblies of God (USA) held a Conference on the 

Holy Spirii in Springfield, Missouri. Various prominent speakers from w'chin and without 

addressed the delegates on pertinent themes and issues. By this time there is a marked 

ciifference in the Pentecostal approach to articulating their distinctives. Whereas Initial 

Evidence was once the bone of contention, it is now deemed necessary to defend and explain 

the doctrine of subsequence. AMI Kingsnter, speaking on "The Baptism in the Holy Spirit - 
An Experience Subsequent to Regeneration," gives the greater part of his address to "proofs" 

thaî Spirit-baptism and regeneration differ. Drawing corn Acts 2, 8, 10, and 19, Kingsriter 

details how in each case, believers are "living below their privilege" and are subsequently 

baptued in the Holy Spirit. 

Greek is used as the speaker examines the differences between John 1 : 12 "To hem 

He gavepower to become the sons of God," and Acts 1 :8 "But you shall receive power." 

Though these wodd seem to speak of the same event by their use of the sarne word, 

29 ibid., 126. The reader should note that Mk 16: 17 is turtudy questionabte and problematic. See 
BM. Metzger, A Textua[ Commentary on the Greek New Tesmeni, 4th. ed. (New York: American Bible 
Society, 1995): 122-128. 



Kingsriter explains that "In the original Greek the two major New Testament words for 

power are used - exousin and dunomis. Exousia means the power of authority, and dunamis 

rneans power in action. Exousia is received at regeiicration, dunomis is received at Spirit 

baptism. 

T.E. Gannon, speakmg at the same conference on "Tongues as the Initial Evidence of 

Holy Spirit Baptism," demonstrates a similar awareness of the need for a more academic 

defense. He debates the proper method of interpreting narratives, and examines the five Acts 

passages which he feels makes his point, including Acts 8. Though his work on the evidence 

of Spirit-Baptism is clearly advanced over his predecessors, Gannon nonetheless makes 

similar assumptions that many in hermeneutics sirnply do not allow. In discussing Acts 8, 

for example, he notes that Simon saw something for which he affered money. From this he 

quotes several commentators who assure us that "tongues is the only thing that fits."" 

Today 

The present position of the Pentecostal Assemblies of Canada32, as stated in their 

O fi cial Stotement of Fundamental and Essent ial Truths, is as follows: 

nie baptism in the Holy Spirit is an experience in which ihe hliever yizlds control of 
himself to the Holy Spirit." Through this he cornes to know Christ in a more 
intirnate wayt4 and receives power to witness and grow spintually.3s Believers shouid 

Cor$erenct on the Holy Spirit Digest, Vol 1 . (Springfield, MO: Gospel Publis hing House. 1 982), 
159. 

32 Though it diffen very linle, the Assemblies of God (USA) position rnay be found in n.26 of 
Chapter Four. More sp&c information on the Pentecostal Assemblies of Canada may be found in GE. 
Milley, The Design, ~mplementaion. and Evufu~~~ion of a Stuày Gui& tu Accompony the Tm C d i a r t  
Penfecostals: A H~SION qf the P.A. O. C. @.Min. d i s ,  Acadia University, 1994), 4 1-79; and T. WA Miller, 
Canadian Pentecosrols: A Aistory of the P.A.O. C. (Mississauga, ON: Full Gospel Publishing House, 1994.) 

33 Man. 3 : 1 i ; Acts 1 5; Eph. 5 : 18. The foUowing mîptures are those given in the PAOC's Sl~llemeeni 
o/FunrtPnencal and h n r i 4 t  Tmihs, L 988. Page 5. 

j4 John I6:13-15. 



eaniestiy seek the baptism in the Holy Spirit according to the cornmand of ou. Lord 
Jesus Christ? The initial evidence of the baptism in the Holy Spirit is speakmg in 
other tongues as the Spirit gives ~ e r a n c e . 3 ~  This expaience is distinct from, and 
subsequent to, the experience of the new birth.38 

Though other recent Pentecostal authois39 have written on the baptism in the Holy 

Spirit, it may be noted that there is no new theological formulation beyond that of Pearlrnan 

or Gee. The theology of subsequence and initial evidence has not changed. A recent 

Pentecostal theology t eq4*  for example, begins by restating the pertinent article fiom the 

Assernblies of God Statement of Fundamental and Essential Tniths.41 It continues the themes 

of baptism as empowennent for service and as a gift to al1 believers.42 Howard M. Enin's 

1984 Spirit Buptism: A Biblical Irrve~tigation,~3 goes into great detail as it examines the 

Biblical support for the Pentecostal position, but deviates very little fiom Pentecostal 

doctrine as stated above. To be sure, this is a more academic presentation, but it continues to 

tow the party line faiWly. Other contemporary, well-trained scholars, such as Robert P. 

35 iI Cor. 3: i8; Acts 1:s. 

36 Luke 24:49; Acts 1:4,8. 

37 Acts 2: 14, 39; 9: f 7; 1 Cor. 14: 18. 

39 Besides the Pentecosai authors listexi above, the interested reaâer may wish to connilt non- 
Pentecostal sources for a presentation of Pentecostal theology. The fairest of  these are RM. Anderson, Vision 
of the Disinheritd, S. Durasog Bnghr Wimiof the Spirïk Pen!ecostafism T e ,  W.J. Hollenweger, n e  
Penteco~lais, 29 1 -523 ; John T. Nichoi, Pentecos&zlim, 1 - 1 7; Nils Bloch-Hoell, Tlte Pentecosmi Muwrnent, 95- 
176; and Harvey Co& Fire Frotn H e m :  The Rise of Penteco~laZ Spiniuality a d  the Reshaping of Religion in 
the Twenpfirsi Cerztz~ry (New York: Addi son-Wesley Publishing Company, 1995 .) 

William Menzies and Stanley Honon, Bible Docrn'nes: A Pentecosmi Perspec~ive (Springfield, 
Missouri: Gospel Publishing House, 1993). 

41 "Statment of Fundamentai Tmîhsn, Minutes ofîhe Thirty-Ffrh Generui Coumii of the Asemblies 
of God (Miami Beach, Ra, August 12- 16, 19731, 102. 

42 Menzies, Bible Doctrines, 121- 130- 



Memies> Roger Stronsta445 Harold Hunter,a William G.  MacD0na14~7 have examined 

their own Pentecostal thec'!ogy from an gcademic viewpoint. Each was able to maintain the 

traditional view of his Pentecostal denominationpg though in some cases offering new 

explanations and support for the Pentecostal case. 

Sorne Exegetical Consideratioos: The Key A& Passages 

How do today's Pentecostals defend their belief in a subsequed experience of the 

Holy Spirit when faced with mounting pressure from within and without to modify their 

views? Beginning in the 1970's. scholars from many backgrounds began to take 

Pentecostaiism seriously, and published works challenging the Pentecostal position. James 

Durin's The Baptism in the Ho@ Spirit> first published in 1970, has been Pentecostalism's 

most serious debating partner. With Dunn, F. Dale B r u ~ e r , ~  Michael Green,51 and othen 

Empoweredfor W i t n e s  The Spirit in Luke-ACIS, l o u d  of Pentecostai Theology Supplemcntary 
Series, eds. J.C. Thomas, RD. Moore, md S.J. Land, no.6. Sheffield: Sheffield Academic Press, 1994. 
Menzies, like Stronstad, is somewhat typical ofthe ncw Pentecostal scholar, in tbat he defends the traditional 
staternent of Pentecostal belief concerning Spirit-baptism, but is engaged in new ways ofdefendhg Penttxostal 
interpretations of the key Acts passages. Mcnzies, as with Suonstad, bas diligently sought to show that for 
Luke, the coming of the Spirit was priniarily charÎsmaticfvocationaI in funaion, not soteriological. Thus, the 
historical portions of Acts which describe the coming of the Spirit say  Iittle or nothin3 about saivation, and a 
geat deal about the importance of the charismaîic ernpowering of believers. 

45 The CharÏmatic Theology 01% Luke, 1984. 

46 Spirit-Baptim: A Pentecustaf A I t e m ~ i w  (New York: University Press of America, 1983). 

47 "Pentecostal Tlieology : A Classicai Viewpoint," In Perspectives on the New Pentecostalisin, ed . 
R.P. Spittler (Grand Rapids: Baker, 1976): 58-71. 

48 The exceptions here are Fee, who wilI be examined in chapter four, below, and Tak-Ming Cheung, 
"Understandings of Spirit-Baptism," Journal of Pen!ecoslc~i Theology 8 (1996): 1 15-128, wtio suggests that 
Evaagelicals, Pentecostals, and Roman Catholics al1 have something to contribute to ow understandings of 
Spirit-baptism. The û-uîh, he suggests, lies somewhere in a combination of these three views. 

(Philadelphia: Westmister Press). 

50 A neology of the Hoiy Spirit (Grand Rapids: Eerdmans, L 970). 

1 Believe in the Ho& Spirit, Revised ed. (Downers Grove, Ill: m, 1989). 



seriously challenged traditional Pentecostal theology, thereby forcing Pentecostalism to 

de fend itsel f academicall y. 

The measured response accorded these challenges has been the most detailed and 

cornprehensive upologia given to date by the Pentecostal movement. Further, Pentecostals 

have engaged the cherished texts of Acts that they use to support their theology of Spirit- 

baptism. Four in particular are cornrnonly used: Acts 2 (Pentecost); 814-25 (Simon the 

rnagician); 1 O:M46 (Cornelius); and 19: 1 0  (Ephesian disciples). The interaction as 

presented below is invaluable for understanding not just what Pentecostal theology is 

declared to be, but for a deeper appreciation of how doctrine is derived from the texts so 

ofien quoted, and how Pentecostalism answen the most senous hermeneutical and 

theological questions conceming these texts. 52 While the restatement of Pentecostalism's 

key beliefs is nothing new, their ability and desire to defend their beliefs on the academic 

playing fields is a recent development. 

Pentecost: Acts 2 

At issue in this passage is the purpose and meanhg of the Spirit's outpouring on the 

day of Pentecost. It is of special importance to Pentecostals, for it is the passage from which 

they are narned. Scholars are divided as to whether Luke intended the Pentecost outpouring 

to be a sotenological or charhatic function of the Holy Spirit. On the one side are those 

who believe that for Luke, Pentecost was an empowering, but was prirnartiy initiatory." 

Pentecost marks the opening of the next age in Luke's salvation history; the age of the 

church, which is the age of the Spirit. Pentecost is a "watershed in salvation-history, the 

j2 This is the mon RgniTicant advance over Classical Pemaostals, who simply preferrcd to state that 
the texts were clear: The baptism ocaireci after conversion on the key occasions, and on each occasion, the chief 
evidence of this was tongues. Hermeneutiics and serious exegesis were usualI y omitted. 

53 Wm Arkinson, "Penteconal Re~ponses to û u n n ' s  'Baptisrn in the Holy Spirit': Luke-Acts," Journui 
o/Penrecosral Theology 6 (1995): 92. 



beginning of the new age and new covenant, not for Jesus this tirne, but now for his 

disciples."" Others, such as John R W. Stott, emphasize four features of Pentecost: 1) It 

was rhe final saking act of Christ; 2) It equipped the disciples charismatically for their 

mission as witnesses; 3) It ushered in the age of the Spirit; and 4) It was the fust revival, an 

unusual visitation by God to the whole community.s~ 

Pentecostals tend to undentand Pentecost in terrns of the chansmatic e m p o w e ~ g  of 

individuais who, because of their faith in Christ, were already believers. Robert Menzies 

challenges D m ' s  assertion that the Pentecostal bestowal of the Spirit is the means by which 

the disciples enter into the New Covenant, and that it is "primarily initiatory, and only 

secondady an empowering."56 He suggests that Luke consistently portrays the Spirit as the 

source of prophetic activity, inspired speech, and special insight. He also observes that the 

striking parallels between Jesus' pneumatic anointing at Jordan and that of the disciples at 

Pentecost suggest that Luke interpreted the latter in terms of the former: Pentecost was for 

the disciples what the Jordan was for Jesus? ''The logical corollary is that at Pentecost the 

Spirit came upon the disciples in order to enable them to be effective witnes~es."5~ 

55 ïhe Spirit, the Church and the Worfd: ï k  Message of Acts (Domers Grove: (VP, 1 W), 6 0 6  1. 
Stott m e r  suggests that the continuing tensions between charismatics and non-charisrnatics stem f?om a 
failure to recognize al1 four elements of Pentecost. He acknowledges Stronstad's emphasis on the vocational 
aspect of the gift of the Spirit, but feels he "overstates his case" by arguing that according to Luke's theology, 
the coming of the Spirit was neither for salvation nor sanctification. n. 1 

% Dunn, Bapdsm, 54. See also M. Turner1 "The 'Spirit of Prophecy' as the Power of Israel's 
Restoration and Witness," in Wifness to the Gospel: The Theology of Ac&, ed I.K. Marshall and D. Peterson 
(Grand Rapids: Eerdrnans, 1998), 327-348, who emphasizes Lukels understanding of the charisrnatic presence 
ofthe Spirit as nessary for the 'Avatioa' of hl, tbat is, ber messianic restoraiion. Turner maintains that 
the charismatic gift of the Spirit is regarded by Luke as occuring normatively in conversion-injtiation. 

57 C. H. Talbert, L i f e r q  P a i ~ m .  T h e ~ I ~ c a l  Themes, and the Genre of Luke-Ac& notes four literary 
fean~res which Luke duplkates in order to tie Jesus' anoiaing with that of the disciples at Pemecost: 1) both 
Jesus and the disciples are praying 2) both accourrts place the descent of the Spirit after prayer, 3) both record a 
physicd manifestation; 4) in both accourrts the respective ministries are begun with a thematic m o n ,  
appealing to the fdfilfment of prophecy. Quoted in Menties, Empowered, 174. 



Others argue that Luke's usage of the phrase "filled with the Spirit", occurring some 

nine times, yields several conclusions. First, the g i f t  of the Spirit to the disciples is not an 

isolated or unique event. It is one of several occasions, both prior to and following 

Pentecost, when people are filled with the Spirit. Second, k ing  filleci with the Spirit is both 

an individual and collective phenornenon. Third, it is not a once-for-al1 experience, as the 

examples of Peter (Acts 2:4; 4:8; 4:3 1) and Paul (Acts 9:7; 139) demonstrate. Finally, filled 

with the Spirit always describes inspiration of some kind, usually prophetic. Each of these 

assertions challenges the notion of the Spirit as primarily an initiatory factor." According to 

Stronstad, the key to understanding this passage, as well as the rest of Acts, is to appreciate 

fully, Luke's theology as primarily charismatic - not soteriological. "In general terrns, for 

Luke, the Holy Spirit is not brought into relation to salvation or to sanctification, as is 

comrnonly asserted, but is exclusively brought into relation to a third dimension of Christian 

life - service."6* 

The Samaritans: Acts 8:4-25 

The Samaritan case presents a riddle (for everyone except perhaps Pentecostals): 

despite the belief and water-baptism of the Samaritan converts, they did not receive the Spirit 

until some time had lapsed To solve this enigma, scholars have suggested a number of 

reasons for believing not oniy that their response and cornmitment were defective, but also 

that Luke intended his readen to know ths. Fint, the Samaritans responded to Simon 

without deep discernent Luke uses the same verb rpoa&w (pay attention) of their 

response to both Simon and Philip, indicating a reaction to Philip's message and miracles of 

similar undiscerning superfïciality. Second, for the Samaritans, kingship was something 

. - - -  - 

59 Stronstad, Charismcik ïheobgy, 53 -54. 

60 ibid., 12. Stronstad's insinence on the charismatic and mt the dvific is likely a r a d o n  to the long 
history of interpreting Luke's intentions soteriologidly. 



special, and they looked for a h g  who wodd crush their enemies and exalt the Samaritan 

people. To the Sar-tans, Philip's message could only have been about this kind of king. 

Third, DUM makes much of the faa that Simon's belief was m o r d a v  TG OiAlmnc> not 

hl ~ 0 3  %iov. The use of the dative with nimdaiv, writes Dunn, signifies mere 

intellectuai assent. "This use of uim~i5eiv, unique in Acts, can surely be no accident on 

Luke's part. He indicates thereby that the Samaritans' response was simply an assent of the 

mind to the acceptability of what Philip was saying . . . ."61 

Though acknowledging the thesis put forward by Dunn, I.H. Manhall suggests that 

another view is preferable; namely, that because of the rift between the Jews and the 

Samaritans, God simpl y withheld the gifi of the Spirit until the apostles from Jenisalem gave 

their blessing to the saivation of these traditional enemies. With Peter and John's coming, 

God poured out His Spirit in support of the new believers.62 G.E. Ladd suggests that Peter 

and John, as leaders of the Jewish church, "needed the experience that God was moving 

toward the Gentile wodd, for they clearly did not yet have this vision."63 Another possibility 

is that the point of the passage is to teach precisely the opposite of the Pentecostal position. 

Luke's intent, according to this view, was to teach that Christian baptisrn and the gift of the 

Spirit oughi nor to be separated - the apostles arrived purposely to straighten out this 

unorthodox situation. "The Spirit is temporarîly suspended ftom baptisrn here 'onif and 

precisely to teach the church at its most prejudiced juncture, and in its stratepic initial 

missionary move beyond Jenisalem, that suspension cannot occur."w 

-- - 

l M n ,  Bqtism, 65. Donaid Guthrie, N m  Tesfament Theoiugv (Downers Grove, al: TVP, 198 1). 
agrees. "There was clearly sornething defective about both his ~hil ip's]  belief and baptism." 542. 

62 LH. Marshali, Acts of the Apostfes: An In~rduction and Commenfaïy. Tyndale Commentary Series. 
(Gtand Rapids: Eerdmans, 1 %O), 1 56-7; In agreement here is F f;. Bruce, The Acis of the Apxtfes, New 
international Commentary on the New Testament, ed. LK Marshall (Grand Rapids: Eerdmans, 1984) 182. 

63 A 7hedogy of the New Teslamerit, Rwised ed. (Grand Rapids: Eerdmans, 1993), 384. 

64 Brunnex, A ïkeology of the Ho& Spirit, 178. Italics Brumer's. 



Pentecostals have responded to attempts to see îhis passage in tems other than a 

subsequent blessing. Regarding the belief that the Spirit was withheld pending apostolic 

approval, one scholar asks why the same was not done with the Ethiopian eunuch (Acts 8:26- 

39 1.65 For some scholars, the main conceni has been to show that indeed, the Samaritans 

were believers pnor to their reception of the Spirit. Arrington lists three facts which clearly 

portray the Samaritans as believers: 1) Their faith was acknowledged as valid by Philip 

(v. 12) md the Jerusalem church (v. 14); 2) The Samaritans received Christian baptism. 3) 

Philip's ministry produced joy.66 

Ori the theory that the Samari tans' salvation was de fective, Howard Ervin challenges 

Dunnts assertion that when ntcmtkiv is used with the dative, it suggests no more than 

intellectual assent. He notes that there are over thirty examples in eleven books of the NT 

where aiose~eiv is used with a dative objecta D m  wishes to except those statements 

which refer either to "God" or "Lord", and EMn thus observes that the only fitting example 

remaining is Acts 26:27, in which King Agrippa gives intellectual assent to Paul's teaching. 

Ervin argues that for this text to be used, the experience of the Samaritans m u t  be shown to 

be commensurable with that of Agrippa. This is clearly not so, for the authenticity of the 

Samaritans' baptism at the han& of Philip was not called into question by Peter and John, as 

rebaptism was not required.68 The suggestion that u p o d p  implies the Samaritans 

responded to Philip without deep cornmitment is false, for Luke uses the same in his 

description of Lydia (1 6: 14), who "gave heed" to what Paul said and was baptized.(jg 

65 Humer, Spirit-Baprism, 83-84. 

66 îïre Acfs of the Apodes (Peabody: Hendrickson, l988), 88. 

67 H.M. Ervin, Conversion-Initiation and rhe Bapiïsm in llte Holy Spirit: An Engugiqg Critique of 
James Dunn 's "Baptim in ~ h e  Holy Spirit': (Peabody: Hendrickson, 1984), 28-9. 



Because the gifl of the Spirit is charismatic or vocational and is bestowed upon 
believea, then the temporal separation between belief and the reception of the Spirit, 
as is wident in the Samaritan narrative, poses no theological inconsistency or 
contradiction. The problem is with the presuppositions of the commentaton and is 
not with Luke's narrative? 

