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ABSTRACT

In working with Elder John Killulark, this project aimed at documenting the history of
the Amaruq and Kigjugalik families and his perspective of the Land around <d“c5<%
bLo-* Akulligpaaq Qamaniq (Aberdeen Lake) and bLo5® Dlc®<% Qamaniq
Tugligpaaq (Schultz Lake). The study area is on the west side of Hudson Bay, Nunavut,
and has been used by the families for many generations. In sharing his thoughts about
life prior to moving to the permanent settlement of Baker Lake, John Killulark began by
documenting the family history and kinship going back to four generations. He then
described the family’s homeland through stories, songs, and legends and by providing a
detailed map of the area including more than 290 place names. Some of these place
names were ancient names and although the meaning has been lost, the names are still
used today. Other place names described key landscape features, the location of
birthplaces, camp areas or gravesites, ancient creatures that inhabited the area or where
legends originated. John Killulark also talked about Inuit traditions and how shamans

and respected elders guided people through time.

The Land is rich in history, resources, and life. Our parents, grandparents, great-
grandparents, and ancestors were once closely linked to the Land. The Land is important
to Inuit and through this project, we can reflect on how old and new traditions are coming

together to provide a bright future for Inuit.
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CHAPTER 1: INTRODUCTION

1.1 Preamble

The time spent gathering Inuit knowledge from Inuit elders is critical because the
knowledge that they have about the Land will be lost if it is not communicated to the next
generation. This knowledge was historically passed on to the next generation orally, but
now that families are not living in small family groups on the Land, the knowledge is not
being passed down to all family members as easily (Nakasuk, et al. 1999). Some of the
reasons for these changes are nested in a change of lifestyle; families are now living in
permanent and larger settlements where amenities like televisions and the internet, for
example, are in competition with the traditional oral transmission of knowledge through
story-telling, legends or songs (Bennett & Rowley, 2004; Kappianaq & Nutaraq, 2001).

This has been the case for me.

I do not know much about the history of my mother’s family and how she lived on the
Land before her family moved to the community of ‘bLo-’J<% Qamani’tuaq - Baker
Lake in the late 1950s. Through this project, I worked with John Killulark, my uncle and
Inuk elder from ‘bLo’2<% Qamani’tuaq - Baker Lake, Nunavut. John Killulark is
unilingual in Inuktitut and since I am not fluent in Inuktitut, I depended on a translator to
help capture his perspective and knowledge of the tundra landscape in the area
surrounding 4d=c%®<%  Sblo-% Akulligpaaq Qamaniq - Aberdeen Lake, and bLo-

Dt<%  Qamaniq Tugligpaaq - Schultz Lake, Nunavut.



This knowledge of the landscape can be gathered using a number of methods including
the documentation of place names and the recording of stories, legends, and songs shared
by elders. For example, place names are an important source of information about an
area because a name expresses more than just a location, it may describe an event or it
may represent the spirituality of a place (Miiller-Wille, 2003). In relation to place names,
this descriptive information is rapidly disappearing as the elders who hold this knowledge
pass away. With the change in Inuit nomadic lifestyle to a more sedentary life in
permanent communities, opportunities to spend time on the Land have greatly
diminished. Many people have a set schedule and are busy with family and school and if
they go hunting, the trips are often over a few days using snow mobiles and modern

technology (Collingnon, 2006).

1.2 Background

1.2.1 Study Area

The Land of our ancestors, our grandparents, our parents and the Land of our birth, our
Homeland dd“c%®<% SbLo% Akulligpaaq Qamaniq - Aberdeen Lake, SbLo-

Dtc®<%  Qamaniq Tugligpaaq - Schultz Lake and C¥ 5b<<% Tahilukjuaq - Pitz Lake
is a large area of land in the Kivalliq region of Nunavut. <d“c%<% SblLo® Akulligpaaq
Qamaniq - Aberdeen Lake is one of many lakes along the Thelon River. It is
approximately 91 km in length and is located 213 km south of the Arctic Circle (Evans,
2005; GN, 2005). <d=c®< bLo% Akulliqgpaaq Qamaniq - Aberdeen Lake has a

shallow and sandy bottom with low sandy shores, but deep water can be found at the

2



northeast end of Aberdeen Lake (McGill-University, 1963). bLo’2<® Qamani’tuaq -
Baker Lake, Nunavut is the nearest inhabited community and is approximately 150 km to
the east of dd=c%<% blo° Akulligpaaq Qamaniq - Aberdeen Lake (Pelly, 1996).
bLo’D<% Qamani’tuaq - Baker Lake’s population is over 1500 and the majority of the
population is Inuit, the indigenous peoples of the area (Soublicre, 1998; Statistics

Canada, 2003) (Plate 1).
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Plate 1: Map of Thelon River and surrounding water bodies; including <d“ <
Lo Akulligpaaq Qamaniq - Aberdeen Lake.

Credit: Canadian Heritage Rivers System (CHRS) program.

The landscape of the study area is characterized by rolling, undulating hills with lakes

and ponds interspersed on the tundra (Pelly, 1996). The 15¢%®J% Harvaqtuuq — Kazan



River and bLo’D< d*L Qamani’tuup Kuunga - lower Thelon River empty into
bLo’D <% Qamani’tuaq - Baker Lake (Pelly, 1996; Soubliére, 1998) and are important to
the Inuit who live in the area as major travel corridors used to hunt caribou during the

major caribou migrations (Arima, 1984) (Photo 1).

© Paula K. Hughson. - ) i o 2 <5 :

-

Photo 1: Landscape of the ‘bLo’D< d*L Qamani’tuup Kuunga - lower Thelon River
area looking from top of <P>*LD% Paungatuq - Blueberry Hill.

1.2.2 Family History
dd=c®<®  bLo%  Akulligpaaq Qamaniq - Aberdeen Lake and the surrounding area

was occupied by my family for many generations prior to the government relocation to

bLo’D<% Qamani’tuaq - Baker Lake in the 1950°s (Canada, 2004). Inuit followed the



rhythms of the seasons to survive on the tundra landscape. Their main food source in this
area was caribou and fish (Arima, 1984). This area is where Betty Natsialuk Hughson,

my mother, was born and is the inspiration for this project.

John Killulark is an Inuk elder and the oldest surviving brother of Betty Natsialuk
Hughson. They are the children of the late Amaruq (Michael) and late Kigjugalik
(Martha) of which there were thirteen children in the family. Amaruq was originally
from the N5€5D5>¢ — Harvaqtuurmiut - Inuit group, an Inuit group that occupied lands
from the N5€%)% Harvaqtuuq — Kazan River area. Kigjugalik was originally from the
bASe D¢ Qairnirmiut Inuit group. The bASe-TP>C Qairnirmiut Inuit group occupied
an area from b g% Kangiqtiniq - Rankin Inlet area to as far north to At >c15<®
Igluligaarjuk - Chesterfield Inlet and west into ‘bLo-’D< Qamani’tuaq - Baker Lake area

respectively (Arima, 1984), see Plate 2.
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Plate 2: Distribution of Caribou Inuit between 19™ and 20™ Century

Credit: Arima, Eugene, Y., 1984: Caribou Eskimo. In Damas, D (ed.), Handbook of the
North American Indians: Vol 5, Arctic: Smithsonian Institute, page 448.

John Killulark is approximately 10 years older than Betty Natsialuk Hughson and this
makes him about 74 years of age. John Killulark has extensive knowledge of Inuit
legends and learned them from his father, Amaruq. John participates actively at venues
where opportunities exist to entertain an audience; usually at the community hall in
bLo’Dd% Qamani’tuaq - Baker Lake, the local museum, or local hotels when organized

tourist groups come to town. As well, he is invited to the local elementary and high

schools to share stories and legends.



John Killulark has agreed to participate in this project because he feels it is important to
document the history of his family as well as the lands they originally occupied; a way of
life that is no longer practiced. Traditional Inuit knowledge is slowly being lost because
it is not being passed down to the younger generation in the same manner as in the past
(Kappianaq & Nutaraq, 2001; Nakasuk et al., 1999). Inuit now live in modern homes
with all the modern amenities, which have spread family groups over greater distances,
and new technologies have modified the modes of knowledge transmission between
elders and youth and this may be limiting communication between elders and youth

(Collignon, 2006).

The major part of this research project took place in ‘bLo’D<% Qamani’tuaq - Baker
Lake and included a flight by single otter over the family’s homeland (Photo 2). During
the flight, John Killulark described features and explained events that happened in the
area both during the interviews and as we traveled by plane through the SbLo>J< d*L
Qamani’tuup Kuunga - lower Thelon River area. The flight was a very enlightening trip
as it brought to life how populated the area once was. As we flew over different areas,
John described the locations of various family groups, and where their tents or iglus and
food caches were. He also remarked that he was saddened by the current absence of
human life on the land. This trip took a very emotional toll on John and his siblings and
it made me realize how quickly they had transitioned from living on the Land to living in

a permanent settlement.



eptember 17th, 2005 - Family Trip back to our homeland
A © Paula Kigjugalik Hughson

Photo 2: Family trip by airplane back to their homeland — <dLr“b<fb SbLo®
Akulligpaaq Qamaniq - Aberdeen Lake & SbLo % Dlc%<® Qamaniq
Tugligpaaq — Schultz Lake area.

Left to Right: John Michael Hughson, (husband of Betty Natsialuk Hughson), Joan
Qilluaq Killulark (wife of Victor Ujumngat Killulark), Victor Ujumngat Killulark
(brother and son of John and Hannah, brother and nephew to Betty Natsialuk Hughson),
Erik Amaruq Hughson (son of Michael and Betty Hughson), Hannah Taliruq
Killulark (wife of John Killulark), John Killulark, Betty Natsialuk Hughson, Moses
Aliqtiksaq Killulark (son of John and Hannah Killulark) and Paula Kigjugalik
Hughson (daughter of Michael and Betty Natsialuk Hughson).

1.2.3 Cultural Landscape

The topic “cultural landscape” will be discussed in greater depth in chapter two but here |

will give a brief introduction to this subject as it pertains to this project. The Canadian



Oxford Dictionary defines the term “cultural” as * pertaining to culture in a society or
civilization” and “landscape” as “natural or imaginary scenery, as seen in broad view”
(Barber, 2001). In this project, John described events of the past and how this landscape
was utilized during that time period. During the interviews, John named a particular
place and at time, talked about an event that happened there or sang a song that pertained
to that particular place, or recited a legend that had been passed onto him by his father or
grandfather. The interviews helped me better understand my culture and the area where

my maternal family came from.

1.3 Issue Statement

Many research projects have taken place in the bLo-’2<® Qamani’tuaq - Baker Lake
area and have ranged from interviews with artists of the community to interviews with
hunters whose knowledge of the area around ‘bLo’J< Qamani’tuaq - Baker Lake is
vast (Mannik, 1989; Pelly, 1996; Stewart et al., 2004). Very few research projects have
focused on one individual person for the gathering of greater details about a given area, a
given time period. Time is a key factor; it allows for the interview process to mature and
a relationship to develop between the interviewee, translator, and interviewer. | have
considerable advantages over a researcher who has never been to the community or who
is not familiar with the culture. First, [ have a personal relationship with the informant
and he feels the project is really important. Second, I have a personal relationship with

the translators.



1.4 Research Goals and Objectives

The main goal of this project is to capture Elder John Killulark’s understanding of the
tundra landscape surrounding the <d“c%<% Lo Akulligpaaqg Qamaniq - Aberdeen
Lake area prior to moving to ‘bLo’2<% Qamani’tuaq - Baker Lake, through kinship,
place names, stories, and legends. Different technologies such as geographical
information systems (GIS) and various recording devices were used to help document

Elder John Killulark’s knowledge of the area.

The three objectives of this project are:

1. To document the history and kinship of the Amarugq and Kigjugalik families,

2. To document John Killulark’s perspective of the landscape during the time
period that his family occupied the 4d“—*<%® bLob Akulligpaaq Qamaniq
- Aberdeen Lake & Lo Jt—%<% Qamaniq Tugligpaaq - Schultz Lake
areas prior to moving to ‘bLo’J<% Qamani’tuaq - Baker Lake (pre 1960°s),
and;

3. To reflect on how John Killularks’s perspective of the landscape compares to

the newly defined concepts of cultural landscape.

1.5 Limitations

The main limitation for this research project was my limited knowledge of Inuktitut, the
language spoken by Inuit. An interpreter was present during all the interviews. The
interviews were also recorded, transcribed, and translated from Inuktitut to English.

Another limitation was with the interpreters, as they were both women and their
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knowledge of technical terms associated with hunting activities traditionally known by
men was at times limited. My uncle mentioned this during one of the interviews when a
question about clothing was asked; he answered that he was not sure, as he was not

familiar with this topic; a topic traditionally better known by women.

1.6 Significance

The significance of this research lies in its capacity to help the younger generation of
bLo’D<d% Qamani’tuaq - Baker Lake Inuit learn about life on the Land prior to Inuit
moving and living permanently in the community of ‘bLo’2<% Qamani’tuaq - Baker
Lake. Different media including audio and video recordings, mapping and note taking
were used in collecting, representing, and sharing project results with members of the
community of ‘bLo’D <% Qamani’tuaq - Baker Lake, other communities in northern

Canada and beyond.

This research project will hopefully complement other research that has been done in the
Lo’ D% Qamani’tuaq - Baker Lake area (Mannik, 1989; Miiller-Wille, 2003; Pelly,
1996, Stewart et al., 2004). This research project will add the perspective of one
community member about a specific time period. It is a piece of history that is recounted
or told by an Inuk elder who lived the time period which likely contrasts from the
viewpoint of a person or persons who moved and lived in the area for a short time period,
like government workers such as the Royal Canadian Mounted Police (Brody,
1975,1991). The project covers different aspects of life away from the community and

prior to the late 1950’s.
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1.7 Organization of thesis
This project starts in ‘bLo’ D <% Qamani’tuaq - Baker Lake, Nunavut, where the initial

interviews took place to get both John and myself familiar with the maps and the history
of the area. Some interviews took place outside the community, which is in a more
natural setting away from motorized vehicles, telephones and the busy life of the town.
Due to health restrictions, John Killulark was not able to go on a canoe trip to the
Adec®<%® Lo Akulligpaaq Qamaniq - Aberdeen Lake area as originally planned,;
the bulk of the work was therefore done around the community using maps to trigger
memories of days gone by. A trip by airplane to the homeland area was organized where,
along with family members, John sang and spoke of the Land. This trip proved to be
very beneficial to me because prior to this, we were working inside with maps and his
narration during the trip brought the maps and interviews to life. The one-hour plane trip
was emotionally draining to the siblings and to us who had not been to the area before. It
reconnected us to our distant, but tangible past. When we looked out of the window of
the plane, us who are not familiar with the landscape, we could see the rolling tundra in
the colours of fall but as John spoke in the microphone, we learned how our family
occupied and thrived on this landscape. It brought the landscape alive and it was not just
rolling empty tundra as we flew by, it had a history, and we were a part of it. This
project, through John’s memories, brought the family history alive through place names,

stories, songs, and legends.

The organization of this thesis is as follows. The first chapter is a brief introduction to

the project. In chapter two, I attempt to summarize the literature pertaining to oral
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histories, place names, Inuit land use and cultural landscapes. In chapter three, I discuss
the methods used in this project. In chapter four, I present the results of the interviews by
first understanding the family of John Killulark, from his ancestors to his siblings. In
chapter five, titled “The Land”, it is difficult to separate out the interviews and so I
divided this chapter into four sub sections consisting of the Land of a different time when
kavavak’s were more commonplace, the shamans as healers and helpers, John’s family
living in different areas depending on the caribou and place names of the area were
known by all who lived and used the area. In chapter six, I present the songs and legends
that have been passed on to John by his father, Amaruq, and who in turn had learned
them from his grandfather who had raised him. In chapter seven, I attempt to tie the
results from the interviews to the literature discussed in chapter two. In the final chapter,

I conclude the thesis.

CHAPTER 2: LITERATURE REVIEW

This chapter will attempt to summarize the literature pertaining to the topics of cultural
landscapes; Inuit land use, oral histories, stories, legends, songs, and place names.

2.1 Cultural Landscapes

The term landscape has been used in many different fields of study, such as geography,
landscape design, ecology, and history and each field has defined landscape accordingly,
to meet their needs (Jones, 2003). For example, geographers use the term landscape to
include the physical components of the earth whereas landscape architects are more

interested in the visual aspects of the landscape and aesthetics (Naveh & Lieberman,
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1994). Getting an appreciation of the transdisciplinary nature of landscape studies
involves understanding the meanings and definitions of landscapes across many fields of

study (Naveh, 2005). Different disciplines define landscape in different ways.

Landscapes are described by different individuals and cultures and can be represented in
many ways because people think and feel differently (Meinig, 1979). A single scene
viewed by different people can be seen as a landscape, as nature, habitat, artifact, system,
problem, wealth, ideology, history, place and aesthetic (Meinig, 1979). The study of
landscape can be a complex topic and an interdisciplinary approach can help improve our
understanding of the topic. Landscape has been defined “as a way of seeing” by
Cosgrove in Terkenli (Terkenli, 2001). This takes into account how landscapes are both

materially and perceptually constructed.

Cultural landscape has been defined as “elements of the landscape created by people”
(Wallach, 2005). This definition is sufficient when describing the landscape when people
have transformed the land, but this definition does not capture the spiritual nature or
connections that people have to a landscape or physical landform. The term ‘cultural
landscape’ has evolved over the years and more recently Buggey (1999a) has introduced
the definition of cultural landscape.

The term cultural landscape has been embraced by many international organizations such
as UNESCO’s World Heritage Committee. The Committee has used this term as a

conservation category to protect areas that are culturally significant (Jones, 2003).
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Studying how cultures define or see a landscape can help a researcher understand the
worldview of that culture (Strang, 1997). Looking at the same area, two different
cultures can have very different representations of the landscape, as described by Strang
(1997). When an Australian aborigine described a lagoon, the main focus of the
description was on the spirituality of the place and the need to respect the area while
visiting. When ranchers of the area described the same lagoon, the focus was on the
importance of the place as a watering hole for their cattle. It is the same landscape, but
seen and used in different manners by different peoples. Different values are placed on
the same area (Strang, 1997). Another example of worldviews imposed on a landscape
has happened in Canada’s north. For many years, discourse was dominated by the
government or non-aboriginal perspective and gradually evolved through the recognition
of aboriginal rights; gradually the perspective of those who have a long relationship with
the Land has been heard (Lee, 2004). The government view is from a European centric
perspective whereas the aboriginal perspective takes into account the intangibles such as
spirituality, songs, life lived in this landscape (Buggey, 1999a, 1999b; Lee, 2004). In
Canada, the aboriginal perspective is becoming better acknowledged and appreciated
with respect to protected areas. Since the 1990’s, with the advancement of aboriginal
land claims and with aboriginal people acquiring decision making power over their
natural resources, they have been able to better express their perspectives, their way of

understanding and respecting the natural world (Buggey, 1999a, 1999b; Lee, 2004).
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Buggey (2010) has been at the forefront of incorporating the aboriginal perspective and
has been credited with a new definition. This definition, albeit long, captures the
complexity of how landscapes are “viewed” by aboriginal peoples.
An Aboriginal cultural landscape is a living landscape that an
Aboriginal group values because of their enduring relationship with
that place and its continuing importance to their cultural identity.
Reflecting the mobility of traditional life, many Aboriginal cultural
landscapes are characterized by a network of routes and places
important to the life of a family or group. Intimate knowledge of the
area - its landforms, waters, species and spirits - derives from
traditional wisdom and sustained observation of weather patterns,
water quality, animal behaviour and plant growth while journeying in
the seasonal round: following animal movements for hunting and
trapping, seeking the best fishing grounds, collecting plants and saps
for food and medicine, camping, gathering with kin, and holding
ceremonies. Reciprocal relationships with animals, plants and spirits
of the area, constructed through long and close association, are
reflected in traditional practices. Continuous observation and complex
understanding of the area shape evolving land-care practices in

response to changing circumstances and technologies (Buggey, 2010).

After researching the topic of landscapes, I became interested in learning how Inuit

Owned Lands (IOL) identified in the Nunavut Land Claims Agreement (NLCA) had been
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selected (Canada., 1993). In Article 17 — Purposes of Inuit Owned Lands, of the NLCA -
it mentions a list of categories from which Nunavut Tunngavik Incorporated (NTI) on
behalf of Inuit would be interested in those particular parcels of land (Tungavik and
Indian Affiars and Northern Development, 1993). Here is article 17.1.2 of the NLCA.
17.1.2
Inuit Owned Lands are expected to include areas with the following
characteristics, not in order of priority:
(a) areas of value principally for renewable resource reasons, including
(i) principal or other wildlife harvesting areas,
(ii) areas of significant biological productivity or of value for
conservation purposes,
(iii) areas of high potential for propagation, cultivation or
husbandry,
(iv) areas of current or potential occupation by outpost camps,
(v) areas of value for sport camps or other tourist opportunities;
(b) areas of value principally for reasons related to the development of
non-renewable resources, including
(i) areas of known or potential mineral deposits,
(ii) areas of value for various operations and facilities associated
with the development of non-renewable resources;
(c) areas of commercial value; and

(d) areas of archaeological, historical or cultural importance.
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I have attempted to contact various Inuit organizations; Nunavut Tunngavik Incorporated
and Kivalliq Inuit Association, Institute of Public Government the Nunavut Planning
Commission and the Federal Government to understand the land selection process. I am
particularly interested in knowing why each community selected particular land parcels.

I think it is important to learn about our history and how Inuit used and organized
themselves on the landscape, the principles, and values that guided their decisions and
this, for the present and future. Some of the areas are documented in the Nunavut Atlas
as caribou crossing areas, important fishing areas (Riewe, 1992), caribou calving
grounds, and important heritage sites as documented in the Keewatin Regional Land Use
Plan 2000 (NPC, 2000). The Land in the study area is also managed either by the
Kivalliq Inuit Association or the Canadian government under the Indian and Northern
Affairs Department whereby permits are issued for mineral exploration. During the
negotiations for the Nunavut Settlement Area, land ownership and title was a very
sensitive subject for Inuit and the federal government (McPherson, 2003). This is
important information since Inuit organizations now have the responsibility to ensure that
the Land is held in high regard as it once was before mineral exploration or other
industrial activities began. Understanding the land ownership or titles and the land
selection process is critical to future use of the Land. The Inuit organizations must work
openly and transparently to ensure they do not start to act like the federal government did
in the early days, making decisions without meaningful and transparent consultation to all

groups who use the Land or are interested in the health of the Land (McPherson, 2003).
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In the context of this project, John Killulark will share his own perspective of the
landscape and I will try to understand how he views the landscape. Indirectly, all Inuit
are responsible for land management in Nunavut, through the election of political leaders
at the municipal, territorial, federal and Inuit organization levels. It will be interesting to
examine John’s perception of the landscape in light of the existing literature and whether
the IOLs that are in the study area were selected for resource protection or exploitation, if

the documents can be found.

2.2 Inuit Land Use
Today, the term ‘Inuit’ meaning “the people” is the term Inuit use to refer to themselves

in Inuktitut (Schneider, 1985). The older term ‘Eskimo” is not used to represent the first
peoples that inhabited the Arctic regions of northern Canada; the term ‘Inuit’ will be used
throughout this thesis. Inuit from the bLo’2<% Qamani’tuaq - Baker Lake area have
been referred to as the ‘Caribou Eskimo’ (Boaz, 1974). The Inuit occupied lands across
northern Canada and the Caribou Inuit occupied the western coast of Hudson Bay and
inland towards the tree line in the Kivalliq region of Nunavut (Plate 2). Inuit have
identified themselves by their —miut groups, meaning “the people of” and Inuit are
familiar with these groupings. Until recent contact, the Fifth Thule Expedition grouped
these -miut groups together in a bigger region, which is now the Kivalliq region of the

territory of Nunavut (Correl, 1976).

