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Abstract

Extensive church building programmes and the relocation of existing churches were
important features of Protestant congregational life in industrializing cities across Britain
and North America. In Montreal, building booms in the 1860s, 70s, and 80s led many
congregations to abandon their old churches in the centre of the city and rebuild on a
grander scale ‘uptown’, closer to the residential neighbourhoods to which their wealthier
members were moving. In the early twentieth century, when a new phase of growth
engulfed the city, many of the same congregations again faced the dilemma of whether or
not to move. Whereas the earlier period was characterized by a strong evangelical
consensus, the subsequent period was associated with wider-ranging theological and
social debates: the context of decision-making had changed.

For each period, I explore the impact of building decisions on ‘domestic’ ministries to
church members and on the ‘public’ ministries that congregations carried out in the
environs of their churches and in working-class neighbourhoods. In doing so, [ draw on a
variety of methodological approaches and on local sources that have not previously been
synthesized. A database containing temporal and spatial information for every Protestant
church built in Montreal between 1760 and 1914 was also constructed for this project.
Case studies of six ‘uptown’ congregations, and of a downtown neighbourhood that was a
popular mission field, are carried out. Investigation of documentary sources such as
church minute books and correspondence is complemented by cartographic and
sociological analyses of church membership using city directories, tax rolls, censuses, and
the recently completed Montréal I’Avenir du Passé historical geo-database. A systematic
sampling of local newspapers and denominational records brings to life the many
congregational controversies and dilemmas that spilled over into the public sphere during
a time of dramatic urban, social, and theological change.

A range of external factors, both material and spiritual, affected the choices that were
made. I show how investment in religious edifices during the original phase of church
moves, as well as the heightened social exclusivity that these moves generated, made it
more challenging for the next generation to adapt their religious institutions to the needs
of the twentieth-century city. Congregations simultaneously had to deal with a number of
ongoing tensions: the logic of institutional maintenance versus the logic of mission,
competition versus cooperation amongst Protestant institutions, and the dynamic between
capitalist materialism and Christianity. Unless these tensions were skilfully negotiated by
church leaders, they threatened to destroy either the viability or the integrity of religious
institutions.
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Résumé

Au dix-neuviéme siccle, des villes a travers I'Amérique du nord, ainsi qu'en Grande-
Bretagne, ont connu l'agrandissement et l'industrialisation. La vie des paroisses
protestantes dans ces villes a été fortement marquée par des programmes de construction
d'églises et de relocalisation d'églises existantes. A Montréal, au cours des années 1860 a
1890, l'expansion de la ville a motivé l'abandon par leurs congrégations de plusieurs
vieilles églises du centre-ville. Leurs paroissiens les plus aisés déménageaient vers de
nouveaux quartiers résidentiels cossus, ou ils faisaient construire de nouvelles églises plus
extravagantes. Au début du vingtiéme siecle, Montréal a connu une nouvelle période de
croissance. Beaucoup de ces mémes congrégations ont ainsi di faire face au méme
dilemme qu'auparavant: perdre les fidéles ou rebatir encore ailleurs. Alors que la
premiére période a été caractérisée par un fort sentiment d'accord, di a l'esprit
évangélisant de 1'époque, a la deuxiéme s'associait des débats sur des questions sociales et
théologiques plus larges. Le contexte de la prise de cette deuxiéme décision était donc
trés différent du premier.

Pour chacune de ces périodes, je considére l'impact de la nouvelle construction sur les
activités de l'église, autant au niveau des interventions personnelles dans la vie des
individus que dans les grandes missions publiques aux environs des églises et dans les
quartiers ouvriers. Pour ces recherches, j'ai puisé dans plusieurs sources locales de
données, et appliqué des méthodologies diverses pour en faire une synthése entiérement
originale. J'ai également assemblé, dans le contexte de ce projet, une base de données
spatio-temporelles informatisée pour toutes les églises protestantes construites a Montréal
entre 1760 et 1914. Je présente les résultats de six études en profondeur de congrégations
de la « haute-ville », et d’un quartier ouvrier qui était le champ de leurs activités
missionnaires. L'examen des sources documentaires, telles que les comptes-rendus des
églises et leur correspondance, est augmenté d'analyses cartographiques et sociologiques
des paroissiens, en faisant référence aux registres d’impdts, aux répertoires commerciaux,
aux recensements nominatifs, et a la trés récente base de données géo-historiques
« Montréal 1'Avenir du Passé ». Un échantillonnage systématique des journaux locaux
nous permet de revivre les multiples dilemmes et controverses qui animaient la sphere
publique dans une époque bouleversée par des changements radicaux sur les plans urbain,
social et théologique.