This type of exegetical analysis is proof of the growing theological maturity of Pentecostal 

Saul's Conversion: Acts 9: 1-19 

Again, at issue is whether one can discem in this passage a separation of the 

soteriologica1 and charismatic work of the Spirit in the three &y experience of Sad. Those 

who deny this possibility generally maintain two separate courses. The fim is that Paul was 

not actually converted on the road to Damascus. Many cornmentaton thus equate Paul's 

reception of the Spirit with his baptism, prefemng to believe that Luke is teaching the 

essential continuity of Christian initiation? Others suggest the three days are to be 

understood as one event. Michael Green, one of the most ment proponents of this view, 

presents a twofold support: 1) Paul decidedly favours one stage in his epistles; 2) Luke 

demonstrates the unity of the experience by the mamer in which he retells the event in Acts 

22: lof and ~ c t s  26: 1 2 ~ 7 2  

For al1 of the unique features and players in this passage, Pentecostais maintain that 

Luke here intended to teach that the charismatic work of the Spirit can be subsequent to 

initiatory salvation. This conclusion is based on three points. First, one mut  not impose the 

non-Pentecostal view of Paul on this Lukan text. An investigation into the Pauline literature 

suggests that, while Paul did seem to think of the experience as a united event, he nonetheless 

7' See William H. Willimon, Ac& herpretation (Atlanta: John Knox Press, 1988), 77; B m m ,  A 
lheology of rhe Ho& Spirir, 190; and Marshali, Acts, 172. 



lefi open the possibility that a time sequence could be involved. Second, only those with a 

sammental view of water baptism codd deny that Paul was converted three days earlier on 

the road to Damascus. In light of Paul's reputation, something must account for Ananias' use 

of &A+É to address Paul when he arriveci. Third, Paul's time with Ananias seem to have 

been for his healing, commissioning, and reception of water and Spirit baptisrn. Luke's 

second account in chapter 22 emphasizes only his commissioning and healing, while the third 

account in chapter 26 highlights only the commissioning. Thus it would seem that in Luke's 

mind, Paul's conversion did not occur with Ananias, but several days earlier.'3 

The Ephesian Outpou ring: Acts 19: 1-F4 

The majority of discussion surroundiag this passage concems how we are to 

understand paûq~e, translated nomaliy as "disciples". ' 5  If  disciples is understood to mean 

"Christians," or even "believers," then this implies Luke is writing about a goup of 

Christians who have not even heard that there is a Holy Spirit. Some suggest that though 

paûqr& normally does mean "Chnstians" in Acts, this case is unique, for it is the oniy time 

that is not preceded by the article 01. When Luke wishes to speak of the whole 

body of disciples as a single entity, he uses this noun with the article. When speaking of a 

smaller group he either qualifies his description by referring to "sorne" of the disciples, or 

uses a description such as the one we are dealing with, ' n v q  paût&'. "Luke's 

description of the twelve as ~ i v q  paûq~4 therefore probably implies that the twelve d.id 

73 Hunter, Spidt-baprisnt, 85. Pentecostals are generally in agreement with this view. See Amngton, 
Ac&, 99; Stronstad, Charismatic Theology, 68-69; and LMenÂes and Horton, Bible Doctrines, 137-138. 

74 The reader should note thaî this discussion foilows tfom the previous chapter descniing the 
teaching and work of Apollos. Though Apollos had "only the baptism of Johnn, he "taught accuraîely" 
conceming Chri* which Pentecostals see as instructive in the debate cancmiing the Ephesian disciples. 
Unfomtnately, the somewhat arbiuary chapter divisions of the King James Version separated these two 
passages. 

7s F.W. Gingrich and F.W. Danlrer, Shorter LeMcon of the Greek New T e m e n t ,  121. Gingrich 
points out that this word " = Christian" in most cases. 



not belong to 'the disciples' in Ephesus - a fact confirmed by their ignorance of basic 

Christian matters. 

Other scholars have focused on the description of these men as 'John's disciples.' 

Though Paul assumes that this was a group of Christian believers, the answers to his 

questions quickly convince him otherwise. "In answer to Paul's second question, they 

explained that they had received John's baptism, not Christian baptism. In a word, they were 

still living in the Old Testament which culminated with John the Baptist. They neither 

undentood that the new age had been ushered in by Jesus, nor that those who believe in him 

and are baptized hto him receive the distinctive blessing of the new age, the indwelling 

Spirit? Michael Green States it is  "crystal clear that these disciples were in no sense 

C hristians. "78 

Robert Menzies challenges the position that )iaûq~& does not mean "Christians" in 

this case. He notes that Luke also used the relative pronoun ~ i v q  with paûrlr6ç in other 

places, such as his description of Ananias (9: 10) and Tirnothy (16: 1). In addition, Luke 

deliberately mentions Apollos in connection with the disciples at Ephesus. Apollos' standing 

can hardly be questioned, for Luke indicates that he had b e n  "instnicted in the way of the 

Lord" and "taught accurately about Jesus" (1 8:25). Moreover, Apollos' preaching was 

delivered under the inspiration of the Spirit "ÇÉwv TG rrv&6pcmn. Thus Luke connects these 

disciples with Apollos, highlighting the similarity of their faith in Christ (hrough their 

baptism of repentance.79 

76 Dun& Boprism, 84. He is support& here b y Brunner, A k l o g y  ofthe Holy Spirit, 207-2 14; and 
Donald Guthrie, NT Theology, 547. 

'8 Green, I Believe, 135. S a  also Guthrie, NT Theology. 547. 



Authors on both sides have agreed that these men were believers. Arrington notes 

that Luke's use of p&qr& suggests this to be so*, as does F.F. Bruce: "But that these men 

were Christians is certainly to be inferred from the way iri which L&e describes them as 

'disciples'; this is a term which he comrnoniy uses for Christians, and b d  he meant to 

indicate that they were disciples not of Christ but of the John the Baptist (as has sometimes 

been deduced fiom v.3), he would have said so explicitly. 

A geat deal of scholarly ink has been spilled on the proper interpretation of the verb 

tenses of ÈA@ETE and mardaaw~g in verse 2. Again, the discussion surrounds the 

possibility of conversion without reception of the Spirit. Did Luke intend mmr3aamq to 

be a participle of coincident or antecedent action? Ought we to understand Paul as asking, 

"Did you receive the Holy Spirit when you believed?" or "afler you believed?" In verse 2, 

the participie follows the main verb and many thus translate it as coincidentai. This is then 

seen as prejudicing the Pentecostal position by directly linking belief and reception of the 

Spirit. F.F. Bruce notes, "The clause 'when you believed' rendea the G k  aorist participle 

r n m ~ w q  the 'coincident aorist partici ple' which is doctrinally important. . . . "82 

in the fuial d y s i s ,  it appears that the participle may either be translated as 

coincidental or antecedent.83 As Bruce has noted. it is doctrinally important how one takes 

this participle. Accordingly, many scholats insist that it is coincidental. To do otheiwise 

would jeopardize the position that subsequence is not taught in this passage. "While this is a 

possible understanding of the syntax [antecedent], it is undoubtedly a wrong understanding 

80 Amngton, Aca, 19 1. 

Bmce, Ac&, 365. Intertstingly, H.D. Hunter, a Pentecostal, is convinceci fiom this, the only 
example of rebaptism in Acts, that these men were not tnie believers, Spirif-6apti.m, 89. 

a ïhe Pentetxsials we wiil sumy in Rsponse will. of course, take the participle as antecedent 



of the phrase here in its context; it places an unwartanted stress on the 'after' and goes agaimt 

the constant New Testament association of the Spirit with conve~sion."~~ 

It would seem, however, that sorne bias exists in this interpretation - commentators 

are unable to read Acîs as a separate work from those of Paul. James Dunn is a good 

example of this. After describing those who take the participle to be antecedent as having "an 

inadequate grasp of Greek grammar,"8s he quotes a Greek grammar text as saying, "The 

action denoted by the Aorist Participle may be . . . antecedent to, coincident with, or 

subsequent to the action of the principal verb."86 He concludes: "As most commentaton 

recognize, a t a s ~ ~ a m e q  in 19:2 is a coincident aonst; it is Paul's doctrines7 that a man 

receives the Spirit when he believes."a The Ephesians were simply not tme Christians, a 

state which Paul irnrnediately sets about remedying. 

With regard to ntor~daavr~q as antecedent or coincidental, some Pentecostais have 

noted that in verse 6, the aorist participle hmûEwq precedes the pnnciple verb @ûa. The 

laying on of hands is antecedent to the reception of the Spirit. Therefore one rnight conclude 

that the participle of verse 2 is antecedent to the main verb in that vene as well. 'The 

Pentecostal doctrine (and experience) is therefore found to be compatible with both the 

context and the grammar of the passage."89 Stronstad believes that the focus of most research 

86 E. de W. Burton, New Testmeni M d  unâ Temes [1898], 5% in Dunn, Bgptism, 87. What those 
who understand this participte to be antecedent are lacking is Dunn's theological presuppositions, not a proper 
grasp of Greek grammat. 

" The charge that D m  has read Luke "with Paulint Ienses" wuld hardly be more substantiated. 

89 EMn, Spirit B q f i m ,  79-80. When a passage nich as this depends so heavily on one's doctrid 
position for interpretation, it is inappropriate to suggest îhat those with diffaing theological positions fiom your 
own possess inadequate Ianguage skills. For an excellent discussion of this issue see S.M Horton, What the 
Bible Says About h e  Ho@ Spirit (Springfield, MI: Gospel Publishing House, 1976), 159-16 1. 



is misguided. "Dunn's interpretation of this nanative demonstrates that he fails to understand 

either Luke or Paul. Paul's] question, 'Did you receive the Holy Spirit when you believed?' 

is not in an initiatory or soteriological context. The context is clear fiom the solution, which 

is an outburst of tongues and prophecy."90 There need not be tension betwcen the indwelling 

of the Spirit in the life of every believer and an additional experience of receiving the 

prophetic or chansmatic gifi of the Spirit. 

Excursus - Initial Evidence in Acts91 

The question of whethet the tongues-speech of Acts 2 is indicative of an "initial 

evidence" seems relatively unimportant to many non-Pentecostals. One writer concludes 

that tongues were not given at Pentecost for any kind of evidence, but rather in a 

missiological function of spreading the Gospel.92 1. Howard Marshall, in his commentary on 

Acts, fails to deal with the evidence question at all, prefemng instead to debate whether the 

tongues described were in any way similar to those Paul speaks of in I Corinthians 12-14-93 

For Pentecostais, the role of tongues as the evidence Spirit-baptism is obvious. Lt was 

the one, clear, unmistakable sign that the Spirit of Gad had fallen on those gathered. There 

seems to be linle need to "exegete" this passage in search of evidence for the Spirit's coming. 

Pentecostal scholars feel that the place of initial evidence, in this passage at least, could 

* This topic better fits as an excursus to the main point of subsequence. Essentially, while the effort 
to show the academic maturing of Pentecostalism has been weil borne out in the discussion on subsequence, the 
same cannot be said for Pentecostalism's defense of initial evidence. Robert Menzies acknowledges this 
directly: "Simplistic arguments fiom historiai prececîent . . . have been replaced with approaches that speak the 
language of modem herrneneutics . . . although this is perhaps not entirely tnit when it cornes to the question o f  
tongues a s  initial evidence . . . ." Empowered, 237. This will becorne clear as the foiiowing dialogue udolds. 

92 Bnuuier, A nteology of the Holy Spirit, 164; also B.V. Gîventa, "'You Wtll Be My Witnesses': 
Mission in the Acts of the Apodes," Missiology t O:4 (Oct 1 982): 4 13-25. 



scarcely be much clearer? The works which do comment on t h i s  issue note that tongues 

was the one manifestarion among others (wind, fire) which appears several other times at the 

occasion of Spirit-bapti~rn.~5 

When considering the Samaritans, F.F. Bnice is the closest to the Pentecostal position 

when he states, "The context leaves us in no doubt that their reception of the Spirit was 

attended by extemal manifestations such as had marked His descent on the eariiest disciples 

at Pentecost."" Othen admit that tongues-speaking may well have occurred in Samaria, but 

further conjecture on the issue goes beyond the text into mere speculation.* 

Pentecostals lean heavily upon the fact that Simon 'saw' the Spirit had been given. 

Though it would in fact make more sense for their position had Simon 'heard' the reception 

of the Spirit, they maintain the evidence mentioned was nothing other than glossolalia. 

Without bothering to show proof, French Amngton simply states, "Simon saw that the new 

converts were endowed with the Mlness of the Spirit. Their baptism in the Spirit was 

accompanied by the visible and audible sign of speaking in tangues."" 

Some Pentecostals fmd proof of initiai evidence in the Acts 9 nanative of Paul's 

conversion. Most scholars do not comment on the aspect of tongues in this passage, since 

glossolalia is not mentioned. Others are less hesitant, content to equate Paul's statement in 1 

Corinthianç 14:18 "1 thank God I speak with tongues more than al1 of you," with his 

94 The following works simply list Acts 2 as evidence of the initial evidence doctrine. RK. Levang, 
"The Content of an Utterance in Toogues," ParacIete 23/1 (1989): 15; "The Mial Physicai Evidence of the 
Baptism in the Holy Spirit," Position Paper of the Assernblies of God, 198 1, P d e t e  l6/2 (1982): 1-3.; A. 
Reuben Hartwick, "Speaking in Tongues: The Initiai Physical Evidence o f  the Baptism in the Holy Spirit," 
Puraclete 2913 ( 1995): 9. 

95 Mmzies and Horton, Bible Docirines, 136; Amngtoq Ac& 21. 

% Bruce, Acts, 18 1. 

97 See Brumer. A 7heoIw, 179; Marshall suggests that other signS such as immense joy, may have 
been suficient evidence of the Spirit's coming for Simon to desire it; the charismatic need not be assumed. Ac&, 
158. 

98 Amngton, ACIS, 89. Unfominateiy, this type of'interpraation in remimcat of the eariy 
Pentecostal's penchant for simply stating conclusions as they believed theni, *out proof or argument. 



reception of the Spirit in this passage. "Since Paul began speaking in tongues at some time, it 

is logical to assume he began when he was baptized in the Holy Spirit."w Though this kind 

of analysis may strengthen the Pentecostal's faith in hisher own position, it does little Tor 

their credibility among other scholars. 

The passage in Acts 10 conceming Cornelius is the Pentecostal's strongest case for 

initial evidencel", though as one might expect, non-Pentecostals see nothing in the text to 

suggest a case as dogmatic as the initial evidence doctrine. At issue is the y@ in verse 46: 

"For they heard them speaking in tongues and magnifying God."lOl Glossolalia is the 

conclusive proof of the Spirit's coming to those in Cornelius' household Initial evidence, 

however, is another matter.102 "We cannot tell for certain whether the gifl of tongues was the 

inevitable accornpaniment of the coming of the Spirit; the facts that it is mentioned so 

inFrequently and that Paul thinks of it as a special gifi not bestowed on al1 niemben of the 

church indicate that this was probably not an invariable sign . . . ."IO3 

Pentecostais beg to differ. Time and again they stress that those present "heard them 

speak with tongues" and this was without doubt, fhe sign that convinced those present that 

the Spirit had corne. 

Special interest attaches to the episode at the house of a Roman centurion, 
Cornelius. There, because of the ingrained prejudice of the Jews against the 

99 Inifiai Physcal Evidence, Position Paper, 3-4. This type o f  'logicai asswnptionn is baed wholly on 
the presupposition of tongues as initial evidmce. With this presupposition, the assumption certainly is logical; 
without it, it is highly debatable. 

loO hterestingly, although this passage is w d  in support of initial evidena, few Pcntecostals employ 
it in the debate over subsequence. 

See Robert W. Grave, "Use of  g m  in Acts 10:46," Pmaclete 22/1 (1988): 15- 18. 

'O2 For example, Ston notes that glossolalia in ihra instance was the indisputable evidence, but draws 
no conclusion about any kind of  invariable evidence; Acts, 192. 

'O3 Marshall, Ac&, 194. Italic's Marshall's. Brumer is even stronger in his rejection o f  ''initial 
evidence." He daims thai tongues-speaking in Acts is "a corporate, church-founding, groupnversion 
phenornenon, and never the subsequent Spirit-experience o f  an individual." A TheoIogy @the Ho& Spirit, 192. 



Gentiles, a convincing evidence was needed. Only one evidence was given to 
show that these Geotiles had received "the gifl of the Holy Spirit." The 
astonished Jewish believers "hesrd them speaking in tongues and praising God" 
(Acts 10:46), exactly as the 120 had done on the Day of Pentecost (Acts 2:4,11). 
Later when Peter was cnticized for going to the house of a Gentile . . . [he] 
explained that "the Holy Spirit came on them as he had corne on us at the 
beginning . . . .So if God gave them the sarne M .  . . as he gave us, who believed 
in the Lord Jesus Christ, who was I to think that I couid oppose God?" (Acts 
1 1 : 15- 17). The next verse shows that the apostles and other Jewish believers 
accepted the sign of speaking in tongues as the convincing evïdence of the 
baptism in the Holy Spirit: "When they heard this, they had no m e r  objections 
. . . . " 104 

The story of the Ephesian disciples in Acts 19 provides another example of the 

pattern of tongues following the reception of the Spirit. Some scholars choose to make little 

of this fact, stating in a m e r  similar to Dale B m e r :  "That the Ephesian converts here 

spoke in tongues is merely interesting - nothing more. " los Another cornmentator suggests 

that Luke depicts the Spirit's corning audibly, in terms of glossolalia, "for the sake of the 

reader. " lo6 

For Pentecostals, this is another important example joining Spirit-baptism and 

tongues. Tnie, the new converts also prophesied, but essential to Pentecostal theology is the 

pattern established. A quotation fiom a recently adopted position paper of the Assemblies of 

God will help make this c l m .  

In surnmary then, the Biblical record indicaies that speaking with tongues is the 
only phenomenon mentioned every time details are supptied concerning the 
baptism in the Holy Spirit. In those cases where details are not given, it is logical 
to assume that speaking with othen tongues accompanied the experience. And 
the apostles and other Early Church leaders accepted speaking with tongues as 
the initial evidence of the baptism in the Holy Spirit.lo7 

lo4 Menzies and Horton, Bible khines, 136. 

'O5 B n i ~ e r ,  A Theology of the Ho& Spirit, 2 12. 

Gerhard Krodei, Acts, Augsburg Cornmentary on the New Testament (Mnneapolis: Augsburg 
Publishing House, 1986) 358. 

Io7 "The Initial Physical Evidence," 7. Many opponeats would Wee, citing, for example, Paul's 
question in I Connthians 12:30, "Do alj speak with tongues" which is clearly rhetorically negative. Fee 
suggests that Paul's questions are not theological but practicai. "His rhetonc does not mean, 'May ail do this?' 
to which the answer wouid probably be, 'of course'; but 'ore dl, ab dl?' to wbich the answer is 'of course not'. 



Surnmw 

This chapter has traced the development of Pentecostal theological thought from their 

earliest defenders to conternporary theologiaïis. The growth from naive and prescholarly 

assumptions to academic maturity, particularly in the discussion of subsequence, bas k e n  

evident. Pentecostals can no longer be considered scholastically backward and out of touch 

with modem theological methods. Early Pentecostals were confident that their "plain 

reading" of the narratives conceming Pentecost, the Samaritans, Paul's conversion, Cornelius' 

house, and the Ephesian disciples, had wellestablished both the doctrine of subsequence and 

initial evidence. Contemporary Pentecostals continue to feel that the hermeneutical methods 

now used on these passages have kept Pace with the latest scholarship, and secured their twin 

doctrines for the future. 

Many scholars however, continue to feel that Pentecostals are 'reaching' in their 

defense of their distinctive doctrines. World-renowaed, imminent theologians and New 

Testament scholars have examined the passages used by Pentecostals an4 as has been 

illustrated above, found themselves wholly unable to support the Pentecostal doctrines. How 

is this possible? How are well-trained, intelligent indivîduals of Pentecostalism able to 

examine the sarne passages as their evangelical counterparts and reach such differing 

conclusions? Does the answer lie in their presuppositions, their desire to defend 

Pentecostalism regardles of what the texts may octually be intending to teach? Or are non- 

Pentecostal scholars determined to undercut what may be a valid Pentecostal theology? 

- -- - - - - - 

God 's Empering Presence, 194-5. Pentecostal writers tend to distinguish between the private use of tongues 
for personal edification (under which tongues as initial evidence would fall), and the gifi of tongues for use in 
the congregation. For example, R Meraies points out that 1 Corinthians l2:3O must be reconciled with 14: 5 (' 1 
would like every one of you to speak in tangues') and suggests that the resolution of this conflict is to view 
12:30 as  speaking to the issue of tongues in the congregarion, and 14:s as dealing with personal use. 
Empowereed/or WiIms, 248-9. Donald Gee agrees with this Iine of reasoning, suggesting "It is an incorrect 
applicatîon of the Word of God to connect Paul's remark concemhg one of the @fis of the Spirit with the initial 
evidence of the baptism of the Spirit. The two abjects are distinct and should never be connised." Pentecostd 
Expricnce, 166. See also Bible Doctrines, 140- 14 1. 



Despite the success with which Pentecostalism has expanded worldwide, their beliefs 

and theology are still not as well undentood as shodd be the case. Perhaps the answer to the 

radically differing theology lies in their view of scriphire, or in the hemeneutics Pentecostals 

use to arrive at the doctrines of subsequence and initial evidence. Although Pentecostals 

have of'ten been charged with using improper hemeneutics, few have taken the time to 

undentand just whether there is a Pentecostcrl hermenewic, and if so, whether this is 

responsible for their distinctive doctrines. Chapter 3 continues with a complete examination 

of the Pentecostal doctrine of scripture, and their hemeneutical praaices. 



CHAPTER ILI 

Pentecostal Doctrine of Eermeneutics: 
Classical and Contemporary 

Like many of their ancestors,l first-generation Pentecostals were strongly literaiistic 

in their interpretation ofscripture. It has been argued that Biblical authority more strongly 

governs Pentecostal belief and practice than does any of the other values more commonly 

associated with the movement.2 This view of the Bible is largely precntical and ahistorical, 

and has not proceeded from the outcornes of two centunes of scientific biblical criticism. As 

children of the Reformation, Pentecostals have inherited and strongly reaffirmed the 

evangelical Protestant tradition of biblical authority, al1 without the benefit of modem 

hermeneutics.3 

Though the fastest growing segment of Christianity today, Pentecostals have often 

been criticized theologically. It is argued that the Scriptures are understood inappropriately, 

and an improper hermeneutic is used to arrive at several of Pentecostalism's "distinctive" 

doctrines. 1s this in fact tme? Do Pentecostals understand Scripture differently than other 

' For a good study on the origins of Pentecostaiism see Dayton, Theologi~~i Rmfs of Pentrcos1~11ism; 
also H.H Knight, "From Aldersgate to Azusa"; and Anderson, fision of fhe Disinherited 

Russel P. Spittler. "Implicit Values in Pentecostal Missions." Missiology 16 (1988): 418. 



conservative Christians? 1s Pentecostal theology different in some respects fiorn other 

significant evangelid groups because of a different or even incorrect hermeneutic? 