There are six main —miut groups of Caribou Inuit: the bAc-TP>¢ Qairnirmiut,

H<D> o565 >C Hauniqtuurmiut, H<sQse )T >¢ Harvaqtuurmiut, <“cTD>C Paallirmiut,
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<JHASTP>C  Ahiarmiut and the <Pc—oTD>¢  Akilinirmiut see Plate 2 for their distribution
within the Kivalliq region (Arima, 1984; Bennett & Rowley, 2004; Correl, 1976). The
Caribou Inuit historically and currently have relied on caribou and fish for their main
dietary needs whereas along the coasts, Inuit rely primarily on marine mammals for the
majority of their nutritional needs (Arima, 1984). The Caribou Inuit used kayaks to hunt

and travel in this area (Arima, 1984) see Photo 3.

Photo 3: Inuit in kayaks along Thelon River circa 1900
Credit: University of Toronto Libraries
(Credit: University of Toronto Libraries — Tyrell Digital collection)
The areas used by the different groups are described as follows in Arima (1984) (Plate 2).
The Qairnirmiut lived along the %6Lo-’D< d*L Qamani’tuup Kuunga - lower Thelon
River, north and west of ‘bLo’2<% Qamani’tuaq - Baker Lake and east towards
A'5U5<P  Igluligaarjuk - Chesterfield Inlet. The Hauniqtuurmiut lived near the
Hudson Bay coast, south of the Qairnirmiut and near the Wilson and Ferguson Rivers.
The Harvaqtuurmiut lived along the lower N5€5%)%  Harvaqtuuq — Kazan River, below

’dc®<<%®  Sikulikjuaq - Yathkyed Lake and extending inland toward N<>c® ‘bLo%
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Tipjalik Qamaniq - Beverly Lake and the >®AP<s<¥< d*L Ugsugiarjup Kuunga - lower
Dubawnt River. The Paallirmiut lived south of the Haunigtuurmiut and Harvaqtuurmiut.
They occupied the lower Maguse River and lived west towards Yathkyed and Dubawnt
Lakes. The Ahiarmiut lived in the southwest of the region between the upper Maguse
and 15¢%®D% Harvaqtuuq — Kazan Rivers. John Killulark describes the Akilinirmiut as a
separate group. The Akilinirmiut were once part of the Harvaqtuurmiut but a group went
hunting game near the N<Y® bLo % Tipjalik Qamaniq - Beverly Lake area and stayed
there because the hunting of game was better. From then on they were referred to as the

Akilinirmiut.

In February 1973, the Inuit Tapirisat of Canada (ITC), now known as Inuit Tapiriit
Kanatami (ITK) proposed to the Minister of Indian and Northern Affairs that the Inuit
Land Use and Occupancy Project be undertaken as part of a global effort to document the
Inuit perspective of the Land and the cultural and ecological importance of the area. This
study was led by Milton Freeman and completed in 1976 (Freeman, 1976). The Inuit
Land Use and Occupancy Project aimed to produce a comprehensive and verifiable
record of Inuit land use and occupancy in what was the Northwest Territories (Freeman,
1976). This project tried to document the way Inuit view the Land and the role the Land
played in defining cultural and ecological perceptions of the area (Freeman, 1976). The
ITK is a national Inuit organization that represents Inuit from four regions of Canada:
Labrador, Northern Quebec, Nunavut and the Inuvialuit region of the Northwest

Territories and its main goal is to represent Inuit in issues that are of a national nature
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(ITK, 2005). On paper, information of this nature did not exist and proved valuable in

determining land claims settlements.

The information gathered in the Inuit Land Use and Occupancy Project was gathered by
interviewing a range of Inuit including elders, hunters and the youth; who had used the

Land extensively or were still using the Land (Arima, 1976). This work showed that the
knowledge of younger people was accurate and the transmission of this knowledge from

the older to the younger generation was ongoing and accurate (Collignon, 2006).

Following this work, Tunngavik Federation of Nunavut (TFN), today known as Nunavut
Tunngavik Incorporated (NTT), spearheaded a land use and occupancy project. The
Nunavut Atlas was produced in 1992 based on this work, and recorded Inuit land use in
what is now the Nunavut territory. This atlas describes and illustrates Inuit land use in
the Nunavut settlement area based on data gathered from hunters and elders in Nunavut

communities (Riewe, 1992).

The literature identified in this section shows how Inuit knowledge has been documented
to represent abundance and distribution of wildlife species, the migration patterns of
animals and Inuit occupancy of lands in current and historic times in the Nunavut region.
These are hard copy records of Inuit land use of the area. For my study area, these
documents point to a number of caribou crossing areas and fishing areas, and sites
occupied by Inuit. A number of wildlife species can be found in the areas including

caribou, fish, grizzly bears and wolves to name a few (Riewe, 1992).
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2.3 Inuit Qaujimajatuqangit and Oral Histories
Traditional ecological knowledge has been defined simply as a knowledge-practice-

belief-complex system (Berkes, 1999). This definition was further clarified in Berkes et
al. (2000) with the additional mention of the incorporation of the accumulation and
transmission of traditional ecological knowledge through generations about human
surroundings and animal and ecological processes related to their cultural landscape.
Work in the field of traditional ecological knowledge has grown immensely since the
1980’s and has been used in resource management decisions affecting lands that
indigenous peoples occupy and continue to use (Berkes et al., 2000). Traditional
ecological knowledge may be captured during interviews with elders knowledgeable in

those areas.

Inuit have a term in Inuktitut for traditional ecological knowledge and it is “Inuit
Qaujimajatuqangit”. This term as described in Wenzel 2004, “encompasses all aspects of
traditional Inuit culture including values, world-view, language, social organization,
knowledge, life skills, perceptions and expectations” and has been incorporated in the
Government of Nunavut’s Wildlife Act, Bill 35, and policies (Tester & Irniq, 2008;

Wenzel, 2004).

Mannik (1989) did extensive oral history documentation with people who lived around

Baker Lake. She asked elders what their earliest memories were and where they lived.
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Some elders spoke of a range of topics including the times of starvation, shamanism, and

marriage.

Cruikshank (1990) brought another observation in that the elder may be presenting the
information to the interviewer as a simple story because this person may not be fluent in
the language. Overall, the researcher must be aware of the ways an elder may answer the
questions because the elder will be forming answers depending on who their audience is.
This will have implications in my research because John Killulark will tell me stories as
if he is speaking to his mother because I am named after his mother. In Inuit culture, a
namesake is the naming of a baby and the name given is usually of a person who is a
relative who has passed away and from then on the baby is to be addressed as whomever
they are named after (Bennett & Rowley, 2004; ICI, 1982). John may also tell me stories
knowing that I am not familiar with the language or he may be telling the story in a
simplified way. He may also be telling the story in more details to ensure that the
meaning is properly captured. All these scenarios must be considered when John is

interviewed.

Oral histories are biographies of people and traditional stories that have been passed on
from generation to generation (Cruikshank, 1981; Van Deusen, 2004). Oral histories are
important in aboriginal communities because historically, information, values, and beliefs
were passed on to the next generation orally through stories and legends (Calliou, 2004;

Cruikshank, 1998; Van Deusen, 2004).
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2.3.1 Stories, Legends and Songs
Stories, legends and songs relate to events in history and can be relied upon to accurately

document an event (Cruikshank, 1981, 1998). These stories, legends, and songs have
been passed down through oral traditions. Studies have been done to document the
accuracy of the story-teller and whether the information provided is correct in detail
(Cruikshank, 1981). For example, Cruikshank describes a story of a young woman who
was interviewed about the history of the local area. The information she reported was
compared to information from an interviewee who actually lived in the historical time
period from a time before the young woman was born and the information the young
woman repeated was correct in all details (Arima, 1976; Cruikshank, 1981). Historically,
oral history has not been written; it has been passed down verbally through time, to the
next generation to forewarn or teach about important areas of knowledge necessary for
survival, including migration routes or places where materials for tools can be found

(Cruikshank, 1981; Stewart et al., 2004).

These oral narratives are complex and may describe a place, event or moral teachings and
recording these at the actual sites helps the researcher understand the landscape in which
the story or legend is being told (Cruikshank, 1990). John Killulark mentions during the
interviews, some stories, legends, and songs have moral teachings for the listener and tell
us something about human nature and the consequences of taking a good or bad path in
life. Stories, legends, and songs may explain why certain features like giant stone
markers are present on the landscape and these stories and legends have been passed

down orally through time (Stewart et al., 2004; Van Deusen, 2004).
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Stories, legends, and songs help orient the people who are familiar and have lived on the
Land. These stories, legends, and songs have a reference point and the listener who is
familiar with the landscape knows where they are and immediately understands the story-
teller (Cruikshank, 1990; Stewart et al., 2004). These are like mental maps of the area
told through stories, legends, or songs (Nuttall, 1992). A mental map is what the listener

develops as he/she listens to the story, song or legend.

2.4 Place names

Place names are a very important part of a culture (Muller-Willie, 1987). Place names
are very descriptive and provide key information to navigate and locate crossing points
and meeting sites, hunting areas, and land features which include archaeological and
topographical features (Brice - Bennett, 1977; Geomatics Canada, 1992; Freeman, 1976;
Miiller-Wille, 2003; Pelly, 1996; Stewart et al., 2004; Welland, 1976). Place names are
important to document because they represent the cultural viewpoint of that particular
area and eventually these place names become official topographic names through a
process led by territorial and federal governments (Aporta, 2004; Geomatics Canada,
1992; Freeman, 1976; MacDonald, 1998). Place names can be descriptive in nature or
rely on some historical events (Stewart et al., 2004). The Inuit Heritage Trust (IHT)
receives its mandate from the NLCA and is defined in Article 33, Part 4 — Inuit Heritage
Trust and in Part 5 — Place Names of this same article (Tungavik and Indian Affairs and
Northern Development, 1993). These articles outline the importance of place names and

the need to gather and promote the use of these traditional Inuit names by IHT. THT has
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been actively trying to gather names since its inception and continues to find ways to get

the information out to the public in new and innovative ways (IHT, 2008).

Place names as outlined by Cruikshank (1990) are triggers to historical events of the past.
These place names can persist in settings where the dominant language is not the original
language. They are also a unique way of describing a particular land use, for example, a
caribou crossing. Place names may describe a mythscape where origins of landmarks are
portrayed (Cruikshank, 1990). They are indicators of land use, such as a soapstone
quarry. Finally, there is immense complexity in language whereby a name is a viewpoint
from which a person is standing (Stewart et al., 2004). For example, a place name may
exist in relation to a river and a set of rapids and how a herd of caribou crossed the river.

Such place name may tell the hunter where to go to catch a caribou along that river.

Place names have been important for people who live and travel on the Land because
when trouble hits, the traveler can call for help using a VHF radio or satellite telephone
and describe the land features and eventually be rescued (Aporta, 2004; MacDonald,
1998). It has been documented in Iglulik, Nunavut that some young people who have not
traveled by dog team and only traveled by snowmobile, generally do not gain an
awareness of their surroundings and have gotten into trouble when they cannot describe
their surroundings. But with extensive questioning by knowledgeable people, rescuers
can eventually figure out where the stranded traveler is located and initiate a rescue

(Aporta, 2004).
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Places described along the lower N5€%)% Harvaqtuuq — Kazan River have names that
are ancient and this is revealed when elders who are from that area do not know the
origin of the names or the stories have faded from current understanding (Stewart et al.,
2004). Other names have direct meaning to the landscape. For example, one name is
directly translated as ‘portage’ and this can be seen on the 15€%J% Harvaqtuuq — Kazan
River landscape; the area is not navigable by qajaq because of the rapids (Stewart et al.,

2004).

My research with John Killulark touches on all aspects of this literature; cultural
landscape, Inuit land use, oral histories, stories, songs and legends and place names.
These different areas often overlap and complement each other, bringing deeper meaning
to the landscape. Throughout the interviews, I wished I could have experienced the time
period that was researched just like looking at a hologram. The important task for the
moment is to ensure the data are gathered as correctly as possible so that these stories

remain strong and alive within the community.
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CHAPTER 3: METHODS

3.1 Learning and documenting the tundra landscape

My research project took an interdisciplinary approach and aimed to incorporate a variety
of disciplines including, but not limited to, geography, anthropology, sociology, and

ecology (Brice - Bennett, 1977).

The bulk of my research took place in a home setting as the original plan to take a trip to
ddec®<%® bLo® Akulligpaaq Qamaniq - Aberdeen Lake area was cancelled due to
poor health of John Killulark (Creswell, 2003). Multiple methods of data collection were
employed to understand the <d“%*<5% bLo% Akulliqgpaaq Qamaniq - Aberdeen Lake
area while interviewing John Killulark. These include, but are not limited to, note taking,
videotaping, audio-recordings, and interactive map documentation using GIS (see

Appendix 1, 2, 3, 4, and 5).

The interviews were conducted in Inuktitut. A translator was chosen based on their
ability to understand intimately the descriptions of places, songs, or words not commonly
used in a modern society as John Killulark speaks. A family member helped determine
the best candidate for this critical position. Interviews took place where John Killulark
felt the most comfortable and interview time frames varied in length to accommodate him

(Berg, 2004; Creswell, 1998, 2003; Dunn, 2000).
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3.2 Interviews

3.2.1 Semi-Structured Interviews

The semi-structured interview method was used. This method employed basic flexible
questions (see Appendix 1) formulated before the interview, but I was not limited to these
questions and used these questions as jumping-off points for the interviews (Creswell,
1998; Dunn, 2000; Fox, 2002). With semi-structured interviews the informant was
allowed to follow his or her train of thought and to allow the interview to flow without

being interrupted (Fox, 2002).

3.2.2 Oral History
An oral history method was incorporated in this research project. The purpose of an oral

history method is to record the perspective of the individual on past events (Dunn, 2000).
With this approach, the researcher attempts to gather information of personal events, their
causes and their effects from the individual (Creswell, 1998). The information gathered,

was recorded on video, mini disk recorders and on paper including maps and notes.

3.3 Maps

National Topographic System (NTS) maps of Canada produced by Natural Resources
Canada will be used in this research project (Natural Resources, 2001). Both 1/50 000
and 1/250 000 scale maps will be used. NTS maps 56D, 56M, 66A, 66B, and 66C have
been acquired digitally from the GIS Librarian — Dafoe Library, University of Manitoba.

Paper maps were purchased to aid the interviews.
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3.4 On the Land Documentation

The interviews conducted with John Killulark were recorded on minidisks, video, photos,
and paper (Appendix 2). An interpreter was present during the interviews and ensured
that the concepts were clearly understood and place names were properly spelled and

defined (Creswell, 1998; Emerson et al.,1995).

A one-hour airplane flight over the study area proved to be beneficial to the family
members as John sang and told stories pertaining to the family and gave the area more
meaning. Trips to areas accessible by truck were done to change the interview
environment and give me a greater understanding of the maps and area John spoke of in

the home interview environments.

3.5 Verification
Once all the interviews were transcribed and translated, the material summarized and

presented in text, map, and video format was further discussed with John and the
interpreters until agreement was reached. A trip back to bLo-’D<® Qamani’tuaq - Baker
Lake from Winnipeg occurred to ensure the information was correct and has not been
misconstrued in any way. As an example, the place names were projected on a screen

using mapping software and each place name was verified and or corrected, see Photo 4.
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© Paula K. Hughson

Photo 4: John Killulark verifying place names data.

3.6 Outcomes - Video
A video was produced to ensure that the information that was gathered during the

interviews complemented the thesis (see Appendix 6). The video was a way to capture
the essence of storytelling and for one to visually see John tell the songs and legends
aspect of the project. John wanted this video portion done outdoors and himself dressed
in traditional Inuit clothing to give the songs and legends more meaning and more

context.

32



CHAPTER 4: FAMILY ROOTS

Researching my Inuit family background has given me a sense of awe for my uncle John
Pee®  Qillulaaq (Killulark), my mom Betty o “<5* Natsialuk Hughson and those
who moved from living on the Land to the permanent settlement. The cultural shift from
living on the Land to the internet age within fifty years is an immense lifestyle change for
this generation. People have chosen different paths in life and are dealing with the
decisions they made rightly or wrongly. This generation has seen the arrival of “new”
things to help make their lives better and other “new” things that make their lives more
challenging. The consequences of those decisions have not only affected their own
selves but also their immediate families and those generations of the future. Examples of
these “new” things range from tools for hunting such as high powered rifles,
snowmobiles, to lifestyle choices such as addictive substances, alcohol, drugs or
embracing the educational tools available to help build a stronger healthy cultural sense
of well being. The federal government is now embracing change to accommodate the
“first” peoples who inhabited this continent before their arrival. The aboriginal
population is progressing towards self-government and trying to limit their reliance on
the systems that have been imposed on them, but adapting the system to suit their needs.
Federal government, missions and other programs and systems imposed from the outside
were not always for the good of the Inuit people (Tester & McNicoll, 2008). Inuit today
are working to shape a better system that will suit the needs of today (Brody, 1975,1991).
Different interactions with different waves of contact groups have brought change to the

Inuit way of life some positive and some destructive. The different interactions start with
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the first contact with different groups such as the whalers, explorers looking for short cuts
to the Orient, fur traders; HBC, missionaries, RCMP, federal government departments,
geological survey and mapping, weather station, sovereignty control, and social
assistance programs to name a few. With their arrival, not only came new things but
diseases that the Inuit population had not encountered before. Many Inuit died from
influenza, polio, tuberculosis that was brought from foreign lands (Tester & McNicoll,
2008). There was a great starvation for some Inuit groups when the caribou migration
did not come and this was the point in Canadian history that brought the federal
government into the arena of acknowledging that they had a responsibility to help if they
were to assert that the lands the Inuit occupied were part of Canada. All these players
were making decisions rightly or wrongly on behalf of the Inuit people. Inuit have now
come into the arena of a type of self-government with the creation of the thirteenth
territory in Canada called Nunavut. This allows for more control of their destiny on the

world stage. Only time will tell how Inuit will change history.

The time period that is the focus of this project is prior to the family moving permanently
to the community of ‘bLo’2<% Qamani’tuaq - Baker Lake, which is pre-1958. The
information gathered is from my uncle John Killulark who was born on September 28,
1935. This time period fascinates me because I was not a part of it and it will help me
better understand the hardships and strengths of my Inuit heritage. The information
gathered is from John’s personal experiences and from oral history accounts from family
members who passed this information orally to him. John Killulark explained at the

beginning of the first interview that there would be information that may not be pleasing
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to hear, and some that would be. I will be using the Inuit names of people but provide the
Christian names given by missionaries in brackets except for John Killulark and Betty
Natsialuk Hughson. As well with some names, [ will be using older roman orthography
spelling of some names as this is what people are accustomed to. I will use the syllabic
spelling when the person is first introduced and from them on use roman orthography
spelling of the person’s name. With the Baker Lake dialect of Inuktitut the ¥ si, / su,
N sa’s are pronounced with an ‘h” like this, ¥ hi, A hu, N ha’s. For example the word

“what” in Inuktitut is “huva” is the same as “suva”.

John Killulark reminisces about times gone by when he would go out hunting with his
older brothers and father or of times of hardship or family life out on the Land. The
stories John retells, give a taste of what life was like in the days when they lived out on
the Land and gave me a sense of seeing the way of life through his eyes. Part way
through the interviews, which took place inside Natsialuk’s house, we took a trip by
plane and flew over the family’s homeland and John described their campsites and what
he could see; where everyone once had lived and now was so empty and desolate. This
clearly showed how much life had changed in his lifetime. In modern terms, flying over
their homeland looked empty especially when John described family groups that camped

along the way.

This chapter will give a broad introduction to John Killulark’s family by first introducing
John’s ancestors, then his parents and his siblings. A few stories will be shared to give an

idea of the family dynamics. When I introduce a couple, I will start with the husband and
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then the wife. Names in the Inuit culture can be given to both males and females. Where
space is limited, I will use (m) to denote a male and (f) for a female. In the pedigree

charts, blue is used for male and pink for female.

4.1 John Killulark’s Ancestors

The following is a description of John’s ancestors from what he knows and remembers,
see Figure 1. I will start with John’s paternal side of the family and then describe his

maternal side.

Sl e 1. d<<P
Qagsaugqtuak Apaapak
2. ASdM%aq e P<cd¢
Iquginnaq Qiblakut *‘
Ac ASD® <Pc® Dt c <P g
Tlaittuk Akilak Ujumngat Qablutsiaq
:I';IP“’ PLle®
aruq Kigjugalik
P 5
John Killulark

Figure 1: John Killulark’s family to his great-grandparents; four generations

4.1.1 Paternal side

Amaruq’s parents were Ac AD® [laittuk and <Pc® Akilak and they had two children,
Amarug, and a younger sister named HA-*L Himga, see Figure 2. Amaruq and Himga

had the same mother but different fathers. Himga was married to AN<c~% Itiblijuq and
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he was from the >*d/*N*>¢ Ukkusiksalik - Back River area. They had eight
children; >r<®  QOogiak (m), <>*L¢ Paungat (m), Ao*<_>* Inukpaaluk, Betty (f),
<P b Akilak, Moses (m), o*° Nugluk (f), D*DGc_®Tukturaalaq (m), D>*La 5

Tunnganaq (m), and ‘bLa ¢“<% Qamanatsiaq ().

a3

PLLc® HAL™L
Kigjugalik Himga
|
‘ib Sb H D Sb 4 P c b
Qagsauq Akilak
ASbe e a P50
Irkalaaq Natsialuk

Aob<5b ot b
Inukpaaluk Nugluk
bla &/ <%
Qamanatsiaq

Figure 2: Amaruq’s parents and family

Amaruq’s paternal grandfather was ‘b®~\P>%J<b Qagsauqtuak, and he had two wives,

d<<® Apaapak, and A%dM>a *Iquginnaq, see Figure 3.
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1. <<®b 2. ASdMeq se
Apaapak Iquginnaq

ﬁ;ﬁ“ﬁ e

Figure 3: Amaruq’s paternal grandfather family, with two wives

Qagsauqtuak and Apaapak had five children, five boys; Ac AD® Ilaittuk, <c®NeLNs®
Aliqtiksaq, AS¢ Irkat, DbDGc_ % Tukturaalaq, and <'5><% Agluvaq. Apaapak was

Amaruq’s biological grandmother.

Qagsauqtuak and Iquginnaq had three children including one girl, ><<  Wa’a, and two

boys, <J4%® Aaguaq and HA'*L Himga (AS~\*J< Itsanguaq was his other name).

John Killulark recalls an incident with Himga when John was a teenager. Himga was
John’s great-uncle and his grandfather, Ilaittuk’s half brother. The following story was
important because it was a story of a murder and murder was not commonplace because
it went against Inuit beliefs; not to harm your fellow human beings as John’s father had
taught him.

Himga and his wife <Id Miaku were murdered later in life by a man

named ASdM*a. % Iquginnaq at a place named <I°4\ **Cc*

Awvigtalik, located on the north western shore of bLo% Jtc®<%
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Qamaniq Tugligpaaq - Schultz Lake. It was speculated that
Iquginnaq had gone crazy after coming in contact with a wolf that
had rabies and that pelt may have been used as a fur ruff for his
parka. But no one knows why he went berserk. Approximately six
months to a year prior, Himga was visiting Amaruq’s camp and
everyone in the family had gathered to eat a large pot of caribou
tongues as they had a relative visiting. Himga broke down crying
and apologized for his outburst. No one understood why he had done
this but maybe Himga knew this would be the last time he would see

his nephew Amaruq and his family.

When John finished this story he explained that when this event occurred even the white

people in the community did not know why Iquginnaq had done this terrible act.