Toute une gamme de facteurs externes, tant matériaux que spirituels, ont influencé les
choix faits par les églises. Je démontre comment l'investissement en pierres et en poutres
pendant la premiére phase des déménagements, ainsi que I'amplification de I'exclusivité
sociale que ceux-ci ont engendrée, ont augmenté le défi confronté par la prochaine
génération, qui a di adapter ses institutions religieuses aux besoins d'une ville du
vingtiéme siécle. Les églises ont da faire face simultanément a toutes sortes de tensions:
la concurrence des besoins financiers et temporels de 'église avec ceux de son oeuvre
missionnaire; la nécessité de la coopération parmi les divers organismes protestants
naturellement concurrentiels; la dynamique entre le matérialisme capitaliste et la foi
chrétienne. Les dirigeants des églises devaient naviguer habilement autour de toutes ces
menaces 2 la viabilité et a l'intégrité des organismes religieux.
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CHAPTER 1

Introduction

This is the first time I was ever in a city where you couldn’t throw a brick
without breaking a church window.
- Mark Twain, 1881’

The rapid urban expansion of Montreal that took place during the mid-to-late
nineteenth century transformed the physical and social fabric of the city and demanded a
response from traditional religious institutions. While Montreal’s Roman Catholic
hierarchy embarked on the creation of an orderly system of French and English parishes,”
many Protestant congregations abandoned their old church buildings in the centre of the
city and rebuilt on a grander scale ‘uptown’, closer to the residential neighbourhoods to
which their wealthier members were moving. In the early twentieth century, when a new
and explosive phase of growth engulfed the city, many of these same congregations again
faced the dilemma of whether to remain in place or make way for commercial expansion.
Whereas the earlier period was associated with a strong Protestant evangelical consensus

_in Canadian society’, the subsequent period witnessed a weakening of this consensus and
the emergence of social Christianity, accompanied by more varied debate and reflection

regarding social and theological ideas. Thus, while congregations had to make important

" Quoted in Edgar Andrew Collard, Call Back Yesterday (Don Mills: Longmans Canada 1965), 143.

2 For further discussion of English- and French- language parishes in Quebec, see Serge Courville and
Normand Séguin, eds., Atlas historique du Québec: La paroisse (Sainte-Foy: Les Presses de 'Université
Laval 2001); Lucia Ferretti, Entre voisins. La société paroissiale en milieu urbain. Saint-Pierre-Apdire de
Montréal 1848-1930 (Montréal: Boréal 1992); Louis Rousseau and Frank Remiggi, eds., Atlas historique
des pratiques religieuses. le sud-ouest du Québec au XIXe siécle (Ottawa: Les Presses de I’Université
d’Ottawa 1998), and Rosalyn Trigger, ‘The Geopolitics of the Irish-Catholic Parish in Nineteenth-Century
Montreal’, Journal of Historical Geography, 27(4) (2001), 553-572.

3 For discussion of the evangelical consensus in the Canadian context, see Phyllis D. Airhart, Serving the
Present Age: Revivalism, Progressivism, and the Methodist Tradition in Canada (Montreal and Kingston:
McGill-Queen’s University Press 1992), 4; Brian Clarke, ‘English-Speaking Canada from 1854’, in 4
Concise History of Christianity in Canada, eds. Terrence Murphy and Roberto Perin (Oxford: Oxford
University Press 1996), 270; David B. Marshall, Secularizing The Faith: Canadian Protestant Clergy and
the Crisis of Belief, 1850-1940 (Toronto: University of Toronto Press 1992), 19; Marguerite Van Die, ‘““The
Marks of a Genuine Revival”: Religion, Social Change, Gender, and Community in Mid-Victorian
Brantford, Ontario’, The Canadian Historical Review, 79 (3) (1998), 524-525. Van Die, for example, refers
to ‘a pervasive evangelical culture that emerged during the period from 1835 to 1885’
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decisions concerning their buildings and church locations during both periods, the context
in which these decisions were made had changed dramatically.

It might be argued that a focus on places of worship, on the bricks and mortar of
Christian life, introduces a materialist bias and is inappropriate as a means of gaining
insights into the transition experienced by Protestant congregations during the nineteenth
and early twentieth century. Protestants have, after all, traditionally emphasized that they
themselves are God’s temple,* and have looked forward to a New Jerusalem in which no
temple would be present ‘because the Lord God Almighty and the Lamb are its temple’.’
Throughout much of Christian history, however, congregations — the basic building
blocks of Christian community — have found it convenient to build specially-designed
places in which to worship. Whenever Christian groups have gained access to economic
surpluses, they have not been immune to what appears to be a universal human tendency
to divert funds towards the creation of monumental religious architecture,® as witnessed
by the preoccupation throughout the Middle Ages with the erection of ever-larger and
more magnificent cathedrals.

In the context of increasing prosperity during the nineteenth century, it is therefore
not surprising that wealthy and middle-class Protestants in Montreal devoted substantial
resources to church building projects, and that these efforts constituted an integral part of
their religious experience. The places of worship that they erected for themselves, as well
as the smaller churches and mission buildings that they helped others to erect,
communicated significant messages about the spiritual beliefs, social aspirations, and
ideologies of their members. Church relocation was a more novel process, since it was
associated explicitly with the exceptional growth of cities during this period, their
extension into ‘suburbs’, and increasing social and geographical segregation along class
lines. Observation of this process nevertheless has much to reveal regarding the internal
dynamics of congregational life and the values of church members. The fact that church

relocation and extensive Protestant church building efforts occurred in large cities across

* 1 Corinthians 3:16-17.
3 Revelation 21:22.