To examine the issue properly, this chapter will consider Refonnation doctrines of 

scripture, following with the views of the "îûndamentaiists", and concluding with the 

contemporary evangelical comrnunity. It will be seen that Pentecostals fa11 within the 

Refomation stream of doctrine and share aspects of Fundamentalist and evangelical thought. 

Their hermeneutic, while originally quite pragrnatic, literal, and generally unscientific, has 

begun to evolve. Essentially, it now reflects their continued acceptance into and interaction 

with the evangelical world at large, and their own desire to theologize with increased 

academic integrity. Furthemore, the Pentecostal's willingness to allow expenence to assist 

in their understanding of Scripture may, in those passages which speak of a chansmatic life 

in the Spirit, enable the Pentecostal to grasp the material better than one not possessing this 

important fiame of reference. 

The Doctrine of Scripture - Comparative Survey 

One method by which we are able to evaluate Pentecostalism's view of Scripture is a 

comparative study of  other well-known and tnisted views fiom the Protestant world When 

placed against the teachings of the Reformers of times pst, or the Evangeiicals of the 

present, inconsistencies and unorthodox aspects of Pentecostal beliefs about Scripture, should 

they exist, will quickly become apparent. 

The Reformers: Martin Luther and John Calvin 

Luther's theology was decidedly Biblical, and implicitly maintained the sufficient 

authority of that Word for the faith and life of the churchJ though his views on Scnpture may 

David W. Lotq "Sola Scriptura: Luther on Biblical Authority," It~ferpretation 35 (198 1 ) :  259. 
Though beyond the sape  of this work, m e r  reading on the debate surroundhg Luther's theology of Scripttire 
may be found in such works as I. Atkinson, Mmin Luther and the Birth of Prote~lan1ism (Atlanta- John Knox 
Press, 1 968): 73-8 1 ; G.S . Hendry, The Ho& Spi& and Christian Theoiogy (Philadelp hia: Westminster Press, 



seem somewhat paradoxical. For while he considered the Bible to be the "oracles of God" 

before which humanity and its reason ml-t "doff its cap", he nonetheless held a bold cntical 

freedorn in his work? He was able to analyze the text cntically because for him, Biblical 

authority was denved from a correct understanding of Scripture.6 

For Calvin7, as for Luther, Scnpture is the witness to lesus Christ that God has chosen 

to gve His church for al1 ages? Calvin frequently uses phrases that suggest he believed 

Scripture was dictated fiom Heaven. "The law and the Prophets are not a doctrine delivered 

according to the will and pleasure of men but dictated by the Holy Spirit? He was far more 

likely simply to believe that problematic passages are t u e  than to seek explmations of 

them. Io Thus we may say that Calvin held to a theory of verbal inspiration, and as with 

Luther, interpreted Scripnire grarnmatically and historically, and as literaily as possible.1 l 

1956): 72-79; Paul Althaus, 7ïre Kbeology of Mwtin Luther, trans. RC. Shultz, (Philadelphia: Fortress Press, 
1966): 72- 104; and also H.G. Haille, Luther: An Elperimenr in B i o p q h y  (Princeton: Princeton University 
Press, 1980): 59-7 1. 

Ewald M. Plass, cd., Wha! Lufher Srys: .In .4n!holom, Vol. DI, (St. Louis: Concordiri, 1959), 1474. 

John Calvin, Imifirtes of fhe Christian Religion, ed. J. T. McNeiII, trans. F.L. Banles, 2 vols. 
(Philadelphia: Westminster Press, 1960) 1.4. 1-3 and 4.23. 1. Further reading on Calvin's theology of Scripture 
may be found in Karl Barth, n e  Theology of J o h ~  Calvin, tram G.W. Bromiley (Grand Rapids: Eerdrnans, 
1995); H. J. Forstman, Word anci Spirit: Calvin's Doctrine of Btblical Aurhority (Standford: Standford 
University Press, 1962); Ronald S. Wallace, Calvin's Dmrrine of the Word and kcrmenr, (Grand Rapids: 
Eerdmans, 1957); and B. Ramm, The Wirness of the Spirrf: An E.wy on fhe Confernporary Relevance of the 
Infernal Wirnes of the Hofy Spirir (Grand Rapids: Eerdmans, 1959). 

Calvin, Commentary on 2 Tim. 3: 16, VoI 21, 249. 

'0 Wallace, WurdandSacramenr, 110-1 11. 

"Literallyn is uwd here as opposed to "allegorically." the prwelant Roman henneneutic at the time. 
This shouId not be conftsed with a Iiteralistic approach., which neither Luther nor Calvin would have supponed. 
Their comrnents are in refirtation of the Roman practice of using allegory heavily, and must be understood as 
such. 



Modem Theological Positions: Fundamentalists and Evangelicalsl* 

Fundamentalists believe that ail Scripture is inspired by God, as men of old were 

directed by the i-ioly Spirit. l 3  They believe strongly in Biblical inerrancyls which deems 

necessary a very literalistic view of Scripture. Believers m u t  avoid an existential, 

al legorical or s ymbol ic approach to interpretation. No matter how specifically a passage 

may be addressed to a historic individual or situation, the literal rneaning of a text still 

contains significant truth for believers today. 15 

Evangelicals also believe in the inspiration of Scripture, and hold to the Bible as the 

Word of God. I6  As such, the Scriptures are authoritative in al1 matters of faith and practice. 

To accept the authority of Jesus Chnst is to accept the same of the written testimony 

concerning Him, and to accept His own view of the Bible.17 Indeed, any listing of the 

features o f  evangelicalisrn, no matter how minimakt in nature, wi11 usually include the 

inspiration and authority of Scripture as a supreme point of faith.18 

In recent years, however, a great deal of debate has spmng up in evangelical circles 

over the doctrine of inerrancy. Those who deny inerrancy while holding to infallibility19 

l 2  A detailed discussion of the rise of Fundamentalism, and its strong views of Scripture rnay be round 
in Mark A. Noll, ï3e Scanahl of the Evmgelical Mind(Grand Rapids: Eerdmans, 1994). esp. 59-149. 

l 3  Nomian Geisler, ed., lnemmcy (Grand Ebpids: Zondewan, 1980). 25 1. 

l 4  "Inemancy is the view that when al1 the facts become known, they will demonstrate that the Bible in 
its original autographs and cotredy interpreted is entirely true in al1 it affirms, whether that relates to doctrine 
or ethics or to the social, physical, or life sciences." Frorn P.D. Feinberg, "Bible, inemancy and Infallibility of," 
In Walter A. Elwell, ed. 7he Evangelical D i c r i o w  of Theolugy (Grand Rapids: Baker Book House, t 984), 
142. 

See Geisier, Inerrancy, 1 11 7- 147. 

l6 Millard J.  Erickson, Chrisrian TheoIogy (Grand Rapids: Baker Book House, 1985), 199 

l7 James 1. Packcr, G d  Hus Spoken (Grand Rapids: Baker Book House, 1979). 102- 104. See aiso 
John Wenham, Christ and the Bible (London: Tyndale Press, 1972). 

See Paul J. Achtemeier, 7he henspiration of Scripmre (Philadelphia: Westminster Press, 1980), 98; 
and David F. Ford, ed., Tite Mdern ïheologrm, Revised ed. (Cambridge: Blackwell Press, 1995), 132-1 33. 

L9 See W. Pmctor and I. Van Engen, "Infàllibility," In nie Evmtgeliml Dictionory ofiheology, 558- 
559. 



oflen interpret Scripture in a less stringent, less literal manner, giving more thought and 

attention to the literary forms of the Bible. More freedom is ailowed in understanding 

Scripture as allegory, symbolisrn, and other "forbidden" approaches.10 

The Pentecostal Approach 

Pentecostals view Scripture in much the same manner as their brothea and sisters in 

the Fundamentalist and Evangelical circles. "They have seen Scnpture as the inspired Word 

of God which is authoritative and wholly reliable. The Bible not only represents a witness to 

God, but aiso it is the very Word of God."?l Hollenweger notes that many goups believe in 

the dictation theory of inspiration, with a complete passiveness of the human scribe so that 

every word and thought of the author are God's." Many Pentecostals also confess the 

inerrancy/infallibility of Scripture, which contributes to their understanding of scriptural 

authority.23 Uitimately, it is the intemal witness of the Holy Spirit that confirms the Bible is 

the Word of God, brought forth by the Holy Spirit.24 

Classical Pentecostal Hermeneutics 

What may be said conceming a Pentecostal hermeneutic? What role does this play in 

the shaping of the Pentecostal distinctives? Are Pentecostal hermeneutical principles in line 

wîth other major goups of this centuy, or significantly different? When discussing a 

*O For a good discussion of evangelical herrneneutics see the chapter by J.I. Packer in Scriprure onJ 
Tnh; also M .  Eric kson, Evangelicd Inferprefarion: Perspectives on Henneneufical Issues (Grand Rapids : 
Baker, 1 993). 

2 t  Kenneth J. Archer. "Pentecostal Hermeneutics: Retrospect and Pmspmn, Jovntal of Pcnrecosral 
S~udies, 8 ( 1996): 67. 

" Hollenweger, The Penlecosrals, 29 1. 

23 G.P. D u f i i d  and N. M. Van Cleave, Foundations of Penrecostd nteo2og-y (Los Angeles: L.I.F.E. 
Bible College, 1983)- 16. 



Pentecostal approach to hemeneutics, it is important to distinguish between the Classical 

Pentecostals of early in the twentieth century, and their offspring oi the last several decades. 

For as their perception of education and academia changea so too did their thought and 

attitude towards henneneutics. 

Roger Stronstad believes Charles F. Parharnx is the "fountainhead" of 

Pentecostalism. M a t  makes him the Father of Pentecostalism is not the uniqueness of 

speaking in tongues, but the new hermeneuticaYbiblical understanding of this experience. 

"Charles F. Parham bequeathed to the Pentecostal movement its definitive hemeneutics, and 

consequently, its definitive theology and apologetics."26 

Parham's problem regarding the interpretation of Acts arose out of his conviction that 

Christian experience in the 20th century "should tally exactly with the Bible, [but] neither 

sanctification nor the anointing that abideth . . . tallied with the 2nd. chapter of 

Leaving for three days just before New Year's, 190 1, he left instructions with the students of 

his small Bible school to discover what the biblical evidence was of the Baptism of the Holy 

Spirit, so that they might have something concretely biblical to present before the world. 

When he retumed, the students reponed with one voice that while other things had occurred 

in Acts when the Spirit was outpourea the indisputable proof on each occasion was 

glossolalia. Eager to prove whether this was true, the students set about in prayer. The next 

day, the fint of these, Ms. Oman, spoke in tongues afier asking for prayer that she might 

receive the gift of the S p i n P  

25 See I. R Goff "Parham, Charles FOT" In Dictionaty of Pentecostal mid Chmismutic Mowrnenls, 
660-66 1. 

26 Roger Stronstad, "Trends in Pentecostal Hermeneutïcs, Part One," ParacIefe 22.3 (1988): 1 

27 Mrs. Charles F .  Parham, The Lije of Chades F. Parham Founder of fhe Aposrolic Faith Movemertr 
(Joplin, Mo.: Hunter Printing Co., 1930). 52. 

28 ibid., 56. 



Thus in the weeks which bridged the Christmas season of 1900 and the New 
Year 190 1, tongues was identified as the biblical evidence of the baptism in the 
Spirit and was confirrned by contemporary (20th century) experience. This 
kienttfication ofbiblical longues and contemporary charismatic erperience war 
a "Progrnatic" herrneneutic. This Pragrnatic hermeneutic passed into the infant 
Pentecostal movement as "oral tradition. " This tradition was subsequentiy 
"received" by church councils and codified in doctrinal statements. As a result of 
this codification of Parham's hemeneutics and theology, Pentecostal 
hermeneutics has existed in an analytical vacuum for the major@ of its bief 
history. *" 

Classical Pentecostals accepted the Fundamentalist-Dispensational propensity 

towards cornplete literalism ~holeheartedly.~~ The early Pentecostals' "operative pnnciple 

of interpretation was the conviction that exegesis is best when it is as rigidly literal as 

credibility c m  stand" for "when Pentecostals interpreted the Bible in a literalistic fashion, 

they did so in order to apply it directly to their immediate c0ntext."3~ For the Pentecostal, 

Biblical authority functions mainly through a hermeneutic of historical precedenta32 

"Anything written in the Bible was placed there to guide our lives, and if something o c c m d  

in Scripture, we might reasonably expect to witness the same today."]' Pentecostals 

understand Scripture to be essentially descriptive in function, and not generative, as is 

commonly belie~ed.'~ 

- 

29 Suonnad, "Trcnds," 3. Italics by the author. 

30 F. Arrington, "Dispensationalism", In Dictiorzary of Penrecostai and Charismatic Movements, 247- 
248. See dso GeraId Sheppard, "Pentecostals and the Hermeneutics of Dispensationalism: The Anatomy of an 
Uneasy Relationship," Pneuma 6.2 (1984): 5-33. Sheppard begins to trace the Pentecostal reliance on the 
Dispensationdists for cenain areas of doctrine, but fails to go far enough. His main point is to show how 
Pentecostals adapte- the Dispensational view of the Rapture of the Church for their purposes, as it digned with 
their belief in the soon, mysterious coming of Christ for His Church. Yet, Pentecostals retbsed to accept the 
Dispensational excesses of ecclesioiogy. Too little is made of the Pentecostal tendency to follow the 
Dispensationalists' henneneutics. 

l Fee, Gospel ond Spirit, 65. 

32 G. Fee, "Hermeneutics and Historical Precedent - A Major Probtem in Pentecostal Hermeneutics," 
in Gospel and Spirit: Im~es irt N m  Tesrament Hennenetîrics (Peabody: Hendrickson, 1991). 87. 

33 Spittler, Values, 4 t 9 .  

34 Scott Ellingron, "Pentecostalism and the Authority of Scripture, " Jmmai of Penrecosfd i'heology 9 
(1996): 17. 



For classical Pentecostal theology, much of the approach to hemeneutics can be 

found within the anri-intellectualism so prevalent in some aspects of the movement. "Their 

attitude toward Scripture regularl y has included a general disregard for scienti fic exegesis 

and careful ly thought-out hermeneutics. 5 Ofien, a practical hemeneutic takes the place of 

a scholarly one, itself symbolizing a sub-conscious rejection of Enlightenment secularism. 

Early Pentecostals were much more interested in orthopraxy than orthodoxy. "The writing of 

theological books and articles does not rise naturally among classical Pentecostals. Doing 

evangelism, on the other han& is their great ~trength."'~ 

Walter J. Hollenwegef s monumental study of Pentecostals, first published in 1968 

opens with these words, "To my fiends and teachers in the Pentecostal movement who 

taught me to love the Bible, and to my teachers and fiiends in the Presbyterian church who 

taught me to understand it."S7 This telling remark indicates a great deal concerning the 

classical Pentecostal's view of Scripture and hermeneutics. 

Kenneth Archer summarizes the information conceming the Classical Pentecostal view 

of Scripture with the following four points? Fint, because Scnpture is inspired, it is 

therefore wholly reliable and authoritative. Second, because Scripture is understood as the 

present Word of God to themselves, the historical distance between modem readers and the 

text is often not recognized or handled appropriately. Hermeneutics dealt primarily with the 

immediate context of the individual situation, concerned with what the Word of God had to 

say to a given problem or issue. Third, their interpretation was theologically based on their 

"full-gospel" presuppositions of a whole Christology. With Christ as the center of Scripture, 

35 Fee, G o v l  rmd Spirit, 86. 
36 Spittter, "Theological Style," 291. For additional information on the evangelistic thrust of early 

Pentecostalism see Murray Dempster, ed., Calleddhpowered; Grant McClung, "Explosion, Motivation, 
and Consolidation: The Historical Anatomy of the Pentecostal Missionary Movemen~" Missiology 14 (1986): 
159; and Gary B. McGee, "Assernblies of God Mission Theology," 166. 

37 Hollenweger, The Pentecosrals, xvi i. 

38 Archer, "Pentecostal Hermeneutics", 67-68. 



multiple interpretations and dimensions of meaning were lirnited. Fourth, the prime 

interpreter and preacher was the local pastor. Pentecostal clergy were, for the most part, "lay 

pùple who qui: their jobs."39 Education was not a priority, and at times was seen as a 

hindrance. 

Con temporary Pentecostal Hermeaeutics 

Decades have come and gone since the beginnings of Pentecostalisrn in this century. 

With them have come new approaches to both intellectualism and hemeneutics. The chiding 

statement above by Hollenweger has been replaced and updated. He now writes: 

Pentecostaiism has come of age. It is now possible to be filled with the Spirit, to 
enjoy the specific Pentecostal charismata and Pentecostal spirituality, to believe 
in Pentecostal mission, and at the same time to use one's critical faculties to 
develop them and to use them - as any other charisma for the Kingdom of Gad? 

A Canadian Pentecostal magazine recently featured an article enti tled The Essentid 

Need of Theology, which argues that Pentecostals must make even greater strides towards 

theological development. The author, David C. Slauenwhite, Maritimes Superintendent of 

the Pentecostal Assemblies of Canada, writes, 

Waving our Bibles in the air while whipping up a storm of excitement will not 
produce a spintuality that cm sunive the reaiities of life. Henneneutical 
hollowness with exegetical excess will set the stage for the eventuai embracing 
of heresy. Ministries with strong revivalistic emphases coupled with weak 
docirina1 knowledge, with heavy experiential services rnatched by light biblical 
teaching . . . create a climate of chaos and confusion. 

If only we would bring sound teachers in as quickly as we do sensational miracle 
workers. If only we chased afier expository preaching as much as we do exciting 
prophecies. If we loved knowledge as much as we lut aRer miracles, we might 
not be quite so prone to fa11 for the deceptions of the 

39 RP. Spider, "Scripnire and the Theological Enterprise: The View From the Big Canoe," En RK. 
Johnston, ed. The Use of the Bible in Theology (Adanta: John Knox Press, 1985): 75. 

W. HoUenweger, "The Cntical Tradition of Pentecostaf ism, " JmmI of Pentecosral ïheology 1 
(1992): 7,9. 



To be sure, Pentecostaiism has become more academic in its defense, and have 

tended to align themselves recently with evangelicais in their move towards adûpting 

conservative methods of historical criti~ism.~2 Yet, a difference remains. For the Pentecostal, 

Scripture can and does speak to the modem reader. Simply focusing on what the text may 

have originally meant is not enough. The Pentecostal insists on closing the gap between the 

two horizons. 

A hemeneutic that focuses only upon what the original inspired author meant . . . 
will not satisS, the requirements of a Pentecostal hermeneutic. The essence of 
Pentecostalism asserts that the spiritual and extraordinaxy experiences of the 
biblical characters are possible for conternporary belie~ers.~3 

There is then, in contemporary Pentecostal scholars, the continuing tendency towards 

modem academics while moving away From a hermeneutical system that is heavily slanted 

towards rationalism, and downplays the role of the Holy Spirit and/or experience." French 

Amngton notes, "The real issue of Pentecostalism has become hermeneutics, that is, the 

distinctive nature and function of Scripture and the roles of the Holy Spirit, the Christian 

community, grammatical-historical research, and personal experience in the interpretive 

proce~s."~s A fundamental pnnciple for Pentecostal scholars is that "Scripture given by the 

Holy Spirit must be mediated interpretively by the Holy Spirit."46 The Holy Spirit enables 

the reader to bridge the gap between the ancient authos of Scripture and the present 

42 Archer, "Pentecostal Hermeneutics," 74. 

44 J-C. Thomas, "Women, Pentecostals and the Bible: An Experiment in Pentecostal Hermeneutics," 
Jolrrnai of Pentecosid Studies 5 ( 1 995): 4 1 . 

45 F.L. Arrington, "The Use of the Bible in Henneneutics," Pneuma 16/1 (1994): 10 1. 

46 tbid., 104. 

47 [bid., 105. Further thoughts on the role of the Spint in hermeneutics may be found in Appendix 1. 



The question then rernains, "Do Pentecostals need a distinct herrneneutic to establish 

firmly their beliefs ana practices in Scripture?"48 In modem Pentecostalism. the majot-ity of 

the dialogue among Pentecostal scholars concerns whether there actually exists, or should 

exist, a distinct Pentecostal hemeneutic. At issue is whether the Pentecostal emphasis upon 

the Spirit produces a pneurnatological hermeneutic resulting in theological distinctives 

concerning the Spirit's role in the life of the Church and individual believers. 

William Menzies proposes that the c w  of the hermeneutical issue is actually 

methodology. He suggests three levels of a Pentecostal hemeneutic. Fint, is the inductive 

level, itself comprised of three varieties of inductive listening: declarative, implicational, and 

descriptive. The second is the deducrive level. Menzies points out that after one has 

conducted inductive hermeneutics, certain patterns or theological motifs, common eithcr to 

the whole of scripture or to a particular author, begin to emerge. While not stated 

specitically in scripture, these patterns and motifs are often essential for understanding the 

particular nuances of the texî. Finally, he describes what he calls the verflcation level. 

While others chide Pentecostals for their dangerous practice of exegeting out of experience, 

Menzies argues that it is dangerous to develop theology and hermeneutics fiom non- 

experience. If a biblical tnith is to be promulgated, then ir certainly ought to be verifiable 

and demonstrable in life. When Peter stood on the day oPPentecost and proclaimed "This is 

that," testimony about the experience, and exposition of Joel's prophecy fiowed together, 

hand in h a ~ ~ d . ~ ~  

Howard EMn, a one-time Baptist îumed Pentecostal, suggests a Pneumatic 

hermeneutic, based on the need for an epistemology firrnly rooted in biblical faith, "with a 

phenomenology that meets the criteria of empirically verifiable sensory experience (healing, 

Archer, "Pentecostal Hermeneutics, " 74. 