4.1.2 Maternal Side

Kigjugalik’s parents were ><-*L¢ Ujumngat and *b<_5¢’ <% Qablutsiaq and they had

three children, of which Kigjugalik was the youngest, see Figure 4.
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b< 5 Sk
Qablutsiaq

L%c®

Mannik

L5é\eCcb PLdlet
Arviqtalik Kigjugalik

be‘\lJ‘ib ‘ib<_.’C|J<‘ib
Kavvisiq Qablutsiaq

dH<a % < 5P
Kaha’naaq Qablutsiaq

aao ana - -

Anaarjuq Annatlu’naaq
‘ib Sb l\ D Sb 4 P I b
Qagsauq Akilak
ASbe e PR AR
Irkalaaq Natsialuk

Figure 4: Kigjugalik’s parents and family

The oldest sibling was her sister L*o-®* Mannik who was married to C—P® Taliruq and
they had eight children, dH<da ® Kuha’naaq (f), <& %< Anaarjuq (f), >Ca *® Utta’naaq
(m), <*a.“5a® Annallu’naaq (f), <5’ <% Qablutsiaq (f), >*<Nd Ukpatiku (m),
<5 Alooq (m) who was mauled and killed by a dog as a young boy, and another child

named <% Alooq (m).
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Her brother o ¢” <° Natsialuk was married to <‘\®°Cc* Arviqtalik and they adopted
two children because Arviqtalik could not have children, b<i\/® Kavvisiq (f) and

b< 5’ Qablutsiaq, Hattie (f), who was actually Natsialuk’s niece.

4.2 John Killulark’s Parents and Siblings:

Amaruq, (Michael) and Kigjugalik (Martha) are husband and wife. They had 13
biological children, 9 boys, and 4 girls, see Figure 5. Amaruq and Kigjugalik are the
parents of John Killulark who is the eighth child and Betty Natsialuk Hughson is the
twelfth. These are the two last surviving biological siblings of the family. Amaruq and
Kigjugalik were each married once and Amaruq asked Kigjugalik not to remarry when he
passes away and she respected his wish. Once Kigjugalik was living in the settlement of
Baker Lake, she adopted two more children: one girl (Lucy Abé % Igalaaq Evo) and one

boy (Victor ><t*L¢ Ujumngat Killulark).

PLdlet
Kigjugalik
SpSbL[>Sb <Pc b
Qagsauq Akilak
ASbc a (PP
Irkalaq Natsialuk

Figure 5: Amaruq and Kigjugalik’s family
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4.2.1 Amarugq

The name Amaruq means ‘wolf’, in Inuktitut. Amaruq was a shaman for most of his
adult life and towards the end of his life he converted to Christianity. He was born
around 1895 and died in 1952. John Killulark says he has only heard of these things
regarding shamans. He said that he did not fully understand the old ways; the only one
he understands is Jesus Christ. Jesus was in the wilderness for 40 days before He was
crucified. John commented that when looking at both types of spirituality, it is as though
the shamans followed the same type of process where they died and came back to life.
He commented on the similarity of rebirth in Christianity and Inuit shamanism and
remarked that it was possibly not like that. Below is a description of the shaman process
Amaruq followed as told to John by AA® - Ipiaq. This detailed description gives an
explanation of the rules that were followed, those being on the cusp of shamanism and
Christianity. Amaruq was a very strict father and this possibly came from his tutelage to

become a shaman or the hard work needed to survive on the tundra landscape.

4.2.1.1 Amarugq’s training and development to become a shaman

The following are terms for describing different states of shamanism and different
situations a shaman can be in while practicing as a shaman. A description of how
Amaruq became a shaman is described.

Jbc g  Aklirniq is the term used for an individual who is in the

process of becoming a shaman.

ADJINC Pituqutit is a belief that a person would use any type of a

object from an animal, for instance the tail of a fox or a tail of
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something either on their clothing or the back of their hood, or
anywhere on their clothing to help to be protected by the spirit of that
animal.

AnaocpPI?b Irinaliutuk 1s a state where a shaman makes a chant

to either heal an individual who is sick or to meet the needs of an

individual who was in need of something.

Amaruq’s ceremony to become a shaman lasted for five days.
PICNE - Qijuarjuk was the man who was preparing and training
Amarugq to become a shaman. John cannot say whom Qijuarjuk was
related to, because he is not sure. Ipiaq told this story to John and
Ipiag was Amaruq's nephew, the son of his sister, Himga. Ipiaq
witnessed first hand the tutelage Amaruq received when he was

preparing to become a shaman.

The rules for Amaruq’s five-day shaman ceremony were as follows.
o At sunrise he would leave the iglu and be out on the
Land were he could not see the iglu campsite of his
fellow family and friends and remain there all day,
o He fasted all day and could only have a drink of water
before leaving in the morning,

o He had to be alone all day,
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o Hewas to be in an area during the day where there
would not be any human footprints,

o He was to return to the iglu by sunset

o When he returned he was only allowed to have a drink
of water, he was not allowed to eat any meal with the

people in the iglu.

Sometime during Amarugq’s five days of shaman ritual of fasting,
Amarugq started to become weak and while out on the Land he
shouted, “Nothing will stop me and I will keep going on. All [ want
is for the people to live better and to help my people”. The reason
Amaruq sought to become a shaman was because he wanted to be

able to feed people or people in need.

During his fasting out on the Land, a rabid fox approached him. He
gave his mitt to the animal and Amaruq lost consciousness. Amaruq
apparently caught the rabid fox and in those days the prices for fox
pelts were high, so he started walking back towards the iglus and
when he could see the iglus he raised the skin. John Killulark’s
namesake; Qillulaaq saw Amaruq and started to approach Amarugq.
Amaruq was careful to be in an area where there were no human
footprints and since he saw that Qillulaag was approaching, he left

the fox pelt on top of a rock for Qillulaaq to pick up.
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When Qijuarjuk learned that Amaruq had come into contact with
Qillulaaq’s footprints, he was very disappointed and said that
Amaruq could not continue with the fasting and the preparations that
go with becoming a shaman. Qijuarjuk said he would now have to
shoot Amarug when he returned to the camp that evening because the
ceremony was now invalid. Qijuarjuk explained that Amaruq
approached an area where there were going to be human footprints
made by Qillulaaq and so Amaruq’s ceremony was deemed
incomplete. For this reason, the only way Amaruq could now
become a shaman was if he was shot or speared. Nobody was
supposed to come into contact with Amaruq’s own footprints while
he was still in the process of becoming a shaman. When Qillulaaq
went and approached Amaruq’s footprints, this terminated the
ceremony. Qijuarjuk had to shoot Amaruq to complete the process

quickly.

QOijuarjuk explained some rules that needed to be followed since a
new course of action was needed for Amarugq to continue to the
process of becoming a shaman. No one was to set foot on the floor of
the iglu; they must all remain on the raised bedding area of the iglu.
Qillulaaq was selected to assist Qijuarjuk and so was able to touch

the floor but no one including Qillulaag was allowed to exit the iglu
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when the shaman ceremony was in session. Qijuarjuk also explained
that no one was to speak, utter a sound or anything like that and that
no one was supposed to cry when he shoots Amaruq. He explained

to them that being silent would greatly help with the process.

QOijuarjuk apparently had hidden a 30/30 rifle under the bedding
skins prior to Amaruq’s arrival that evening because he was getting

preparations ready to make Amaruq a shaman. At that time, Amaruq

had no knowledge that Qijuarjuk had hidden a rifle.

When Amaruq returned to the iglu at sunset, he and Qijuarjuk kept
going in and out of the iglu. The rest of the people in the iglu
remained on the raised bedding area as they were instructed earlier.
While Amaruq and Qijuarjuk kept entering and exiting the iglu their
appearance and actions changed. They looked and acted like they
were drunk, they were very active, light on their feet and very
talkative. When the two men were outside the people in the iglu
could hear the two men running around the iglu periodically. It
came to the point where Amaruq appeared to look very, very drunk

and he didn't quite know what he was doing.
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Oijuarjuk was described as a very small man. His body was a bit
deformed, his back was shaped in a bent position, and when he was

walking they had to put antlers on the sled to help him stay up.

As soon as Qijuarjuk came back into the iglu, he leaped from the
doorway of the iglu to behind where the people were sitting around
the raised bedding area. This was the point when he was going to
shoot Amaruq. When Amaruq came in the doorway, the doorways
used to be small where they had to bend their heads to get into the
iglu. Amaruq bent his head and started entering the iglu. As soon as
he entered and straightened his back, Qillulaag covered his head

with a caribou skin.

Once Amaruq’s head was covered with a caribou skin, Qijuarjuk
who was hidden amongst the people, shot Amaruq. In preparation
for this event, they had already placed a bull caribou skin on the
floor in the kitchen area where Amaruq would be shot. When
Oijuarjuk shot Amarugq, he fell backwards onto the pre-positioned

bull caribou skin.

Qillulaaq assisted Qijuarjuk to roll and bind the body with the
caribou skin, and then take him outside but Qillulaaq made sure that

he did not step his foot outside the iglu. Qijuarjuk was going to drag
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Amarugq the rest of the way from outside the iglu to the ice, where
there were no tracks. They were gone for a long period of time, it felt
like possibly half an hour or more, but they could not go out and
check because Amaruq’s ceremony of becoming a shaman was still

happening.

Again Qijuarjuk, in the same manner as he had entered the iglu the
previous time, leaped from the doorway to the bedding area.

The reason why Qijuarjuk was running in the first place was because
he was running away from Amaruq. Amarug when he came back to
life, he remembered that Qijuarjuk shot him and he wanted revenge.
Oijuarjuk leaped and hid behind Aligtiksaq, Amaruq’s uncle, and
tried to make sure that Amaruq did not see him. Aligtiksaq adopted
Amarug when Amaruq’s father, llaittuk died. Amaruq always felt
like he was more of a son to Qagsauqtuak who was actually his
grandfather and was the father of llaittuk and Aligtiksagq.

Amarugq later came in the iglu and started asking “where's Qijuarjuk,
where's Qijuarjuk, I'm going to pay him back”. He started looking
behind the people. Qillulaaq gave Amaruq a drum and said, “He's

not here, play the drum”.

It was as though Amarug was still drunk so as soon as he was told to

play the drum and dance, he did that immediately. And Kigjugalik
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was expected to sing all of Amaruq's songs when her husband started
dancing. Apparently, Amaruq had a lot of songs that he made up but
Killulark only remembers one song. He remembers part of other

songs but he doesn't remember all of the song.

Amaruq was apparently very good with the drum and he had lots of
very good songs and because his leg was already crooked, he took
advantage of this to swing his body around. And the one thing Ipiaq
remembers is Kigjugalik kept trying to go on singing but her voice

was all used up.

QOijuarjuk said if the people completed the whole process of

becoming a shaman, there was no need to be shot or hit with a spear.

QOijuarjuk also said the ones who did not die, the ones who were shot

or who were hit with a spear, had a weaker spirit than the ones who

died and came back to life. Those who died and came back to life

had stronger spirits.
This story of Amaruq’s tutelage to become a shaman intrigued me because in the story,
he described a lifestyle that is no longer lived, living in an iglu during the winter season,
the importance of the rules and the consequences when those rules were not followed.
Shamanism was an important part of Inuit cultural past and potentially the present

because the rules that Inuit followed were embodied in this practice (Laugrand, 2010). 1
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have included this account to give an insight into a time and practices that neither John

nor myself have experienced.

4.2.2 Kigjugalik

Kigjugalik was a devout Christian throughout her whole adult life. She was born in 1905
and died in 1969. The name Kigjugalik has a longer story of how the name came to be.
The meaning of Kigjugalik is, ‘tattoos on the face”. In Inuit culture, tattoo beautification
was reserved to women only. The following is a story of how a person named Qiblakut,
was given the name ‘Kigjugalik” as told by John. This story helps understand the
dynamics between two different cultures, the Inuit and the Indians, where they usually

did not trust each other and how a person can be given a new name in life.

The story goes that the Kigjugalik’s namesake was a man named
Qiblakut who was confronted by an Indian man either Dene or
Cree with war paint on his face, as he was going back to his camp
with a caribou on his back. The Indian had a spear and it was
aimed at Qiblakut’s armpit area and the Indian attempted to stab
Qiblakut with the spear. Qiblakut then grabbed the spear and
broke it in half and stabbed the Indian back with it and ended up
killing the Indian. They were fighting to the death; if Qiblakut did
not fight back, the Indian would have killed him. It was said that
when Qiblakut killed the Indian, you could hear the Indian’s wife

crying and the crying came from somewhere in the distance. When
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Qiblakut returned to camp, there were marks on his face. He told
the group at the camp what had happened on his way home from
hunting. It was decided that since he had killed a man that he
would be punished. His punishment was to have tattoos applied to
his face for having killed another human being. Tattoos in Inuit
culture were usually reserved for women and it was regarded as a
sign of beauty. The tattoos are applied with a needle and thread
with ash on the thread. This is a very painful process as the ash is
left behind and is visible under the skin. The next day it was
decided that the Inuit group would bury the Indian but when they
arrived at the site, the body was gone. It was speculated that there

were more Indians in the area and they took the body away.

John further explains that the root of the name “Kigjugalik™ means tattoos; hence
Qiblakut was given a literal descriptive name. Tattoos were usually reserved for women
and so this would have been another form of punishment for Qiblakut for killing his

fellow man as John reflects after telling this story.

4.2.3 Siblings

The following is a description of John’s siblings starting from the oldest to the youngest

and a brief life history of all siblings.
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Aliqtiksaq

dNeNe  Aligtiksaq, Moses was the first child of thirteen. He was married twice. His
first wife was named <<<* Apaapak and they had one child named 4L?% Amarugq,
Michael. Aliqtiksaq’s son was named after his father and he was also called > ARGAT %

Uivaruhigiaq by the family. John continues the story as follows:

Apaapak passed away when young Amaruq was still a baby.
Kigjugalik nursed young Amaruq and he stayed with her until he was
comfortable with Aligtiksaq’s new wife, ALAL Imaima. Amaruq
and Aligtiksaq, John’s father and oldest brother had traveled from
their camp at D% Tunuhuk — “Back of the head”, which is located
south of 6lLo-% Jtc—®<% Qamaniq Tugligpaaq - Schultz Lake and
west of blLo-'J< d* Qamani’tuup Kuunga - Thelon River, to
IN*I]4%® Murjungni’tuaq — “the mouth of a river - where the
water starts to empty from a lake”, which is located up in the N<>c"*
Tipjalik - Beverly Lake area to get Imaima as Aligtiksaq’s future
wife. This is a great distance to travel. During the fall of that same
yvear they moved to A5 N<I—* Iglurjualik where Betty Natsialuk
was born, located between the western end of bLo® D%
Qamaniq tugliq - Schultz Lake and 43=—%<% SbLo-% Akulligpaaq
Qamaniq — lower Aberdeen Lake. The year was 1945. In the spring
of 1946 the family moved to H> A>T > Hupiumivik — “trying to

light a fire, took a very a long time - old way with a drill” which is
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located on the eastern north shore of 4dc%<%® blLo5

Akulligpaaq Qamaniq — lower Aberdeen Lake.

Aliqtiksaq and Imaima had five children, two boys, and three girls. D5°2® Tuluktuk
(4> A< Ajapia’juk, was his nickname) died as a young boy, P<c.d¢ Qiblakut Basil,
bPLS Qagimat Sadie, DA ® Tupilaaq Ruby, and <*a.“ 54 % Annallu’naaq Joan.
Aliqtiksaq died suddenly around 1957 when he had just returned from Baker Lake, he
had a really bad sore throat. He passed away at ‘bL*J>® P*Ls Qamanjujaq kinganii
which is located between SbLo-% Jlc—%<% Qamaniq Tugligpaaq - Schultz Lake and

Adec®<%®  bLo® Akulligpaaq Qamaniq — lower Aberdeen Lake, on the north side.

Pirjuaq

ASI<%  Pirjuaq, Barnabas was their second child and was adopted out to a.Nc_5®
Nateelaq and <G Jora. Pirjuaq was married once, to A_0*<_>* Inukpaaluk, Betty and
they had eleven biological children and one adopted child, a.Nc® Nateelaq Michael,
<G Jorah Samson (adopted out), H>A%a L Huinnagajaaq Sarah, <d—<% Akuliaq
Thomas, >N®J%®  Putigtooq William, D2DG¢ % Tukturaalaaq David, CcP®  <dceNeLsh
Taliruq Aligtiksaq Jimmy (adopted out), Pt<Lc* Kigjugalik Martha, sH>*CL®
Noohooktagak Margaret, Pd—® Kikoolik Daniel and <>*L¢ Paungat Leah. Their
youngest child was adopted as their own and was actually the grandchild Michael
Amarug, Pirjuaq’s nephew and his name is P*<Lc® Kigjugalik Matthew. Pirjuaq

passed away in October of 2004 and was buried in Baker Lake.
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Qaqsauq
be\D>e Qagsauq, Rhoda was the third child and was married twice. Her first husband
was P<L*L¢  Ujumngat, Andrew. They had four children, PL[>& % Qimmiu’naaq,
Sally, ~J<4*J<% Nguanguaq, Janet, Ab¢_5 Iqaalaaq, Lucy and a boy named <IL>L5b
Amaujaq who passed away as a baby when Qaqgsauq was at Clearwater Lake with
tuberculosis, Amaujaq had had a seizure. Ujumngat passed away while on duty as a
special constable for the RCMP. He was out fishing for dog food in the summer time for
the RCMP dog team and drowned while out on duty. When Ujumngat passed away,
Qagsauq and her family went to live with Kigjugalik. John describes the events that took
place.

When Ujumngat passed away, Aliqtiksaq traveled to the town of

Baker Lake to bring back Qagsauq and her family of four children to

our home. I remember we were camping in tents in the fall time and

one day Qagsaugq came with him to go caribou hunting. They caught

sixty-seven caribou using four packages of bullets. This was lots of

work to prepare the meat, skinning and to carry it back to our

campsite. | remember Kigjugalik told Qagsauq, “don’t try to know

more than your brother”, as they were skinning the caribou. There

were so many caribou to work on that some were freezing.

(Kigjugalik favored Killulark) Qaqsauq was getting tired from

carrying the meat and I remember Qagsauq went into the tent crying

even though she was older than me. She was carrying pouches of

meat while I was carrying whole caribou on my back. This was lot of

54



work to prepare the meat for the winter. Qaqsaugq later that day said
to Kigjugalik, “In my whole lifetime I will never go hunting with
Killulark!” The next day she followed. It used to be fun living out on
the Land when the food was plentiful but when there are no foxes or
caribou, hard times come. In 1958, the Back River and Garry Lake
people experienced a starvation. Forty-eight people were found

dead and some were never found.

Qagsauq remarried A>A>a ® Igluinnaq, Johnny Parker and they had five boys, bLa 5
Kumaa’naaq, Andy, a.aPa Nanauna, Paul, A®/<P>Cc* Iksivautalik, Robert, D“c®
Tullik, David, and <b Paaka, Moses who was adopted from Lucy Evo. Qagsauq

passed away in 1999 and was buried in Baker Lake.

HNaittuk

Ac ASD® Tllaittuk, Joseph was the fourth child and he married JdP>P>¢ Kukijaut, Myra.
They had two children, two girls. Cé\o-® Taviniq died as a baby and <*JNGC*®
Angutiritaq, Ruby Arnga’naaq was born in the spring of 1946 at a place called

A LAdeOQ®  Agguriattuaq, it’s a hill called “When the caribou are going to the water,
this is the area where the caribou enter the water to cross’. Ilaittuk passed away in 1949
and was buried at <> “’SA << Aulatsirviarjuk “Jigging Point” at the north western end
of S%blLo® Dlc®<S Qamaniq Tugligpaaq - Schultz Lake. Ilaittuk was the second

person of John’s siblings to pass away.
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Naanaaunaq

a & Pa ® Naanaaunaq, was the fifth child. He died as a young boy.

Nanauna (Itikuq)
aaPa, Nanauna, Paul (ANd® Itikuq was his nickname, he use to tease his cousin
Akilak, Moses), was the sixth child and he married <*a.“a& % Annallu’naaq, >*<Nd
Ukpatiku’s sister. They had two children. The first child was a boy named Ac<D®,
Ilaittuk, but died accidentally by suffocation. John recalls the story;

<P ¢ Paungat and ANJd*® Itikuq, two cousins were going to go to

L ®o-* Mannik’s (Annallu’naaq’s mother) camp by canoe.

Annallu’naaq wanted to follow as well to be with her parents, when

the baby was to be born. Kigjugalik was against her traveling at

such a late stage in her pregnancy. All three left, but on the way to

the other camp Annallu’naaq went into labor across from A'>N<I—*

Iglurjualik. Apparently Annallu’naaq fell asleep with the baby right

against her and the baby suffocated to death.

Their other child, died when Annallu’naaq passed away.

We were living in this area <P 7\ <N* Aulatsirviarjuk, located at
blo% Jt—<% Qamaniq Tugligpaaq - Schultz Lake when Amarug
passed away and we started moving to the A'->N<c® Iglurjualik

area because there were still caribou meat caches to live on. In our
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camp there were six of us, Kigjugalik, Itikug, Annallu’naaq, myself —

Killulark, Qatrgulag (Ujumngat) and Natsialuk.

A AL Ingangaittuk came to our camp to bring us to his camp
at blo% Jl—%<% Qamaniq Tugligpaaq - Schultz Lake, because
we were running out of food. As well A*L*LAD® Ingangaittuk’s
brother, P_>*< Ulukpaa wanted Kigjugalik for a wife. Apparently
Amaruq asked my mother not to remarry when he dies. She

respected his wishes.

rr’%6_ % Siksiknaaq wanted us to follow to their homeland area at
JALPbCCOI® l[amaukattattuaq down near by CrF/->5<<]%®
Tahilukjuaq -Pitz Lake. Ar°C°J%a *® Isiktagutnaq was going back in

the direction of our homeland and so we followed him.

From <%a.€d<b5<o<% Arnatgaksaatnuaq we followed a river
called <o-J® Aniguk and waited for Aligtiksaq. We were all ice
fishing as there was little to no food. [ decided to sleep while the
others were fishing, when they were sleeping I was the only one
awake. This is when I spotted two caribou, a female, and calf. We

were in need of food then and Itikug and I shot them.
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While we were in this area, other people were in the area camping
and ice fishing. AJC Ikuutaq and HAPLY Hiksigak came to our
camp and we thought they were coming to have some fish as
Annallu’naaq was preparing a fire with mosses to cook some fish.
Both men were shamans but Hiksigak had helping spirits that
accurately foretold future events and they came true. Hiksigak came
to Kigjugalik fishing shelter and when she offered him tea, he started
weeping and said “Do not believe me for what I am about to say, in
his vision he saw Annallu’naaq’s spirit walking away from our camp
and she was quite a distance already and then he saw either
Qatrgulaq’s spirit or his spirit (Killulark) following her’ and that is
when he decided that he should come and tell the family what his
helping spirits foretold. He mentioned to Kigjugalik that if she gives
him a token he maybe able to prevent this. He knew we were as poor
as him and suggested a match stick or a piece of nipku (caribou dried
meat) but Kigjugalik did not want to participate because she
explained she was a Christian and she didn’t want to go through his

shaman spirit for help.

Annallu’naaq, Qatrgulaq, and he were all healthy and no one was
sick even though we have little food. We were catching fish while
living in this area. It was now springtime, the ground was starting to

thaw, and the sleds had no mud for the runners so we were going
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slowly and Itikug only had two dogs. We walked all the way back
and Qatrgulaq and Natsialuk were quite young and they walked all
that way, they were just children. We fished along the way. The
dogs were very thin and we used our traps to catch ground squirrels

to feed our dogs.

On our way back Annallu’naaq got very sick but she made it back
even though she was very sick. We walked all the way from
JALPbCCOI® lamaukattattuaq through to bLo-% i<
Qamaniq Tugligpaaq - Schultz Lake and back to A'><¥<c—*
Iglurjualik. At our homeland, my mother found an old campsite and
she gathered all the old caribou hooves, pounded them down, and
cooked them up, at the time it seemed like plenty to eat. We were
living on flour and making it into porridge like mixture and this
prevented us from starving. There were hardly any caribou that
summer so it was a hard winter. Anytime we caught a caribou, we
kept the skins for Annallu’naaq because she could not move anymore
and so the caribou skins were cut into strips for diapers for her and
the rest of the skin was used for sleeping mats. She was suffering for
a really long time but she was really clinging onto life. She passed
away in this area A'>~N<c* Iglurjualik. She was pregnant and the

unborn baby died too.
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Irkat
A%b¢ Irkat was the seventh child, a boy, but was adopted out to P-I>a  ®

Qimmiu’naaq and <dLc® Akumalik. He died as a toddler.