¢ For further discussion of elite art and architecture in seven early civilizations, see Bruce G. Trigger,
Understanding Early Civilizations: A Comparative Study (Cambridge: Cambridge University Press 2003),
Chapter 24.
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Britain and North America at this time supports the idea that these phenomena deserve
more extensive investigation.

An historical-geographical approach, focusing on the processes of church building
and relocation, will enable us to study the ways in which Protestant religious institutions
adapted to the dramatic urban, social, and theological changes that took place between
1850 and 1914, and themselves had an impact on city life. It also makes it possible to
explore the consequences of decisions made by Montreal’s leading Protestant
congregations regarding their buildings, not only on their own ‘domestic’ ministries to
church members, but also on the ‘public’ ministries that they carried out in the environs
of their churches and in working-class neighbourhoods. This study examines the range of
external factors, both material and spiritual, that affected the choices that were made by
congregations regarding their places of worship. I shall demonstrate that investment in an
elaborate religious infrastructure during the original phase of church moves, as well as the
heightened social exclusivity that these moves generated, ultimately made it more
challenging for subsequent generations to adapt their religious institutions to the needs of
the twentieth-century city. Congregations simultaneously had to deal with a number of
ongoing tensions, which will be discussed in more detail below. These included the logic
of institutional maintenance versus the logic of mission, competition versus cooperation
amongst Protestant institutions, and the dynamic between capitalist materialism and
Christianity. Unless these tensions were skilfully negotiated by church leaders, they

threatened to destroy either the viability or the integrity of religious institutions.

Church Building and Relocation: Material Landscapes and Geographic
Processes

Historians studying religion in nineteenth-century cities have generally been
attentive to the urban context, but it is nevertheless rare for material landscapes and
geographical processes to be placed at the heart of historical analyses. It is unfortunate,
therefore, that few historical geographers have taken it upon themselves to study the
religious structures and landscapes of North American cities, nor have they considered

the impact of the changing social geography of the nineteenth-century city on religious
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life.” As a result, existing work on church buildings and the process of church relocation
has tended to be more descriptive than analytic, and has rarely formed a sustained
element in discussions of the urban religious experience.

Geographers have a long tradition of interpreting the material and social evolution
of urban landscapes, and have adapted a range of qualitative and quantitative methods to
assist them in doing so. As will be shown in detail further on in this chapter, my research
strategy was defined by the need to combine a variety of methodological approaches.
The creation of a comprehensive database of Protestant church buildings, containing both
spatial and temporal coordinates, was necessary. Modern geo-database (GIS) techniques
were adopted to map systematically the evolution of the institutional-religious landscape
of the city, and contribute a geographical dimension to micro-sociological analyses of
church membership. These techniques enable a picture to be built up of the processes of
church building, extension, and relocation. To understand the decisions that were made
to build, rebuild, reach out, or relocate required the use of more ‘talkative’ qualitative
sources including minutes of church meetings, correspondence, sermons, civil court
records, and newspaper editorials. These records bring to life the dilemmas and
controversies of congregational life, most of which were contained within the
congregational realm, but which occasionally spilled over — sometimes with dramatic
effect - into the public arena; they allow us to weave together subtle debates amongst
church members, impassioned pleas by ministers, the stinging critiques of parish nurses,
and the anguish and elation of the trustees, deacons, elders, vestrymen, and pewholders
responsible for the volatile spiritual and temporal aspects of congregational life.
Handling such sources requires strategies of containment. This chapter is therefore laid
out first to ground the research in the literature, then to justify my decision to adopt a
‘congregational’ approach, and, finally, to introduce some features of Montreal which
make it such an interesting microcosm in which to study a phenomenon common to so

many industrializing cities of Christendom.

7 Exceptions include Richard Dennis, Industrial Cities of the Nineteenth Century: A Social Geography
(Cambridge: Cambridge University Press 1984), 280-285; David Harvey, ‘Monument and Myth’, Annals of
the Association of American Geographers, 69 (1979), 362-381; Gregory Levine, In God’s Service: The
Role of the Anglican, Methodist, Presbyterian and Roman Catholic Churches in the Cultural Geography of
Late Nineteenth Century Kingston (Ph.D. Thesis, Queen’s University 1980); Trigger, ‘The Geopolitics of
the Irish-Catholic Parish’, 553-572.
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In this section, a brief examination of the recent developments in cultural
geography that inform this study will be followed by a longer survey of the existing
research on nineteenth-century church building and relocation. Contemporary cultural
geographers, in contrast with their historical geography counterparts, have shown a
stronger interest in the geography of religion, and their work offers useful insights. Prior
to the emergence of the ‘new’ cultural geography in the 1980s,? the geography of religion
focused primarily on the task of determining the role played by religion in moulding
settlement and landscape. Isaac argued in the 1960s that the first priority was to ‘separate
the specifically religious from the social, economic, and ethnic matrix in which it is
embedded, and to determine its relative weight in relation to other forces in transforming
the landscape’.9 In contrast, the ‘new’ cultural geography has led to greater stress being
placed on the need to understand interactions and interconnections amongst these various
categories.® The idea has also been emphasized ‘that material landscapes are not neutral
but reflect power relations and dominant “ways of seeing” the world’.!! These trends
have had an invigorating impact on studies of the geography of religion, as demonstrated