J9 William Menzies, "The Methodology of Pentecostal Theology: An Essay on Hermeneutics," 
In f k q s  on Apostolic Themes, Paul Elbert, ed. (Peabody: Hendrickson. I98S), 1- 14. 



miracles, etc.) and does not violate the coherence of rational categones."50 A pneumatic 

epistemology also "provides a resolution of (a) the dichotomy between faith and reason that 

existentialism seeks to bridge, though at the expense of the pneumatic; (b) the antidote to a 

destructive rationalism that ofien accompanies a critical-historical exegesis; and (c) a rational 

accountability for the mysticism by a piety grounded in solajide."51 Because Pentecostals 

allow the experiential immediacy of the Holy Spirit to infonn their epistemology, this contact 

with the pneumatic enlightens their hermeneutics in a way that may be considered beyond the 

traditional view of illumination. 

Pentecostal experience with the Holy Spirit gives existential awareness of the 
miracles in the Biblical world view. These events are no longer "mythological" 
(the view of Neo-orthodoxy), but "objectively" real. Contemporary experience 
of divine healing, prophecy, miracles, tongues, and exorcism are empirical 
evidence of the impingernent of a sphere of non-material reality upon our time- 
space existence with which one can and does have immediate contact. 
Awareness of and interaction with the presence of this spiritual continuum is 
axiomatic in a Pentecostal epistemology that affects decisively its herrneneutic? 

Pentecostals contribute most substantially to hermeneutics in the area of experience 

and venfication. Whereas Classical Pentecostalism tended to distinguish poorly between the 

horizons of reader and author, contemporary scholars are relying on their own experience to 

bridge that gap. The debate over whether there is a substantially different Pentecostal 

henneneutic is perhaps best viewed as a discussion of how Pentecostalism seeks to contribute 

to existing evangelical standards of hermeneutics. 

Another hot topic among Pentecostals is the question of postmodemism.53 The modem 

era, ushered in with the Enlightenment, promoted scientific rationalism, humanism, and 

50 "Hermeneutics: A Pentecostal Option," In Ecsqys on Apstolic nemes, 23. 

52 Ibid., 35. 

53 For an excellent surnmary of posnnodernism, see S .  Grent, A Primer on Postmdemimr (Grand 
Rapids: Eerdmans, 1 996); G.E. Veiîh, Jr. Posmodern &es: A Chrisiian Guide to Coniemporq Thought cmd 
Culture (Wheaton, nt: Crossway, 1994); J.R Middleton and B.]. Walsh, Tmlh is Siranger nüm it C/sed ro Be 



logical positivi~rn.5~ The children of modemism often challenged the tmth of Chnstianity on 

the basis of those cherished presuppositions.55 As the twentieth century draws to a close, the 

assumptions of modemism are being increasingly abandoned. Postmodemism is taking its 

place. The average person rnay be shocked by its creed: T h ,  meaning, and individual 

identity do not exist. These are social constructs. Human life has no special significance, no 

more value than plant or animal Iife. Relativism reips supreme. Christianity is again being 

challenged, but on a different front. Whereas the modem era rejected Christianity because of 

the dificulty in validating its daims empirically, postmodemism rejects the Christian claim 

to have the truth. Both Christians and modernists believe in truth. Postrnodernists do not.jh 

With its abandonment of rationalistic modem principles, some are debating whether 

Pentecostalism should somehow develop a distinctive hermeneutic in line with the best of 

postmodem values.57 The postmodem way of liberating readers to see for themselves the 

meaning within a text has a cenain ring of truth with Pentecostals. As a missionary 

movement, Pentecostalism must keep "in touch" with the values and philosophy of current 

culture. Yet, there remains much about postmodernity which directly contradicts Christian 

values and teachings. Is it possible to join such a movement with biblical herrneneutics? 

(Downers Grove, fl1: IVP, 1 995); and D.S. Dockery, The Challenge ofPos~modemism (Grand Rapids: Baker. 
1995). 

~4 G.B. Madison, ne Hrrmertetitics of Pos<n>oderniîy (Indianapolis: University of Indianapolis Press, 
1990), prologue, x. 

55 See Ramm prof est art^ Biblical Inierpreiorion, 63 -69 

56 Veith, Jr. P o ~ ~ e m  Times, 2 1 

57 For the comection between postmodernism and hermeneutics, see Madison, 7he Henneneuticr of 
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There appean to be four responses to this dilemma.5R 1 ) Yes, we ought to build a 

distinctive Peritecostal hemeneutic based on postmûdem pnnciples, Free from rationalistic 

Evangelicalism. One of the major supporters of ths view is Timothy Cargal? He has 

argued that not only is there a natural link between Pentecostaiism and other experience- 

oriented religion, but that the link also extends to the rejection of the grammatico-historical 

hermeneutic by both groups. Although some believe that Pentecostals have in fact moved 

towards the grammatico-historical method, Cargal notes that in general, the Pastor in the 

field still relies on traditional pre-critical methods of interpretation. Thus, the Pentecostal 

scholar could guide the Pastor in this line of interpretation, each striving to make the text as 

applicable as possible to the present audience. 

As a postmodem paradigm increasingly illuminates the thinking of our culture in 
general, any hermeneutic which does not account for its loci of meanings within 
that postmodem paradigm will become nonsensical and irrelevant. If for no 
other reason than that, we must move beyond the Fundamentalist-Modemist 
Controversy to explore the possibilities of a Pentecostal hemeneutic in a 
postmodem age.60 

2) No - We should reject the postmodem infiuence and build upon the foundation of 

an Evangelical hermeneutic. This is in fact what a majority of Pentecostal scholars have, 

unconsciously at least, been doing. Robert P. Memies61 responded to Cargai's article with a 

resounding 'Wo." First, he asserts that Cargal underestimates the ability of scholars to 

bridge the gap between the ancient and modem situations of the text. While we cannot gain 

5a The following categories are fiom Malcolm Brubaker, "Postmodmism and Pentecostals: A Case 
S tudy of Evangelical Hermeneutics," Evangelical Jm~mui 1 5.1 ( 1997): 39-44. 

59 "Beyond the Fundamentalist-Modeniist Controversy: Pentecostals and Hermeneutics in a 
Postmodem Age," Ptieuma 15.2 (1993): 163-187. 

60 Car& "Ponmodern", L87. h agreement with Cargal here is Gerald T. Shepparâ, "Biblical 
interpretation M e r  Gadamer," Pneuma 16 (1 994): 120- 13 5. 

6 1  "Jumping off the Postmodern Bandwagon," Pneuma 16.1 (1994): 115- t20. 



absolute certainty regarding historical matters, we c m  nonetheless gain knowledge. Second, 

the postmodern shift away fiom the text to the reader rnay be nothing more than a reactionary 

move against years of sterile, dry, biblical cnticism. Pentecostalism has seen the importance 

of the readers in the interpretative process for entirely different reasons. Finally, Menzies 

believes that the influence of Evangelical hermeneutics upon Pentecostaiism has been 

beneficial. The charge that Evangelical hermeneutics has been overly rationalistic is too 

broad, and without serious 

3) We should join Pentecostalism's concems with traditional hermeneutics. This 

approach sees the value of the grammatico-histoncal method, but with Pentecostal concems 

that the meaning derived is not stripped of its experiential dimension. The chief proponent 

here is Roger Stronstad. His work on the charismatic language of Luke-Acts utilizes a 

cntical methodology63 He believes there are five components to a Pentecostal hemieneutic. 

1)  Chansmatic experiential presuppositions; 2) the pneumatic; 3) genre; 4) exegesis; and 5) 

experiential verification.64 This is a clear wedding together of Pentecostal concerns with 

traditional evangelical hemeneutics. If the five components are exarnined clearly, only the 

fifth is seen to be at al1 distinctive. While the chansmatic presupposition may be Pentecostal, 

presuppositions themselves abound in every effort at hermeneutics, as do concems for the 

pneumatic, genres, and exegesis. 

Stronstad feels strongly that Pentecostals have much to offer traditional hermeneutics 

in the areas of pre-understanding and experiential verification. "The Charismatic experience 

of the Pentecostal - ministering in the power of the Holy Spirit, speaking in other tongues as 

the Spirit gives utterance, being led by the Spirit - enables him to understand Luke's record of 

62 Menzies, "Bandwagon," 1 17- 1 19. 

63 The Charismatic 7heoIogy of SL Luk (Peabody: Hendricko~ 1984). 
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the activity of the Holy Spirit in Acts better than the non-Penteco~ta1."6~ Clark Pinnock, in 

the forward to Stronstads book The Charismafic Theoiogy of St. Luke, writes, "We cannot 

consider pentecostalism to be a kind of aberration bom of expenentid excesses but a 20th 

century revival of New-Testament theology and religion. [t has not only restored joy and 

power to the church, but a clearer reading to the Bible as we11. "66 Stronstad interprets this 

further: 

Charismatic experience in particular and spiritual experience in general give the 
interpreter of relevant Biblical texts an expenentid presupposition which 
transcends the rational or cognitive presuppositions of scientific exegesis. In 
other words, [the Pentecostais'] charismatic experience is an expenential 
presupposition which enables them to understand the charismatic life of the 
Apostolic church, as Luke reports it, better than those contemporary Christians 
who lack this experience.67 

4) We should cautiously proceed to develop a postmodem Pentecostal hermeneutic. 

Arnong the supporters of this view is Kenneth Ar~her,6~..who feels that if Pentecostalism is to 

remain the relevant missionary force that it has been, elements of postmodemism are a must. 

He notes with approval the efforts of sorne scholars to bring Pentecostal spirituality and 

theology of the Holy Spirit to bear in their hermeneutical work? Archer would blend 

together the postmodem emphasis on the interpreter' s context with classical Pentecostal 

spirituali ty. 

Today some Pentecostals attempt to express themselves wiîh a purely 
modemistic hermeneutic (the histoncal-critical method), yet if Pentecostalism 

6s See Roger Stronstad, "Pentecostal Experience and Henneneutics." Paracle~e 2611 (1992) 15. 
Gary Badcock, Lighr of Tiuzir a d  Fire of love, agrees. See i 3 9- 144. 

66 Churismatic Theofogy, Fonvard, viii. 

67 'Experience and Hermeneutics,̂  17 

"Pentecostal Hermeneutics: Retrospat and Prospezt." 

69 eg. J.C. Thomas, "Women, Pentecostais, and the Bible." 



desires to continue in its missionary objective while keeping in tune with its 
classical ethos, then Pentecostalism m u t  have a postrnodem accent; an accent 
which is both a protest against modemity as a well as a proclamation to move 
beyond modemity; or better, fier the modem.7o 

Summay 

Throughout this chapter, we have seen that Pentecostalisrn remains within the realm of 

traditional Protestant views of Scripture. It has, however, undergone great change in its 

approach to henneneutics. Classical Pentecostalism tended to lean towards a Fundarnentalist 

approach, with its literalist, pre-scholarly exegesis of Scripture. Contemporary 

Pentecostalism differs little fiom other evangelical groups in its understanding of Scripture, 

and even in the hemeneutical methodologies used. The degree to which Pentecostals are 

willing to allow experience, (both as a presupposition and confirmation), to assist in the 

hemeneutical process, is their greatest difference with other evangelical groups and may 

prove to be Pentecostalism's most substantial contribution to hemeneutics. 

Pentecostal hermeneutics are evolving as their theologians work to accept what is 

good from the scientific and historical-critical methods, while seeking to preserve the tniths 

that are the hallmark of their movement, gleaned as they were from a very straightforward 

and honest reading of the Scriptures. Pentecostals are struggling to meet w w  challenges 

such as postmodernism, while seeking to engage other scholars in areas which they feel 

Pentecostalism has something beneficial to add 

An excellent example of this is Gordon D. Fee, a Pentecostal scholar who has used 

his immense exegetical skills to resvaluaie Pentecostal hemeneutics. Despite his 

background as a life-long Pentecostal, Fee's suggestions in the area of Pentecostal 

hermeneutics have been challenging, even threatening, to traditional Pentecostal groups. 

Though his intentions have been to increase the academic integrïty of his own denomination, 

while preserving the best of their pneumatic emphasis, the resultant clash with Pentecostal 

Archer. "Pentecostal Henneneurics," 80. 



theologians has been significant. Are Pentecostals able to accept heneneutical guidelines 

from the greater svangelical world without threaiening their distinctives? Fee's 

hemeneutical suggestions and the challenge to Pentecostalkm are examined in chapter four. 



CRAPTER IV 

Gordon Fee's Challenge to Pentecostal Theology 

When one thinks of Gordon Fee, henneneutics may come to mind as easily as New 

Testament studies per se, for throughout his career he has engaged the problems of 

interpretation and exegesis as readily as he has specific issues of biblical theology. When 

surveying his understanding of a given subject, as is the intent of this work, we must first 

delve into the hemeneuticd guidelines he has set for himself. It will become apparent that 

with Fee, it is somewhat impossible to separate his theology fiom his henneneutics, for in 

each instance, his theological stance has come fiom following his own interpretive pnnciples. 

Academic Trends in Interpretation 

Before examining Fee's proposals in detail, it will be useful to survey recent trends in 

the hermeneutical world. The aspects of Fee's thought echoed by most other evangelicals will 

quickly be distinguished fiom those which are his own contributions to the field While most 

of Fee's hermeneutical principles are agrred upon in wider evangelicalism, his effort to apply 

the principles of authonal intent and historical precedent to Pentecostalism is his greatest 

legacy . 

Since the Reformation, the mainstream of Christian scholarship has focused on 

hiçtorical-cntical exegesis. Following the principles espoused during that period, scholars, in 

a partial reaction to the traditional use of allegory in hemeneutics, began to focus both on 



- the original language and histoncal situation of a given text. According to this viewpoint, 

only after the reader has successfully figured out what Paul meant when writing Romans 8, 

for example, may one daim the right to appiy that passage to our situation. The intent of the 

author, the situation in which s/he wrote, and the range of meanings considered by the 

original audience are of the utmost importance in determining the correct meaning of any 

given text. l 

Herrneneutics received a boost in popularity with the 1960's advent of the "new 

hermeneutic."' Whereas traditional herrneneutics was concemed with the detailed principles 

of interpretation, the new hermeneutic looks upon this as merely a special problem within the 

much wider activity of interpretation. Its greatest exponent in the English-speaking world is 

A.C. Thiselton, who continues to write on the subject.3 Essentially, the new hermeneutic is 

an existedialkt way of reading a text. It presupposes that both the reader and the t ea  dwell 

in a "horizon" which govems the way in which meaning is understood and appropriated. 

The further removed a text is from our own horizon, the more diffîculty there is in 

transcending the cultural and historical differences. Considerations such as these have 

produced concepts such as "dynamic equivalence" in Biblical translation, and "cultural 

conditioning" in Biblical interpretation, as readen attempt to translate the culturally bound 

message of the Bible into culturally relevant terms for our generation? 

Another influentid trend has been the New Criticism, which argued that the usual 

concem for authorial intent was misguided. Proponents of this Mew were concerned to 

W.C. Kaiser Jr., and Moses Silva, An Introduction ru Biblical Herrneneutics (Grand Rapids: 
Zondervan, 1994), 235. See also B. Ramm, Prorestunf Biblical /nîerprelarion, Revised ed. (Boston: W. A. 
Wilde Co., 1956). 85-143, for an excellent discussion of  this method. 

See J.M. Robinson and J.B. Cobb Ir., eds., i3rr New Hermeneutic, New Frontiers in Theology, Vo1.U 
(New York: Harper & Row, 1964). 

3 See New Horizons in ffennerieu~ics: The Theory a d  Practice of Tramjîorming Bible Reading 
(Grand Rapids: Zondervan, 1997); and 7'he Two Horizons (Exeter: The Paternoster Press, 1980). 

ûerald Bray, Bibfimi ïnte'pretatiorr P m  rmd Present (Domers Grove, [II: [VP, 1996). 488-489. 
Also B. Ramm et al., Hennenartics (Grand Rapids: Baker, 1971), 130-139. 



refute the claim that the scientific method alone is able to amve at the truth. This approach 

treated the text as an arti fact independent of its author, for the original meaning of a given 

passage may have little relevance to the needs of the modem reader. "The meaning of the 

text always goes beyond its author, hence understanding is not a reproductive but a 

productive activity. The subject matter, not the author, is the determiner of the rneaning."s 

In Inferprefution Theory, first published in 1965, Paul Ricoe& challenged the notion that 

text is simply recorded speech, a dialogue placed on paper. In his view, this fùndamentally 

alters the nature of communication, and requires new presuppositions. These include the 

semantic independence of the text from the intention of its author, and the use of literary 

genres to provide the code which shapes the way a reader may interpret the t e ~ t . ~  

The rnost influential Arnerican on the hermeneuticd scene of the sixties was E.D. 

Hirsch,B who ran counter to the trends established by Gadamer and Ricoeur. Based on the 

work of EmiIio Betty, an Italian historian of law, Hirsch popularized the view that the 

meaning of a literary work is determined by the author's intention. He is best known for the 

following concepts. 1) The meaning of a passage is whatever the author has willed to convey 

by a particular sequence of words and signs; 2) The authoh tnith-intention provides the only 

genuinely discnminating nom for ascertaining valid or tme interpretations from incorrect or 

false ones; 3) The first objective of hemeneutics is to make clear the text's verbal rneaning, 

not its significance; and 4) The meaning of a text cannot change, but its significance to the 

Kaiser and Silva, Inrruàkction, 28-9. For further reading see Hans-Gcorg Gadamer, TNIh mid 
Merhd: Elemenis of Philosaphical Hennenmfics, English trans. (New York: Seabury, 1975; reprint, 
Crossroad, 1982). 

English trans. (Fon Wonh, Tex.: Texas Christian University Press, 1976). 
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reader cm and does change. If meaning were not determinate, then there would be no fixed 

nom by which to judge whether a passzie was being interpreted ~orrectly.~ 

General Bermeneuticai Principles of Gordon Fce 

Gordon Fee has been influenced by each of the trends discussed above. While 

prefemng the approach of the older historical-critical method, and the focus on authonal 

intent by Hirsch, his work nonetheless shows an awareness of the variety of modem 

approaches to hemeneutics, such as the emphasis on relevance in the New Hermeneutic. His 

willingness and ability to apply these hermeneutical approaches to Pentecostalism sets him 

apart from the others. He declares that "one does nothing more important in the formal 

training for Christian ministry than to wrestle with hemeneutics: the meaning and 

application of Scripture." 

The Inherent Arnbiguity of Scnpture - A Hermeneutical Challenge 

Fee maintains that the specific hermeneutical issues faced by evangelicalism lie 

within its doctrine o f  inspiration. He notes that the evangelical cornmitment to see Scripture 

as bah divine and hurnan creates its own set of tensions. The intersection of the divine with 

the human produces far more ambiguities than some feel cornfortable with. 

The buck stops there, at the text and its intent, as to what is infâilible. God did 
not choose to give us a series of timeless, non-culture-bound theological 
propositions to be believed and imperatives to be obeyed Rather he chose to 
speak His etemal Word thzs way, in historicaliy particular circurnstances and in 

in Kaiser and Silva, lntroducfiorr, 32. 

Io Fee, Gospel mdSpirir, Chapter 2, "The Evangelical Dilemma: Hermeneutics and the Nature of 
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every kind of literary genre. God Himself, by the very way he gave us this 
Word, locked in the ambiguity. l l 

In the debate between the natural unity and diversity of the text, Fee opts for what he 

tems the "radical middlet'. Our doctrine of Inspiration suggests that Scripture inherently 

contains ambiguity, accommodation, and diversity, each to varying degrees. Since God 

chose to give us His Word in this manner, our task is to hold each end of the spectrurn - 

histoncal particuiarity and etemality - with equal vigor. While we cannot generate the 

absolute certainly so sought by the fundamentdists, we can nonetheless move towards a 

higher level of commonality. The way towards this higher level is found at the crucial point 

of authorial intentionality - both human and divine. The task of the exegete and theologian is 

to discover and hear the Word in tems of God's original intent. Only then may we begin to 

ascertain its meaning for our own historical settingi2 

The Crucial Issue - Authonal htentionality 

Fee details why authorial intent is such a crucial issue, though it causes him the 

greatest problerns when dealing with Pentecostal distinctives, and generates the most tension 

among evangelicals. An insistence on authorial intentionality provides several benefits. It 

sentes as a corrective, limiting the possible marings  a text might be given.I3 Authorial 

intent gives us a way forward to constxuct our theologies in a t d y  biblical fashion. It will 

teach us that apparent contradictions in the text need not always be resolved or harmonized, 

but may stand together in healthy tension. Unity is found in the divenity.14 

l ibid., 33. In quotations of Fee, a11 italics are by Fee. See also G.E. Ladd, 7he New Trs~amerrr mrû 
Criricism (Grand Rapids: Eerdmans, 19671, 12. 

l 2  ibid., 35-36. 

i3 Fee, Gospef and Spirit, Chapter 3, "Nonnativeness and Authorial Intent - A Proposai Regarding 
New Testament hperatives," 43. As an example, he cites B.B. Wdeld's interpretation of "the perfect" in 1 
Corinthians 13: 10 as refemng to the canon of the New Testament. Since neither Paul nor his audience could 
have possibly understwd the text in this way, it cannot be considered the 'rneaning' of this text. 