Killulark

P Qillulaaq, John (Killulark) was named after Amaruq’s stepbrother, Qillulaaq.
Killulark is the eighth child and was born at, P.L*a.% - Uummannaq — an island shaped
like a heart near do-J® — Aniguk “a crossing lake because it is narrow”. He is married to
CcP® Talirug, Hannah after moving permanently to the community of Baker Lake.
John and Hannah had four biological children but only one survived, a girl named <<*b¢
Atqut, Sally. Hannah had nearly passed away with her last child and was told not to bear
any more children or else she may not survive. They adopted ><-*L¢ Ujumngat Victor
after Kigjugalik had passed away and Victor’s biological parents were Titus Neigo and
Alak. John and Hannah have adopted three more children, two girls and a boy from their
biological daughter Sally over the years; <c.®* Paalak Kathy who recently passed away
in November 2009 from a brain hemorrhage, <*a.“>"a.%® Annallu’naaq Mary and

Jdcenehse - Aligtiksaq, Moses.

Haunirtuq
H<P>o-D% Haunirtuq was the ninth child born. He was adopted out to HA< Hava and
b>L® Qaumaaq. They were H5€%D5>¢ Harvaqtuurmiut, people from the 15Q%Ds

Harvaqtuuq — Kazan River area.
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Irkalaaq

ASbe_%  Irkalaaq was the tenth child and she was born at <o-J* — Aniguk “a crossing
lake because it is narrow” just past 1<P»% — Aprujaq — “hill - porch/doorway for an iglu
use to be called "paabgoyak".” She passed away in 1948 and was the first in our family
to die. She passed away from tuberculosis; she was eleven or twelve years old. Her
grave is at dn<d% Aariaq — “anything where a river begins”, located at SbLo-5® Db

Schultz Lake.

Ujumngat

>JL*L¢ Ujumngat, Jacob (b¢Ge_®  Qatrulaaq was his other name that was commonly
used) was the eleventh child born and was born in Baker Lake at P®J*  Qiqtuuk — “the
smooth rock”. He died in 1958. He had gone out hunting and was caught in a blizzard

just outside of Baker Lake. He was about thirteen or fourteen years old.

Natsialuk
a¢’<d5P Natsialuk, Betty Hughson was the twelfth child and was born at A< <c®
Iglurjualik. She is married to John Michael Hughson and they have two children, Paula

PtJLct Kigjugalik Hughson and Erik <LP%® Amaruq Hughson.

Akilak
<dPc® Akilak, Rhoda was the thirteenth child and adopted out to Mannik, Kigjugalik’s
sister. She was also born at At ><¥<dc"* Iglurjualik. She was never married and had no

children. She died in Winnipeg, Manitoba from drowning around 1971.
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4.3 Family Dynamics
John explained that when the family lived out on the Land, the whole family was not

always living together. He described how the family was divided into family groups,
Aliqtiksaq and his family would be in one area, Ilaittuk and his family would be in
another area and Amaruq and his family would be yet in another area. The older sons

and their families would gather back at Amaruq’s camp in the fall.

We'll move on from A'>N<Ib Iglurjualik now and move further
down to where we usually camp in the springtime b% 5<<<
<% — Kangihluuarjup panga - Mouth of the lake. This is a good
place to dry caribou meat because a lot of caribou in that
surrounding area are fatty caribou and the ground has coarse

gravel, which is good to dry caribou meat on.

In the fall time, we would do caribou caching. We used to go into
separate family groups, for example, my parents were with the
smaller children and Ilaittuk and Myra and myself were a group
and Aligtiksaq and his family was another group to do caribou

caching.

During the fall season in September,; my father Amaruq and
Kigjugalik would move a little ways; while myself, llaittuk,

Kukijaut, baby Ruby moved to N*LG>5° Tinguraujagq.
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Aligtiksaq, Imaima, Itikug, and Annalu'naaq remained behind.

We'd do that when it was time to cache caribou meat.

By October we were all together. It's easier this way because the
surrounding areas had caribou caches and we could have meat for
the winter. We all cached meat, Ilaittuk, Alirtiksaq and Amarugq.
We also often set traps around that area for foxes to trade for dry

goods.

In the winter, their iglu structure was such that Aligtiksaq had an iglu for his family and
one for Amaruq’s family. If Ilaittuk were with the family group, there would be an iglu
attached to the main structure for him as well. An example is drawn below; see Plate 4.
The first three compartments; < paa - the entrance, D°/ tuksu — the porch area and
<a“A® anarvik — toilet area were empty. Next came the AL® igavik — kitchen/cooking
area, then the At_>- iglu area where they slept then there could be another At_>- iglu

attached plus a small #>< sirlua used for storage.
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Plate 3: A drawing of John’s family iglu style, when he was growing up on the Land.
(< paa - the entrance, Db~ tuksu — the porch area, da_SA® anarvik — toilet area, AL®
igavik — kitchen/cooking area, the At_>- iglu area where they slept then there could be

another A'_>- iglu attached plus a small #_>< sirlua used for storage)
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4.4 The Queen Elizabeth Il Coronation Medal presentation to Kigjugalik.

Photo 4: Coronation medal presentation to Kigjugalik by RCMP Corporal Clare J. Dent.
Credit: Clare J. Dent/NWT Archives/N-1992-136-0001

Title: Coronation Medal presentation to Kigjugalik by RCMP Corporal Clare J. Dent.
Date: approximately May or June 1954.

Location: Kigjugalik’s camp at <Co"5%Ja % 02>'a % Atanirluktunaq nuvu’naaq, near
Al5>5<<dc® Iglurjualik Narrows, between dd“c®<% SbLo-% Lower Aberdeen Lake and

blo-% Dlcse<s® Schultz Lake.

LEFT TO RIGHT

Special Constable Ujumngat, Andrew, (blue parka, husband to Qagsauq, Rhoda, Kigjugalik’s daughter,
third oldest child), Kiblakoot, Basil (boy with dark pants, Aliqtiksaq’s second oldest son and is the first
child with Aliqtiksaq’s second wife Imiama, [Emima], Suzanna [Susan]), Amaruq, Michael (Tall boy,
with one eye squinting, Aliqtiksaq’s oldest child and only child from his first marriage to Apaapak),
Aliqtiksaq, Moses (hood down, Kigjugalik’s son, oldest child), Natsialuk, Betty Hughson (Light boots,
Kigjugalik’s daughter, second youngest child), Ujumngat, Jacob (Rubber boots, Kigjugalik’s son, third
youngest child), Kigjugalik, Martha (Receiving medal, red beret), Imaima (Emima), Suzanna (Susan),
(green beret, Aligtiksaq’s second wife), RCMP officer Cpl. Clare J. Dent, (Red Serge RCMP uniform),
Nateelaq, Michael, Pirjuaq (Peryouar) (boy with both eyes closed, hood up, Pirjuaq, Barnabas and
Inukpaaluk, Betty’s son, their oldest child; Pirjuaq is Kigjugalik’s son, second oldest child and was adopted
out to Natelak (male) and Jorah (female)), Inukpaaluk, Betty, Pirjuaq (Peryouar) (green beret, with
rubber boots, Pirjuaq’s wife).
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John Killulark identified all people present in the photo from left to right as well as how
they were related to the family. Those present are in bold in the figure caption and those

mentioned in relation to the family but not photographed are underlined.

The Queen Elizabeth II Coronation Medal was presented to distinguished people within
the British Commonwealth. A total of 138,214 have been presented since 1953, of which
12,500 were presented to Canadians. It was at the discretion of the various
commonwealth governments to decide how these medals were to be distributed amongst
the Queen’s subjects within their own country. The medals were presented after Queen

Elizabeth II’s coronation ceremony held June 2, 1953 (Vetrans Affairs Canada, 2001).

Kigjugalik, Martha accepted the Queen Elizabeth II Coronation Medal on behalf of her
late husband Amaruq, Michael. The RCMP officer Corporal Clare J. Dent and Special
Constable (S/Con.) Ujumngat, Andrew came from Baker Lake by single otter plane to
Kigjugalik’s camp at dCo°5°Da.® 0>'a "® Atanirluktunaq nuvu’naaq, near

A 5Nt Iglurjualik Narrows, between dd“c®<% SbLo% Lower Aberdeen Lake and
blLo® Dlc—®<® Schultz Lake in May or June 1954, to present Kigjugalik with the

Queen Elizabeth II Coronation medal.

The following is an account recorded and published in the RCMP Quarterly, which is out
of print (Dent, 1981). Permission was granted from retired RCMP officer Corporal Clare

J. Dent, who allowed me to use the accounts as published earlier to use in this thesis.
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RCMP officer Corporal Clare J. Dent had been assigned to the
Baker Lake detachment in September 1953 and while familiarizing
himself with his new post, he came across in the safe, a sealed,
registered, official OHMS envelope and inside this envelope was
the Coronation medal and a piece of paper explaining who the
medal belonged to; “E2-109 Ooyoumut” who was Amaruq. The
paper described Amaruq as “An outstanding hunter and provider
amongst the native people”, Corporal Dent asked his S/Con.
Ujumngat if he knew of this person and Ujumngat explained he did
but that E2-109 had passed away a few years ago. He explained
that Amaruq’s wife E2-110 Kingualik (Kigjugalik) was still alive
and was living out on the Land. Corporal Dent then waited for
permission to have the medal presented to Amaruq’s wife instead.
Permission was granted but Corporal Dent was to make sure
photographs were taken with him in his Red Serge uniform for this
historic event. Then came, the task of finding Kigjugalik because it
would take at least three weeks to find her by dog team, as this was
the only means of travel to the Inuit camps that were scattered in
all directions from Baker Lake. During the spring of 1954, a single
otter RCAF plane landed at Baker Lake and was on a training
mission. They asked Corporal Dent if he would like to see his
district by plane and he agreed. He put on his Red Serge uniform

as instructed by Ottawa, as this was an official ceremony. He wore

67



his caribou skin clothes over top of his uniform and once
Kigjugalik’s camp was found and the details of the medal
explained, the final parts of the instructions were to have this
moment in history documented on photograph. Off came the
caribou skins and all present laughed at this spectacle. Once the
medal was presented, all gathered for tea and an in-depth
discussion regarding the medal and its significance were

underway, with S/Con. Ujumngat as interpreter (Pers Comm. Clare

J. Dent, Feb. 2010, with permission to reprint).

The above account ties with the information John told me about the medal. It was said
that The Queen ordered that the people from the north also be recognized because they
are Canadians too. Amaruq was recognized because he was a provider for a large family
even though he limped. Amaruq and Kigjugalik had thirteen biological children, nine
boys, and four girls. When Amaruq was born, his parents had placed a taboo on him; no
metal was to touch the bone of a caribou he consumed. The taboo was placed on him
because his parents wanted him to become a fast runner. When he was a young boy
someone who was at their camp smashed a caribou bone with a metal axe and was not
aware of this taboo placed on Amaruq. Amaruq then lost the flesh on his leg, his feet
pointed in either direction; his leg was crooked and from then on walked with a limp.
Instead of becoming the fastest runner, he became the slowest. From a distance, Amaruq
was easily recognizable because of his limp. Amaruq was also a great drum dancer and

used his crooked leg to his advantage by spinning around on his one leg and drumming
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away (See page 50, 4.2.1.1 Amaruq’s training and development to become a shaman).
Amaruq had many songs and his wife Kigjugalik was expected to sing them whenever
he played the drum. John Killulark mentioned that he was not present when the

photograph was taken because he was out hunting for the family.

4.5 Conclusion

The interviews conducted with my uncle John Killulark gave me a brief glimpse of how
the family members interacted with each other and what life was like out on the Land at
their various camps, in different seasons. During one of the interviews, my uncle
reflected that he did not live life as his parents or older siblings had done before him but
had kept traditions that reflected the new lifestyle of living in a settlement. He would go
out hunting to feed his family and teach his children how to live out on the Land as best
he could. For me, this glimpse into the past helped me understand how connected Inuit
families once were before living in the settlement. Today, John and the family still have
strong connections to the Land. In the next chapter, John will continue to share his
insights of the family homeland through detailed place names work and stories of life
during the times prior to moving to the settlement of ‘bLo’ 2<% Qamani’tuaq - Baker

Lake.

CHAPTER 5 - THE LAND

Today, going on the Land is a source of rejuvenation for those fortunate enough to have

the time, the knowledge, or the means to travel, even if it is just for a day, a weekend or if
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you are lucky a little longer. It replenishes your soul and clears your mind and then you
are ready to return to your occupations in the community. This chapter will provide
stories to go along with some of the place names included in (Table 1). By including
these intimate stories, it gives life to the places named and a sense of how the family
lived prior to the creation of the permanent settlements. All is interconnected. During
the first interview with John, he told me that some stories would not be pleasing to hear
and some would be. The stories ranged from encounters with irijags — evil creatures that
can change into different beings to stories of hunting and hardships when living on the
Land. Through these place names, stories relating to his personal relationships with his
parents and siblings are expressed.

5.1 Legendary Creatures and Taboos - Kavvavak’s:

During the interviews, John described an incident where his two oldest siblings,
Aligtiksaq and Ilaittuk, and their families camped in an area where camping was
forbidden, unless one could not go further. His father, Amarugq, learned that his two
eldest sons did not respect ancient Inuit customs. Amaruq warned that one should not

disrespect these customs, as they are very powerful.

This event takes place when Aligtiksaq was married to Imaima and
they have a child named Ajapia’juk, his real name was Tuluktuk,
Ajapia’juk was his nickname. Ajapia’juk was a little boy when this

incident happened.
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Aligtiksaq, llaittuk, Imaima, Kukijaut, and Ajapia’juk were on their
way to d°LeCr Atgaktalik but stopped at a place where it is forbidden
to camp overnight, you can only camp there if you are in dire need

and there is no other alternative.

They had stopped there because they caught a caribou and so
decided to camp there. The area where it is forbidden to camp is not
all that big, maybe half a square kilometer. If something is holding
you back and you have to camp in this area you can, but if everything
is fine then you must move on because there are b<<<® kavvavak’s;
trolls - evil spirits [this the closest I can come in English for this
term] in this area. There are four different types of kavvavaks;,
JILB>Cc® Amautalik, DN\ ® Tupilak, AoGPc® Inurarulik, and

ArG® jirak.

While camping there, Aligtiksaq and llaittuk went out caribou
hunting and Imaima, Kukijaut and Ajapia juk were left at the
campsite. It was in the springtime and Ajapia ’juk was playing in
front of the tent and the entrance part of the tent was open. When
you are in the tent you can see outside and Ajapia juk was playing
just outside and was visible to Imaima and Kukijaut. Imaima and
Kukijaut were busy mending caribou skin kamiks/boots because the

kamiks had holes in the soles. Kamik mending was a chore that was
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always done because these boots are prone to wearing out.
Ajapia’juk was right near the tent playing and they could see him, as
they were sewing. When Ajapia’juk started crying as if he was in
terror, they, Imaima and Kukijaut both at the same time started going
out of the tent, but there was a pole right in front of them and they
got stuck there because they were really trying to go out at the same
time. By the time they got out of the tent, the child was already way
up there and when they saw him, he was covered with mud and moss
all over him and was just crying his head off. Ajapia’juk said: "A
white man took me, a big white man!” Ilaittuk saw what happened
and ran as fast as he could to Ajapia’juk. When they reached him,

Ajapia’juk could not stop crying.

My father’s camp was at <aCe®  Arvigtalik, in front of <0eCcb
Arvigtalik that time. When they (Aligtiksaq, llaittuk, Imaima, Kukijaut
and Ajapia’juk) came to our camp, my father started scolding
Aligtiksaq and llaittuk right away. My father knew what they had

done without them telling him.

My father said: "The beliefs of the Inuit are not to be played around
with. It's just like Christianity. You believe something; Inuit beliefs
are exactly like what they say they will do. They come to pass. You

have to respect them. Do not even think or say that you do not
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believe in these because before white man came, these actually did

’

happen.’

Ajapia’juk, passed away around that area, <6\ °Cc® Ala YA€
Arvigtalik imnajuit. Maybe [ was... around 8 years old at the time
when the incident happened. Because Aligtiksaq and Imaima
camped in the forbidden area, their oldest son died. They were not in

dire need so they should not have camped there.

The following story John told is of his encounter with a creature when he was about 17
years old. This is a story of creatures that change from one animal to another. His
father, Amarugq, did not believe his story but his mother did. His father Amaruq did not
cherish John but his mother very much loved him. John’s father always tested John and
his mother was always after his father not to be so hard on John. Here is a story of the

creature that John encountered.

My father, Amaruq was scanning the landscape near our camp with
his telescope, looking for wildlife and I was having a nap. [ was
about seventeen years old at this time. My mother, Kigjugalik was
drying out all the caribou skins by laying them out to dry on top of
the ground and Annallu’naaq was preparing all the firewood.
Natsialuk and Qatrgulaq were little children and were playing

outside in front of the tent.
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When 1 first got up from my nap, I was stretching and while
stretching I was scanning the Land for wildlife and saw three
caribou. The caribou were coming towards our camp and they were
near the only little hill around our camp. The caribou were
disappearing behind the little hill and I ran for my 25/30 rifle, as
they were about one kilometer or more away. It was too far to take a
shot so I had to go in the direction that the three caribou had
disappeared, behind the little hill. When I reached the top of the hill
there were no caribou, but what I found were ptarmigan, a flock of
ptarmigan, and all making noises in a circle. There were no stones
to throw at them and my rifle was too big to get a ptarmigan, so I put
the rifle down and went back to our camp to get a less powerful rifle.
Our family was tired of eating fish and white man's food like flour

used to make bannock, fried flat type bread.

As I passed my mother, Kigjugalik, I said, “There's no caribou but
there's lots of ptarmigan” and I started rushing around and grabbed
the 22 rifle as fast as I could. My father, Amarugq, was still scanning
the Land with his telescope and said, "Where are the caribou that

you said you were going to hunt?"

74



When I returned to the hill where the ptarmigans were, they were still
there. I went right to them so I wouldn't miss my shot. When I aimed
at the ptarmigan with my gun, the ptarmigan became a jaeger, and
all of the ptarmigans transformed into jaegers, every single one of

them.

When I first saw them, they were caribou. Then the second time, they
were ptarmigan, and the third time I saw them, they became jaegers.
I don't know what happened. I was thinking to myself, “What is
happening here? They were caribou when I first saw them and it was
broad daylight, the sun was quite high.” [ was trying not to be
scared but fear started entering into me... [ am a man, I shouldn't be
scared. I could feel something coming towards me. I could feel it
and 1 started shivering and shaking because I could sense it, getting
closer to me. All those jaegers were still there and I was facing the
jaegers and our tent was behind me. There were no human beings

visible.

Now the fear became more intense and as the fear intensified |
turned towards camp and ran as fast as I could. Iwas a fast runner
when [ was a young man. My father was still scanning the landscape
and was scolding me since I came back to camp empty handed,

“Where are the caribou that you were hunting? Where are the
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ptarmigans you were after?” [ know my mother is going to back me
and will not let my father scold me for too long. I told him, “I don't
know what happened”. My father was just scolding me, and saying,
“Where are the caribou you're hunting? Where are the ptarmigans

you were after?” He kept saying this.

It was in the evening now and we were having supper, bannock and
fish. At supper I said to my mother, “I wonder what happened today,
I saw caribou and ....” But my father started scolding me, “Don't
tell a lie, don't talk, and don’t say anything”. I just stopped talking
and I got annoyed because I was telling the truth. My mother said,
“He's telling the truth, don't scold him too much”. [ never spoke

about it again.

Now, three years have passed, my father has passed away, and this is
when [ remembered this incident with the caribou, ptarmigan and
jaegers. When you are in <c—P>°2% Aliuktuk's spirit state, you forget

the incident until a certain time comes.

Some taboos or rules that were adhered to because it was felt that this would make a
person stronger in personality, for example a taboo would be placed to make a child run
faster. Or taboos would be used as punishment, for example if a person murdered

another human being. John shared a few stories about taboos.
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My brother Itikug had a taboo placed on him. He was not allowed to
eat caribou tongues because his parents wanted him not to brag
about himself. My parents did not want him to say he was going to
do something and in the end not do it. They wanted him to become a

good hunter and they believed this would help him do so.

John and his brother llaittuk had a taboo placed on them as well,
they were not allowed to sit on hard surfaces because Amaruq

wanted them to become fast runners.

Some taboos were placed because an individual killed another
human being. Some of these people had taboos placed on them, for
example they may not be allowed to speak for a length of time or had

to sleep alone in their own iglu or tent.

5.2 Shaman/Angakkugq
John recalled an incident where his father, Amaruq, foretold of a family member’s future

and John nearly witnessed a shaman ritual, which he had never seen practiced. Amaruq
was a shaman and wanted to help is grandson become healthy but was stopped by his
wife, Kigjugalik.

This year was a really bad year for our family. Michael Amarug,

who is Aligtiksaq’s first and only child with his first wife Apaapak,

was sick for a really long time. My father was a shaman and he
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didn't throw away his shamanism belt and still believed in the old
ways. My father was going to spear Michael in the stomach and use
his shaman powers to try and heal him but my mother forbade that.
The reason why my father wanted to spear Michael was to get rid of
Michael’s sickness. My father said that if he doesn't spear Michael,
during Michael’s lifetime he is going to have a really poor health.
My father prophesized that Michael will have a really poor health

and this came true; Michael had a really poor health.

John recalled an incident when his father, Amaruq, and his shaman helping spirit entered
the iglu and went to Amaruq’s grandson Michael Amaruq who had the same name; his
grandson’s other name referred by the family as Uivaruhigiaq.

When I entered the iglu, my father was putting a handle onto a pana

(a knife with a long metal blade about a foot in length, men generally

use this knife to make iglus, it is apart of their toolkit). My father

was on the bed with his boots off, making up a pana handle. Myself,

Uivaruhigiaq and Irkalag were children and playing by running

around to the different sections of the iglu.

As we were playing, Uivaruhigiaq, went in front of Amarugq and
Amarugq told him " Uivaruhigiagq, take this pana ... and put it on the

other side."
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Uivaruhigiaq took it and said, "Wow! My, my, this is going to be my
(pana) now.” Uivaruhigiaq was saying this and it was very out of

the ordinary for him to do that.

When Uivaruhigiaq was saying this, he was in a trance. He was
swaying back and forth looking at the pana and he nearly poked
Amarugq with the pana. Amaruq jumped back a bit and the pana flew
behind Kigjugalik. The pana went behind her and she said: "There

is the pana... grab the pana ... right away!"

llaittuk came right away and took away Amaruq (Uivaruhigiaq). He
looked as if he was really light when he grabbed him. He took the
pana away and placed it where Uivaruhigiaq was told to place it in

the first place.

Amaruq came out from behind Kigjugalik and said: " I didn't expect
my spirit to actually come inside the iglu.”

It wasn't Michael actually saying it - it was Amaruq’s helping spirit
that was speaking and swaying back and forth...

I was scared and we all ran to the bed because we were scared at

what we saw. At that time, I thought Uivaruhigiaq (Michael

Amaruq) would become a shaman too...
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Amaruq was careful to ensure his shaman spirit did not hurt his family when he passed
away. John explained the events that took place prior to his father’s death and the
instructions Amarugq left prior to his death. The following is what John remembered
when his father passed away.

In the springtime, my father passed away right there, <LP< AN\

bl 5N <o P<Co amarup iluvia kangigtuarjuup

paangani kivataani. My father was telling my mother, and he

mentioned this a couple of times to her; Amarug was a shaman and

he said that my time is coming near. I'm going to turn my back to

shamanism and turn to Christianity. [ will try my best not to turn

towards shamanism again but lean on a Christian life.