12

by Lily Kong’s work on religious buildings in Singapore. Rather than simply

describing the sacred structures of a particular group or seeking to determine the impact

¥ Discussion of the ‘new’ cultural geography can be found in Denis Cosgrove and Peter Jackson, ‘New
Directions in Cultural Geography’, Area, 19(2) (1987), 95-101; Peter Jackson, Maps of Meaning: An
Introduction to Cultural Geography (London: Unwin Hyman 1989); Linda McDowell, ‘The
Transformation of Cultural Geography’, in Human Geography: Society, Space and Social Science, eds.
Derek Gregory et al. (London: MacMillan Press 1994), 146-173; Marie Price and Martin Lewis, ‘The
Reinvention of Cultural Geography’, Annals of the Association of American Geographers, 83(1) (1993), 1-
17.

® Quoted in Lily Kong, ‘Geography and Religion: Trends and Prospects’, Progress in Human Geography,
14 (1990), 358.

19 Kong, ‘Geography and Religion’, 362.
I McDowell, “The Transformation of Cultural Geography’, 161.

12 Lily Kong, ‘Negotiating Conceptions of “Sacred Space”: A Case Study of Religious Buildings in
Singapore’, Transactions of the Institute of British Geographers N.S., 18(3) (1993), 342-358; Lily Kong,
‘Ideological Hegemony and the Political Symbolism of Religious Buildings in Singapore’, Environment
and Planning D: Society and Space, 11 (1993), 23-45. It should be noted that more traditional work in this
field continues. See, for example, Wilbur Zelinsky, ‘The Uniqueness of the American Religious
Landscape’, The Geographical Review, 91(3) (2002), 565-585. Discussions of trends in the geography of
religion can be found in Kong, ‘Geography and Religion’, 355-371; Lily Kong, ‘Mapping “New”
Geographies of Religion: Politics and Poetics in Modernity’, Progress in Human Geography, 25(2) (2001),
211-233; Gregory Levine, ‘On the Geography of Religion’, Transactions of the Institute of British
Geographers N.S., 11 (1986), 428-440.
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of religion on the landscape, geographers have become increasingly interested in
exploring the meanings attached to sacred buildings and landscapes, and in understanding

how these meanings have been contested or changed through time.'

They have also
become more attentive to the role played by social and political forces in the creation and
transformation of sacred structures and landscapes.'* Consistent with this trend, I have
organized a research strategy on the premise that focusing on the physical ‘infrastructure’
" of religion can - when combined with social geographic analyses of urban spatial
processes associated with church relocation - make an important contribution to our
understanding of the dynamic role played by these interrelated aspects of congregational
life on the transformation of urban Protestantism, and on the role played by Protestant
religious institutions in the evolution of city life.

Over the course of the nineteenth century, the physical and demographic
expansion of towns and cities, in conjunction with the production of increasing amounts
of surplus capital and wealth, created a demand for additional places of worship in British
and North American cities. Church building and church relocation were related processes
that, in response to these pressures, transformed the physical, social, and religious
landscapes of fast-growing cities on both sides of the Atlantic during the mid-to-late
nineteenth century. As S.J.D. Green argues in his work on religion in late nineteenth
century industrial Yorkshire, the process of church extension ‘was certainly the most
visible and very probably the most significant contemporary response of local religious

organizations to the various social changes and institutional difficulties which they

* Kong, ‘Geography and Religion’, 363.

14 At times, this can lead to excessively materialist approaches that either downplay or ignore the role
played by religious ideas and ideals. This criticism can be applied to David Harvey’s depiction of the
Basilica of Sacré-Coeur in Paris primarily as a conservative political symbol (‘Monument and Myth’, 362-
381). A similar approach is taken in Dmitri Sidorov’s study of the Cathedral of Christ the Saviour in
Moscow (‘National Monumentalization and the Politics of Scale: The Resurrections of the Cathedral of
Christ the Savior in Moscow’, Annals of the Association of American Geographers, 90(3) (2000), 548-572).



Introduction 7

faced’.’> Meanwhile, the fragmentation of cities along class and ethnic lines led to the
emergence of more exclusive and socially segregated residential districts. In the case of
Protestants, the gravitation of wealthier elements of the population towards these districts
was often accompanied by a desire on the part of those who were moving to sell old
church buildings located in city centres and rebuild on a grander scale in the new

residential districts.

Church Building

Although church building projects were not confined to the middle classes of
society, it was the growing wealth and influence of this group that lay behind the massive
expansion of religious institutions over the course of the nineteenth century. In cities
such as Manchester, Liverpool, and London, the period from 1850 onwards witnessed an
enormous investment of both financial and personal energy in church and chapel
building.!® A similar phenomenon occurred in Canada, where Brian Clarke has observed
that ‘partly because of the demand created by growing urban populations, and partly
because of economic prosperity and the rapid expansion of the middle class, a church-
building boom occurred in the towns and cities’.!” In Ontario, church building on the part
of Anglicans, Presbyterians, and Methodists was so intense that the average size of
congregations actually declined between 1851 and 1881, in spite of population growth.'®

Various attempts have been made to explain the intensity of church building
during this period. While some historians, such as Marguerite Van Die, stress that both
material aspirations and religious faith played a role in inspiring the church building
boom, and draw attention to the importance of material considerations such as the

availability of surplus capital as well as more spiritual matters such as the influence of

138 J.D. Green, Religion in the Age of Decline: Organisation and Experience in Industrial Yorkshire, 1870~
1920 (Cambridge: Cambridge University Press 1996), 29.