Together with authonal intentionality, Fee is concemed with the marner in which 

evangelicals treat New Testament imperatives. The dynamic of the gospel and the Spirit 

must be restored to evangelical hermeneutics. First, the differing degrees and levels of 

imperatives in the New Testament m u t  be taken more seriously. 15 Second, Fee's 

commitment to promoting life in the Spirit is clear. "1 am urging something much closer to 

Jesus' own rejection of scribal models of interpretation in Matthew 5 in favour of an 

interpretation of the Law that is more biblically relational, based on the character of God and 

the gift of the Spirit."l6 At this level we see the ongiriality of Fee's thought, for while many 

others have advocated a more grace-centered approach to imperatives, Fee also includes life 

in the Spirit. One refhins fiom killing one's brother not because the Law forbicis killing, but 

because as children of God, bom of the Holy Spirit, we love one another. Unlike believers 

under the old covenant, New Testament believers have the empowering of the Holy Spirit to 

enable them to walk not after the Law, but in the Spint.17 

intentionality & Pa~icuIarity/Etemality 

Fee does not refrain from tackling perhaps the most difficult hermeneutical issue of 

all. The question is: Since God spoke His Word in historically particular circumstances, how 

much of the parficulurity irseifis a part of the eternal Word? I f  the texts cal1 us to practice 

hospitality, do we agree that washing feet (the particular) is a part of the eternal (showing 

hospitality)? It is obvious fiom the outset that this question is one of the harder for which to 

l 5  Abstaining from sema1 irnmorality, or clothing oneseif with hurnility. he suggests. are of a different 
kind and category fiom the guidelines for the exercise of prophecy and tongues in 1 Corinthians 14. 

l7 Fee, Pad. fite Spiri& and ~he  People of Gad (Peabody: Hendrickson, 1 W6), 123. See also 97- 109 
for a fiiller discussion. Fee's examples on this, such as tithing, will perhaps disturb sorne. He declares that 
tithing cannot be regarded as a Christian requirement, because to do so wouId be to read the New Testament 
through legal lenses. Rather, the gospeI teaches a generosity that emulates the lavish gifi of grace that was 
bestowed upon us. Evangelicals may here refiect the need for absolute autharity that drives many 
fiindarnentalists. 



proscribe systematically solutions. Fee recognizes this, and uses the role of women in 

ministry in light of I Timothy 2:8 to put foward some hermeneutical suggestions. Here Fee's 

hermeneutics may be observed in practice, and the inevitable outcorne when these are applied 

to Pentecostal distinctives understood more fully. 

It is undeniable that W. 1 1 - 12 forbid a woman to teach and dominate a man, but it is 

clear from the whole paragraph that this was only part of the problem, and not necessarily the 

most significant part. In addition, the greater concem is for women to take their place in 

society and in the church as befits a woman who professes faith in Christ! Now the difficult 

question. How do these instructions, with their ad hoc nature, apply to the twentieth century? 

How do we determine the etemal from the particular in this instance?'g He believes the 

solution is in recognizing the different types of statements in Paul's letten, each with a 

variety of intent.20 The difficulty lies with those statements that are hard to categorize 

consistently, because the eternality of the particulars is nowhere clearly stated, nor 

undentood. Fee's approach, significant for his other work, is to take this passage as  a whole 

and bring to it the cornpanion text of 5:3-16. 

This, then, is the point of the whole - to rescue these women and the church from 
the clutches of the false teachers. Their rescue includes proper demeanor in 
dress, proper demeanor in the assembly (including ieaming in al1 quietness), and 

l 8  On the rule of widows see Bonnie Thurston, Widows: A Womm 's Minisny irr the Em(y Church 
(Minneapolis: Augsburg/Fortress Press, 1989). 

l9 The inconsistencies in modem approaches to these issues are incredible. Fee points out that 
considerabIe Iiterature has emerged debating the role of wornen in ministry in light of W. 1 1-12, but not a single 
piece arguing that the church should Gare for its widows over sixty-five, as 5:3-16 clearly taches. Gospel and 
Spirit, 59-60. 

On one extreme is the example of Paul writing to Ernothy (2 Tim.4: 13) and asking him to bnng his 
cloak he had left in Troas. None ever consider trying to obey that particular text, simply because the 
particularîty of it is so obvious. On the other extreme are Paul's ethical injunctions in the second person plurai. 
We easiiy sense that they are somehow etand - we too should be compassionate, loving, forgiving, and 
Chnstlike. Despite writing to a certain audience, there is a latent universdity in Paul's intent. 



getting mamed and bearing children (one of the good works in v. 10, seen in light 
of 5 19- 1 O)." 

When faced with similar passages in Acts, where the eternality of the particulars is 

difficult to determine, Fee holds to what he believes is the purpose and overall point of the 

passage. In the Acts 19 narrative, for example, it is to relate the evangelism of the world by 

the power of the Spirit. His treatment of the Timothy passage well illustrates this approach.2? 

As the inconsistencies above demonstrate, many hemeneutical difticulties lie in the 

manner with which one acknowledges - or fail to acknowledge - the immense role that 

tradition in terms of denominationai hentage, and presuppositions play in the interpretation 

of Scripture.23 Fee believes the seiectivity of hermeneutics is for the most part reiated to 

traditions, not to exegesis. At the innocent level, for example, cultural or ecclesiastical 

assumptions are ofien read into a text. When someone from Canada reads Psalm 1252, "As 

the mountains are round about lenisalem," and thinks of real mountains, rather than the flat, 

elevated plain that surrounded ancient lerusalem, this has o c c ~ r r e d . ~ ~  Fee notes the 

incongniency of exegetes who argue vigorously for the eternal validity of 1 Cor. 14:34-35 

concerning the silence of women, but treat al1 else in the chapter, including the last injunction 

against prohibiting glossolalia, as historically particular. "Only prior commitments to one's 

2 1  Fee, Gospel andspirif, 59. Cf  AA Trites, "Women in Ministry - A New Testament Perspective," 
The Atlantic Baptist (April 1 ,  1987): 21 1-214; and Alan Padgett, "Wealthy Women at Ephesus: 1 Timothy 2L8- 
1 5 in Social Context," Interpretation 4 1 : 1 (January, 1987): 19-3 1. 

22 "It simply cannot be dernonmated that Paul intended 1 Timoihy 3: 1 1-12 as a mie in al1 churches at 
a11 times. in fact, the occasion and purpose of 1 TUnothy . . . suggest othenvise. 1 would argue, therefore, that 
the answer to Our hermeneutical question lies in the area of our obedience to the ultimate concem of the text, 
even if at tirnes the particulars are not carrieci over to the 'letter'." Gospel &Spirit, 59. 

23 One need only refer to Rudolph Bultmann's now-famous essay on whether it is possible to do 
presuppositianIess exegesis, and his resounding "No" to that question. See "1s Exegesis Without 
Presuppositions Possible?" In Eristence and Faifh, Shorter Wrifings of Rudoiph Buimann (Cleveland: Meridian 
Books, 1960): 289-96. 

2J Fee, Gospel ratdSpirit, chapter 5 ,  "Hermeneutics, Exegesis, and the Role of Tradition," 71. When 
one r a d s  the texts that speak of the Lord's Supper and thinks of an individual cup and wafer, passed dong to 
individuals who sit facing each othds  backs, and tacked onto the end of a preaching service, it has ocairred 
also. 



tradition could possibly allow for such hermeneutical inconsistency. "X Finally, tradition may 

lead us to ask specific questions of the text which are not otherwise legitimate. These 

questions then Iead us towards the kind of hermeneutical posture to which we are 

predisposed. For exarnple, to go to the text of Acts asking. "What is the evidence of Spirit- 

baptism?" may be asking a question of the text that it was not written to answer. The answer 

found, of course, can scarcely be the proper one? 

Summary 

Fee opts for the radical middle in the hermeneutical challenge associated with an 

inherent ambiguity of Scripture. This middle ground is the determination of authorial intent - 
both human and Divine. With this is his insistence on a Spirit-centered approach to New 

Testament imperatives, and a constant awareness of the impact of tradition upon one's 

henneneutics. These three principles are the foundation for Fee's reflection on Pentecostal 

hermeneutics and îheology. 

Bermeneutics and Pentecostal Tbeology 

With Fee's hermeneutical pnnciples in hand, one is now prepared to examine his 

theology on Spirit-baptism, particularly as it relates to his own denomination, the Assemblies 

of God. For though Fee daims to be Pentecostal in every regard, he nonetheless takes 
-- 

25 Ibid., 74. Fee illunates this f i h e r .  "1 have had similar interest in reading the reviews of the recent 
commentary on 1 Corinthians, which for the most part turned out to be rather positive. But in those parts of 
reviews where even favourable reviewers must offer words of caution to their readers, the two places where 1 
have been challenged most fiequently are on some observations 1 make about church order in 1 Corinthians, or 
lack thcrof, and about the charismatic phenornena It wilI surprise no one that the reviewers who have taken 
exception to the matters of church order are Anglicans and Lutherans, while Dispensationalists to a reviewer 
bemoaned my handling ofchapters 12-14. But alas,' one of them wrote, Dr. Fee is also a Pentecostal.' And 
then he went on to point out al1 the things wrong with my point of view, none of which, interestingly enough, 
were exegeticai points, and al1 of which were based on his prior, unquestionhg committment to his own 
hermeneutical tradition." A list of the reviews of Gospel ond Spirii and Empowering may be found in the 
Bibliography of this work. 

26 Fee. Gospel rmd Spirit, 7 5 .  



considerable exception to the stated form of two of their key (some would argue distinctive) 

doctrines: the baptism of the Holy Spint as a subsequent act following conversion; and the 

declaration that the evidence of such baptism is speaking in tongues.27 

Henneneutics and Historical Precedent 

Pentecostals admit to basing their theology of subsequence and initial evidence on 

historical precedent as found in Acts. Not that they are alone in this approach: the practice of 

infant baptism is made normative on the bais of historical precedent from church history, as 

is the required celebration of the Lord's Supper each week, or month. This hermeneutical 

issue, whether from Scripture or church history, is not unique to Pentecostals, but is found in 

many Christian groups. With specific regard to Pentecostal theology, we mut  ask exactly 

how the book of Acts is the Word of God, and thus inquire further as to how we are to decide 

which of the practices recorded in Acts are to be regarded as normative for believers today. 

The genre of the book must be taken seriously. Acts is historical narrative, and it was 

within this arena that much of the scholarly debate with Pentecostalisrn fint took place. 

Many have argued that one must distinguish between diductic and historical portions of 

Scripture, and that the didactic portions have primary importance for the formation of 

Christian doctnne. For exarnple, Donald Guthne declares, " We may observe at once that this 

27 For those who may not resall the oficial wording of the AG position, it is a a t d  as follows in 
Articles 7 & 8 of the "Statement of Fundamental Tmths," Minuies of fhe Thirty-Ffth General Councilof fhe 
Assemblies of G d  (Miami Beach, Fla., August 12- 16, 1973) 102: 

7. The Baptism of the Holy Ghost 

All betievers are entitled to and should ardently expect and earnestly seek the promise of the Father, the baptism 
of the HoIy Ghost and Fire, according to the command of our Lord Jesus Christ, This was the nomd  
experience of ail in the early Christian church . . . This experience is distinct fiom and subsequent to the 
experience of the new birth (Acts 8: 12-1 7; 10:44-46; 1 1 : 14-16; 15:7-9). . . 

8. The Evidence of the Baptism in the HoIy Ghost 

The baptism of believers in the Holy Ghost is witnessed by the initial physical sign of speaking with other 
tonpes as the Spirit of God gives them utterance (Acts 2:4). The speaking in tongues in this instance is the 
same in essence as the gift of tongues (1 Cor. 12:4-10,28), but different in purpose and use. 



evidence from the book of Acts does not provide us with any reflection on the theology of 

the Spirit. It is wholly concemed with his activity. . . .The theological exposition of the 

doctrine of the Spirit did not fit into Luke's purpose in Acts, but cornes tn fuller expression in 

the epistles."28 Second, it was declared that what is clearly descriptive history in Acts must 

not be translated into normative expenences for the ongoing church.29 Fee does not deny that 

theology abounds in Luke's work. Rather, he sirnply pleads for one to remember that Luke 

cast his theology in historical narrative, and for anyone concerned with good hermeneutics, 

this must be taken serio~sly.3~ 

The key to determining what may be didactic within a framework of historical 

narrative is, as seen for Fee above, the role of authonal intent. 

Although Luke's "broader intent" may be a moot point for some, it is a defensible 
hypothesis that he was tryng to show how the church emerged as a chiefly 
Gentile, worldwide phenomenon from its origins as a Jenisalem-based, Judaism- 
oriented sect of Jewish believers, and how the Holy Spirit was ultimately 
responsible for this phenomenon of universal salvation based on grace alone.3' 

This understanding of Luke's primary intent has significant implications for Fee's 

theology as a Pentecostal. For example, when discussing the conversion of Cornelius, he 

29 See, for exarnple, Clark Pinnock and h t  Osborne, "A TNce Proposal for the Tangues 
Conrroversy," Christimity T* 16 (Oa.8, 197 1): 6-9; John R W. Stott, The Baptism and Frdlness of the Holy 
Spiri! @owners Grove, al.: IVP, 1964), 8; and Anthony Aoekema, Hofy Spirit Baptim (Grand Rapids: 
Eerdmans, 1972), 23-24. 

30 Gospel and Spiri!, 90. Pentecond scholars are quick to point out that there is renewed recognition 
of Luke a s  a theologian. I.H. MarshalI's, Luke: Hisrorian and î%eologi4n, Contemporary Evangelical 
Perspectives (Grand Rapids: Zondervan, 1970; revised ed., Downen Grove: iVP, 1998) has been called "An 
important shift in evangelical thinking." See R.P. Menzies, "The Distinctive Character of Luke's Pneumatology, 
" Paraclete 25 (1 99 1): 20. Also signi ficant is Witness [O the Gospel: The Theology of Acts, ed. LH, Marshall 
and D. Peterson (Grand Rapids, Eerdrnans, 1998). Marshall A t = ,  "Luke was entitled to his own views, and the 
fact that they differ in some respects Eom those of Paul shouId not be held against him at this point. On the 
contrary, he is a theologian in his own right, and must be ueated as such." Historian mid Theofogian, 75. W.W 
Gasque, in his masterfU1 A History of the Interpretation of the Acts of the Apsrles (Peabody: Hendric kson, 
1375; reprint I989), includes two chapters on Luke the Theotogian, pp. 136-163 and 25 2-305. 

Fee, Gospel and Spirit, 9 1. 



notes that this falls in line with Luke's intention. The historical narrative concening 

Cornelius matches Fee's speculation on Lukets intent, for this is the account of a Gentile, 

whose conversion is directly arranged by the Holy Spirit, through one of the Jenisalem 

apostles. "Whatever else one gleans from the story, whether it be the place of visions in 

Christian guidance (!) or the nature of Christian conversion, such gleanings are incidenrai to 

Luke's intent. This does not mean that what is incidental is faise, that it has no theological 

value; it does mean that God's word for us in that narrative is primarily related to what it was 

intended to teach. "3' 

In what is of supreme importance to Pentecostal hermeneutics and theology, Fee 

outlines three specific principles regarding hermeneutics and historical narrative. Essentially, 

these are as follows. 1 )  Authorial intent is the chief factor in detennining normative values 

from narratives. 2) That which is incidental to the primary intent of a narrative cannot have 

the sarne didactic value as the intended teaching, though it may provide insight into the 

author's theology. 3) For historical precedent to have normative value, it must be 

demonstrated that such was the specific intent of the author. If the author intended to 

establish precedent, then such shodd be regarded as normative.33 As anyone familiar with 

Pentecostal hermeneutics and theology will quickly realize, the preceding " yidelines" 

commence the challenge of the Pentecostal position for çubsequence and initial evidenke, for 

both are based on the assumption that Luke intended to teach these doctrines from the related 

narratives in Acts. Pentecostals have responded forcefidly, yet creatively, to Fee's 

guidelines. Their response is the subject of chapter five, below. 

32 Ibid. 

33 Ibid., 92. 



In general, Fee believes Christian theology may be divided into three (or four)-'4 

catrgones: 1) Christian theology (what Christians believe); 2) Christian ethics (how 

Chnstians ought to behave); and 3) Christian experience or practice (what Christians do in 

terms of religious practices). These must be further defmed in ternis of primary and 

secondaq importance, depending on whether they are derived frorn imperatives, or 

incidentally by analogy or precedent.35 Astutely, he notes that almost everything Christians 

derive from Scripture by way of precedent is in the third category, Christian experience or 

practice, and always at the secondary level. This is not to Say that secondary statements are 

unimportant; we simply cannot treat them as identical to primary statements based upon clear 

Fee wades fùrther into the debate with his fellow Pentecostals: 

The doctrine of a baptism in the Holy Spirit as subsequent to conversion and 
accompanied by longues seems to belong to the secondary level of doctrinal 
statements in my third category. That believen are to be (or keep) filled with the 
Spirit, that they are to walk and live in the Spirit is at the prîmary level and 
normative. When and how one enters the dimension of Christian experience, 
although not unimportant, is not of the same "normative" quality, because the 
"when and how" is based solely on precedent ancilor analogy.37 

34 This was one of the few changes 6om Gospdanà Spiriil to How CO R e d  the Bible. published 
several years later. Its impetus m e  tiom a specific challenge by R Stronstad that the last category must be 
divided into two. More detail on this in chapter five. 

35 Fee, Gospel and Spirit, 93. See aiso How to Read. 1 O 6  1 08, for the same material rephrased for the 
layperson. By way of example, in the fist category, we rnight consider the deity of Christ primary; how the 
two natures concur in unity is secondary. T h t  Scripture is the inspirai word of God is primary; the precise 
nature of inspiration is secondaq. With respect to Christian ethics, general maxims such as love for one's 
enemy, and unlimited forgiveness are primary; concrete principles and application for specific situations are 
secondary . 

36 Fee, Gospel and Spirit, 93 3. 



With these general observations and principles in view, he  offers the following 

specific principles for the use of histoncal precedent? 

1) The use of historical precedent as an analogy by which to establish a norm is never 
valid in itself Such a process (drawing universal noms fiom particular events) produces a 
non sequitur and is therefore irrelevant. 

2) Although it may not have been the author's primary purpose, historical narratives 
do have illustrative and, sometimes, "pattern" value. It should be noted, however, that 
especially in cases where the precedent justifies a present action, that the precedent does not 
establish a norm for specific action. A caveat is in order here: for a biblical precedent to 
justiQ a present action, the pnnciple of the action must be taught elsewhere, where it is the 
primary intent so to teach. 

3) In matters of Christian experience, and even more so of Christian practice, biblical 
precedents may be regarded as repeatable patterns - even if they are not to be regarded as 
normative? 

Fee directly engages Pentecostal distinctives and historical precedent He maintains 

that one is unable to prove authorial intent in the "patterns" of Pentecost, Samaria, Paul, and 

Ephesus. It is simply not possible to show that Luke tntended to teach an experience of the 

Spirit as subsequent to conversion.40 For Fee, even the case of the Samaritans, which he 

believes were tnie Christians before their reception of the Spirit, is not intended to teach 

subsequence. For Luke, the real evidence of Christian experience was the reception of the 

38 It is impo~ant that these be listed out in detail, jus  as Fee wrote them, for it is on these principles 
that he has drawn much of the fire fiom his Pentecostal colleagues. Often the issue concem the actual wording 
used. For the sake of later cl~fication, we offer these principles verbatim. 

39 Fee, Gospel and Spiril, 94-96. The repeatable character of certain practices or patterns should be 
guided by the following considerations: a) The strongest possible case can be made when only one pattern is 
found, and when the pattern is repeated within the New Testament itseff. b) When there is an arnbiguity of 
patterns, or when a pattern occurs but once, it is repeatable for later Christians ody if it appears to have divine 
approbation or is in hannony with what is taught eIsewhere in Scripnire. c) M a t  is culturally conditioned is 
either not repeatable at d l ,  or must be translateci into the new or di ffering culture. 

On the other hanci, one might respond with the equally correct assertion that is also impossible to 
prove that Luke did nor intend to teach subsequence fiom these pattems. The difficulty with demanding proof 
of authonal intent is that it attempts to place the burden of proof on one viewpoint and not the other. 



Spirit. What he is teaching in this narrative is the validation by the Jerusalem leaders of the 

spread of Christianity beyond Jer~salem.4~ 

The Essence of Pentecostalism 

Upon discovenng that Gordon Fee does not subscribe to either subsequence or initial 

evidence,'2 the twin doctrines chenshed by many Pentecostals as the true doctrinal essence of 

the movement, one may be drawn to inquire as to exactly how Dr. Fee still considen himseif 

a Pentecostal? The answer lies essentially in Fee's definition of the essence of 

Pentecostalism and the Pentecostal e~perience.~' His attempt to articulate his understanding 

of what it means to be Pentecostal demonstrates his own strong cornmitment to 

Pentecostaiisrn: 

This is widely agreed upon as Luke's intent for this nanative. With Fee on this are George E. Ladd, 
A Theofogy ofthe New Testament, Revised ed. (Grand Rapids: Eerdrnans, 1 993), 3 83-4; L.T. JO hnson, The Acrs 
of the Aposffes, Sacra Pagina Series VOIS ed. D. Harrington. (Collegevilie, Mim.: The Liturgical Press, 1992), 
1 50- 1 53; Krodel, Acts, 164; Bruce, Acts, 182-3; Stott, The Spirir, the C ' c h  d the World, 1 87; and Marshall, 
Ac& 157-158. 

42 The question of whether tongues is the initial evidence of Spirit-raeption Fee dismissa as a "moot 
point," and thus discusses it very little. Because tongues is seen as a repeated pmem in Acts, rnany 
P entecostas have argued that it is the pattern. Fee disagees. "To insist that it is the only valid sign seems to 
place too much weight on the historical precedent of three (perhaps four) instances in Acts." Fee does not 
thereby downplay the role of tongues. In "Tongues - Least of the Gins? Some Exegetical Observations on 1 
Connthians 12-14," Ptteirma 2J2 (1 980): 3-14, he argues forcefblty that Pau1 values tongues highly for persona1 
edification. His most recent comment on the issue, in God's Etnpwering Presence, maintains this viewpoint, 
suggesting that personal edification is in no manner wrong, and is in fact viewed very favourabIy by Paul, an 
avid tongues-speaker himself pp. 890 & 21 8-2 19. 