Amaruq had a shaman's belt that had numerous things hanging from
it; fox ears, arctic hare feet, bright red pieces of cloth as well as
white pieces, caribou hoofs, and wolf feet that were divided in half.
They had been placed first by people who had requested help. That
was the way people would request help from a shaman, so the belt
itself had become quite thick with things hanging down from it. So
when he had decided to turn away from practicing shamanism, he

threw it away. Shortly after that, he passed away.

In the month of June, it was in the springtime, everybody was

sleeping inside the tent. Amaruq was the only one awake, and
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everybody else was in bed. Amarug was outside making noises,
banging away, he was fixing a pana (snowknife), a chisel, a wooden
shovel; he was fixing these tools. John shouted to him and told him
to be quiet but he didn't even hear him because he and Amaruq are

not a favorite to each other.

After Amaruq finished fixing all those tools, he went in and asked his
wife Kigjugalik, "Is there tea? I'm thirsty", as if nothing happened.
After he drank his tea, he was taking his clothes off and getting ready

to go to bed.

In the sleeping quarters, everybody sleeps together on the sleeping
platform except for myself I had my own bed. The reason why I had
my own bed is because I get irritated easily, I get mad at everything
and anything so that's probably the reason why I had a bed of my

own.

When Amaruq was taking his (atigi) outer garment off, his arms were
still in the sleeve part of his garment. When he looked at John, John
saw him, and he was the ugliest person that he'd ever seen. Amaruq
was making faces at him. He thought he's going to be scolded again

by him so he didn't say anything but turned his back on him.
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John heard him starting to cough. He was coughing so much that
John quickly got out of his blanket and saw that was the time;

Amarugq took his last breath.

Apparently Amarug had said several times that if he should die
during the summer time, we were to move our tent nearby; and if he
were to die during the winter time, to make sure that we move away
from his death place, but to spend a night there. My mother made
sure that his instructions were honored. So as soon as we laid his
body to rest, we moved away. Amaruq had said that he didn't want
us to stay around where he had been buried; he wanted us to move
our camp right away. If we didn't do that, his spirit would be bound
to stay in one place. That's why they moved on right away when he

passed away.

John explained that he didn't fully understand or know very much, he only knew the
things that he had heard about how Inuit or why Inuit used to have certain traditions;
how they lived. He did not try to imitate them or he did not try to live the life that they
lived. John referred to the shamanism rituals and laws that were practiced prior to
Christianity arriving in the north. He explained that these beliefs are strong and ought to

be respected.
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5.3 Trading for goods and traveling on the Land
John recalled how his older brothers and father would go to the settlement of Baker Lake

to trade their fox pelts, caribou skins or sinews for goods that were at the Hudson Bay
Company store. This story describes a time period in the early 1940’s when Inuit were
in contact with “white” people from either the Hudson Bay Company store, the Anglican
or Roman Catholic missions or the Royal Canadian Mounted Police and did not

customarily stay in the community longer than required.

My older brothers, Aligtiksaq and llaittuk, because they used to
travel faster and were older, they used to travel greater distances to
trap foxes. Fox trapping was the early way of getting what you
needed. We would trade fox pelts for items from the Hudson’s Bay
Company trading post such as tea, bullet. This was the only way to
get these items for survival. I think all across the North, everybody

was doing the same (trapping foxes for food or provisions).

Long time ago they use to go to the settlement to buy provisions
that they needed from the settlement. It was usually in April was
the last time that they would go to the settlement because the
weather would warm up and colder weather was needed to travel
on the Land; frozen mud was needed for the runners of the sled.
Mud was mixed with water and put on the bottom of the runners of

the sled; the mud froze and made travel over land much easier.
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Today plastic replaces the need for mud on the runners of the sled.
Ujumngat, Aligtiksaq, Amaruq, and Ilaittuk went to Baker Lake to
purchase whatever they needed and it is that same year that

Aligtiksaq bought the outboard motor.

John recalled a story about dogs and traveling on the Land in the summer (Photo 6).
Dogs were valuable because they helped you hunt and carry your possessions across the
land. John explained how a person who had dogs was able to travel great distances and
hunt for food or go farther to trap foxes and therefore potentially acquire more provisions
for the family.

When I was a young boy I remember an incident with dogs. We, my

brothers Aligtiksaq and Ilaittuk and I, were traveling around

P ~NAC Kingajuit - Halfway Hills area, and I guess I must have

gotten tired and one of my brothers put me on top of the load of the

dogs, tied me down on top with the load of whatever the dogs were

carrying probably because they were thinking I'm too slow to keep

up with them. When my mother found out what my brothers did,

she started scolding her oldest sons and said: "Do not put him on

top of the dogs. He might get lost. A dog might start wandering off

and he might be lost." And they took all the ties off him. She

explains that once the dogs spot a caribou the dogs just take off and

if John was on top he might be hurt or lost.
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Photo 6: Inuit starting on a caribou hunting trip, Baker Lake; N.W.T., ca. 1926
Credit: Library & Archives Canada Credit: L.T Burwash/Richard Sterling Finnie
fonds/e002342647

5.4 Place Names
Place names are important to document because some names tell a story or recount an

event that took place, or can be a description of a land feature. I have collected 290 place
names during the interviews with John and those mainly pertain to an area where he and
his family lived prior to moving to Baker Lake. John mentioned during the interviews
that he would not provide all the names because they are too many; those names shared
and recorded should give an idea of the main places they occupied. During one of these
interviews, he indicated that he wished his health was better so that he could show me in
person the places he talked about. This would have allowed him to explain and share in

more intimate details the meaning of these places; he was still happy to do what he could.
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Since the arrival of explorers to this northern landscape, some of the original indigenous
place names have been replaced with new names given by explorers. Some indigenous
names have made it on the national topographic maps but not all the place names have
been added to these maps. When looking at the topographic maps, one can see a vast
landscape dotted with many unnamed lakes, rivers, streams, and hills. These maps are
bare, leaving room for new explorers to give new names even if the first inhabitants have
already named most of these places and the naming protocol is extremely important to

their society and culture.

Currently the mining exploration companies are trying to use Inuktitut words for their
camps but they are not the original names of the area. This further disconnects people
who use those areas, who grew up there and the growing population of Inuit who do not
know the original Inuit names for these places. The people who are most familiar with
these areas are passing away and the knowledge they have of the area is extremely rich.
My project just skims the surface as much has already been lost. The Inuit population of
Baker Lake is becoming more disconnected from the Land and it is important to

reconnect this generation back to the Land.

With many undocumented names used by the Inuit that lived out on the Land and used
the Land for the majority of their lives, these names were common to them. Now that
people have been living in permanent settlements, some names have been forgotten, lost
or have changed. The mining exploration companies have come in search for new wealth

in or on the ground and are either temporary camps or become permanent depending on
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what is found. The mineral exploration maps of the local area, have new names on these
maps and in most cases do not reflect the local permanent users knowledge of the area
but are names given by the geologists or the camp managers. These new English or
Inuktitut names are used when the company submits the paperwork for their permits
because on the national topographic maps, there often are no official names. But these

places are well known to Inuit families and have been “mapped” in great details.

To Inuit, the Land usually encompasses more than just the physical features as is seen by
government, industry, or now our Inuit organizations. It includes what is on, in, and
under the ground plus the sky, streams, rivers, lakes, seas, and the spirituality of an area
from ancient times. The place names data collected for this project is all in Inuktitut and
some depth is lost in translation into English. The place names data has been categorized
conceptually and are tabulated below (Correl, 1976). This project is comparable to the
traditional knowledge and archeological work of the Kazan River area done by Stewart et
al. (2004). The categories used are comparable to (Stewart et al., 2004) because their
study area was in the same area as this project. I have added another category,
“unknown” when John did not know the meaning of the place name. There are eight
categories and are defined as follows with examples from this project I did with John:

1) Literal descriptive — are names that describe places in geographic terms or

orientation to the landscape; for example Qikigtarjuaq — big island or

Tasijuaq Akulligpaaq — lake in the middle.
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2)

3)

4)

5)

6)

7)

8)

Natural Resources — are names that deal with plants, animals, or mineral;
resources; for example aniguk nallug — a caribou crossing area the caribou
swim through.

Cultural / human activities — are names used in human activities; for example
Hupiumivik kingaq — the place where it is hard to start a fire the old way
using a bow drill.

Metaphorical — are names used in reference to metaphors; for example
imullutuit kingait — the hills look wrinkled.

Historical events — are names used for events that took place at different
times, for example igiliktat — a place where Dene Indians were killed by Inuit,
or gravesites or birthplaces.

Spiritual names — are names that are spiritual in nature for example;
akilasarjuk — place where you seek revenge right away.

Mythological — are names referred in myths or legends for example;
amaruqturvip nuvua — the point of the place where the pack of wolves with no
eyes that were worms underground.

Unknown — are names which John Killulark does not know the meaning of,

for example piqqik.

The place names gathered are tabulated below in Table 1 and shown graphically on

Figure 6. The data show that fifty five percent of the place names are descriptive in

nature and describe the landscape for which the name is given. The next four categories,

Natural resources, Cultural/ human activities, Metaphorical, and Historical events make

up forty-two percent of the place names gathered. The last three categories, Spiritual
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names, Mythological, and unknown make up the last three percent of the place names
collected. This breakdown of the place names data closely follows Stewart et al. (2005),

data. The full list of place names is also presented in Table 2.

Category Number Percentage

Literal descriptive 159 54.8%
Natural resources 41 14.1%
Cultural/Human activities 34 11.7%
Metaphorical 22 7.6%
Historical Events 24 8.3%
Spiritual names 1 0.3%
Mythological 6 2.1%
Unknown 3 1.0%

Total 290 100.0%

Table 1: Place names provided by John Killulark and classified into eight categories.
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Figure 6: Place names provided by John Killulark and tabulated into eight different
categories.
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Table 2: Place names collected during John Killulark’s interviews

No. | Inuktitut Roman Orthography English Name Latitude (N)
Longitude (W)
1 PLAdCca® Kigaviatalinak Peregrine falcon. Lots of 63.98 N
them there, nesting there 9432 W
2 da.a ADC Anaanaittut Because they gathered lots of | 64.72 N
eggs there, and they found 97.97 W
lots of eggs without mothers
(eggs of birds) you never see
the mother birds so you don't
know the bird
3 Waterfowl breeding ground 64.52 N
100.11 W
4 PLLoq Uummannagq qikiqta'naaq | John Killulark’s birthplace, 64.23 N
PPeCia® qillulaap inuuvia there was a rock that was 96.79 W
P Asdd shaped like a heart and this is
why the island is called this.
5 PA Lfaac Rupi arnaanaap inuuvia Ruby Arngnaknaaq 64.61 N
AoAd agiria'tuarmi birthplace 98.38 W
AL ADQT
6 PLID>a < Qimmiunaap inuuvia Sally Webster's birth place 64.68 N
AoAd 97.80 W
7 dGnd® Jof Turariaq kuungmi Betty Natsialuk Hughson's 64.65N
(AL 5RA?) (A 5Nt Iglurjualik) | birthplace -it’s the direction | 98.19 W
‘chjq—"( natsialuup inuuvia of a crossing area for the
A4 caribou, where the caribou
are heading.
8 dod® a "% Aniguk nalluq irtkalaap Irtkalaq's birthplace 64.33 N
At < ASAd | inuuvia 96.88 W
9 PHGAC Qiuraviit Where the caribou die, from | 64.74 N
hypothermia from crossing 9722 W
the lake or river, some
caribou do not survive the
crossing. Caribou today are
going anywhere not like they
use to, like us they have
changed.
10 | @<t Nalutuak Caribou crossing area either 63.75N
lake or river 95.74 W
11 | dod® a5 Aniguk nalluq Crossing area - caribou swim | 64.33 N
through. 96.88 W
12 | Adh<tDe Agiriaktuak The place where caribou trot | 63.72 N
faster before going to cross 95.74 W
the river or lake
13 | Arr<se dor Agigiaq kuungmi A caribou crossing area, it’s 64.66 N
the area where the caribou 98.19 W
look to see where they’re
going to cross.
14 | sPPseCed< dU Qikigtattuup kuugaa The creek is shallow enough | 64.68 N
for people to cross over on 96.54 W

foot
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Table 2: Place names collected during John Killulark’s interviews

No. | Inuktitut Roman Orthography English Name Latitude (N)
Longitude (W)
15 ‘EP“’CDF“’Y Qikiqtaujaaqtup kuugaa Looks like an island, with a 64.71 N
dL creek 96.70 W
16 | ao<<c dnL Natluajup kuunga A little creek or river that 6438 N
flows into the 96.08 W
Kabloonaakkuluk lake.
17 | 4d%c'a® Akunni’naaq Creek - part of the Thelon 64.60 N
River system- long island - 97.05 W
rapid area
18 | at/d5< Natsialuup iluvia Natsialuk's gravesite 64.23 N
ALAS ugsuriakjuup kuungata (Kigjugalik's brother) he has | 99.42 W
5::’( Cﬁqb« murjungningani never seen it only heard it
A% ™o

19 | caPa< Nanaunap iluvia Nanau'naaq grave (John's 64.72 N
AN DT | gaa'tuarmi brother married to 98.11 W

Annallu’naaq)
20 | ASbe< AN | Irkalaap iluvia Irkalaak's grave site 64.77TN
97.07 W

21 | AcAD* Taittup iluvia Tlaittuk's gravesite across 64.66 N
AN aulatsirviarjungmi from Amaruq’s, near the 97.11 W
> PN gamanirmi jigging area, Shultz Lake area
SbLo T

22 | dPAQRE Ajapia’juk iluvia Ajapia’juk passed away there | 64.76 N
ALAL arviqtaliup Haangani around 1948 near whalebone | 97.78 W
LhBCbe hill, Aligtiksaq and Imaima's
H* o first child

23 | 4<< ALAA Apaapak iluvia Apaapak's grave (Iglurjualik | 64.70 N
qeLecr atgaktangmi qikiqtami narrows) John father's 98.15W
PPECr dddo | gkyani grandmother.

24 | <d*a'a s Annalu’nap iluvia Annallu’naaq - Nanaunaaq's 64.71 N
ALAD DT | ga'tuarmi wife buried near each 98.10 W

other+E229

25 | AL ALAd Amaruup iluvia Amaruq's gravesite, Shultz 64.65N

CRREN kangiqtuarjuup paangani Lake area 97.11 W
<o PRCo kivataani

26 <1c—“’ﬂ“’i\<_ Aliqtigsaap iluvia Aliqtiksaq’s gravesite 64.71 N

AoAD PP® | kingaarug 98.35 W

27 | CRL®I%%\® Tangmagqturvik Large hill where a lot of 64.52 N

hunters would spend the 96.08 W

night, because of lack of
number of dogs to travel
farther. A good camping
area. Utkuhisaalikmuit
named the area. Because
there were lots of iglu there,
and if they were clean and
suitable to spend the night
there they would.
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Table 2: Place names collected during John Killulark’s interviews

No. | Inuktitut Roman Orthography English Name Latitude (N)
Longitude (W)

28 | CLLA%q D% Tammainnaqtuq It's a hill located on the west | 64.58 N
side Tahiludjuk, where it is 96.17 W
said you can lose your
belongings. If your stop over
there for a long time, they say
you can lose your belongings.

29 | HOADTA® Hupiumivik kingaq The place where it is hardto | 64.62 N

pL e start a fire the old way, witha | 98.62 W
bow drill.

30 | C¥D< PO | Tasi’tuup kingatuanga Top of land - the hill near the | 64.38 N
lake. 96.69 W

31 | bD® Qa’tuaq Hill -lots of hills that have 64.68 N
pointed hills but some hills 98.19 W
have a smooth top like this
hill.

32 | SPMJTALDe Qingumiviktuak Areas for sight seeing for 6436 N
hunting, high points of land 96.20 W
to see animals by binoculars.

33 | D" oAb\ Tunnuijarvik nuvuk During the fall, the point 64.64 N

02>° where there is a hill, when 98.01 W
the caribou are mating, you
can see them, you can see
their antlers and there is no
velvet and there is lots of fat
on the animal, hence the
name.
34 | D OAC Tulattuit Beaching area. 64.70 N
97.06 W
35 | AoeAdNe Suluksugutit kingait It’s a hill. Its means "You 64.09 N
PLAC can hear the wind", when 96.92 W
going by dog team down the
hill, the hill is very smooth.
You must ride in the front to
ensure the sled doesn't turn or
crash. It’s scary to go down
the hill because the ride is
fast especially when you have
healthy dogs.
36 | athoobdd® Naghalukjuaq kinga'tuaq The whole hill - with 3 holes | 64.16 N
PHLD™ on it or depressions. 96.61 W
37 | abh® Nauhaaq A new birth, a new existence. | 64.00 N
95.87 W

38 | PbLEDC P Kikjaktut kingaq That hill, there are lots of 64.59 N
pointed rocks and no gravel 98.28 W
and hence it is called the
rough area.

39 | PR[EDL Kingiktuk Hills that are close together 64.05N
and very steep, when it is 9451 W

high it is kingngitook.
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40 | P™LNAC AAd | Kinngarjuit isua A bunch of hills, the area 64.66 N
where the hills end. From the | 96.16 W
point on the ground is more
flat.
41 PrL<AC Kingajuit All the hills are high and 64.05N
there are many high hills. 98.18 W
42 | P™LLAC Kingajuit Large hills. 64.56 N
96.34 W
43 | PLGCA® Ujaratavik A new name because of the 64.24N
mining, soapstone. 9491 W
44 | DO Ulluttuak It looks like an ulu. 63.98 N
98.30 W
45 | PICc® Pl Uqutalik kingaq Shelter of a hill. 64.74 N
98.18 W
46 | N™LDLeDIse Tingaujaqtujuq It’s a hill, the east side of 64.73 N
Agjaktaalik, where it is all 97.89 W
moss, where Itibliyok threw
his cigarette and the moss
burnt and he started a tundra
fire.
47 | b cPNAC Kapvilikjuit kinga'tuit Hill - on the east side of 64.81 N
P*LDAC Kavavaliit - lots of 98.20 W
wolverines there. One cannot
cache food there because the
wolverines will destroy the
cache and take the food.
48 | b<ddoo® Kajuakuluk It’s a hill that looks golden or | 64.55 N
yellow from the sun. 9833 W
49 | baPs oS Kangirtuarjuup kivalii The hills of Kangluo on the 64.64 N
P& PMAC kingait west side. 97.16 W
50 | ASNcDA®L Itsaliuvik Place to make caribou skin 63.71 N
tent. 95.81 W
51 | At SJAC Imnaarjuit It is hills that have cliffs. 64.78 N
97.75 W
52 | AftedPr® Isuktiarusiq Part of the natsalukjuaq hill 64.18 N
named above. 96.53 W
53 | AL=DHDAC Imullutuit kingait Hills - "looks wrinkled" name | 64.84 N
P*LAC of the hills. 98.08 W
54 | QULSP<ADQe Aggirgiatuaq Hill - the place where the 64.60 N
caribou are going to cross the | 98.37 W
river.
55 | LA Aggiriattuaq Hill is called = When the 64.63 N
caribou are going to be going | 98.36 W

to the water, this is the area
where the caribou enter the
water to Ccross.
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56 | Q<Pbe Aprujaq Hill - porch/doorway for an 6423 N
iglu use to be called 9636 W
"paabgoyak".

57 | CA®Cer Arvigtalik A place where the remains of | 64.77 N
a whale. (Dead whale) 97.84 W

58 | ACPQse Atajuksiaq It’s a hill named after an 64.69 N
individual "Atajutsiaq" where | 97.03 W
he put an inukshuk at the top.

59 | ALPeDS4® Amaruqturvik Hill - a kabloonak who was 64.69 N
traveling who was not 98.14 W
working, he awoke from the
sounds of the dogs; they
came to him for safety. He
saw a whole pack of wolves,
he shot one and the pack ate
it, then he shot another and
the wolves ate it and so on.

Ka'tat a pack of wolves that
cover the whole land area.
The ancestors thought they
were worms coming from the
ground and when they
surfaced, they turned into
wolves

60 | AP NS<® Akilasarjuk Top of land - you pay back 6430 N
easily - the place you seek 9571 W
revenge right away.

Akumalik found this name to
be scary.

61 <PNe Akitit When you look at it from the | 64.64 N
east to the west, it is shaped 9730 W
like pillow and hence the
name "pillows", more than
one and hence plural.

62 | <>*LD% Paungatuq Blueberry Hill 6431 N

96.12 W

63 | <N®CAE Patiqtariarvik kingaq The area where they gathered | 64.63 N

paLse caribou legs, the marrow, 99.17 W
Patqutit.

64 | CoPR® Takkijuk The island is long or a long 64.10 N
lake, the description is of 95.80 W
something long.

65 | H<bc Hakli A place where it is shallow, 64.19N
the land is low. 96.03 W

66 | PPCoEIQ® Qigqitalukjuaq Big tall island, it is very steep | 63.97 N
on the sides of the island. 97.75 W

67 | PPPRCHL® Qikiqtarjuaq Very large island in Schultz 6471 N
Lake. 97.56 W
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68 | PP®CC Qikiqtat Lots of islands close together | 64.59 N
in a lake. 99.38 W
69 | SPP®CD® Qikiqta’tuaq It’s an island but also high 64.67 N
from the water/shoreline. 96.57 W
70 | SPPCSDLP Qikitaraujak Long island. 6427 N
96.01 W
71 | PPCIQe Qikitajuaq Big island. 64.08 N
94.55 W
72 | SPPCBLE Qikitaujak Island, nice island, pretty 64.18 N
beautiful island. 96.12 W
73 | D*LCct Tungatalik kivatliq Two islands on the west side. | 64.12 N
PLEc® 95.40 W
74 | D*LCc® Tungatalik kanangnaliq Two islands on the east side. | 64.13 N
ba*a 95.34 W
75 | o®oDL® Niqlu’tuaq Its an area of an island thatis | 64.57 N
not a hill but the highest point | 97.03 W
of land on that island.
76 | o<sdde Niaqungguut Its an island "that is the shape | 64.60 N
of a head". 96.14 W
77 | aodRs Nalluarjup qikigta Island in a lake 6440 N
PPseC 96.23 W
78 | PYGA%a Ujarainnaq It's an island that is all rock. 64.60 N
97.01 W
79 | P®ADIE PPCY | Ugpitujuk kigitak An island where there are 63.81N
willows. 95.66 W
80 | Nnb’P>CAC Tiriksiutavit It’s like a belt, a woven belt. 64.06 N
A person lost his belt and that | 97.77 W
is why it is called this and the
person's pants fell down.
That island has a big tall hill.
81 | N*LDLeO<e Tingaujaktujuk Lots of mosses there. 64.18 N
94.83 W
82 | b*dr<b Kangikulsiak When you come to this place | 64.10 N
you can only travel on one 94.45 W
side because it is shallow
everywhere else.
83 | AobADL® Inuksu’tuaq It's a large inukshuk on an 64.60 N
island. 97.03 W
84 | ANPO<L® Isarutuak qikitajuluap The island that has a shape of | 63.95 N
PPCLoS isarutuanga a wing, one side of a goose. 97.63 W
ANPOAM
85 | APDRIA®L Pikiusarvik gikigta'naaq Island is called - the area 64.62 N
PPeC'a ™ where they gather eggs. 98.38 W
86 | IPLP™a D Aqiarungna’tuaq When the ice is breaking up, | 64.66 N
it gathers in the mouth of that | 97.79 W

arca.
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87 | A®AINCAL | Agpirnaqutitarvik This is island is called = The | 64.59 N
leaves of Cloudberry, boil 98.38 W
those leaves, dump it, and
add new water and boil it
again and it tastes like tea.