16 Jan Sellers, ‘Congregationalists and Presbyterians in Nineteenth Century Liverpool’, Transactions The
Congregational Historical Society, 20(2) (1965), 84. See also Simon Gunn, ‘The Ministry, the Middle
Class and the “Civilizing Mission” in Manchester, 1850-80, Social History, 21(1) (1996), 32; John H.
Taylor, ‘London Congregational Churches Since 1850°, Transactions The Congregational Historical
Society, 20(1) (1965), 25.

'7 Brian Clarke, ‘English-Speaking Canada from 1854, in A Concise History of Christianity in Canada,
eds. Terrence Murphy and Roberto Perin (Oxford: Oxford University Press 1996), 272.

8 William Westfall, Two Worlds: The Protestant Culture of Nineteenth-Century Ontario (Montreal and
Kingston: McGill-Queen’s University Press 1989), 129.
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revivals, others have developed more detailed arguments emphasizing one factor or the
other.” Despite acknowledging the relation between growing wealth and church building
in Ontario, William Westfall argues that.the decision to invest so much in the religious
sector during this period represented an attempt to proclaim ‘the reality and power of the
sacred as a force in a secular world’.?® Thus, Gothic churches were intended to act as
sermons in stone, challenging the materialistic ethos of society and helping to maintain
the social order by proclaiming ‘a counterworld of spiritual values’.?! Lynne Marks
challenges this type of interpretation, arguing that local congregations were always more
preoccupied with material than spiritual progress. While acknowledging that new
churches may have been symbols of the sacred in a secular age, she suggests that
congregation members were motivated above all by a self-interested desire to proclaim
and reinforce their respectability by worshipping in larger and more elegant buildings.”?
According to Marks, ‘[t]he late-nineteenth-century craze for church building and church
improvements shows most clearly how the inequalities of the world had entered the
churches as the definition of what it meant to be a respectable Protestant increasingly
included some ability to contribute financially to the imposing new buildings’.%*

While those making more idealist or spiritual arguments have often depended
heavily on what Protestants said about their motivations at the time, those advancing
primarily materialist ones tend to adopt a more modern secular outlook, focusing as much
on the consequences of elaborate church building programmes as on the original causes.
I attempt to bring these two viewpoints together, recognizing that what was really
significant was the dynamic tension that existed between an increasingly complex
capitalist system and the ideals of Christianity. This tension, I shall argue, became

embodied in the landscape through the building of monumental churches. To appreciate

this tension is to recognize, as S.J.D. Green does, ‘the inherent complexity of motives

! Marguerite Van Die, ‘A “Christian Businessman” in the Eastern Townships: The Convergence of Precept
and Practice in Nineteenth-Century Evangelical Gender Construction’, Journal of the Canadian Historical
Association, (1999), 115.

20 Westfall, Two Worlds, 138.
! Ibid, 151. The quotation is from page 202,

22 Lynne Marks, Revivals and Roller Rinks: Religion, Leisure, and Identity in Late-Nineteenth-Century
Small-Town Ontario (Toronto: University of Toronto Press 1996), 60.

B Ibid,, 52-53.
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surrounding church-building activity itself’ and the fact that the church-building boom
‘emerged, developed — and even changed — in the midst of an ever expanding and fast
transforming urban environment, a continuously evolving economic and social milieu

which often radically altered its earlier goals and purposes’.*

Church Relocation

An important element of the fast transforming urban environment was the
development of socially segregated residential neighbourhoods, and the tendency of
leading congregations to desert city centres and build new churches in the most desirable
of these neighbourhoods. While church relocation occurred on both sides of the Atlantic,
the phenomenon was more pronounced in North America than in the United Kingdom.
This can be attributed to the presence of established churches in England, Scotland, and
Ireland, in contrast with the voluntarism and religious pluralism of both Canada and the
United States during the period under examination.  Although dissenting or
nonconformist groups were present in the United Kingdom, there was nevertheless a
deeply rooted system of Anglican, or — in the case of Scotland — Presbyterian, parishes
covering well-defined geographic areas, receiving financial support from the government,
and considering all people living within the parish boundaries as parishioners.”
Although Anglicans, and to some extent Presbyterians, attempted to recreate the parish
system in North America, it has been argued that on this side of the Atlantic the parish
became primarily an ideological or social unit, bringing together individuals who shared
common ideas or who were associated with one another socially.?® Thus, parishes
became ‘associational rather than physical, social rather than geographic’ and their
bounds were defined by the proximity of the homes of the largest number of members to
cach other, rather than to the church.”’ While it was rare for Anglicans or Presbyterians

to move their churches to new locations in cities in the United Kingdom, in the North

** Green, Religion in the Age of Decline, 93.

2% Robert M. Kingdon, ‘Protestant Parishes in the Old World and the New: The Cases of Geneva and
Boston’, Church History, 48 (1979), 291; Hugh McLeod, Religion and Society in England, 1850-1914
(London: MacMillan Press 1996), 11.