43 In personal conversation with Dr. Fee by the author, this question was posed. Some, such as Wm. 
Menzies, "The Methodology of Pentecostai Theology," 1-3, view the tying together of tongues as the initial 
evidence of Spirit-baptism as a subsequent event, as the essence of Pentecostalism. Fee was asked how he 
could still consider himself a Pentecostai, when he disagreed with staternents 7&8 (above) of their fiindamental 
tmths. He replied that he told the Assemblies of God, "1 cannot support the language used to articulate this, but 
1 support what you meun by wfiat you have written." At issue is the language used. To this author, he offered 
the following: "1 do not throw out initial evidence, 1 throw out the language, because it is not biblical, and 
therefore irrelevant. From a reading of Luke and Paul 1 would expect people to speak in tongues when they are 
ernpowered by the Spirit. The reception of the Spirit is most cornmonly evidenced by speaking in tongus. It is 
very normal. I expect people to be empowered by the Spirit for witness. For most people this wiil be a 
subsequent expenence, because they will have becorne Chrisians without realizing that this is for them." 
Gordon Fee, interviewai by author. December 5, 1997. 



In thus arguing, as a New Testament scholar, against some chenshed Pentecostal 
interpretations, I have in no sense abandoned what is essential to Pentecostalism. 
1 have only tried to point out some inherent flaws in some of our historic 
understanding of tem. The essential matter, after all, is neither subsequence, nor 
tongues, but the Spirit hmself as a dynarnic, empowenng presence; and there 
seems to me to be little question that our way of initiation in that - through an 
experience of Spirit-baptism - has biblical validity. Whether al1 m w t  go that 
route seem to me to be more moot; but in any case, the Pentecostal experience 
itself can be defended on exegetical grounds as a thoroughly biblical 
phen~rnenon.~~ 

If  one was to interview Christians fiom al1 secton of Christianity, and ask them to 

descnbe Christian conversion and Christian life, the most noticeable feature of their 

de finitions would be the geneml lack of reference to the dynamic, active role of the S~irit.~S 

Exactly opposite is the New Testament view. For the early church, the Spirit was an 

eschatological reality, the clear evidence, the sure sign, that the coming age had dawned, and 

that God had set the future of lsrael in motion, with the coming of the Messiah. The Spirit 

was not some kind of addition to the Christian Iife, to be called upon in certain times, and 

ignored in others. He is the sine qua non, the essential ingredient of Christianity. Without 

the Spirit, one cannot be considered a Christian. For Paul, the Spirit was the down payment 

on future reality, the means by which one could even remotely hope to live the Chnstian life. 

For Luke, the Spirit was the eschatological fulfilhent of Jods prophecy. The Spirit is the 

key to al1 that is New Covenant. Even for Jesus, God as He is, the Spirit was the key to his 

truly human life. With Christ, the power of the Spirit had corne to usher in the new age of 

grace. It is with this understanding that we must approach the outpouring on the day of 

Pentecost. [t is with this understanding that we must view Pentecostalism, and its insistence 

on life in the Spirit.J6 

- -  - 

@ "The Issue of Subsequence and Separability,' in GospelmidSpirir, 1 I 1 .  

j5 ibid. 

46 Fee, Paul, the Spirit, anà lhe People G d *  84-95. 



Fee argues, as have many before him, that the Spirit was the chief element, the 

"primary ingredient" of this new existence. 

For early believers, it was not rnerely a matter of getting saved, forgiven, 
prepared for heûven. It was above al1 else to receive the Spirit, to walk into the 
coming age with power. They scarcely would have understood our Pentecostal 
terminology - "Spirit-filled Christian." That would be like saying "Scandinavian 
Swede." They simply did not think of Chnstian initiation as a two-stage process. 
For them, to be Chnstian meant to have the Spirit, to be a "Spirit-person." To be 
"spiritual," therefore, did not mean to be some kind of special Christian, a 
Christian elitist (except perhaps at Corinth, where that was their failure). For 
them, to be spiritual meant to be a Christian - not over against a nominal (or 
carnal, etc.) Christian, but over against a non-Christian, one who does not have 
the Spirit?' 

For Luke, Paul, and the rest of the New Testament writers, this concept of the Spirit 

as rhe element in conversion was proclaimed? Nowhere in the New Testament does one 

read anything close to "Be saved, and then filled with the Spirit." To early Chnstians, 

conversion mcanr being filled with God's Spirit.49 But Fee goes further. In the early church, 

the Spirit was not someone believed in or about; he was experienceâ, powerfully, in the life 

of the church. "For the earliest believers life in Chnst meant life in the Spirit, and that meant 

life chamcterized by power, not simply by some quiet, pervasive force. The coming of the 

Spirit had phenornenologicai evidence; life was characterized by a dynamic quality, 

evidenced as often as not by extraordinary phenomena?O 

47 Fee, Gospel and Spirit, 1 14. 

This is where Fee parts Company with several ofhis Pentwstal crîtics. While they maintain that 
this was without doubt the view of Paul, they believe Fee is, as Hollenweger said of Dunn, "Reading Luke with 
Pauline lenses." See chapter 5, below. 

J9 Nearly al1 N e w  Testament scholars are in agreement with this. See, for exampIe, Stott, 7he Spiri!. 
the Church, and fhe WorIà, 1 56-8; Ladd, A ïheology of the N m  Tcsrament, 3 84-5; Bruce, Acis, 1 82; Guthrie, 
New Testament Theology, 53 7-8; G r e q  I Believe, 76-77; Dunn, Baptism, 68; and G. W.H. Lampe, Goci as 
Spirit: The Bumpton Lecfiires, 1976 (Oxford: Clarendon Press, 1977), 75. 

j0 Fee, Gospel a d  Spirit, 1 1 S. See also Paul, rhe Spirit Md the People of God, 174-5. 



Summary 

Based on Fee's principles, Pentecostais rnay say the following about their expenence. 

In the New Testament, the presence of the Spirit was the chief element in  Christian 

conversion and in the Christian life. In Acts, as well as in Paul's churches, the Spirit's 

presence involved a charismatic dimension normally associated with the reception of the 

Spirit. Although speaking in tongues rnay not have been normative, it wus normally 

expected to accornpany Spirit-baptism in the early church. Modem believers, many of whom 

have not experienced a charismatic dimension to their conversion, rnay still (on the basis of 

the New Testament pattern), experience such a dimension of Christian life. This includes 

speaiung in tongues, for it was the repeated expression of the dynamic dimension of the 

corning of the Spirit. If the Pentecostal rnay not Say one must speak in tongues, the 

Pentecostal rnay surely Say, why not speak in tongues? It does have repeated biblical 

precedent, it did have evidential value at Cornelius' household (Acts 10:45-46), and - in spite 

of much that bas been written to the contrary - it does have value both for the edification of 

the believer (1 Cor 14:2-4) and, with interpretation, for the edification of the church (1 Cor 

14:5,26-28).5l 

The unforhinate omission of this valid, biblical dimension of Christian life from the 

life of the church is the backdrop against which we must understand the Pentecostal 

rnovement, deeply unsatisfied with life in Christ without life in the Spirit. Though their 

timing rnay have been off, what they sought to recapture for the church was not. 

That this experience was for them usually a separate experience in the Holy 
Spirit and subsequent to their conversion is in itself probably irrelevant. Given 
their place in the histocy of the church, how else might it have happened? Thus 
the Pentecostal should probably not make a virtue out of necessity. At the same 
time, neither should others deny the vaiidity of such experience on biblical 
grounds, unless, as some do, they wish to deny the reality of such an empowering 
dimension of life in the Spirit altogether. But such a deniai, I would argue, is 

51 Fee, G o v l  undspirit, 98-99. Also helphl are Fa's  Corinthiplls, 569-7 13; and Empowerrng, 863- 
868, 886-890. 



actudly an exegeting no1 of the biblical texts but of one's own expenence in this 
later point in church history and 2 making of that experience normative. I for one 
like the biblical nom beîier, at this point the Pentecostals have the New 
Testament clearly on their side.52 

Conclusion 

Fee's contributions to hermeneutics, both for Pentecostalism and the Christian world 

in general, are significant. Rarely does one read material so concemed to integrate the 

practical with the theoretical, the 'exegesis' with the 'spirituality.' For Fee, the inherent 

tension in Scripture can be aileviated only through the discovery of authorial intent. This 

focus, however, seriously challenges the traditional Pentecostal practice of reiying on 

perceived patterns in Luke's narratives. In addition, Fee's non-typical views conceming the 

core of Pentecostalism have been highiy objectionable to those holding to subsequence and 

initial evidence as the essence of the rnovement. For Pentecostals, the opportunity to interact 

theologically with Fee's proposals has been a goldmine of selfdiscovery and provoked a 

new awareness of their own hermeneutical issues. 

Sel fdiscovery and examination, however, can be a painful process. His suggestions 

on the use of histoncal precedent, the importance of authorial intent, and his staternents 

conceming those doctrines which Pentecostals consider sacred, have elicited a serious 

response from his fellow Pentecostals. Many believe Fee has simply sold out to common 

evangelical hemeneutics. Nevertheless, Fee's hermeneutical principles camot be taken 

lightly, for they represent some of the best in recent evangelical thought. Other Pentecostais 

have responded with their own henneneutical principles, particularly for the interpretation of 

Acts. Fee's importance can be rneasured in the detaiied attention given him from within the 

Pentecostal movement, and the efforts by Pentecostals to address each of his concerns in 

tum. Chapter five continues with the Pentecostal response to Fee. 

j2 Fee, Gospel mid Spirit, 1 19. 



CHAPTER V 

Pentecostal Critique and Fee's Response 

As might be expected, Pentecostal scholars have responded detinitively to the 

hermeneutical and theoloycal challenges put fonvard by Fee. This chapter will examine the 

Pentecostal response to Fee, noting convergent and divergent views. It is important to realize 

that this debate, essentially begun by Fee with a 1972' article on historical precedent, is just 

over twenty-five years old. While much has been written on the subject, few books have 

been published, leaving most of the material available only in journal form. In addition, the 

lack of qualificd Pentecostal scholars has resulted in less of a Pentecostal response than one 

might expect. While many Pentecostals have written on the topic, only three scholars have 

taken Fee's challenge seriously and provided appropriate responses: William Menzies, iong- 

time Pentecostal scholar and Professor; Roger Stronstad, Academic Dean at Western 

Pentecostal Bible College (Claybum, B.C.); a n d  Robert P. Menzies, Professor at the Asia 

Pacific Theological Serninary (Baguio, Philippines). In each section, Fee is given opportunity 

to respond to his critics.' Three issues in particular have been raised: 1) authonal intent and 

"The Hermeneutics of Historicaf Precedent," first published in 1976 (Grand Rapids: Baker), was 
originally written for the 1972 meeting of the Society of Pentecostal Studies. 

The exception here will be Robert Menzies, to whom Fee has not respondd. When asked about this 
in an interview with this author. Fee replied that a response would have drawn him much ftrther into the debate, 
for which he has neither the time nor passion. "By the time Bob published his thesis 1 had rnoved on to so many 
other projects that 1 simply abandoned the hermeneutical give and take ... l had read only enough of Menzies to 
know that ... under the pressure of time [I wasn't] able to handle it adequately." Gordon D. Fee, interview by 
author, 27 January 1998, electronic mail. 



the essence of Pentecostalism; 2) Fee's categories of Christian theology; and 3) historical 

precedent. The astute reader will note that neither response to Fee includes much detailed 

discussion on initial evidence. Perhaps the authors assime that just as Feets hermeneutical 

proposais rule out the evidence with the subsequent expeRence, so too their arguments allow 

for both. It is inescapable, however, that the authors prefer to deal hermeneutically with 

subsequence. 

Authorial Intent and the Essence of Pentecostalism 

That Luke had specific theological intentions when writing his narratives is highly 

likely. Determinhg what his intent might have been remains one of the biggest issues 

separating Fee and other Pentecostal scholars. Fee's contention is that genre senously affects 

biblical interpretation, and further, when narratives are used to derive theology, specific 

authonal intent mut be shown. He does not therefore allow the cntical passages of Acts to 

be used to establish normative patterns. Pentecostals recognize this, and get straight to the 

point: 

tf one can demonstrate that Luke did not intend to convey a theological message 
by his narratives, he has at that point effectively undercut the possibility of a 
ckar Pentecostal theology. Pentecostal theology is dependent on a hermeneutical 
methodology which takes senously the theological intention of Luke. Acts must 
be more than an interesting glimpse into the life of the early church. It m u t  be 
more than mere historical resource. Since the oniy access we have to Spint- 
baptism initiation experiences are mediated to us through the descriptive mode, 
and that limited to Acts, we are heavily indebted to Luke-as-theologian.3 

Fee's henneneutics raise several important questions. Who detemines authorial 

intent: Pentecostals or non-Pentecostals? Who determines what is primary and what is 

secondary? Who is authorized to adjudicate between Pentecostals and their opponents as to 

whether or not Luke may teach 20th century Christians about their experience of the Holy 

Memies, "The Methodology of Pentecostal Theology," 7. 



Spirit? Many Pentecostals believe Fee's hermeneutics muzzle the important passages of 

Acts, leaving him in no position to answer the above questions. Though Fee's work 

challenges the tendency to allegorize, moralize, and/or spiritualize historical narratives, as a 

whole it must be rejected? 

In focusing on Luke's theological intent, Fee consistently employs a basic 

presupposition: in the New Testament, the presence of the Spirit was the chief element in 

Christian conversion. Whereas others addressed Fee on his hermeneutical principles per se, 

Robert Menzies challenges the notion that Luke shares Paul's pneumatological emphasis in 

his writings on the Spirit's hnction. If Luke's basic intent in relating the activities of the 

Spirit is chansmatic and not soteriological, the Pentecostal case conceming authorial intent in 

historical narratives is much stronger. 

Fee's work played an important role in the theological development of Pentecostalism 

since the 1970's. He clearly argued that Pentecostalism could no longer rely on 19th century 

interpretive methods. But Menzies maintains that this message is no longer relevant. 

Pentecostals have replaced their outdated hermeneutics with approaches that speak the 

modem hermeneutical lanyage. Fee's critique of Pentecostal henneneutics, updated in 

199 1, now fails to address today's crucial question: "Does Luke. in a marner similar to Paul, 

present the Spirit as the source of new covenant existence?"s For Menzies the answer is 

"No." 

I would suggest that the pneumatologies of Luke and Paul are different but 
compatible; and the difference should not be blurred, for both perspectives offer 
valuable insight into the dynarnic work of the Holy Spirit Clearly Paul has the 
more developed view, for he sees the M l  nchness of the Spirit's work. . . . Paul 
attests to both the sotenological and the prophetic (as well as chansmatic) 

"tronstad, "The Biblical Precedent for Historical Precedent," in faraclete 27/2 ( 1  993): 1 1 

Empowered for Witness, 239. This question i s  the awr of Menies'  work, and is answered in the 
negativc through 200-plus pages of argument and exegesis. Aithough the specific proofs supporting the claim 
are outside the scope of this work, we will nonetheless explore the results and impacts of his thesis. The 
interested reader may find a brief summary of his research in "The Distinctive Character of Luke's 
Penumatology," Paraclek 2513 (1  99 1): 17-30. 



dimensions of the Spirit's work. Luke's perspective is less developed and more 
limited. He bears witness solely to the prophetic dimension of the Spirit's work, 
and thus he gives us a glimpse of only a part of Paul's Fuller view. Nevertheless, 
Luke, like Paul, has an important contribution to make. He calls us to recognize 
that the church, by virtue of its reception of the Pentecostal gifl, is a prophetic 
comrnunity empowered for a missionary task. In short, not only are the 
pneumatological perspectives of Paul and Luke compatible, they are 
complementary : both represent important contibutions to a holistic and 
harmonious biblical theology of the Spirit? 

For Menzies, Luke's intent is clearly subordinate to the question raised above. If his 

description of a 'distinctive' pneumatology for Luke is correct, then Luke's intent to teach a 

Spirit-baptism as distinct fiom conversion is, he believes, easily demonstrated. "One need 

only establish that Luke's narrative was designed to encourage every Christian to receive the 

Pentecostal gik And, since Luke highlights Pentecost as a fulfillment of Joel's prophecy 

conceming an outpouring of the Spirit upon 'al1 flesh' (Acts 2: 17-21), this appears to be self- 

evident. "' 
Finally, Fee has been charged with 'selling out' the essentials of Pentecostalism. 

M e r  all, one who subscribes neither to the doctrine of subsequence nor initial evidence, and 

yet claims to be a Pentecostal, will face some disbelieE8 Some suggest Fee has simply 

reached for a henneneutic acceptable to the evangelical world. His reluctance to employ the 

concept of normative when describing chfismatic phenornena associated wvith Spirit baptism 

leaves one with an 'impoverished' Pentecostal theology. "The use of normal in this 

Menzies, Empawerrci, 24 1 

ibid., 239. For Fm's failure to respond publicly to Bob Menzies, see n. 2 above. In private 
conversation, Fee offered the following. He agrees that Luke's primary interest is in the Spirit, and His 
missiological rule. It is l e s  on initiating experïenca than on the role of the Spirit in the Church. The 
soteriological dimension is not his focus. Luke m i m e s  the soteriological dimension. Fee does not believe that 
he rads  Luke wit h Paulines lenses, anymore ttian he does in 1 Peter, or John, where both assume the reception 
of the Spirit is what makes one a Christian. It is a thoroughiy NT. point of view. "I do let Luke speak for 
himself He just isn't saying what ihey are saying he says. If you read Luke on his own t e m ,  the two 
statements in the AG [Assemblies of God] wouldn't exist." Interview by the author, 5 December 1997. 

For Fee's response, see n-42 of c hapter four, above. 



connection is indeed compatible with the views of some contemporary evangelicals, but it is 

too weak to be made into a doctrine. Repeatability is hardly a preachable 

The obvious result of this reductionism is a willingness to permit repeatabiliy of 
patterns, but not norrnarivi@. Hence, speaking in tongues associated with Spirit 
baptism may be normal, and even desirable, possibly, but it cannot be proclaimed 
as a normative model. Hence one is sorely pressed on exegetical grounds . . . if 
this be true, to establish a clear doctrine of  either subsequence or tongues as 
accompanying Spirit baptism. This reductionist point of view . . . is somewhat 
short of a thorough-going Pentecostal theology [and] is apparently a position held 
today by a number of evangelicals. 10 

Fee's belief that his proposais should not impact the essentials of Pentecostalism has 

also corne under tire. To some, Fee's message is theologically indistinguishable from the 

other nemesis of Pentecostal theology, James Dunn. His repudiation of Pentecostal theology 

leaves him with nothing new to offer to the theological world, and challenges the Pentecostal 

understanding of their oxvn Spirit-baptism experience at its deepest level. Fee agrees with 

most non-Pentecostals in affirming that Spirit-baptism is equated with conversion, though he 

does insist that the chansmatic, empowering dimension is lacking, and should be restored. 

For Robert Menzies, this still undercuts crucial aspects of Pentecostal theology: 

When the Pentecostal gift is confused with conversion, [the] missiological 
(and I would add, Lukan) focus is lost. 

The bottom line is this: If Fee is right, Pentecostals can no longer proclaim an 
enabling of the Spirit which is distinct from conversion and available to every 
believer, at least not with the same sense of expectation, nor can Pentecostals 
maintain that the principal purpose of this gift is to gant power for the task of 
mission. To s m  up, the doctrine of subsequence articulates a conviction crucial 
for Pentecostal theology and practice: Spirit-baptism, in the Pentecostal sense, is 
distinct fiom . . . conversion. This conviction, I would add, is integral to 
Pentecostalism's continued sense of expectation and effectiveness in mission. l1 

"Methodology of Pentecostal Theology," 10. Italics Menzies. 

Io ibid, 9. Italics Menzies. Timothy Cargal. P e n t e c d s  md Hemetmtics, agrees. "In one of the 
first responses by Pentecostals to these chaIlenges, Fee essentially concedeci the case by joining didactic value 
with authoriai intent." 183. 

"Methodology of Pentecostal Thedogy." 9. 