Last year’s leaves that have
fallen on the ground that they
gather.
88 | dCo55®Da Atanirluktunaq nuvu'naaq | Medal photo (Iglurjualik 64.72 N
o>'a narrows east end) it is a little | 98.09 W
point- narrow connection to
the mainland.
89 | <SPPI Aqiaruqtuuq nuvuk You can catch lots of fish 64.59 N
o0>° there in the fall. 98.41 W
90 | <o Jl Anigumi gikigta'naaq Because there is more than 6426 N
PPeCla e one island, he was born on 96.83 W
one particular island on the
lake.
91 | AL Aamaluqtuq A completely round lake. 64.72 N
96.93 W

92 | <=5 ALS Paalirmiut imaat Around 1935, a lake where | 64.95N
the Padlakmiut people 9723 W
settled, they arrived by
peterhead boat.

93 | SPPeCPL O Qikiqtaujartup gamanauga | Small lake became a lake 64.74 N

bla DL because of the two rivers 96.60 W
meeting.

94 | CPSN® Tahirjuaq Very large lake - no rivers 64.59 N
going in and out just small 96.07 W
creeks.

95 | CPRQ® Tahirjuaq kanaqnaqtiqpaaq | Lake - east side. 64.86 N

bo_ﬁbo_‘ibe‘ib<‘ib 9888 W

96 | CPPWDSAC Tahirhiurvit kivallirpaq Where people used to be, to 63.88 N

Pt fish - west side. 94.66 W
97 | CPWDSAC Tahirhiurvit akutlirpa Where people used to be, to 63.88 N
4dc< fish — middle. 94.58 W

98 | CPSLoSKNDAEO | Tahirgalutsaungittuq Lake - Mapaap named that 6442 N
lake. Because itis notavery | 95.85W
good lake, not round or any
good docking area nothing
really good about it at all.

Not shaped like one.
99 | CP® Tahiq Lake with no rivers. 64.18 N
97.06 W

100 | CP% QKet Tahiq apsalik Lake-the area where there is | 64.68 N

fire inside of the earth where | 95.78 W

you can hear it and can feel
it. East side of a lake.
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101 | CPQ'DQ® Tahira’tuaq Lake - no rivers no nothing 64.37N
just a lake. 95.71 W

102 | CZ'Dd® Tahi’tuaq Lake - no river or creek justa | 64.33 N
lake. 96.62 W

103 | CP¥4% Dec5<S | Tahijuaq tuklirpaar Princess Mary Lake - Big 64.02N
lake - first of 3. 97.81 W

104 | CPN<%® PRc< | Tahijuaq kivalipaa Lake - west side of the lake - | 64.71 N
in the middle. 98.68 W

105 | G/ Tahijuaq akurlirpaq Lake - in the middle. 64.76 N

i< 98.77T W

106 | CP<<%® 4d°* | Tahijuaq akutliq Mallery Lake - Big lake - 64.06 N
middle lake of 3 - 98.44 W
Haqgpiqnaaq, had a winter
camp there.

107 | CP<NDLS Tahijuatuar ungalirpar Tebesjuak Lake - Big Lake - | 63.74 N

DAL <E furthest out of the 3. 99.01 W

108 | CP<dLobe Tahijualukjuak Big lake with many islands in | 64.92 N
it. 95.54 W

109 | CPob<< P*JA | Tahilukjup qingua Lake -north side of 64.09 N
Tahilukjupaq - name of a 96.73 W
person

110 | PPN Tahilukjuaq Pitz Lake. 64.02N

96.69 W

111 | CPDLe Tahiujak Part of a lake but not really, 64.18 N
and part of it but it is round. 94.50 W

112 | CIPDSAC Tahihiurvit kananartirpaq | Where people used to be to 63.93N

ba o fc5<e fish - east side - there are 94.57 W
three of these lakes it is the
eastern one.

113 | %o<sado® /% | Qaplunakuluk tasiq Kabloonaakkuluk lake - 2 64.39N
miners walking to Baker, 96.06 W
during the fall and one froze
to death.

114 | %CP>LCet Qattaujartalik tasiq Lake that has a barrel. 64.49N

P 96.01 W

115 | %bLos Dbc<se Qamanir tuklipaaq Schultz Lake. 64.76 N

97.47TW

116 | SbLos® Dbcse Qamaniq tukliq Schultz Lake. 6471 N

97.24 W

117 | ‘bLa>LDO< P*L | Qamanaugatup kinga Hill that is on the north side 6447 N

PIdo ginguani of the lake. 96.04 W

118 | bLaPLD® Qamanauga’tuaq Lake - there are rivers on 6440 N
both ends of the lake. 95.98 W

119 | SoLaPla ™ Qamanauganaq Lake - small lake near the 64.38 N
crossing lake/river. 95.82 W

120 | blLaPla® Qamanauganaq tugliq Lake - smaller lake. 64.46 N

dbcse 96.06 W
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121 | SbLaPla® Qamanauganaq ungalir Lake - small lake that is 64.49 N
DS furthest out. 96.08 W

122 | Sd</* o5\ Qulipsinnuarvik Qulipsi means a temporary 64.67 N
campfire not for major 96.18 W
cooking like a single coleman
stove.

123 | PG Qilluralaaq taHiq It’s a lake, there is an 64.76 N

CHA® inukshuk on the top, and his | 96.20 W
namesake built an inukshuk
there and the
Ukkusiksalikmiut named that
area because his namesake
built an inukshuk there.

124 | P Qillulaq Killulark Lake, because he 64.36 N
held a dog team race there, in | 96.12 W
celebration of the birth of
Mary Annallu’naag.

125 | SP*Jra'D<® Qingumivi’tuak tasiak Lake - good place to use 6436 N

Cr e binoculars to scope around. 96.19 W

126 | PPPCIdc® Qikiktajualik taHiq Lake - that has a large island | 65.05N

CHA® in it (from Hattie Mannik's 97.47 W
maps).

127 | PPeCHRdc® Qikiqgtarjualik It’s a lake that has a large 6491 N
island in the middle. 97.49 W

128 | sPPseC®Dse Qikiqtaqtuuq taHiq Ukkusiksalikmiut dialect - 6493 N

CHA'® means "a large island in a 97.07 W
lake".

129 | SPP®CGcb Qikiqtarajulik tasiq It’s a lake that has an island - | 64.59 N

P near Aberdeen. 98.37 W

130 | PP®Ccb Qikigtalik gamaniq Water body with lots of 64.63 N

‘bLo islands in it. 100.12 W

131 | PP*CcD>< 444 | Qikiqtaliup akua The cove of "lots of islands 64.61 N
close together in a lake". 99.78 W

132 | SPPCIc® Qikitajualik (tahiq) The lake that has big islands. | 64.30 N

(CP®) 97.5TW

133 | P*LDL? Qingaugalik taHiq Bottom of map (from Hattie 65.04 N

CHA® Mannik's maps) it’s near a 97.81 W
bunch of hills not connected
but shaped like a nose, all
sand.

134 | &' (P Kurlunili tasiq A lake called because it has 63.76 N
pressure ridges. 95.34 W

135 | d%58D< Kuqluktup kamanauga "Big drop in the river" 63.74 N

blLa DL belongs to this lake. 95.84 W
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136 | da*at Kunangnat Lake Kunangnat - because 64.34N
(matthew's name sake, 96.14 W
kunangnat) he used to spend
a lots of summers there the
lake closest to that hill.
137 | Dor® Tunuhuk Back of the head - lake. 64.37N
96.49 W
138 | o<ddJNc® CP%® | Niakugutilik tasiq A lake called the place looks | 63.88 N
like human heads. 95.37TW
139 | Ko *l<dob Sanningajukuluk Name of the lake that is 64.70 N
horizontal - west/east and not | 96.24 W
north/south.
140 | Ko *l<dob Sanningajukuluk tasiq Located east to west. 64.62 N
Cree 98.11 W
141 | o5 Nalluarjuk Lake, a caribou crossing lake. | 64.38 N
Usually called nadluuq 96.12 W
referring to crossing.
142 | PR CPJ Nausap tasia Lake of "new birth" Nauhaaq. | 64.03 N
9593 W
143 | P*La< CHAJ Kinganap taHia Lake - "the lake that is 64.12N
behind a little hill". 96.11 W
144 | >5C CHA®™ Pujataq taHiq John spent a winter there. 64.51N
It’s a lake named after an 96.57 W
individual.
145 | PSdCe>< CP< | Uquutaliup tasia It's the lake of the area, side 64.73 N
of the hill that give shelter. 98.21 W
146 | DA <edq™ Ugsuriakjuaq Marjorie Lake -Inuktitut 64.19 N
name "there are a lot of fat 99.33 W
fish with thin skin".
147 | DA QL Ugsugiarjuaq Marjorie Lake. 6428 N
99.12 W
148 | DoDse Ulu’tuaq It's a lake, shaped like anulu | 64.54 N
where the entrance is quite 96.06 W
narrow.
149 | P*Lc<S SblLo® | Ungalirpar gamanik Upper Aberdeen Lake. 64.55N
9931 W
150 | N<%c® SblLo Tipjalik gamaniq Beverly Lake. 64.62 N
100.42 W
151 | b*F3<5<< <*L | Kanggiluuarjup panga Entrance of a cove, partofa | 64.65N
lake. 97.10 W
152 | baariI<e Kananasirjuak Because it is on the north 64.07N
side. 9431 W
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153 | b* % o5<e Kangiqluarjuk Lake - Arngnagnaak, where 64.63 N
he started walking to another | 97.08 W
lake, he was passing by that
cave, there were rocks being
thrown by people you could
not see. Brown water with
large worms that come out of
their shell.

154 | brCe® Kagitalik Gathering area near a lake to | 64.43 N
dance, eat and feast. 96.67 W

155 | ACCe® Pittalik An area where the ice never 64.94 N
thickens due to the current of | 97.98 W
the river.

156 | ACCeDL5D%® Pittaliujaaqtuq taHiq Pitaaq means - the area that 6495N

CHA® doesn't thicken. It’s an area | 98.12 W
of the lake, near the two hills
that does not thicken.

157 | ASSDAS CHA® | Pitsausaaq taHiq It’s a little lake, named after | 64.36 N
an individual. 96.03 W

158 | ACc® CHA® Pitalik taHiq (From Hattie Mannik's maps) | 64.96 N
it is a lake. 97.99 W

159 | ACeDL D Pitaliujaaqtuq taHiq There is a lake called Piitag, | 64.97 N

CHA® means the lake that looks like | 98.12 W
piitaq (from Hattie Mannik's
maps).
160 | Absca e Iqalulinaaq taHira'naaq It is a little lake that has a lot | 64.54 N
CHAG'Q® of fish - naag means small. 96.24 W
161 | ANCPc® Ivitarulik Rainbow trout lake. 64.39N
9537 W
162 | AI=5DAC Imullutuit taHia Lake - imulluttuit - "looks 64.83 N
CHA4 wrinkled" - because there are | 98.08 W
so many hills making it look
like it is wrinkled, Kigjugalik
named the hills.

163 | AoA® oa“5<¢ | Inuit nalluat Lake - means "the shallow 64.84 N
area of the lake" because you | 98.11 W
are able to cross the through
the lake, up to the waist.

164 | ANePC® CHA®™ | Pitiksitaq taHiq The reason for the name 64.97N
because it is the definition of | 98.23 W
the large area of the caribou
intestine (from Hattie
Mannik's maps).

165 | ANJcP>< P4 Itiguliup tasia Lake -a urination area from 64.54 N
the foxes. 96.81 W

166 | <°d ~<D< Akku savatup akkua The end of the river that 64.05N

°d< empties into a lake. 95.47 W
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167 | AdScs<® Akurlirpaaq qamaniq Lower Aberdeen Lake. 6447 N
‘bLo 98.78 W

168 | dod®> CP% aniguk tasiq Lake - crossing lake because | 64.33 N
it is narrow. John Killulark 96.90 W
was born at Anigook.

169 | <<PCSAL Ajuktarvik Lake - Kigjugalik, said a 64.58 N
woman is bedridden for a 96.94 W
period time after giving birth,
once she is ready to leave the
iglu or tent she must run in
any of the directions in hopes
of the newborn child
becoming a good hunter or
seamstress so the child would
be good at what they do.

170 | <ILeCSAPP Ajuktarviarusiq It is a little lake similar the 64.57N
bigger lake number 112. 96.88 W

171 | AdLPc® CHA®® Amarulik taHiq Lake - named this because it | 64.73 N
is the denning area for the 96.12 W
wolves.

172 | deonbds® Alaniriktuq tasiq Lake - shaped like the sole of | 64.44 N

Crse the foot, when the sun shines | 96.17 W
behind the hill.

173 | daSddNCods® Anaquasatnuaq kangiliq Two lakes south of Baker 63.78 N

b* Lake, name of a person; 96.33 W
Arngnakquaksaaqnuagq.
174 | <>crPiDd Aulasivitua tasiq Jigging (ice fishing) place 64.26 N
Cree lake. 94.68 W
175 | A><5PDde Aupaluktukuluk tasiq The sand and the bottom of 64.64 N
Crse the lake is all red so therefore | 98.05 W
the lake looks red. Even
when it is cloudy and they are
close to the ground, the
clouds look red because of
the reflection of the red from
the ground.

176 | <Nfe Cede A'tigiit tatsiit 3 lakes that are exactly the 64.74 N
same. These are located near | 96.47 W
each other and shaped almost
the same.

177 | €nfe Cede Al'tigiit tatsiit "All the lakes that look alike" | 64.74 N

ba*a %< kanangnatigpaq east side. 96.47 W

178 | <'Nfe Cede A'tigiit tatsiit akulligpaq "All the lakes that look alike" | 64.72 N

AT o< middle. 96.52 W
179 | <nfc Cepe A'tigiit tatsit kivalliigpaa "All the lakes that look alike" | 64.71 N
PLefe< west side. 96.56 W
180 | <ALP>bCa Aimaukattanaaq taHiq Lake - "Completely round 6401 N
CHA® lake" but smaller. 96.23 W
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181 | JALPbCCOC® | Aimaukattattuaq taHiq Lake - "Completely round 64.02N
CHA'® lake", it’s a large lake. 96.42 W

182 | PlcDra® Sigalausivik It is a lake where someone 64.58 N
left a biscuit box, the north 97.28 W
side of Anigook, Oovajuk's
father; litulukanaagq.

183 | sPPseCDL LD Qikiqtaujaaqtuq "Looks like an island". 64.70 N

96.71 W

184 | Do dL5d Tunusup kugarlua Land near Qinguq creek, near | 64.32 N
island. 96.41 W

185 | occ® Nilalik Use to be called this because | 64.77 N
there were icebergs there, 96.89 W
glacier, but it is no longer
there. It is not as cold as it
used to be so there is no ice
there anymore.

186 | oan<® Nunariak It looks like an island but 6422 N
when you get to it you find 95.87 W
out that is part of the
mainland. It is not an island.

When the water level is high
it is an island when the water
level is low then it is part of

the mainland.

187 | P®ADR® Ugpitujuk Place where there are lots of | 64.12 N
willows. 95.66 W

188 | NNt Misaluk Mushy area, land is spongy 64.15N
and wet. 9630 W

189 | o%\Lo® Nuvvimaniq Landmark - its not really a 64.62 N
point, but is like a point. 98.41 W

190 | AobAc® Inuksulik piqi'tuarmi Where the inukshuk is. 64.61 N

AP 98.45 W

191 | abcad® Nagalanaguk There is an inukshuk at this 64.00 N
place and when the ice goes 9431 W
out it never falls down. The
inukshuk is one rock. A
person said, do not knock this
rock down. Tt still stands
even when under water.

192 | ALP®DSAC Amaruqturvip nuvua The point of the place where | 64.69 N

024 the pack of wolves first 98.13 W
emerged from underground
as worms with no eyes and
then turned into wolves.

193 | DPINPD AL Ukiasasiugvik During the fall, the area 64.72 N
where there is a good wind 98.10 W

break, to wait for the proper
snow to build a snow house.
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194 | ANJDOCse Itigutuaq It’s the cliff or steep area (too | 64.53 N
steep to climb) of the 96.84 W
urination area for the foxes.

195 | CPoob< Tasilukjup qingngua Cove - northern tip of the 64.05N

PJd lake. 96.91 W

196 | SbAdhoob Qariasaluk It looks like part of the inside | 63.66 N
of the fish, near 30-mile lake. | 96.84 W
It is curved.

197 | blLaPlLdo® Qamanaugakuluk Shallow area where your 64.18 N
motor can touch the bottom, 96.20 W
in the winter there is no water
because there the ice and the
land are touching. No water.

198 | SbADCa Qaitutnaaq West side of clear water river | 64.06 N
- good place to dry your meat | 95.26 W
with birch, it’s the only area
that is not sandy.

199 | Sd™Jse Qunguq An area of the lake where it 64.56 N
narrows. 99.08 W

200 | 9 ADLA Qulaitujavi akkua Qulitook is the person’s 64.09 N

<°dd name. Because of the wind 95.15W
the strong wind broke up his
boat. The ice was breaking
up at the same time and
damaging the boat. He
managed to get the boat to
the island and not sink.

201 | SPIOS oa Qigutuar nuna Land area with lakes - lots of | 64.40 N
boulders in that lake. No real | 9593 W
place to land. During fall or
winter, you could break your
leg because of the boulders.

202 | SPPeCHL D« Qikigtaujaaqtup kuugaata | It's a creek that enters a lake 64.73 N

dLC ‘bLa Pl gamanaugaa and exits. 96.65 W

203 | D' DAC ><¢ | Tula’tuit nuvuat Beaching area, the point of it. | 64.72 N

97.07 W
204 | DDA Tula’tuit killinaugaa Beaching area, south side of a | 64.72 N
PCca bl lake. 97.00 W

205 | D AC Tulait Beaching area of the 64.65N
shoreline. 98.16 W

206 | J{*o 'O Murjungni’tuap kivataani | West side - where the water 64.56 N

PLCo starts to empty from a lake. 100.31 W

207 | I{*o'Dd Murjungni’tuap East side - where the water 64.57TN

ba*a o€ kanangnaanit starts to empty from a lake. 100.30 W

208 | LoLo™r¢ Manimaningit When the ice breaks up in the | 64.12 N

spring, the ice goes there and | 94.89 W

stops.
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Table 2: Place names collected during John Killulark’s interviews

No. | Inuktitut Roman Orthography English Name Latitude (N)
Longitude (W)
209 | o "o Nalluarjup kivalia Lake -western side. 6439 N
PLcd 96.31 W
210 | P <LcD< Kigjugaliup piHia The northern part of the lake, | 64.03 N
AHA< it is identifying lots of fishin | 96.85 W
the month of June in a song
she wrote. There are usually
3 creeks in the spring but dry
up during the summer. They
were starving at the time and
were able to catch enough
fish to last until there were
enough caribou.

211 | Pe™J'ase Kinngu’naaq From the north side of alake | 64.73 N
- Schultz Lake at the end 98.08 W
closest to Aberdeen.

212 | PJe Kinguk The north side of the lake or | 64.24 N
hill or landmark. 96.25 W

213 | Pcabl Kilinauga mujunittuap Like the round end of a lake, | 63.94N

JRo O« kilinauga the south side or away from 9428 W
Pca Pl the wind.

214 | B&HGRe Ujaratsat Lots of rocks no real placeto | 64.16 N
land. Rocky. 94.58 W

215 | >dnfa® Puaritnak Looks like a wooden Inuit 64.03 N
shovel. 97.61 W

216 | NG eb< Add Tipjaliup akua The tip of Beverly Lake. 64.59 N

100.72 W

217 | NSPSdDQe Tirgiqutuaq Corner of a large lake. 6441 N

99.02 W

218 | NPGd> Poc® Tiqirakulu killik Looks like an index finger of | 64.09 N
a human hand. 95.83 W

219 | NI DS Tiritqu’tuaq The corner of a lake. 6441 N

99.02 W

220 | NnSd® Tiriquq Corners of a lake. 63.99N

97.23 W
221 | NL*MeD 4\ Timangiqtuarvik nuvuuk The pointed tip, someone 64.03 N
o>° must have been running back | 96.83 W
and forth hence the name -
Timargniktuavik.
222 | NPSLd5® Tikirgakuluk apsalik Area where there is fire 64.70 N
Ihe® inside of the earth. 97.67 W

223 | b* S 54k Kanggiqtuuajuk Where the lake empties into a | 64.60 N
river - to a cove varies with 97.04 W
each lake.

224 | bPS o5 Kangirtuarjuup paanga Entrance of a cove, partofa | 64.65N

< lake. 97.11 W

225 | b* S odPr Kangirtuarusiq It’s a cove of a larger lake. 64.74 N

97.96 W
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Table 2: Place names collected during John Killulark’s interviews

No. | Inuktitut Roman Orthography English Name Latitude (N)
Longitude (W)
226 | b b5t Kangiqhluk It’s a cove of a lake. 64.45 N
98.23 W

227 | b4 Kangijuaq The end of a lake, the large 64.27N
end of the lake. 96.19 W

228 | AtbC Igluujat They look like many iglus. 64.24 N

96.08 W

229 | At oSRdeP< Iglurjualiup akua Cove of Iglurjualik. 64.70 N

<d< 98.11 W
230 | AtoCe® Iglutalik ijirangmik It is a cave of an Ijiraaq - 64.64 N
ARGHMTe little people that disappear. 97.14 W

231 | ACOSPe Pittuqik Because it is the only way in | 64.11 N
or out. There are many hills 9422 W
surrounding it.

232 | AdLCc® Ikumatalik piqi'tuarmi The people from Paaliq, left 64.61 N

APOQT and engine there, the engine | 98.42 W
was seized.

233 | ALGDLS® Imaraujaq It’s a large cove and 64.70 N
connected to the lake or a 98.09 W
river.

234 | <Sad<dhod® | Arnatquaksaanuaq killig The southern lake of 63.82 N

Pecfe Arngnakquaknuag. 96.14 W

235 | <P<LiJa Dt Agqiargunatuaq Has two meanings, a cove, 64.68 N
when the ice is leaving - 97.80 W
Schultz lake area, like a
stomach where all the ice
gathers or a great fishing
spot, you always get a fish
there. Sally Webster’s
birthplace.

236 | dLbCe? Atgaktalik Because someone saw a 6471 N
human hand, palm up, in that | 97.87 W
area because it is really
shallow, a fox probably
dropped it.

237 | do¢J< P**J<4 | Anitguup qinngua The heel or back side of a 6451 N
lake, the heel of Anigook. 97.13 W

238 | AP PADL Aulasivittuak Ice fishing, jigging place. 6421 N

94.81 W

239 | d%58D Kugluktu Big drop in the river. 63.72N

95.85 W
240 | d*0d< [<o*L | Kunnuap mukjuninga It’s the start of the river. 63.78 N
97.35 W

241 | IR%a D45 Murjungni’tuaq The mouth of ariver - where | 64.57 N
the water starts to empty 100.32 W
from a lake.

242 | IRo D4 Murjunituaq Mouth of the river (at 64.58 N
Beverly Lake and another at 100.37 W

the end of Baker Lake).
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Table 2: Place names collected during John Killulark’s interviews

No. | Inuktitut Roman Orthography English Name Latitude (N)
Longitude (W)

243 | 8"Q0< SbLa<d | Savatup gamanajua There is a current and your 63.88 N
boat can drift. And when 95.65 W
there is ice, the ice drifts
down because of the current.

244 | \YDLoO® Satsiumanittuak Like a point but it is a 64.24 N
rounded point. Not a real 95.14 W
point.

245 | o "o Nalluarjup qungua Crossing - narrow area of 64.39N

fd™Jd waterbody. 96.18 W

246 | o "o Nalluarjup gingua River/crossing. 64.44 N

PJ< 96.32 W

247 | No*ddoe Saningajukulup akua It's a creek of ariver. It's a 64.66 N

<4< lake that is sheltered from the | 96.15 W
northwest wind.

248 | NLo DAL Timaningiqtuarvik Timaniguakvik - an area 64.03 N
preventing the animals from 96.85 W
getting to the mainland,
water-crossing area for
animals.