26 Kingdon, ‘Protestant Parishes’, 291.

" Michael S. Franch, ‘The Congregational Community in the Changing City, 1840-70°, Maryland
Historical Magazine, 71(3) (1976), 371.
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American environment where all churches had to depend on congregational resources to
survive, they were more likely to behave like their nonconformist counterparts.?®

It seems obvious that a church’s participation in the social and spatial
fragmentation of the city would have had significant consequences both for it and for the
community as a whole, yet the phenomenon of church relocation has rarely been analyzed
in any depth in historical studies. The existence of this phenomenon is frequently noted
in passing, however, which enables us to gain a sense of its significance. Because church
relocation was less often a solution to the problems posed by urban change in the United
Kingdom than was the case in North America, greater emphasis is placed in the British
literature on the difficulties that were faced by congregations left behind in no longer
desirable neighbourhoods, rather than on church relocation per se. K.S. Inglis noted that,
as the departure of wealthier churchgoers from central city areas to the suburbs gained
speed after 1850, nonconformist chapels in particular struggled to survive.” Taylor’s
more detailed work on London demonstrates that, while there was a general outward
movement of Congregational churches in the period after 1850, many congregations in
the central part of the city slowly decayed, while others avoided total extinction by
joining more stable churches, and a few sold their original buildings and moved to more
desirable locations.*® Thus, he concludes, ‘with churches rising and falling like timber in
a forest, it is small wonder that congregations found it their constant labour to raise
money: for new buildings, for long-standing debts, and for the old hard-hit churches’.? !
Callum Brown has likewise observed that the upward social and accompanying spatial
mobility of nineteenth century urban dwellers translated into mobility on the part of
congregations, particularly those of dissenting groups.>* Anglicans meanwhile struggled

with the dilemmas posed by their parish system. During the British Royal Commission

2% By the 1850s, efforts to have a church establishment in the Canadas had failed. W.S. Reid has written an
interesting volume describing the Church of Scotland’s efforts to achieve a co-establishment with the
Church of England from a Lower Canadian perspective (The Church of Scotland in Lower Canada: Its
Struggle for Establishment (Toronto: Presbyterian Publications 1936)).

2 K.S. Inglis, Churches and the Working Classes in Victorian England (Toronto: University of Toronto
Press 1963), 62.

*® Taylor, ‘London Congregational Churches Since 1850°.
3 Ibid, 41.
32 Callum G. Brown, ‘Did Urbanization Secularize Britain?*, Urban History Yearbook, (1988), 8.
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on the Subdivision of Parishes in the 1850s, for instance, concern was expressed that the
creation of smaller parishes would segregate rich from poor, leading the wealthy to no
longer feel obligated to provide charitable assistance to those now living in a different
parish.33

North American contemporaries were more concerned with the departure of
churches from downtown areas. This was a subject of great concern to Josiah Strong, a
Congregational minister from Ohio who rose to become General Secretary of the
American Evangelical Alliance in the 1880s. Strong was worried by the fact that
‘wealthy residences and churches retire before advancing business, while the poorer
classes must remain near their work; so that there come to be an “up-town” and “down-
town”, an “east side” and “west side”, which are far separated geographically, and vastly
further socially’.** He accused the Protestant churches of moving uptown, ‘not because
there are no perishing men all around them, but because the class for which they exist has
moved up-town; showing unmistakably that they are class churches’ 33

The presence of this phenomenon has been noted in various North American
cities, including Baltimore, Boston, Chicago, Cleveland, New York, Philadelphia,
Pittsburgh, and Toronto, as well as Montreal.’® In his study of the urban impact on
Protestantism between 1865 and 1900, Aaron Abell observed that by the end of the Civil
War nearly fifty important congregations had left the lower section of Manhattan Island,
while in Boston historic meeting houses in the central commercial district were being
deserted for ‘sumptuous edifices in the Back Bay’.”’ By way of explanation, Abell cited

a contemporary source in which it was argued that the moves were intended to

33 See, for example, House of Commons Parliamentary Papers, Great Britain, Vol. LXIX, Royal
Commission on the Subdivision of Parishes, Minutes of Evidence, 1854, 341-342.

34 Josiah Strong, The New Era or The Coming Kingdom (New York: The Baker and Taylor Co. 1893), 195.
For further information on Strong see Andrew Lees, Cities Perceived: Urban Society in European and
American Thought, 1820-1940 (Manchester: Manchester University Press 1985), 165.

3 Strong, The New Era, 213.

*® For examples of church relocations in Philadelphia and Pittsburgh, see Charles D. Cashdollar, 4 Spiritual
Home: Life in British and American Reformed Congregations, 1830-1915 (University Park, Pennsylvania:
The Pennsylvania State University Press 2000), 237-238. Examples for the other cities will be discussed in
further detail in the text.