Fee's Response ' 2  

Fee has responded with some clarification. He concun on hi: charismatic nature of 

Luke's writings, and that his p r i m q  concem was charismatic and not soteriological. It is not 

'theology' in the larger sense that concerns him when discussing Acts, but the concept of 

'didactic' as it is related to the question of establishing Christian noms. He believes that 

part of the problem lies in his usage of 'noms' and 'normative.' By 'normal', Fee 

undentands that this is the way it was in the early church. The dynamic, empowering 

dimension of life in the Spirit was a normal, expected, recurring experience. Precisely 

because it was so 'nomal', it was presupposed; there was no compulsion to talk about it at 

every tum. By 'normative', however, he means something which must be adhered to by ail 

Christians at al1 times and in al1 places, if they are tmly obedient to Gods word. It becomes a 

matter of obedience, no questions asked. 13 

He acknowledges the concem that this transition, however, fiom 'normative? to 

'normal' waters down the Pentecostal position. Fee disagrees with the assertion that 

"Repeatability is hardly a preachable item."lJ He points to the millions of believers 

worldwide who have and are experiencing the Pentecostal reality of dynamic li fe in the 

Spirit, many of whom have never heard of either subsequence or initial evidence.15 He 

concludes: 

Precisely because 1 understand this dimension of life in the Spirit to be the New 
Testament nom, I think it is repeatable, and should be so, as the nom of the later 
church. Where 1 would tend to disagree with my tradition in the articulation of 

l2 With the republication ofthe two key artictes kom 1976 and 1985 in 1991, Fee included a brief 
postscript in Gospel midSpirif containing his response to Wm. Menzies and R Stronstad. 

l4 Menzies, "Methodology of Pentecostal Theoiogy," 10. 

l5 Gordon Fee, interview by author, 5 December, 1997. 



this nom is when they use language that seem more obligatory to me than I find 
in the New Testament documents themselves. I6 

Categories of Christian Theology 

Roger Stronstad, in particular, has taken issue with Fee's three-fold classification of 

doctrinal statements: 1) Christian theology (what Christians believe); 2) Christian ethics 

(how Christians ought to behave); 3) Christian experience or practice (what Christians do in 

terms of religious practices). He believes that Fee is guilty of "a confusion of  categories" 

when he places the experience of Spirit baptism, and the Pentecostal explanation of it, into 

the third category. According to Stronstad, Spirit-baptism is not something Chnstians 'do'; 

rather, it is an expenence. The third category ought to be spiritual experience, with a fourth 

category needed for Christian practice. The essence of this argument is the hope that the 

hermeneutics appropriate for Christian practice somehow do not apply to Christian 

expenence. By challenging the placement of Spirit-baptism into Fee's third category, 

Stronstad hopes to by-pass the more difficult of his hermeneutical guidelines. Thus Fee's 

entire hermeneutical scheme, suggested for the category of Christian practice, may not apply 

to the Pentecostal doctrine of Spirit-baptism. 

As a spiritual experience it is &in 10, say, the spiritual experirncr of king bom 
again. Both the experiences of Spirit-baptism and of king boni again are 
expenences in which God causes something to happen to the person. In neither 
case is it something that Christiaos do. . . . Consequently, the principles which 
apply to [the category of]. . . Christian practice, are irrelevant for ths  new 
category, spi ritual experience. 17 

Fee's Response 

Fee's use of three and not four categories, was "more descriptive than defite." 

While Stronstad correctly observed that there is a fundamental difference in spiritual 

l6 Fee, Gospel and Spiril, 1 03. 

l7 Stronstad, "Biblical Precedent," 4-5. 



experience and Christian practice, Fee acknowledges he put them together because be 

perceived the hermeneutical issues to be very similar for each category. Whether or not this 

is actually true remains open for further examination and dialogue. Fee admits that he might 

well be wrong in that assumption. His main concern was not to establish a hermeneutical 

axiom, but to make the hermeneutical observation that most differences among Christians 

occur in this third (and fourth) categoryi8 Neither Fee nor Stronstad actually examines what 

differences, if any, occur hermeneutically between the two categones. Therefore Stronstad's 

insistence upon four categories continues to be a moot point. 

The Merits of Historical Precedent 

Fee maintains that Pentecostals employ the key  passages in Acts on the basis of 

historical precedent alone. For historical precedent to function with didactic ment, Fee 

argues it m u t  be taught elsewhere in scnpture. Herein lies the sore spot between most 

Pentecostal scholars and Fee. No other pari of scripture teaches subsequence or initial 

evidence. Thus, for Pentecostals, Fee has undercut their theology at the root. 

Ultimately, this methodology means that Jesus, or Paul, or Peter, or John, may 
instruct the contemporary Christian, but that Luke, because he chose to write 
historical narrative, nrither intended to instnict the church nor wiil be allowed to 
instruct the conternporary church, whatever his intention might or might not have 
been. 

Lt is a monumental irony that Luke, the author of 25 percent of the New 
Testament, is allowed no independent status among the recognized teachers in 
the New Testament by Reformed hermeneutics and sotalled scientific 
exegesis. i9 

Robert Menzies accurately captures the essence of Fee's dilemma conceming how the 

normative aspects of Luke's narrative may be clearly identified. "Unless we are prepared to 

l 8  "Response to Roger Smnstad's The Biblical Precedent for Hiaorical Precedent'," in faraclete 2712 
(1993) 12. 

l9 "The Kermeneutics of Lukan Historigraphy," in Pmucfete 22/4 (1988), 1 1. 



chooqe church leaders by the casting of lots, or are willing to encourage church memben to 

sel1 al1 of their possessions, we cannot simply assume that a particular historical namtive 

provides the basis for normative theology."20 Fee's concem is thus legitimate. His solution is 

to tie historical precedent to authorial intent. On the bais of this, Fee has rejected the 

Pentecostal fomuiation of their theology, though he maintains the validity of their 

experience. The younger Menzies agrees with Fee on this point and has instead focused his 

attention on the charismatic theology of Luke, with the promotion of the charismatic thus 

intrinsically implied in any discussion of Lukan intent. 

Others take a different approach, suggesting that the hermeneutical ' d e s '  laid out by 

Fee border on the arbitrary and that care must be exercised to avoid limiting the theological 

enterprise.21 Stronstad argues that Fee's three principles for the use of historical precedent 

are "fundamentally flawed." In particular, he takes issue with the first of the principles22, and 

gives three exarnples from Acts illustmting the use of historical precedent by the early church 

for a variety of purposes, including the establishment of noms. 

The first biblical e m p l e  is at the very beginning of Jesus' public ministry. He 

anticipates the skepticism of the people when He visits Nazareth, and declares that "No 

prophet is welcome in his hometown." (Luke 4:24). He then appeals to Elijah ILuke 425-  

26) and Elisha (Luke 4:27), both of whom turned away fiom their own cornrnunity to 

minister to othen. Thus, on the basis of the historical precedent of Elijah and Elisha, Jesus 

Iefl Nazareth and went dom to Capemaurn (Luke 4:30). Luke also reports Jesus' use of 

historical precedent when the disciples are charged with Sabbath violations, narnely, the 

picking and eating of wheat on the Sabbath (Luke 6:2). Jesus defends His disciples on the 

precedent set by David when he and his cornpanions were hungry and ate the consecrated 

20 M e ~ e s ,  Empowered for Witness, 237. 

a "Methodology of Pentemotal Theology," 10. Italics Menzies. 

22 "The use of historical precedent as an analogy by which to establish a n o m  is neier valid." 



bread, lawful only for the priests (Luke 6:4). Histoncal precedent is used at the so-called 

Jenisalem Council of Acts 15, when the Apostles were deciding the fate of Gentile 

Christians. On the bais of Pet& vision conceming the Gentiles, the kpûstles decide that 

G d ' s  purpose is met in making the Gentiles His people. Further, their decision to rehin  

from insisting upon Gentile circumcision, establishes a normative doctrine in the church.23 

Despite his arguments against the validity of Fee's dicturns, Stronstad recognizes his 

predicament : 

The impasse in this debate is that whereas it is possible to expose the flaws in 
Fee's hermeneutic of historical precedent, it is impossible to prove that there is a 
biblical precedent for historical precedent. in other words, although it is possible 
to demonstrate that there are examples in the Book of Acts where the church 
used historical precedent to establish a nom, it is impossible to prove that Luke 
intended for his readers to interpret his narratives by the same pnnciple. It is 
impossible to prove this because Luke never tells his readen to do this.24 

Stronstad concludes that the validity of the use of biblical precedent must either commend 

itself as self-evident, or it does not. Pentecostals operate on a hermeneutic which affims that 

normative beliefs and practices may properly be derived from narratives on the basis of 

historical precedent. Though ofien criticized for this approach, other New Testament 

scholars tacitly agree.25 The real issue for Stronstad then, is not whether Pentecostals are 

justitied in wing historical precedent hermeneutically, but whether they have done so 

correctly . 

23 Stronstad, "Biblical Precedent," 6-7 

24 Ibid, 9. 

25 He quotes J. Ramsey Michaels, " There is nothing wrong in principle with deriving nonnative 
beliefs and practices 6om narratives." From "Evidences of the Spirit, or the Spint as Evidence? Some Non- 
Pentecostal Reflections, " In Initial Evidence, Gary McGee, ed. 203. See also G. Osborne, 73e Hermeneufical 
Spiral, (Downers Grove, IVP, 199 1 ), 153; and Marshall Hisrorian and Theologian, 75. 



Fee's Response 

Fee responds by confessing that in al1 of the cnticism directed towards his articulation 

of things, he has failed to find another hermeneutical approach that "took me by the hand and 

showed me how one goes about doing this - that is, establishing something normative on the 

basis of histoncal precedent alone? Regarding the criticism of his first principle, he notes 

that the key word for him in that principle is "analogy." His only point was that anything 

based on analogies is sure to faii hermeneutically when establishing noms, for they open up 

too many possibilities.?7 As for Stronstad's pointed questions conceming exactly who had 

the authority to decide authorial intent, Fee has two suggestions. First, scholars must work to 

discover whether Luke actually hud a doctrinaVtheological imperative in his narratives, with 

regard to repeating the specifics. Second, with the evident diversity of patterns with Acts 

itself, how does one determine which are normative? If Luke's concern and intent was to 

provide patterns for the establishment of normative doctrine, Fee wonders, how do we 

explain his Failure to narrate sirnilar events in the same way? Luke's fondness for great 

variety as he reports the experience of the early believers leads Fee to conclude that the 

establishment of normative patterns was not his chief objective. 

I would not want to Say that Luke did not intend us to understand the baptism of 
the Spirit to be distinct fiom and subsequent to conversion, intended for 
empowering, and always evidenced by speaking in tongues; 1 am simply less 
convinced than my Pentecostal forebean that Luke did so intend. And chiefly 
because, even though this pattern can be found in three (probably four, perhaps 
five) instances, it is clearly not expressly narrated in this way in every instance. 
Although I am quite open on this question, I do not find . . . the kinds of criteria 
that help me to think othenvise.28 

Fee wholeheartedly agrees that Jesus justified and defended his and other's actions on 

the bais  of historical precedent. He also supports Stronstad's use of his third illustration, the 

26 Fee, "Response to Stronstad," 1 1-14. 

27 ibid., 13. 

28 Fee, Gospel mld Spirit, 1 O3 - 1 04. 



Gentile mission in Acts. Where then do they differ? In the difference between defending 

one's actions, and establishing a nom. It is certain that Jesus defended the right of His 

disciples to pluck grain on the Sabbath from historical precedent. But did He thereby 

establish a norm, for al1 generations following? Jesus did move frorn his hometown to 

another location on the basis of the historical actions of two Old Testament prophets. Did He 

thus establish a norm, that we m u t  do the same? In both cases, the answer is undoubtedly 

Al1 of this to say, then, that 1 am an advocate of the "biblical precedent for 
historicai precedent"; 1 always have been, and undoubtedly always will be. My 
roots are deep within restorationism, afier al1. But on the issue of "biblical 
precedent as hïstorical precedent for establishing what is normative" - as I 
understand that word - I need more dialogue with the larger Pentecostal 
community, not with the aim of scoring points in the debate, but with the aim of 
helping me to understand so that I would be able to articulate such as perspective 
with persona1 integnty within my own present historical context.30 

Conclusion 

This thesis has demonstraîed the considerable challenge to Pentecostalisrn put 

fonvard by Gordon Fee, and exmined the Pentecostal response. It has tnced the historical 

and theological development of their distinctive doctrines of subsequence and initial 

evidence. With the writings of John Wesley, a sanctifying experience of the Spirit subsequent 

29 "Response to Stronnad," t 3- 14. Charles Holman, in another response to Stronstad, agrm. Fudter, 
he notes that the third example used, of the Gentile mission, is ody valid becausc it rneets certain finely stated 
criteria. He questions what criteria Stronstad would offer to distinguish between historical precedent that is 
intended to serve as a nom, and that whic h is not. "It does us no g d  to perceive Luke as a theoiogian and 
then be unable to arrive at criteria by which his historical narrative becornes authoritative for us in experience 
and practice." Holman suggests consideration be given to: 1) the broad lit- structure of a doaiment; 2) the 
consistent recurrence of themes; 3) the place of ernphasis such themes occupy in the document as a whole; 4) 
the distinction between subthemes and the more prominent themes and the relation of the two. "A Response to 
Roger Stronstad," 1 1-1 4. 

30 Fee, "Response to Stronstad," 14. 



to conversion became widely believed and taught. The Holiness Movernent captured the 

language and thnist of this teaching and promoted the connection between sanctification and 

Spirit-baptism the wmld over. Throughout the end of the 19th century, various social and 

theological factors combined to shift the emphasis on this experience from sanctification to 

empowerment. By the dawn of the twentieth century, both popular and academic teachers 

had prepared the mincis ofmany to understand the Azusa experience wholly in ternis of 

empowerment. 

Classical Pentecostals accepted this interpretation openly, and boldly proclaimed the 

Baptism of the Holy Spirit as an empowering for witness, the clear evidence of which was 

glossolalia. The earliest Pentecostals felt little need to defend their beliefs academically, nor 

did they involve themselves with scholarly hermeneutics. Partially in reaction to the 

prevalent liberal scholasticism of the tirne, many were wary of intellectualism and formal 

training. The truths which they espoused were "clearly evident" through a "plain reading of 

Scripture." Education at the hands of mankind was considered far less usefùl than the daily 

guidance of the Holy Spirit. 

While their essential belief system has changed very little, contemporaty 

Pentecostalism has matured theologically and hermeneutically. Pentecostals continue to hold 

wîth conviction the doctrines of subsequence and initial evidence, although they now defend 

their theology in the wider arena of scholarly opinion. The earlier distrust of academics is 

gradually being replaced by an appreciation for the formal study of theology. The latest 

hermeneutical procedures are employed as Pentecostals seek to maintain academic integity, 

while preserving what is felt to be the essence of Pentecostalism. This marks an important 



shift in a movernent once known for shunning academia and intelleaual approaches to faith. 

Without losing their distinctiveness, Pentecostals are s!owly gaining academic recognition. 

In t h s  process, nr name figurer larger than that of Gordon Fee. A Pentecostal by 

heritage and by choice, his exegetical work has won acclairn throughout the scholarly world. 

His insistence on determining authorial intent, combined with his hesitance in employing 

historical precedence to establish noms of Christian behaviour, has created a unique 

challenge to traditional Pentecostal theology. Fee maintains that at the hem of 

Pentecostalisrn is its emphasis on life in the Spirit. While he will not de fend the doctrines of 

subsequence and initial evidence as stated, he nonetheless insists that this in no way affects 

the essence of Pentecostalism. 

Pentecostals have responded forcelüily to Fee's challenge. They have taken 

considerable exception to Fee's use of authonal intent and historical precedence. In each 

case, they have argued with some success for their own view of these issues, employing far 

more sophisticated and scholarly arguments to their cause than had k e n  the case with their 

forefathers. Fee's response to each of these rebuttals has been included. Though many of 

these issues will be resolved largely on the basis on theological presupposition, the fact this 

debate has occurred is significant in demonstrating Pentecostalism's increased academic 

interests. 

Fee's writings have been some of the most significant challenges to Pentecostal 

theology to date. Recognizing the ambiguity inherent in a document divinely inspire4 yet 

given in historically particular circumstance, Fee has sought to alleviate this uncertainty. 

Following the lead of Hirsch, he has proposed that authorid intent is the foundation upon 

which we must build other interpretive approaches to Scripture. This has essentially 



sidelined the Pentecostal position, for it is dificult, even impossible, to show that Luke 

intended his narratives to teach a subsequent Baptism of the Holy Spirit. Certainly Luke 

sought to portray the Christian life as Spiritîentered and controlled, but little beyond that 

can be detennined. 

Fee has challenged the Pentecostal use of historical precedence to establish noms for 

Christian behaviour. Although historical precedence in Scripture may certainly have 'pattern 

value,' Fee believes that when establishing normative practices for Christians, authorial 

intent must be demonstrated, or the practice must be taught elsewhere where such intent is 

clear. Again, this seriously darnages traditional Pentecostal teachings. It is the pattern of 

four or five narratives in Acts where Luke appeiirs to show a subsequent experience of the 

Spirit, evidenced by tongues, upon which Pentecostals have built their theology. By 

requiring proof of authorial intent, or support from another writer where such intent is clear, 

Fee has strongly challenged core Pentecostal beliefs. 

Gordon Fee has sought to redefine the essence of Pentecostalism, as he looks forward 

to the future of the movement. Though he will not argue for subsequence and initial 

evidence as outlined by many Pentecostais, his calls for a return to the New Testament view 

of 'life in the Spirit' are provocative and substantial. Fee believes this recapturing of the 

charismatic empowering for witness is the core of the modem Pentecostal movement. While 

Pentecostals are justified in their efforts to restore what has been lost of this essential facet of 

Christianity, their dogmatism surroundhg the timing and evidence of such an experience is, 

in Fee's opinion, urifortunate. 

With regards to the debate between Gordon Fee and his Pentecostal colleagues, a few 

things are apparent. First, rebuttals such as Stronstabs, bemoaning the use of three 

categories of Christian doctrine, and showing Jesus' use of historical precedent, have fallen 

flat Although Fee was willing to allow that there couid well be a fourth category, 

Stronstad's belief that the henneneutical d e s  would be different for a category of spiritual 



experience accomplished linle, for he failed to detail exactly what these differences were. 

Fee convincingly showed the difference between Jesus'jusfrfication of actions by historical 

precedent, and the establishment of a normative activity. 

Second, the charge that Fee's concems are senously outdated does not apply either, 

since the question of what criteria one uses to distinguish between various historical events 

for the establishment of Christian norrns has not k e n  answered. The senior Menzies' 

appears to accept his son's thesis at face value, and has now shifted the debate to the 

pneumatology of Luke. Scholars are still faced with an unanswered question regarding the 

use of histoncal precedent. 

Third, other scholae, when faced with an inability to answer Fee's most basic 

question, have circwnvented the issue by focusing on the charismatic theology of Luke. 

Even with an assumption that they have successfully proven their case, and that for Luke, 

there is a logical distinction between the reception of the Spirit soteriologicaily, and the 

charismatic empowering for witness, it is unreasonable to assume that for Luke, the 

empowering of the Spirit is chronologically separate as well. And it would appear that this is 

the foundation of the doctrine of subsequence, the belief in question. A Iogzcal distinction is 

one thing - a purposely intended chronological difference quite another. 

Finally, however, the expressed concem regarding the 'arbitrary7 nature of Fee's 

henneneutical principles has merit of its own. The notion that Luke, the author of over 25 

percent of the New Testament, must have a supporting voice fiom another author because of 

his preference for narratives, seems unrealistic. Surely historicai narratives have theologicai 

value apart from corroborating evidence in other parts of scripture. A larger question, 

succinctly stated by Sbonstad, remains. "Who determines authorial intent? Who determines 

what is primary and what is secondary? Who is qualified to adjudicate between Pentecostals 

and their opponents concerning the proper interpretation of historical narratives, and the 

relevant noms?" Fee has offered suggestions for M e r  work on the topic, but the question 

itself, the crucial question for Fee's henneneutical proposais, remains unanswered. 



In the end, it would appear that Fee's work, as per his original intent, has been quite 

successful. His goal was to stir up debate within the Pentecostal community, causing them to 

ask the hard questions of their own theology and hermeneutics that were seldom addressed. 

Though many Pentecostals seem to have mistakenly engaged Fee as though he had presented 

concrete dopas ,  his desire for increased self-examination within the movement has been 

faci litaîed. 

While much of Fee's work in this area has been borrowed frorn those specializing in 

hermeneutics, there remains an originaiity in his writings. Few other scholars of his stature 

concem themseives so readily with the link between spintuality and academia. His efforts to 

bring his henneneutical abtlities to bear upon the issues of Pentecostalism are evidence of his 

desire to see theologians live and work within the frarnework of 'life in the Spirit.' This is 

commendable. 

The goal of this thesis was io examine the impact of Feey s challenge upon 

Pentecostalism. Fee is to be commended for encouraging the present self-examination among 

Pentecostals, and promoting the serious interaction Pentecostalism has had with scholars 

from other theological traditions. It has been clearly shown that Pentecostals are coming of 

age theologically and academically, due in large part to the self-examination forced upon 

them by Fee's proposals. Pentecostals themselves, as evidenced by their response to Fee, are 

employing a variety of apologetical methods in support of the traditional Pentecostal 

theologies. Traditional hermeneutics are, even for the Pentecostal scholar, dispensable as new 

methods of supporting the old theology becorne available. No longer is it necessary to insist 

that a plain reading of Acts inescapably leads to a Pentecostal conclusion, as other 

approaches are taking the place of a literalistic hermeneutic. Fee's role in this transformation 

is substanttial, and should not be overlooked. 

On the essence of Pentecostalism, Fee will be proven correct He has rnaintained that 

the essence of Pentecostaiism is not in the marner in which Articles 7&8 of their 



Fundamental Truths are stated, This somewhat 'wooden' outline of  their beIiefs has been 

driven as much by a fear of losing their distinctiveness as sound theological reasoning. The 

essence of Pentecostalism is rather their passion for the moving and direction of the Holy 

Spirit in their !ives. It is their openness to the moving of the Holy Spirit in whatever 

charismatic or non-charismatic form He might choose. As Fee has argued, the wording of 

their beliefs to inciude subsequence and initial evidence can itself limit the Spirit of God. 

While He applauds Pentecostals for the manner in which they have helped promote 

the Holy Spirit and His work, he believes a less dogrnatic approach to pneumatology would 

be more beneficial. T'hough ii has been asserted that "repeatability is hardly preachable," the 

geat revivals the world over, many of which are charismatic in nature, suggest Fee is on 

track. It is evident that one may enjoy a charismatic experience without traditional 

Pentecostal hermeneutics or theology. The issue is essentially the language used. The New 

Testament model itself is thoroughly pneumatic. Fee believes there is no need to use the old 

Pentecostal terms to descnbe what the New Testament reports t h e  and again. It is simply 

enough, as Pentecostals have done, to try and recapture this model of life in the Spirit. No 

new dogrnas are needed. 