249 | ASod<® Pirnituak (sangunganialak) | The river looks like thereisa | 63.97 N

(KW*J*ode ) dead end but there is a sharp | 95.48 W
turn either right or left (like a
sharp turn).

250 | At oSRde® Iglurjualik River - the area where the 64.66 N
river when frozen beachesup | 98.20 W
on the shore, looks like a
large iglu, usually when the
lake freezes over it is usually
flat but this area the ice
freezes like many igluit.

251 | ACa< d*L Pittanap kunga the river flows any which 64.22 N
way on the lake, the ice does | 96.20 W
not thicken.

252 | AcCeD< dLC Pittaliup kuugaata akua the cove of "the ice where the | 64.75 N

<4< ice never thickens due to the | 97.87 W
current of the river".

253 | ACebs Pittaliup kuugarlua it’s the creek of the island 64.82 N

dLS>d with no mother birds. 97.91 W

254 | ATPe Piqqik John doesn't know the 63.64 N
meaning of this name. 95.79 W

255 | ASepeDe Piqqiktuk John doesn't know the 63.89 N
meaning of this name. 95.63 W

256 | ASPcbCC Iqiliktat Inuit killed Dene Indians 64.00 N
there and this is why it is 98.05 W

called this.
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Table 2: Place names collected during John Killulark’s interviews

No. | Inuktitut Roman Orthography English Name Latitude (N)
Longitude (W)

257 | AN<os® Itipniq You have to portage because | 63.64 N
the rapids are too much. You | 96.09 W
have to walk or you'll ruin
you boat.

258 | AbP<SAb dL%® | Ikaruarvik kuugaq Amarugq said, A wolf was 6471 N
chasing a caribou; it’s a creek | 98.47 W
where a wolf chasing the
caribou and it was a place
where the wolf was pacing
back and forth to try and get
the caribou but could not
cross the creek.

259 | A< Ariap sangungania It’s the turning point of 64.79 N

hNJ*od aariak. 97.04 W

260 | PDGAC >4 Qiuraviit nuvua the point of "where the 64.70 N
caribou die from crossing, 97.16 W
hypothermia".

261 | D% o AFND>< Tunnuijarviup nuvua the point of , Tunnuq - is fat. | 64.67 N

0>d There is no more fat on the 98.03 W
caribou.

262 | I"oD<® Murjunituak The start of the river. 64.00 N

9431 W

263 | PYGRNC ©>4C | Ujaratsat nuvuat Rocky place but the point of | 64.18 N
it. 94.69 W

264 | DAL Usujuak Big penis. 64.11 N

94.65 W

265 | NPSGD® Tikirra’tuaq kangiliq Means point, both points 6391 N

b e facing each other and the 96.57 W
northern point.

266 | NPGNL< >4 | Tikirarjuap nuvua The tip of the point of land. 64.73 N

97.48 W

267 | NPGSHLS Tikirarjuap atania The location of land that 64.66 N

<Cod connects the points of land to | 97.17 W
the mainland.

268 | NPGSI® Tikirarjuaq It’s a large point of land, 64.68 N
located at Schultz Lake 97.27TW

269 | NPGd 5 dCod | Tikirakuluup atania It’s a point of land shaped 64.69 N
like the pointer finger, it is 97.71 W
the area of land that connects
it to the mainland.

270 | NPGJ b Tikirakuluk Beaching area, it’s a point of | 64.71 N
land shaped like the pointer 97.71W
finger of a human hand.

271 | bN% o>®b Kajuq nuvuk The area is all yellow in 64.46 N
colour - definition of the 98.48 W

colour of the point- land area.

108




Table 2: Place names collected during John Killulark’s interviews

No. | Inuktitut Roman Orthography English Name Latitude (N)
Longitude (W)
272 | A% M 024 Ingnirgit nuvua Jigging Point — where they 64.27N
used to use rocks to light fire, | 95.53 W
ingniq means to light.
273 | dCo'a e Atani’naaq It’s the point, the joining area | 64.61 N
of the land. 97.03 W
274 | AP0 Agiriatuap kilinauga If it is a point, there should be | 63.70 N
Pca bl an end part of the point. The | 95.62 W
water parts are called points.
275 | > PN Aulatsivviarjuk nuvuk It is the point where they jig 64.59 N
02>° for fish. 98.43 W
276 | > PR Aulatsirviarjuk Jigging Point, Shultz Lake 64.66 N
area. 97.11 W
277 | <NCin<é\® Patitarriavik The area where they use to 64.62 N
collect caribou leg bone 99.16 W
marrow.
278 | A< Aariaq Aagiaq - mouth of the river, | 64.76 N
where the river begins. 97.07 W
279 | CPb<dde doL Tasilukjuap kuunga River - of Pitz Lake. 64.07N
96.26 W
280 | SbLo'D< %L Qamani’tuup kuunga Any rivers the are going into | 64.63 N
or out of Baker Lake. 96.52 W
281 | d>o<® Kunnuak It's not a creek or river butin | 63.95 N
between. But you can still go | 98.05 W
up by boat.
282 | LYDPDAE Majurtusiruvik akilasarjup | River/crossing - Anguhalluq | 64.36 N
dPc NN d™o | kungani named this place. The area 95.83 W
where he caught a lot of fish
with a kakivak.
283 | P=~JSpL< d% | Kinnguraujaap kuunga It’s a river that flows from 64.85N
the lake called Paadlak. 9725 W
284 | DeAP<N< d%L | Ugsugiarjup kuunga Dubwant River. 6434 N
99.78 W
285 | d_cSd d° Avaliqu kuuk There are two rivers and they | 64.07 N
split into two. 94.18 W
286 | <bdD® Akkutuaq End of a big river. 64.30N
9532 W
287 | dNob b Aksanik kuuk Floating ice, river, there is a 63.99 N
current at high and low tide. 94.18 W
Like a tug of war.
288 | dcsepSeD< Aligsiqtup qamanaugaata | The rapids, the tip of the 64.73 N
bla >LC killinaugaa small lake of the rapids 96.81 W
Pca bl (kilinik south side).
289 | AP LS9< doL Akilasaarjup kuunga Prince River. 6436 N
95.84 W
290 | PALDOK® Kitigatuak (John doesn't know the 64.24N
meaning of this name) 94.79 W
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The following maps contain the place names points overlaid on ©2009 Google Earth
program to give a visual presentation of the place names data. Additionally, KMZ files

generated from this project are included as part of this thesis.
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Plate 4: Study area with seven subdivided areas (A1 to A7) for greater detail ©2009
Google Earth
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Plate 5: Al — Tipjalik Qamaniq — Beverly Lake and Akulligpaaq Qamaniq — Aberdeen
Lake area. ©2009 Google Earth
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Plate 6: A2 —Iglurjualik area. ©2009 Google Earth
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Plate 7: A3 — Qamaniq Tugligpaaq — Schultz Lake area. ©2009 Google Earth
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Plate 8: A4 — Qamani’tuup Kuunga — Thelon River area. ©2009 Google Earth
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Plate 9: A5 — Qamani’tuaq — Baker Lake area. ©2009 Google Earth
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Plate 10: A6 — Harvaqtuuq — Kazan River area. ©2009 Google Earth
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Plate 11: A7 — Tahilukjuaq — Pitz Lake area. ©2009 Google Earth
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5.5 Conclusion

The Land is interconnected at many levels as the place names work exemplifies. The
stories John shared from the time period prior to moving to the community of Baker Lake
show how closely Inuit were connected to the Land and how Inuit are still connected.
When one says, “they are going out on the Land”, it can mean anything from just outside
of town to many kilometers or hundreds of kilometers from town; it is an extension of

their home.

CHAPTER 6 - SONGS AND LEGENDS

This chapter is dedicated to songs and legends. John Killulark saved this part of the
interview until we could arrange to have some traditional items setup and it was to take
place out on the Land. I asked the Inuit Heritage Centre in Baker Lake whether I could
borrow the caribou skin tent they had, and they agreed once they knew the objectives of
the project. I would like to take the time to thank Winnie Owingayak and Moses
Aupaluktuq who were the employees at the time and who greatly helped with this aspect
of the project. For the other items like a whip, bow and arrows, winter clothes, hat, mitts
and such, John or his wife Hannah Taliruq had made them. I assumed John knew how to
put up the tent until he asked me who was going to put it up. He said that they were not
using caribou skin tents when he was growing up; he only knew how to set up canvas
tents. This was unexpected and so, I asked a lady by the name of May Keenalik Haqpi to
help us. She agreed and she was a great teacher. The day was October 8, 2005 and it
was a day of different weather, from fresh snow on the ground with the sun shining to

later a cool fog bank rolling in, to snow again. It was a nice day to film because there
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was no wind and the light was not too bright. I had my brother, Erik Amaruq Hughson,
and my cousin, Devon Uqpigaasiaq Killulark, help set up the tent and help transport the
equipment. They stayed during the filming and during the break John showed them how
to use the whip and they practiced using it. Lucy Evo was my translator and technical

assistant. After the games, we all enjoyed some tea in the caribou skin tent.

6.1 Songs

The songs and legends John recites are passed on to him from his father, Amaruq (see
Photo 7 and video in Appendix 6). John explained that Amaruq had many songs that he
learned from his grandfather, Qagsauqtuak (John’s great grandfather). John also
explained that Qagsauqtuak was more like a father to Amaruq as Qagsauqtuak raised
him. John explained that the proper term in Inuktitut for songs is A-*['G5e2%  AFT®
Imngirajaktuq pisirmik and not 4% aajaja as is currently used today. Aajaja is reserved

for baby talk in Inuktitut.
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Oct. 8, 2005 - John Killulark setting up for songs and legends

© Paula Kigjugalik Hughson
Photo 7: John Killulark setting up for songs and legends

When Amaruq played the drum, Kigjugalik was expected as his wife to sing Amaruq’s
songs. Amaruq also had many songs and Kigjugalik knew them all. John said Amaruq
was a good drum dancer as well and used his crooked leg to his advantage when he spun
around with the drum while he danced (See page 50, 4.2.1.1 Amaruq’s training and

development to become a shaman).

The first song John sang is the song that Amaruq always sang first. John goes on saying

that he will likely not finish the song because he feels he is not a good singer.

Here I sing, here I sing, here I sing of what I've heard before.
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Mani mailija aija uyaaija aija uyiyaa ijajajajaiji Aija

If I don't mention them, the big antler ones to the people. If I know to
tell the people, how scary it would be when I sing to the people.
Mani ijauyija aija aijaja ijaajiiaajaiaijii aija .

If I don't mention the big antler ones to the people. The people that
are not doing anything, how scary it would be when I sing to the
people.

Mani ijajaijaaija ijaajaji jjaa ijaa aijaaiji.

If the ground is together and approaching it right to it. It is going
southbound (away from the wind).

Manijiajaiaiajajai ji aiaijajajii anija.

When the caribou is going away from the wind even if I am dead by
now, 1 will go and approach it, the one for mattress and catch a wolf.
Manijaaijaa aija ijaajaiia iaja jiiaja ajii.

Lo dob AL o ALY G >%, ALY GHc, >%, AL%Ghc >%
INPlcc

Lodrb 545 ALLALASASASASAR <AL

PochoPP abtJdevJAPL AoA5 b5ACaGH]I< Ao*oc
AL Pl

LoAPAY d55<dAY ALLASLALY ASLALIEAL<D AL

PR Nco PP Ao®NAS S ALAL AoA“> A%ED
bNda G Hd< Ao AL*cSoPLL
LoASALAEAEASASASEEPEALLALIE<IAr AL

CA<J Lo GJ]dL 2L P/<dL <e<ehNHI] Bdf 6<
LoAYAY JALDSASALLEEPEASEEIALAL<Ir <AL
ocPLPMN PIMGe, < DYUANND AP Idoq Ib<ehHG
AP Lo ASAY ALHALLLJALASLELALIEIELAL<TALZ <R,

To me this song sounds ancient and gives a brief glimpse of what the Land, animals,

people, and spirits of the area. To me this song is about the big caribou herds that were

once part of this tundra landscape in the Kivalliq region. I interpret this song as a

description of how the big herds of caribou moved across the landscape as if the entire

tundra landscape was moving. This song sounds like the caribou herd will continue on

into the future. I hope it does but with the pressures of modern life, the caribou herds

may be declining. During my interviews with John, he mentioned that the caribou herds

were different now; they are affected by the planes or construction and associated

activities happening in the area.
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6.2 Legends/Unipkaaqtuaq

John explained that the legends that follow were from his great grandfather,
Qagsauqtuak. He was an old man and so he used to tell ancient legends; the ones told by
our ancestors. Qagsauqtuak wanted us to know the legends because we had to know
them; they were part of our heritage and were told to Inuit before contact with other

peoples from other lands.

John had previously recorded the following three legends in an unpublished document
through the Inuit Heritage Centre in Baker Lake and when this project was proposed to
John, he asked if it could be video taped, as it gave greater context to the songs and
legends he learned from his father, Amaruq. John remembers listening to his father;
Amaruq used to tell these legends when living out on the Land and sitting in the iglu
during blizzards and sometimes, the blizzards would last for five days straight.
Afterwards, Amaruq would explain the meaning of the legends. The basic moral of all
three legends that John will tell are, “to be good to your fellow human beings otherwise

bad things will come around” (Killulark, no date).

The next three legends John narrates are from October 8", 2005 during a
field excursion, which was, video taped (see Photo 8 and Appendix 6). He
wore traditional clothes and used a variety of tools to help reenact the legends
like his father had done in the past:

i. Kaukjakjuk, alegend of revenge and mistreatment
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ii. Aplurjuag, alegend of a shaman and the multitude of wolves

iii. Two Men, a legend of cunning and whit

r#e‘hn Killulark mlm.@degend Oct. 2005 " . igjugalik
Photo 8: J. ohn Killulark actlng out the legend Kauk]ak]uk with the tusks in his hands

6.2.1 Kaukjakjuk

Once upon a time Kaukjakjuk's older brother walked on foot looking for
people. People lived in scattered places even though they were not too far
from each other’s camps. Some people used to live here, there and over
there. They had summer camps and winter camps. Kaukjakjuk’s older
brother came to visit looking for people. By coincidence he came to a camp
where Kaukjakjuk’s adopted parents lived. Kaukjakjuk’s biological parents
passed away when he was just a little boy. An unrelated family raised him.
Because an unrelated family raised him, he was not loved and was
mistreated.

It was during that time when Kaukjakjuk was being mistreated that
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Kaukjakjuk’s older brother came for a visit. When he arrived, he ate soup,
fish, caribou, and other food (I'm not too sure exactly what he ate.) After a
meal, he went out and built an iglu for himself. When Kaukjakjuk’s older
brother started making the iglu, Kaukjakjuk came and helped by wind
proofing the iglu. To wind proof the iglu one packs loose snow on the
exterior of the iglu snow blocks. Maybe his brother recognized him, it was
certain. Kaukjakjuk’s brother did not even look at him when he was trying to
help. He didn't even say a word to him.

Just when Kaukjakjuk’s brother was completing the iglu, after putting the
final top part of the iglu block in place and was ready for the dwelling, he
finally said something to Kaukjakjuk and told him.

"Let’s go to the top of the hill." Kaukjakjuk said yes to him.

They went to the hill. When they went on top of the hill they went around the
bend where the iglus were not visible even though the iglus were quite close.
Kaukjakjuk’s brother said to Kaukjakjuk,

"This boulder (we, Qairnirmiut, say [miksitaq] the type of boulder that are
barely visible from the surface of ground and most of the boulder is
underground - miksitaq) pull it out." Kaukjakjuk knew that he could not pull
it out but he tried anyway.

"Hgu Hgu Hgu Hgu”, No it cannot be done.

The ground is also frozen and most of the rock is underground, only the top
part is visible. He tried a second time.

"Hgu Hgu Hgu", it does not even move because it cannot be done.

By the third time, Kaukjakjuk’s brother was whipping him really hard using a
shamanism belt. The belt was beautiful. A person may want a shaman to do
shamanism rituals so they could be successful to catch a fish or caribou or
wanting healing because of a sickness. The shaman used to add trinkets on
the belt such as caribou's hoofs, or wolf's tail end, or wolf's paws. People
give them these items as a token to the shaman for helping them.

Kaukjakjuk’s brother had a beautiful belt. Some were black, white, black
and white stripes of fur and parts from pelts of animals were attached onto
the belt. There were so many tokens that some pieces were tangled together
on the belt.

By the third time he said, "Go ahead and try again to pull it out” whipping
him hard as he said that. Kaukjakjuk tried as hard as he can and he was
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thinking to himself, "I wonder why he is whipping me with a shamanism
belt? I think he is not fooling around.”

So Kaukjakjuk tried his best and hardest to pull it out.

’

"Hgu Hgu Hguuuu.’

He pulled it out, the big boulder, even though he would never have done it
otherwise. He was helped by shamanism's spirit. When he pulled it out of
the ground, his brother said to him,

"You are fine now. Do not tell the others about what just happened when we
go back to the iglus. Hide somewhere where it is a good hiding place and do
not hide in the toilet section of the iglu. Hide in a place where you don’t
usually go. Tonight the people will be asking for you.”

Kaukjakjuk was just nodding his head. He was badly mistreated by his
adopted parents because he was not loved. The area of the iglu he slept was
either the toilet area or where the dogs were kept. He used to have dogs as
warmth and mattress. When midnight and darkness came and when he was
ready for bed, and once no one was walking around outside, he used to say to
the dogs,

’

"My mattress, my pillows go check outside.’

He probably was scared too because he was just a child, I mean a young
teenager.

He used to sleep where the toilet area is. The only time he went inside the
iglu was when he was going to chop oil for the qullig (lamp).

(Oil for the qulliq came from seals, whale, and caribou and was used as a
fuel source for lighting for qulliq. The animal fat had to be chopped and
pounded to a mash to produce the oil like substance for the qulliq. The qullig
is made from soapstone and is in the shape of a half circle and carved with a
gentle slope, to hold the oil. Arctic cotton grass is used as a wick and is
placed length wise across the shallow edge to wick the oil up.)

He did not go in when he was not going to chop oil because his dwelling
place was where the toilet area was.

By midnight the people that camped together were gathered in one iglu
talking about what they did that day and saying,

"I went fishing. I went hunting for caribou. I went out to get caribou cache."”
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They were conversing like that whenever they were not doing anything.
While they were having a conversation among themselves someone suddenly
came into the iglu and said,

"Big polar bear. Big polar bear. It came into the camp and is right here!"

The men went out as quickly as possible. They were going to try to hunt the
bear down using bows and arrows and spears. They were getting their
weapons ready quickly. Bows and arrows and spears were the only weapons
used for hunting and survival. These weapons can even kill a polar bear.
Bows and arrows and spears were the tools used.

The people were trying to kill the polar bear. The polar bear was right there
and the dogs were barking. I mean barking like quickly trying to bite the
bear and running away from the bear, surrounding the bear. The dogs were
keeping the bear from moving here and there. There were lots of people and
all trying to kill the bear. Some using bows and arrows and saying,

"Here it is!" and trying to spear it. "There it is.”

The bear broke the spears, bows, and arrows. The bear was really hard to
kill. The bear was breaking all the arrows and spears and stomping on them
or biting them and breaking them. The bear was breaking all the weapons.
The people were really trying to kill the bear.

"Down there he is!”

There was no way to kill him and all their weapons were gone. The bear
was breaking them all. The bear was not acting like a bear. The people did
not even wound the bear. The people got scared because the bear was too
difficult to kill. There was an old lady sitting where she usually sits. She did
not move from her place inside the iglu. She was looking after the children.
One of the people said to ask the old lady a question as how to or what to do
to kill the bear. One of them went in to ask for direction from the old lady.
She was a very old lady and never moved. The people used to ask for
directions from elders or old women when they did not know what to do and
asked for advice. The elders had wisdom for hard decisions because they
already had experienced difficulties.

One of them went inside and said,
"The bear is too difficult to kill. He is breaking all the weapons, such as

bows, arrows, and spears. We are running out of weapons. What shall we
do?"
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The old lady did not reply right away because she was asked a question.
Because she's an old lady, she did not reply right away and started making a
decision. From inside the long entrance, the entrances used to be long. The
layout of the iglu, from inside of the iglu is the dwelling area, kitchen, porch;
outer entrance and toilet area. The toilet was connected to the porch. The
porch part was empty. You can hear the old lady coming out from inside the
iglu and it was dark. The rest of the iglu area was not lit, just the dwelling
part was lit. You could hear the old lady screaming,

"Kaukjakjuk, where is he? The one to be the attractant. The one to be the
lure. The one to use as bait."

She was screaming like that. Kaukjakjuk could hear her. She was yelling.
He was told by his brother to stay put until someone inquires about him. He
was hiding inside the kitchen, underneath all those twigs. Kaukjakjuk could
hear her yelling.

Once she finished yelling, Kaukjakjuk had to go outside now. He was coming
out of the iglu from the entrance, from underneath all those twigs and saying,
repeating what an old lady was saying,

"Kaukjakjuk, where is he? The one to be the attractant. The one to be the
lure. The one to use as bait."

He was repeating the words of the old lady. Once he was visible from the
porch, one of them throws him to the polar bear and he landed on the polar
bear. He was in front of the bear, lying down. The polar bear just sniffed
him (Kaukjakjuk) but he didn't do anything to him. He just left him the way
he was. Kaukjakjuk started singing again,

"Kaukjakjuk, where is he? The one to be the attractant. The one to be the
lure. The one to use as bait.”

Kaukjakjuk became big and had a deep voice.

"Pivallikpuug Sujangittunga Pivalligputnga Pivaligpaligpunga. Let the bait
be used. Kajugiksaksaliritsi. Kaukjakjuk, where is he? The one that can be
used as bait."

He was singing like that and throwing all those people to the polar bear. All
the people were thrown to the polar bear and not one person was left. All
those men were looking at Kaukjakjuk who was not himself. But the men
were confused as to what was going on. They all wanted to be the one to kill
the polar bear because the polar bear was really difficult to kill and they
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wanted praise. They all became confused and were looking at the polar bear
and seeing what was going on. They were being killed one by one and all the
men were killed.

Kaukjakjuk did not kill the two big young women. They were the only ones
left. When Kaukjakjuk was being mistreated, the two young women used to
pull him by the nose as he was entering the iglu to make oil for the lamp.
Kaukjakjuk lived in the toilet area. That was where he would start entering
the iglu. When Kaukjakjuk was told to make more oil for oil lamp, he would
enter from his dwelling area, which was the toilet area. As he was entering
the iglu part, the two young women would poke Kaukjakjuk up by his nose
using ivory tusk. As he was entering he would say,

"Argg argg arggg."

The two young women would take him to where he was going to chop more
oil for the lamp.

Kaukjakjuk said that he spared them because he wanted the two women to
become his wives. But he was lying. He just wanted revenge because they
mistreated him, by pulling him in with a tusk up his nose. It must have hurt
too. So he spared the two women saying that he wanted them to become his
wives. As he was entering the iglu the two young women would laugh and
mocked at him.

"HaHahaahaa.”

Kaukjakjuk couldn't fight back because he was just a young boy. He was
overpowered. When they were playing, they would really mistreat him. He
couldn't even cry because he would just try to breathe as he was being
mistreated.

He killed all those men and he was the only man left. He spared the two big
women. Kaukjakjuk was the only man in the camp now and he was going to
marry the two young women. Because he is a man he used to go hunting. He
used the bow and arrows, which used to belong to the men in the camp. He
now owned the dogs that belonged to the men. Kaukjakjuk was a good
hunter. A good hunter was one that always caught game such seal, whale, or
fish. When he came back to the camp to his wives, as he was entering he
would say,

"My hair sticks, are they sharp?’ (Hair sticks were those made out of wood
for parting hair, like this, wrapping around the hair) "My hair sticks, are
they sharp?’
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He would ask like that. The woman that did not reply back first, he would
beat her up. The two women would quickly say to him

"They're sharp, they're sharp.”