37 Aaron Ignatius Abell, The Urban Impact on American Protestantism 1865-1900 (Cambridge: Harvard
University Press 1943), 6.
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accommodate the wishes of a few wealthy families and did not reflect the changing
residential patterns of their congregations more generally. Similar patterns of church
relocation have been observed in large and rapidly expanding cities such as Cleveland
and Baltimore, with churches moving from the business district to developing elite
residential areas.’® In Baltimore, most central congregations found that their buildings
were becoming inconvenient for their more influential members from the late 1850s
onwards, resulting in declining congregational revenues. This brought about the sale of
old places of worship and the exodus of congregations to more fashionable residential
neighbourhoods in the 1860s and 1870s, as even congregations that wished to continue
serving the downtown population found that it was simply not financially viable to do so.
Most of the above accounts offer materialist explanations of what triggered church
relocation, focusing on factors such as the creation of socially-differentiated
neighbourhoods, the need to maintain institutional prestige, and church financing. Daniel
Bluestone likewise refers to these factors in his analysis of church relocation in Chicago,
but also considers the spiritual and symbolic importance of church moves.*® Like
Westfall, Bluestone argues that the increasing popularity of Gothic revival architecture
amongst church builders during the 1850s and 1860s reflected a desire to create a visual
distinction between spiritual matters and secular affairs, but adds that the adoption of the
‘new’ style was often accompanied by flight from the downtown area. By locating
themselves in residential districts, he suggests, the churches were identifying themselves
with the domestic realm, thereby standing in opposition to the commercial world and at
the same time providing middle class men with a respite from the vulgar and soul-
destroying world of Mammon. This interpretation echoes Westfall’s argument, but
Bluestone also makes the point that the creation of a geographic as well as a visual
separation between the churches and the realm of commerce made it easier ‘to confine
religious precepts to the domestic realm’ and may have helped ‘to debar religion from the

marketplace’.*® Despite their inherent appeal, one of the problems with symbolic

38 Craig E. Colten, ‘Shaping Sacred Space in Urban Ohio: 1788-1860°, Ohio Geographers, 13 (1985), 77-
78; Franch, ‘The Congregational Community’, 370, 375.

*® Daniel Bluestone, Constructing Chicago (New Haven: Yale University Press 1991).
® Ibid,, 79.
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interpretations is that evidence demonstrating that contemporary church members actually
thought about their moves in these terms is often very meagre.

The phenomenon of church relocation has also featured in studies of Toronto and
Montreal, often in the context of work in architectural or church history or as part of
broader studies of urban historical geography.41 In his study of the development of
Montreal’s uptown district, Roderick Macl.eod suggests that the exodus of Protestant
institutions from the old town to the uptown district represented ‘an implicitly political
act” and ‘was not about the convenience of local residents, but about creating a tight,
culturally self-contained community and all but shunning the rest of Montreal’.*> While
this is an interesting argument, my findings do not substantiate this claim. Single-
congregation accounts of church relocations have been provided by Janine Butler, Sandra
Coley, and Janis Zubalik in their social and architectural studies of St Andrew’s
Presbyterian Church in Toronto, St Andrew’s and St Paul’s Presbyterian Church in
Montreal, and Erskine Presbyterian Church in Montreal respectively.*® All three interpret
the significance of the succession of buildings inhabited by these congregations as they
adopted new architectural styles and new locations as reflecting the changing needs of
their members. These studies draw on careful readings of the records of individual

churches, in contrast with most of the other writing on church relocation, which is either

*! In their atlas of religion in the south-west of Quebec during the nineteenth century, Louis Rousseau and
Frank Remiggi have, for example, provided maps showing church locations and relocations in Montreal for
the period between 1840 and 1890 (Louis Rousseau and Frank Remiggi, eds., Atlas historique des pratiques
religieuses: le sud-ouest du Québec au XIXe siécle (Ottawa: Les Presses de I’Université d’Ottawa 1998),
137, 139). H. Keith Markell has similarly documented the movement of Protestant congregations in
Montreal from older to newer districts as part of his massive survey of the Protestant response to
urbanization and industrialization in Canada between 1885 and 1914 (H. Keith Markell, Canadian
Protestantism Against the Background of Urbanization and Industrialization in the Period from 1885 to
1914 (Ph.D. Thesis, University of Chicago 1971) 565-573). Also see David B. Hanna, The New Town of
Montreal: Creation of An Upper Middle Class Suburb On The Slope of Mount Royal In the Mid-Nineteenth
Century (M.A. Thesis, University of Toronto 1977).

2 Roderick MacLeod, Salubrious Settings and Fortunate Families: The Making of Montreal’s Golden
Square Mile, 1840-1895 (Ph.D. Thesis, McGill University 1997), 183.