On behalf of his own hentage, Fee encourages Pentecostals to seek diligently the 

presence of God and Ieading of His Spint, as energetically and unashamedly as did their 

forebearers. Gordon Fee has looked ahead and described the fùture of Pentecostalism should 

it continue to grow and mature theologically. According to Fee, a rewording of their 

statement of faith to reflect a new theological awareness will not kiil the essence of 

Pentecostalism - a failure to live daily in the Spirit will. Whether Pentecostals are eventually 

able to accept this adrnonition fiom one of their own, remains to be seen. 

Suggestions for Further Research 

As Fee has demonstrated, the hermeneutid debate concerning the proper 

interpretation of Acts will not be solved easiiy, nor quickly. Fee's proposais, built upon the 



authorial intent of Luke, are strong, tried, and tested. The Pentecostal proposa1 regarding the 

chan-srnatic intentions of Luke is also sound, researched, and promising. As with the debate 

surrounding other contested issues, rnuch cornes down to the precommitments 052 biings to 

the theological table. Though in an age so Ml of modem confidence and the need for 

certainty this verdict may be disappointing, it cannot be otherwise where humanity is 

involved. In the following areas, however, m e r  study may help dissipate some of the 

present uncertainties. 

1) As the doctrine of inspiration is reexamined, one would do well to inquire as to 

the degree whch it permits the various authors of scripture to differ, not in their essential 

doctrine, but in their emphosis of doctrinal variants. Paul and Luke may each understand the 

advent of the Spirit as both soteriological und charismatic, while Paul assumes the latter and 

describes the former, just as Luke assumes the salvific efféct of the Spirit and describes His 

charismatic empowering 

2) Clearly, much work needs to be done on the issue of employing historical 

precedent for use in establishing normative Christian practices. In agreement with Fee, this 

author also confesses that throughout this research., no one has yet "taken me by the hand" 

and show clearly the method by which one is able to distinguish those precedents in 

scnpture which are to be considered normative, and those which are not. While this may be 

considered a strength of Fee's position, it is also an inherent weakness. As others have 

observed, it somewhat impossible to 'prove' with certainty Luke's intent when reporting the 

key passages of Acts. This is of crucial concern, for although most Christian groups do not 

employ the specific historical examples that Pentecostals are so fond of, normative teachings 

based on precedents abound in every facet of Christianity. More work is needed on the use 

of hîstorical precedent when establishing noms of Christian belief and practice. 

3) Stronstad and others have proposed that any hermeneutic ought to include 

experiential verification. Again, on a broader level, most evangelicals wholly support the 

notion of the trustworthiness of the Biblicd witness. Promises to the believer as recorded in 



Scripture cm and should be appropriated with the full assurance of faith. Further work nec& 

to be done on the extent to which this experiential verification ought to interact with 

hemeneutics in general. For example, when discussing aspects cf theology such as grace, or 

the effectiveness of prayer, experiential venfication is vitally important. On the other hand, 

subjects such as Heaven, or eschatology, cannot be venfied personaily by each individual 

involved in hermeneutics. These topics must wait for future verification. Yet, it is essential 

that theologians are involved hermeneutically with such topics. Those who study 

hermeneutics on a daily basis ought to recognize the role of experience in their interpretive 

work. While it is undoubtedly important, its place within hermeneutics it yet to be 

determined. 

4) Greater study needs to be conducted on the role of the Holy Spirit in 

herrnene~tics.3~ As the interest in pneumatology and henneneutics continues to grow, 

scholars should suive to understand just how it is that the believer is enabled, by the Holy 

Spirit, to understand the things of God. Does the Spirit affect an individual intellectually as 

well as spintually? 1s our historical-critical treatrnent o f  the text enhanced by the work of the 

Spirit, or unaffected? This study can only result in a positive and better balanced 

understanding of Scripture for al1 concemed. 

5) Few would challenge the suggestion that an individual of Jewish background, 

living in presentday Israel, would enjoy a sensitivity to the thernes and nuances of the Old 

Testament that a Western gentile could not. Many scholars today, however, would bristle at 

the suggestion that those possessing the chansmatic experience are somehow enabled to see 

with greater clarity, and understand with increased sensitivity, the writings of Luke regarding 

the works and ministry of the Holy Spirit. Yet scholars from many walks of Christianity have 

also maintained that one who is a believer has an edge (in evaluation, if not cognitively) in 

the interpretation of Scripture over one who is not, simply because Scripture is replete with 

Art appendix on that topic is included in this work as a srnall contribution to that endcavor. 



spintual matters. John Calvin intoned, "The Word of God is like the sun shining on ail to 

whom it is preached; but without any benefit to the blind. But in this respect we are dl blind 

by nature; therefore it cannot penetrate into our minds unless the intemal teacher, the Spirit, 

make way for it by His illumination . . . ."3* Without help from the Holy Spirit, unbelievcn 

are at a loss in discemment. Bernard Ramm declares, "If the natural or camal mind is enmity 

with Go4 only a regenerate mind will be at home in Scnpture . . . . The first spiritual 

qualification of the interpreter is rhat he be born ogain. "33 

Investigation ought to be made into whether those who have experienced the 

churismata o f  the Holy Spirit have a similar advantage in the interpretation of those passages 

describing the charismatic,. The expenence of the Spirit's gifh would surely give an 

individual greater insight into the teaching of Scnpture conceming the churismura. The 

extent to which this is true awaits further research. 

32 Calvin, Institutes, m. ii. 34. 

33 Rarnrn, Inte'prefation, 12- 13, italics Ramrn's; See also Calvin, Instihttes, 1.vii. 4- 13; Kaiser and 
Silva, Hermeneufics, 167-8; and Osborne, Hermeneuricd Spiral, 3 40- 1. 



The Role of the Holy Spirit in Hermeneutics 

The authority of Scripttue is held by evangelicals to be fundamental to the Christian 

faith. Before doing theology, one rnust recognize the u ~ v a l e d  nature of Scripture, and 

acknowledge the role of God the Holy Spint in its formation. Everywhere debated however, 

is the method by which the theologian or lay person is to interpret the Word of God. What 

hermeneutic is to be used? As has been shown in the preceding thesis, cornervatives 

disagree considerably on this, and much work has been done in search of a proper procedure 

for interpretation. 

Throughout this discussion a vital element has largely been lacking. Though most 

begm their work on hermeneutics by affirming the role of the Holy Spirit ui the creation and 

transmission of Scripture, few scholars, including Gordon Fee, find it necessary to include a 

detailed description of the Spirit's role in illumination. This essay will explore the reasons 

for the deficiency of discussion conceming the function of the Holy Spirit in hermeneutics, 

and will then discw why the involvement of the Spirit is inherently necessary. Finally, an 

attempt will be made to understand how the Holy Spirit aids us in interpreting the Word of 

God. 



The Holy Spirit and Hermeneutics: A Derfeniag Silence 

When beginning res-îrch on the role of the Spirit in hemeneutics, one soon discovers 

a fnistrating paucity of matenal on the subject. A recent article in the Journal of Penlecosial 

Theofogy postulates the correct method of hermeneutics fiom a Pentecostal perspective, but 

scarcely mentions the role of the Spirit.' Clark Pinnock notes that a scholar such as Gordon 

Fee cm write a book entitled Gospel und Spirit: Issues in New Testarnenl Hermeneutics, and 

say nothing about the Spirit's role in interpretation.2 Fred H. Klooster comments, "The 

illumination of the Holy Spirit is regularly mentioned in the theological literature; yet 

detailed discussion of this subject is rare.l13 

To what can this neglect be attributed? Various explanations have been put forward. 

Bruce Waltke suggests that the Enlightenment "with its emphasis on unaided human reason 

and the scientific method, saw no need for supematural enlightenment for the accurate 

interpretation of the Bible? P i ~ o c k  submits two othen. First, liberal scholars have long 

been interested in illumination and the "second horizon" of Thiselton.5 They gravitate 

towards reader-focused interpretations, and are generally not concemed with the dangers of 

subjectivism. ui reaction to this, evangelicals focused strongly on historical exegesis, to the 

almost total negation of the reader's interpretatïve role.6 In addition, the rationalism so 

prevalent in Our society since the Enlightenment translates into a preference for static 

Arden C. Autry, "Dimensions of Hermeneutics in Pentecostal Focus," J m m l  of Pentecostu1 
Theology 3 (1993): 29-50. 

Clark Pinnock, "The Work of the Holy Spirit in Hermeneutics," JmmI of Pentecostal 7heoIogy 2 
(1992): 7; G.D. Fee, Gospel &Spirit: Imes in New Testamenr Hemeneutics (Peabody: Hendrickson, 1991). 

E.D. Radmacher and RD. Reus, edr, Hemenmtics, Inenmcy md the Bible (Grand Rapids: 
Zondavan, 1984), 45 1. 

Bruce K Waitke, "Exegesis and the Spirinial LXq" CM 30 (1994): 29. 

AC. 'Eselton, Ncw Horizons in Hemeneuiicr, (Grand Rapids: Zondavan, 1992). 

Pimoclg "lk Work of the Holy Spirit, " 8-9. 



propositions. "lt leads us to treat the Bible as a code book d e r  than a more flexible case 

book. When the Bible is approached as a code book, the Spirit cmot  open it up. No room 

is left for that. Our cultural presuppositions tend to distort the tme purpose of the Bible and 

the nature of its textW7 

Why Must the Holy Spirit be Involved? 

Regardless of the marner in which we envisage the Holy Spirit to have inspired 

Scripture, we must nonetheless agree that He did. The work of the Spirit did not end, 

however, when the last letter of the New Testament had been written Surely He was at work 

throughout history, guiding those who 'formed' the canon, and ensuring the proper 

transmission of the Bible fiom the original autographs to our present-day copies! But what 

ought to be said concerning the role of the Spirit today? It is still proper to speak of an 

original and a contemporary inspiration of the Spirit, of his "breathing" in relation to the 

writing of Scripture, and with regards to the reading of Scripture. As Wesley wrote, "The 

Spirit of God not only once inspired those who wrote it [the Bible] but continually inspires 

those who read it with eamest prayer."g 

As important perhaps as asking "how", which is dealt with below, is the inquiry of 

why we ought to consider the Spirit's d e .  Truiy, the help of the Holy Spirit is irnperative for 

a correct interpretation of Scripture. Five reasons will be given and explaineci, though there 

are undoubtedly more. 

ibid. 

For an excellent discussion see F.F. Bruce, me Cmon of Scnpfure @ornas Grove!, NP, 1988). 

John Wesley, Noies U p n  the New Tesiamen4 quoted in Clark Pinaociq "The Role of the Spirit in 
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a) The Nature of the Bible 

First, we must contemplate the nature of Scripture itself The Bible is a spiritual book 

which was 'God-breathed'. We are able to tnily believe that it is such without the inner 

witness of the Holy Spirit to its authenticity? John Calvin, reacting against the Roman 

teaching of ecclesiastical testimony wrote: 

Let it therefore be held as fixeci, that those who are inwardly taught by the Holy 
Spirit acquiesce implicitiy in Scripture; that Scripture, carrying its own evidence 
along with it, deigns not to submit to prmfs and arguments, but owes the full 
conviction with which we ought to receive it to the testimony of the Spirit. For 
though in its own majesty it has enough to command reverence, nevertheless, it 
then begins to tmly touch us when it is sealed in our hearts by the Holy Spirit? 

b) God's Self-Revelation 

Second, within the pages of Scripture, God has chosen to reveal HimselE The Bible 

is therefore a holy book, and one which is not nahvally understood by mankind.12 " The 

nature ofthe Revealer ... demands that the exegete bas proper spintual qualifications. God has 

hidden Himsel f in Scripture and must sovereigniy show Himself to us. We cannot make God 

talk through the scientific method"13 French Amngton states, "Scripture given by the Holy 

Spirit must be mediated interpretively by the Holy Spirit."" James Packer notes that 

evangelicals have often failed to realize the full significaace of the Spirit's role in enabling a 

believer to understand the Scriptures.15 If the intent of Scripture is the self-revelation of 

For an excellent diseussion of this view, see Bemard Ra- 7 k  W i m w  of the Spiic An Ersriy on 
the Conrernporary Relevmce of rhe Inteml Wimess of the Holy Spirit (Grand Rapids: Eerdmans, 1 959). 

John Calvin, Insrifutes of the Chrisîim Refigron, Vo1.l. ed. John T. MacNeil. (Philsdelphia: 
Westminster Press, 1960) 1 172. 

'' French Amngton, The Use of the Bible by Pentecostais," Pneuma 16.1 (1994). 105. 

l5 I.L Packer, "uifdible Scripaire and the Role of Hmeneutics," in Saiphre ami Tmth, ed. D.A 
Carson and J.D. Woodbridge (Grand Rapids: Zondenran, 1983), 348. 



Goci, we cannot expect to gain a mie understanding of Scnpture without the Spirit, who is to 

"lead you into al1 truth."16 Luther noted that "Scripture is the sort of book which d l s  not 

only for right reading and preaching but also for the right Interpreter: the revelation of the 

Holy Spirit." '7 

c) The Depravity of the Reader 

Third, mankind is as inherently sinfil as the Bible is naturally holy. The depraved 

nature of the human subject must be acknowledged. Paul's words to the Corinthans are 

instructive on this point. "The man without the Spirit does not accept the things that corne 

fiom the Spirit of God, for they are foolishness to hm, and he cannot understand hem, 

because they are spintually discerned " l Bruce Waltke comments: 

Because of our imate depravity our minds have k e n  darkened (Rom. 1 : 18-22; 
Eph. 4: 17- 1 8; 1 John 2: 1). We suppress the mith (Rom. 1 : 1 8), and we aim to 
j ustifi our behaviour, uicludiag our unbelief and unethical conduct (Prov. 14: 12; 
16:26). Satan continues to deceive us with half-miths, calling into question 
God's goodness and truthfulness (Gen. 3). Sin has destroyed our ability to do 
right (Rom.7: 13-25). We must corne to the teld with a pure conscience. Thus, 
apart From God's regeneration and the work of the Holy Spirit we cannot hear the 
text clearly.19 

ci) Transformation of the Individual Believer 

Fourth, the goal of the text is to tmsform the iives of the readers. Inspired Scripture 

without the Spirit will remain a dead letter, and is useless in accomplishing this goal.20 "The 

l6 John 16:I3. 

l7 Ewald M. Plass, cornp.. iyhat Luther Sys: An AnthuIogy (St. Louis: Concordia, 1959). 76. 

1 Corinthians 2: 14. 

l9 Waltke, 33. 
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goal of the Spirit as he works withiB our lives shedding light on the Word is to deepen our 

friendship with God We do not read the text out of mere historical interest but for the 

purposes of transformation, in order that the Scnptures might becorne a revelatory text for us. 

The Spirit must be at work for this to happenWzl The Spirit is the One in whom the text of 

Scripture cornes alive for present day believea. Without fis work, lives will remain 

unchangeci, for the power of the Word cannot be separated from the constant work of the 

Spirit in the life of each individual. "It is the transfomative action of the Holy Spirit which 

persistently intmdes on Christian experience and prevents our interpretations from becoming 

sirnply a process of reading our own needs and wants into the text and hearing only what we 

want to heu. 

e) Transformation of the Church 

Finally, the Scriptures were given for the upiitting and furtherance of the Kingdom of 

God. God did not leave the Church without help when Christ left the earth, but sent the 

Cornforter to be with His people. "Through pointhg the church back to her very life-breath, 

through the promotion of spiritual renewai, through rerninding the church of the "God- 

breathed" nature of the Bible, and through working signs and wonders, proponents of Holy 

Spirit renewal may be aiding the church in her quest to understand and apply Biblicd tmth in 

a fundamental way."23 Pinnock rightly observes that evangelicals need to reappropriate two 

notions of Scripwe that are often stressed in Orthodox and Catholic circles: 1) The Bible is 

the book for the people of God and 2) the Church is the normal locale of illumination - even 

- 

21 P ~ M O C ~  me Rofe of the Spirit," 493. 

Scott A. Ellington. "Penîecostal'ism and the Auîhority of Scriphirq" J o u d  ofPentecasta1 
îkeoiogy 9 (1996): 22. 

"Henmnadics ,  Theology, and the Holy SpÜicn Perspec~ivtrr in Reiigious SNdes 14 
(1987): 63. 



for Protestants. " Scripture originally arose from the life of the community and was rneant ta 

be interpreted in the ongoing life of that community. "24 

How Does the Holy Spirit Aid in IUumination? 

Having noted the importance of the Spirit's work in our hermeneutics, reflection on 

exactly how He is involved is in order. Though the writing on this has k e n  extremely 

limited, some scholars have dared to speculate, and we offer their suggestions. 

French Arrington presents four ways in which interpeters rely on the Holy Spirit: 

1) Submission of the mind to God so that the critical and analytical abilities are 
exercised under the guidance of the Holy Spirit; 2) a genuine openness to the 
witness of the Spirit as the text is examineci; 3) the personal expenence of faith as 
a part of the entire interpetive process; and 4) a response to the transfoming cal1 
of  Gods Word25 

Each of these is indirectly connected to one of the situations described above, detailing the 

necessity of the Spirit's involvement. 

Another author suggests the work of the Holy Spirit in our interpretation of Scripture 

transpires as follows. First, He is concemed with the intellectual work of exegeting the 

original languages of ancient t e a .  Understanding a passage of Scripture in order to see 

what it might have to say both to the reader and to the hearer can often be difficult, mentaily 

laborious work We are renewed mentaiiy and spirÎtuaily as He works with us, giving us 

strength for our task.26 "Exegesis puts one into the vestibule of mith. The Holy Spirit opens 

the door. "27 

24 Pinnock "Zk Role ofrhe Spirit," 495. 

25 Amngtoa "Use of the Bibk," 105. 

26 John Goldiogay, M&Is of lnterpretation of Scripture (Grand Rapids: Eerdmans, 1995). 188. 

27 Russell P. Spiîîier, "Scripture and Theologid Enterpris, " in The Use of rhe Bible in Xkology: 
Evangelical Options, ed RK Johnston (Atlanta: John Knox Fress, 1985). 76. 



Second, as has been noted above, the min& of hurnanity have been darkened. 

Humanity has been affected by the Fall, and no longer possesses the mental purity and 

holiness to discem and understand the Word of God clearly. The spiïitual Word is foï=ign to 

us. The Holy Spirit opens our min& to receive the things of G d  II Corinthians 3 suggests 

that "only readers made comptent by the Spirit c m  throw back the veil and perceive the 

sense of Scripture; those who have not turned to the Lord who is Spirit are necessarily 

trapped in the script, with minds hardened and veiled."28 The Spirit both renews minds to 

understand, and sparks insight that the essential significance of the text for today might be 

detennined.29 

The Spirit is vitally important in the exercise of the churism that expounds how the 

ancient Word is to be presently lived. That Scripture intends to transform the community of 

God is without question. The Holy Spirit enables both the one who preaches and they who 

listen to receive the Word of God, and identifj what Scripture signifies for them. Preaching 

is essentially the task of interpreting a text correctly, deterrnining the relevant message for 

the believer today, and delivering that to the people of God. Without the Spirit, the sermon 

will be "mere antiquarîanism".30 

Finally, it may be useful to note the attempt to derive some insight into the role of the 

Holy Spirit in our hermeneutics fiom the five 'paradete sayings' of John's gospel. in John 

14: 16- 17 Jesus makes the connection between love and obedience, noting the Spirit is given 

to enable His followers to live lives of obedience. No doubt the Spirit also empowers 

believers today to obey those things in Scripture which we rnight rather overlook! Chapter 

14 and verse 26 States that the Holy Spirit will teach the disciples and remind them of 

everythng that Jesus taught them. Surely He does the same today, brînging Scripture into 

28 Hays, Echoes of Scnpmre in the Leiters of Paul 148, quoted in Goldingay, 1 88. 

Goldingay, 188. 

ibid. cf Fred Craddock, Preaching (Nashville: Abingdon Press, 1985) 135-136. 



the remembrance of  believers in the most urgent times and situations. The Spirit is given to 

testify to the disciples conceming Jesus (15:26-27). Who among us can say that we do not 

need fiesh revelation respecting the work of Cbrist in our own lives, and M e r  help in 

testiQing of Christ to others? John 16:7-11 tells us that when He cornes, the Counselor will 

convict the world of sin. Through whom will He do this, if not through His disciples? True 

enough, the Spirit's conviction will be felt directly on the heart of every person. But as 

believers, our search for personal holiness will be refiected outward to those who are seeking, 

convincing and convicting them of their own sin. Finally, the words of JO hn 16: 12- 1 5 

promised to al1 disciples the presence of the Spirit, who would lead and guide them into al1 

mith. What more could the interpreter ask for?31 Though the above suggestions on how the 

Spirit aids us are exactly that - suggestions, they are nonetheless helpfid for a more wmplete 

understandmg of His role in Our work 

Conclusion 

In this essay the important connection between Scripture and the Spirit of God has 

been clearly shown. Active both in its inception and transmission, the Spirit has ensured that 

the Word of God, the testimony to the Incarnate Christ, bas been written down and preserved 

for al1 generations. As scholars and interpreters of Scripture in the twentieth century, we 

need to be ever cop ian t  of the integral role the Holy Spirit has dready had in the texts of 

Scripture. But M e r  than that, we m u t  achowledge the cardinal link between the Author 

of the Scriptures we study, and the illumination of their meaning, which can ody corne fiom 

Him. Without the Holy Spirit working in our lives and our hemeneutics, we are blind and 

truly unable to ever grasp the tmths contained in scripture. 

31 For the full discussion of the five paraclae sayings of John see Mark J. Cartidge, "EmpHcal 
Thedogy: Towards an Evangelicai-Chansmatic Hermeneutic," Jotlntc11 of Penfec~~faf  7heology 9 (1996): 12 1- 
125. 
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