2%

4 Janine Butler, ‘St Andrew’s Presbyterian Church, Toronto’s “Cathedral of Presbyterianism”’, Ontario
History, 83(3) (1991), 169-192; Sandra M. Coley, The Church of St Andrew and St Paul, Montreal: An
Architectural History 1805-1932, and Catalogue of Memorials (M.A. Thesis, Concordia University 1993);
Janis Zubalik, ‘A Modern Montreal Church: The Erskine Presbyterian in 1894°, The Canadian Society of
Presbyterian History Papers, (1994), 147-161; Janis R. Zubalik, “Advancing the Material Interests of the
Redeemer’s Kingdom™: The Erskine Presbyterian Church, Montreal, 1894 (M.A. Thesis, Concordia
University 1996).
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primarily descriptive or based largely on information gleaned from newspapers, journals,
and other published sources.

While a number of the studies discussed above supply maps showing the
movements of churches, only Franch’s study of Baltimore explores the distribution of
members belonging to various churches and measures such things as the distance of the
members’ residences from their churches.** These studies do not, however, pursue more
detailed analyses to determine the impact of church relocation on the social composition
and geographical distribution of church membership, an omission that the present study is
designed to remedy.

The existing literature confirms that the movement of Protestant churches from
the central parts of North American cities to the middle and upper class residential
districts that were developing from the 1840s onwards was a widespread phenomenon.
The timing of church relocation was also very similar from place to place, with the bulk
of moves taking place during the 1850s, 1860s, and 1870s. Less attention has been paid
in the literature to the continuation of this process in the late nineteenth and early
twentieth century, as further commercial expansion caught up with many congregations
that had already moved in the earlier period.*® As we will see in Chapter 5, the very
different social, economic, and theological contexts in which Protestant congregations
found themselves in the early twentieth century meant that they did not, or could not,
necessarily respond in the same way as they had done previously. Understanding why
this was the case sheds light on the transformation of urban Protestantism during the

intervening period, but also draws attention to the way in which the buildings and

44 Bluestone, Constructing Chicago, 72; Colten, ‘Shaping Sacred Space’, 74-77; Franch, ‘The
Congregational Community’. Also consult fn. 41 above.

* A contemporary, J.S. Woodsworth, drew attention to the removal of churches from densely populated
areas of Canadian cities during this period in My Neighbor: A Study of City Conditions. A Plea for Social
Service (Toronto: The Missionary Society of the Methodist Church 1911), 162-165. The issue is also
discussed regarding Toronto in Brian J. Fraser, The Social Uplifters: Presbyterian Progressives and the
Social Gospel in Canada, 1875-1915 (Waterloo, Ontario: Wilfrid Laurier Press for the Canadian
Corporation for Studies in Religion 1988), 79-80; 91-92. Jon Caulfield links cycles of church building in
Toronto with stages of Canadian urban development in his study of church abandonment during the
twentieth century (‘The Growth of the Industrial City and Inner Toronto’s Vanished Church Buildings’,
Urban History Review, 23(2) (1995), 3-19). The impact of suburbanization on British churches during this
period is discussed in Callum G. Brown, ‘The Mechanism of Religious Growth in Urban Societies: British
Cities Since the Eighteenth Century’, in European Religion in the Age of Great Cities, 1830-1930, ed. Hugh
McLeod (London: Routledge 1995), 255-256.
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locations that had been chosen by earlier generations of church members could sometimes
constrain the ability of subsequent generations to create places of worship that were

consistent with their Christian ideals.

Urban Religious History From a Congregational Perspective

‘Urban religion’ has been defined by Robert Orsi as the product of ‘the dynamic
engagement of religious traditions...with specific features of the industrial and post-
industrial cityscapes and with the social conditions of city life’.** While Anglo-American
historians have devoted increasing attention to studying urban religion in recent years,*’
this has not yet had a major impact on the historiography of nineteenth-century Canadian
Protestantism, which has focused primarily on thematic studies or studies of small
towns.”® In choosing to embed a study of the institutional religious life of Montreal’s
Protestant community within its urban context, this study represents a response to calls
for a closer integration of urban history and Protestant religious history.* My approach is
also inspired by Marguerite Van Die’s advocacy of local studies examining
evangelicalism ‘as part of a broader pattern of community building’, in the hope that this
will lead to studies of social change that do justice to the complex interconnections
between religion and social categories such as class and gender.”® Her work, along with
that of Lynne Marks, has done much to spark interest in applying the methods of social
history to the study of Protestantism in the Canadian context, where scholars have

traditionally been more focused on denominational concerns, intellectual histories of

% Robert Orsi, ‘Introduction: Crossing the City Line’, in Gods of the City, ed. Robert Orsi (Bloomington:
Indiana University Press 1999), 43.

47 On this topic, see Callum G. Brown, ‘Review Essay: Religion in the City’, Urban History, 23(3) (1996),
372-379; Kathleen Neils Conzen et. al., ‘Forum: The Place of Religion in Urban and Community Studies’,
Religion and American Culture, 6(2) (1996), 107-129; Robert Orsi, ‘Introduction: Crossing the City Line’,
1-78; Diane Winston and John Giggie. ‘Introduction: Special Issue, Religion and the City’, Journal of
Urban History, 28(4) (2002), 395-397; Diane Winston, ‘Babylon by the Hudson; Jerusalem on the Charles:
Religion and the American City’, Journal of Urban History, 25(1) (1998), 122-129.

48 Canadian works on religion that have explicitly focused attention on the cities include S.D. Clark, Church
and Sect in Can<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>