The one that did not reply first, he would beat her up. The two women were
beaten up so badly, they became deformed, trying to survive. Kaukjakjuk lied
about wanting a wife. He just wanted revenge against the two women that
used to mistreat him. This is the end of the story about Kaukjakjuk.
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The moral of this legend - Kaukjakjuk, as told to John by his father Amarugq, is that
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our ancestors told us not to mistreat people. Kaukjakjuk and his older brother a

shaman had too much anger and were overcome by desire to take revenge for what

had been done to them. Amaruq explained that our ancestors told us not to take

revenge or be bad to people otherwise bad luck would follow. And, the reverse

would happen if a person did good deeds, good luck would follow (Killulark, no

date).

6.2.2 Aplurjuaq

I am going to tell a legend about three men who went fishing to Paungaqtuuq

(Blueberry Hill) point. They had an iglu at the inlet in front of Aprugat in the

wintertime. The three men went fishing there and it was quite far from the
inlet to Blueberry Hill point. The ground was flat with no hills before the

inlet. Because the men went fishing, they started jigging for fish from the ice

hole they made at the point. At the point, they had just started jigging for fish

and heard howls of wolves. Kattak. They were not animals but wolves that

134



transformed into multitudes of wolves. Kattat or katjat. They are wolves.
They can hear them. They always move when they travel on the ground.
When they were moving, you could hear them howling. You know how dogs
make sounds, "Um um um um.” They make sounds like that when dogs love
their puppies. They were making sounds like that "Um um um um.” You can
really hear them because they were so many. The sound started from
Nuvuttuaq (Point) down to here on top of Blueberry Hill and you could see
the smoke outside from the pack of wolves. It was wintertime.

You could hear them now. Aplurjuaq, who is the eldest of the group, and two
young men, Aplurjuaq asked,

"Who, which one of you is a shaman? Who, which one of you has powers?
Who, which one of you has helping spirits?" He asked these questions to
them.

The two men who he was with are ordinary men with no powers. They are
not shamans. They have no powers. They have no helping spirits.
(Aplurjuaq's other leg does not bend down. He tries walking like this. He
was a slow runner and walker. Even if he's running, he's does not run fast
because his other leg does not bend down). Something happened during his
ritual of preparation of being a shaman. He probably did not follow through
or did not obey what he was supposed to do. He just possessed big steps. He
did not fly. To give you an example; Aplurjuaq would run from the top of
Blueberry Hill to the front of Aprujaq. He made big steps now. The real
shamans would fly really fast when they were with their helping spirits.
Aplurjuaq got his name from his name sake (Aplurjuaq). That's how he was
named Aplurjuaq. He was a shaman in a discreet manner.

When he found out that the two men he was with did not possess any powers,
like they were not shamans, they had no powers or no helping spirits, he
made a decision since they were just ordinary human beings.

"Please do not take anything with you, such as a snowknife, ice chisel or
anything to protect you with and start running as fast as you can. I will
follow you. Do not look back or look back towards me or look back towards
the multitudes of wolves. Keep your eyes forward to your home. Do not look
back, like this.”

They started running since it was the only thing to do now and they were
young men too. They were uneasy because they were told not to take
anything with them to protect themselves. They had to listen to him since he
was older than them. That is how it used to be when difficult situation arose,
they had to obey the elder. They started running from Nuvuk to the inlet of
Aprujaq since that is where their iglus were. It is not too difficult to see from
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Mamautit as it is flat ground with no humps to Kingngugq.

There were no tops to climb but just little humps of snow. They ran without
looking back. When you were running as fast as you could, you tried not to
be so close to the other person. You tried to keep your distance a little bit for
there might be something in front of you such as slush, rocks or icy parts and
you had to go around these areas. They ran with a little space between them.
They reached the top of Mamautit and Aplurjuaq was already far behind
them because he did not walk with ease and was a slow runner. They ran.
Aplurjuaq suddenly caught up to them in between their space and it looked as
if he was trying to stop from running even though he was running.

They kept on running without looking back and Aplurjuaq was falling behind
again. As he was falling behind again he said,

"Don't look back. Don't look back. Don't look bacckk!" The sound faded
from behind them.

They kept on running. They reached Qingngut and Aplurjuaq caught up to
them again and looked as if he was trying to stop again. He was a slow
runner because of his poor leg and he was the eldest of the group. He was
falling behind again.

"Don't look back. Don't look back. Don't look bacckk” The sound fading
again.

They tried not looking back since they were told not to look back and kept on
running because they wanted to live since they did not have anything with
them. They reached Qingngugq to where their iglus were and they were
anxious about him again since he fell behind again. When he finally reached
them, he was really sweating and panting. He did not say anything. He did
not even mention that they were running away from the multitude of wolves.
The two men who were with him did not mention anything since Aplurjuaq
did not mention anything. They thought that he was a shaman because he
suddenly kept catching up to them. That fascinated them.

Some shamans did not let anyone know that they were shamans. Aplurjuaq
made big steps but was very powerful with his helping spirits.

These legends are the ones that I can remember well. I probably omitted

some parts of the legend or made a mistake on some points. I just tell the
legends that I can remember. This is the end of the legend.
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The moral of this legend - Aplurjuag, as told to John by his father Amarugq, is that
our ancestors told us to lead a good life. From this legend, Aplurjuaq and the two
men were spared from the multitude of wolves and were not mauled because they

led a good life. Amaruq explained to his family that “We have to try and live a
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good life and kavavaaks can’t do bad things to them.” Amaruq said those who are
bad, liars, thieves, mean to others, putting down others or mistreating others were

prone to being attacked by bad spiritual beings like kavavaaks. Living a good life
would leave you less prone to attack; you would have an easier life, fewer burdens

(Killulark, no date).

6.2.3 Two Men

Once there were two men who went looking for people in the fall time.
Maybe it was in early fall, in November. The two men went looking for
people because it is going to be a long winter again. They were thinking
maybe there are people in close distance and want to know about it. Some
people live here, some live over there and some here. In the summer time
people wander from place to place looking for caribou. Because of that
situation people lose contact with each other as to where they are. The two
men went looking for people to see if there were people in short distances
because it was going to be a long winter.

They went looking for people. They went to the place where people usually
winter and spend overnight there. They move to another location looking for
people since they were searching for people still. There were no people
again at this place. They moved on to another location to where people
usually winter such as rivers since they knew where they were. They went
here and there. They went to the last place.

In the evening they walked on the lake. It was a large lake and they saw a
window, a window from the iglu. In the evening and walking on ice you can
see light coming from the window from the distance. Iglus had an ice
window in those years. They were happy when they saw the window and
started walking fast towards it now because they were tired and hungry from
walking for three days now.

When they reached the iglu they stood right beside the iglu really close to the
entrance of the iglu. The one man said to the other one,

1]

“I am going inside this one and you go to the other one.’

There were two iglus. In this iglu there were drum dancing and there was no
sound coming out of the other iglu. The man that said that he was going this
iglu where there was drum dancing and told him to go to the other one where
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there was no sound. The other man just agreed to the other man’s decision.
He was thinking that after eating and drinking he would go to this one where
there was drum-dancing going on. There was drum dancing in this bigger
iglu.

“Mani ijaija ija imngirajalikpunga”

They were drum dancing and the man started going inside to where there
was drum dancing. The other man went to the one where there was no sound
coming from it. The man that went inside to where there was drum dancing
and as soon as he appeared from the entrance,

“Arrgggg, arrggg.”

They were wolves that transformed into human beings. They devoured him
right away.

The other man who went inside the iglu where there was no sound went
inside to Uivarasugiaq. He went inside the iglu where Uivarasugiaq was.
She was a big beautiful woman sewing away. She was alone. As soon as he
entered she wanted to eat him because she could smell that he was a human
being.

To him, "Arggg, arggg,"”

When she wanted to eat him, he handed her the pana. He had a pana with
him and he quickly gave her the pana because it looked like she was going to
attack him. He also smelled that she was not a human being. It was a wolf
that transformed into a human being.

He handed her the pana and said, "Put a sole on my Kamik.”

She wanted to attack him but saw a pana made out of metal and was
fascinated by the pana. Uivarasugiaq did not attack him. She just took the
pana instead. She hid the man inside the hole where she kept her strips of
caribou skins. They used to make a hole, which was quite big to keep pieces
of caribou skins that were left from cutting and this was near where she
usually was in the iglu. There used to be quite a bit of strips left over from
cutting caribou skins and she kept them in the hole. She hid him there and
placed pieces of strips on top of him to hide him. If the others knew about
him they would devour him right away. Uivarasugiaq's husband was also
where there was drum dancing next door. They were drum dancing in the
other iglu.

"Mani ijaija imngirajaligpunga imngiraja&apunga imnalikli
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tusaumalilaaaat”

They kept singing the same song over and over again even though another
person was going to do drum dancing. They kept singing the same song over
and over again because they were wolves that just transformed into human
beings. They were wolves. Long ago they say that they were wolves that
transformed into human beings. They were animals that just look like human
beings. They used to see those kinds of beings.

Uivarasugiaq's big husband came from the other iglu where they were drum
dancing carrying a small rib for his wife. It was for his wife to eat. It was a
small piece of vib that he gave his wife to eat. As soon as he came in
carrying a rib

"Taunimii, taunimi."”

Taunimii, taunimi, smelling something and looking around when he went
inside the iglu. Uivarasugiaq replied,

"likk, don't do anything. This man gave the big pana in exchange for me to
put a sole on his kamik" handing the pana at the same time to her husband.
He stopped looking around and stopped wanting to eat him. The man was
hiding and he could smell the human being. He reached for the pana and
took it and said,

"Ohhh, ohhh, my goodness. What a nice pana. Give me your big pana. Give
me your big pana. Put a sole on. Put a sole on. Put a sole on."”

He was saying that and making motions. The people next door when they
had finished devouring the other man, they kept coming into Uivarasugiaq's
iglu and kept asking upon entering the iglu and sniffing at the same time.

"Taunimii, taunimii, taunimii, taunimi.”

Uivarasugiaq keep on replying, "I wonder why they want me to there and
keep sniffing there?"

There was an older man who entered the iglu who was one of the last ones to
come. He asked,

"Taunimii, taunimi?"

Uivarasugiaq replied, "l wonder why they want me to there and keep sniffing
there?"
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There was a drying rack with two wooden sticks poked into the iglu in line
with each other. On top of the wooden sticks were twigs placed above the
qulliq for drying. The drying rack was placed near where the woman usually
sat. On top of the rack was the pair of kamiks drying. They belonged to the
human being who was hiding. The older man looked at the kamiks and
asked,

"Whose kamiks are those on top of the drying rack?"
The older man asked Uivarasugiaq this question.
Uivarasugiaq replied, "Amisuu, my husband's."

She replied like that but he kept looking at the pair of kamik and asked again
because he knew these were not kamiks that wolves usually wore,

"Why do they have gathered stitches on them?"

Some kamiks are sewn with gathered stitches but these that I am wearing
don't have gathered stitches on them because [ am wearing ones that wolves
wear. He was fascinated with a pair of kamiks that had gathered stitches on
them. The wolves’ pair of kamiks don't usually have gathered stitches on
them.

"Amisuu, I can sew with gathered stitches," she replied again.

The people slowly stopped coming inside the iglu by now because it was
really late at night now. They stopped coming into Uivarasugiaq's iglu.
Uivarasugiaq's husband checked outside to see if the next door people’s light
went out yet. He kept checking outside to see. When the light from the
window goes out, you knew that they are sleeping. Uivarasugiaq's husband
kept checking outside and when he came inside the iglu he kept taking the
pana. When someone comes in, he quickly hid the pana because he didn't
want it taken away from him. After checking outside, he came in and kept
taking the pana,

"Your big pana, give it to me. Your big pana, give it to me." and making
motions of cutting blocks of snow, "Put a sole on, put a sole on, put a sole

”

on.

He kept saying that after coming in from checking outside. After checking
outside a few more times, he said,

"Next door is sleeping now. The lights went out."
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Once the light went out, you knew that they were sleeping now.
Uivarasugiaq had just finished sewing a sole on a pair of kamiks. They
started conversing among themselves. Uivarasugiaq, Uivarasugiaq's
husband, and the man who went into her iglu were conversing. They talked
about where they came from. They were conversing like that. They were
talking so closely together, like this standing. The two who were wolves that
transformed into human beings were wiggling their noses so much when
talking. When they smiled you could really see their big white teeth shining.
They did not attack him because they received a snowknife. They really liked
the pana. These two snowknives are not the same. This snowknife was very
fascinating to them because they usually have this other kind instead. The
only time they possessed snowknives was when they had been transformed
into human beings.

Uivarasugiaq said, "Those people will know right away that there is
someone, by seeing his tracks and by smelling him. When you start walking
home, break those sleds in front of the iglu."”

(We used to have sleds on the ice in front of the iglu.) There were three
layers of sleds piled up quite high on the ice.

Uivarasugiaq said, "They will know about you right away and they will smell
you. They will pursue you right away. They are really fast too because they
use themselves as sled and dogs at the same time. They dog team like that.
When you start running home, make sure that you break all the cross pieces
on the sleds. Break all of them before running home.”

That seemed so uncomfortable and they were so near too because they also
ate his companion. The man was so scared but had to do what he was told to
do first. It was really late at night now and the daylight was short too. The
moon was shining brightly and in the dark because it was nighttime. It was
really nice out with no wind. He finished breaking all the cross pieces and
started running home. He started running as fast as he could. Those people
would find out right away about him and track him down. When he was
being chased they would have caught up to him right away. That was very
likely to happen like that. She told him how to escape such a situation.

When they caught up to him from behind, he was to bend down face away
from them and shoot them with the bow and arrow, trying to aim at the
leader by their right ear.

The man kept running since it was the only thing to do now. His destination
was quite far since they had walked for three days and he wasn't sleeping yet.
He was also tired and he wanted to survive and tried his best to escape.
Because he tried his best to survive, he survived. It was really nice outside
and he kept looking back even though it was really dark outside. It was a
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clear night with no clouds. It was the middle of the night too.

At dusk he looked back again and saw someone behind him that looked like a
person. He didn't make out what it was because it was midnight. He kept
looking back and kept on running. After running for a while, he kept looking
back. He wanted to keep looking back. He knew now that he was a bit closer
to his destination and saw smoke. It was those wolves that transformed into
humans and they were chasing him. They used themselves as dogs and sled
at the same time and now they were pursuing him. They were getting closer
and closer. He recognized Uluttuaq and kept on running and they were
getting closer and closer to him. He knew now that they were chasing him.

He could hear them now since they were getting closer. He heard whipping.
"Orkkat, orkkat, orkkat, orkkat.”

They were saying that.

"Taulurjuit, tuarlurjuit, tualurjuit.”

They were whipping and coaching them on.

"Orkkat, orkkat, orkkat, orkkat, taulurjuit, taulurjuit."

What they were saying was "children, children, humans, humans." They
were coaching their dogs and whipping away.

"Orkkat, orkkat, orkkat.”

They were really fast teams. Really, really fast and very close to each other
and following each other. The man knew now that he was going to be caught
up to, so he stood up to catch his breath and was waiting for them to get
closer. They were coming in really fast. Now they were really close. He did
exactly what Uivarasugiaq told him to do. “Turn away from them, bend
down, and shoot between his legs to shoot the leader by his ear.”
Uivarasugiaq told him like that. He was standing now. They became within
reach so he turned away from them, bent down, and shot the leader by his
ear. He shot his right ear. The arrow was in the ear now,

"Maaq, maaq, maaq, maaq."

He reached him right beside him. The rest of them saw the arrow on his ear
bleeding and when they saw bleeding while still alive, they just started
devouring him. They didn't do anything to the man but just kept looking at
the wounded dog.
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"Maaq, maaq, maaq."”

They heard him whining and kept on following by the leader. All of them
were just following the leader and all of them passed the man without
touching him. As they passed by, they kept trying to stop and made a big
trail, which became really deep. They were trying to stop by putting their
feet down.

"Otutu ootututu, ootutu."

They were trying to stop. What was happening was that once they fell off
they wouldn't be able to move. That was why they tried to stay on the sled
because they would not be able to walk. They would have to crawl for a long
time. That was why they tried to stay on the sled so much.

The man, who survived the life and death situation, was not killed. They went
back to where they came from. They had eaten his companion and here he
wasn't even touched. He started thinking whether it really happened or not.
“Did I really survive?” He started thinking like that. As he was thinking of
what just occurred, the daylight had just started and it was bright now too.
After composing himself again, he thought of what he was told by
Uivarasugiaq. He survived because he did what he was told to do. He
started walking home. This is the end of the legend.
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CoPPAL DAKGANAd* ¢ AN DAG™LI CoRQJ® JAAKRPN®
ANG*I® o ALPNIOC s "CPol (Pol Pol Pol" C<ALJ®
DALGALC< <PAPNCCALALA,

"a PePIPdd (Pod<o*L CPol® o ALPA L% <<" Nda J®
LAPNCCGHALorE.

CAta J%® PIOb<cdnt ANILN JAAOLTT*LE

"CDolt (Dol  CALI® DARGAPS BAPNP=a LMD
"a PePIPdd (Do d<Ho* (Pol® aALn ™ a <b<"

Ada <APN*LY.  C<Lod® C°Abo Ada A%cCba~Nc PSLC Pdal®
L=Pb LD dPcA®b bON<HOrC Cta dd%c™L¢ AR Pdo®
AcPbAaoNE C>% ded¢ > <o WAL PLC deld
D*NMde % C.

CoASbod® btL <o Lo C<AL A< Ap/LI<C COAJ™LJ™

bl o¢ ArMDPLYdoId T o,

"PdcdPPdd btL® ALTCo?" Ada dAnHoID*LC DALGANC.

DACGAPAL e PP, "dAlA DAL" Ndad ALS<ELY
APPDAQGITe, "HPLMe NJYHS<e" Ac Bl Ac™C NJYSPLALC
Ddde NI Lo ALPNDC bIbSI.  NJye*ob bl ™ob o L5D%,
dLPAC bl NJYb<YADd 5o LC.
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"ArAs® NJFLLL". Ndad® <CAPN<S.

CALJ® C<dd Acenx®cLC Do 500 A™LL Ado™LC
AN CP*aLC Cdo™ DALGANAd* o¢ C<dd Ctad JALGAr<
DAL ACACDLD%® CoPd] PN A bIM*fL*C.  CAL
bl << AlLe* Pdll blM<<C bPra‘odSL¢ PocSLC
ACACDLBC U Cta PALGANAS JdAOL™M.

Ctadt <a NJAc<bIPe A®NIbA L ™% < 4Cof
AP do D<o ACHAAMPIS CAL AP DSood® ANGHLT
NJOAa<blP>? <ao.

"KaNAC bAbd <aNAC bA®" DPIGHPPLKP 5o, "deod dcod
deod deod" Nda ALPPYSHo.

CALJ® ALCHC Do Doe>P CbPedd Poc>C bI<>C CAL
bl *LC Poc™DC asa* <> CAL Ctad®™ DALSGANQ™ dc oD%
bt T dco®NotlSohon.  CAL dcobNotLDdcSLE

Db NDr PacqlJ?® Cdd Cta PDAKGANC® JALGANAS dADC™
Cta s Ao® Ao“H<dib Cdo™L ANcPDO® DALSAMAd* o,

Pbe oA N> PacioNd. bo® NPEL*T® o P> SbA™L*LT®
CLSAI*LG 5, boDGPa Gl AdCa o lGlt C<ddJ® LPDOLSI®
AoPPLl%a Gl P*LOArJ® Ay on<do. d*IdcG™LITJ%®
PINEOL™ b HIMHAKP 5N AP CA I KE <o CG®
doDNODAEGre, Pdddb <a® AN Lob. Cta o **lnb*<<DdA™Ld"
dLd¢ NdaADAaoc ADbILoHAGE, AoP/LEG™I PPdo.

Clad® DAQGAPQ® DbcSoo, "CPIAI® bDPc PaocdlC DLAc
CdoNe e ALLNes JAPKPT AAPKPT JAPKPT Cod<dJ®  AbSC

N lo (Paoc A5 N*o bdNBdcPGC ddANT AL KN*Lo
BbINDA A*AMPLIC  Nda >IPPLIOCKI SN C<dd MADLC
bdNPa DA

CALY dALGATDS Ao DBPN<ooP "bDrLDcbPa o dGiC
aALYP> NS LalPodGAC ana ™HLS CPIAU™ A NRAMAD*LC
A g J® SPLEALLDC NG P HPAGTE, CALI™ AAML o0
dALo KPP Cbddd® b INDAC o >cPCA P<BL 5CHY AN
AAPNPLD>®"  ALACado. CPRLJa*J<ONPs ABNMyo®
ontldo*LC bALACPI*GHID>P® AdPYD DYoo
LM< S oo Db,

dAACISe D*odDLl CSP DL C%®DD<s50 D*od™J™LE,

P Y<OLoAP doGALLAD< o, P<5dobl e GO <IDQ>5P
dA<Ho LMD > CALSAD™LE, CALJS C<dd bbpdle
Lcfd“cPaodSLC D<¢YoNPs LalbIOdcSorPlJse CAda **LC
LVIoDc P SodSLE a sa ™ LLC, CALJ® DALKGAL® ALdPIAHoPP
DA HdAd % Cha st PR JoTo¢ Cda®*™LC DPdood Do “Ho
Ada Ao

SBAYIAC Ada Do“5MC Cdd AL Adad® ANPKACSINLSK.
Ctad®™ P2 <% CAQIC PDCAd . dAAc Cta AL
<KDL, A< dDd<bll CALPND*LE, CAla > oaflbNe
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PALPODL® D<o AMAODdoe AACPGl® allo's PoclL oo
Fe%JditlSoo o AsLod®.  DLACOLKEG P odi5Ch o400

L% bD%,

CAL PccP<DxLend €22 PvJoTo¢ CIrdDd<bl CtlAll o<
4= DI*LE o2 ALLAL D od™II%™. JAALI® P PhndcoNTod
PrATLE >Na*J7%®D% (Ro CALodSore PrJoTo Aab™L™LC
DAL OAACHY DT od™ILLLE PALOIKbI Nda A< P<KbHo
WK PbO oo PAdIAdaddLE. b RcGMJ® a baA<Ho
>R >H%, C<dd AL™JoNP AodoHe PDIoC AP
b1lNoDAa oo Ddd P AcSHolC A<HNE AASeGl®
Lc®DDcdo*ooNe.

dAACI® bPc DG >IDOR® AcCAllP? Nda A
<o dDA<bll CAL b*c QDAL Lc®IIedo™L . dAACI™
INa WLl bPcRcGl® DN%*acLC CAII® AAG®I K5I TP,

"HD>%bC H>%bC H> %L Ndad® AcPOLoNe.

"CPNAC CDHAT AAGOELDCoNe AcLNANOAS Coa "H> b5
H>%bC CPLHSNAC CPLHNA" Adad™ PbIdoLod®,

"oChC oChb® Ao0°IAC Ao DAC AoDAY PHT*ob AclLSnXc¢
AAGILLOC oNP .

"HD>%bC H>®b"  AbDdHNT ™%, AP ALLIAI 1D Ada
boOGDa oN® LctIGBGDLT DC,

rACI® Cta Ao® %D odGl dea ™MLt d**~AeLSoo
QD% bP?dn<ofc C<dd bAD*LC dAACI® bec™LC
Nda. ANNALI P> LI PALGATAS Do sl Ddoo I ™ JC
ANPKNS o PO K® PDCAdiod. Nda PoPNALYL o, R
a*Tdcql. NPCPIAeDAPa G dAAC D00l Pd<oso (Ctad®™
P2 <K ANPROCK, dAACI® Clta PDCCiod CSALS
ANOLLY CLR Chad® bR%® (C*Ro dCOdcSoo.

"Ls LS LS LY NPOebGoHdise 2% Aicatad C<ddd%
LebDd AL PO Mo CAla PO <M AAGIA ¢DCof
QCLLSLE SbS<se CPILLSH5odb 5 ADaDobcd® CdyGallrt BLNSNC
Ao onldadeLre

Clad® Aob AALPTdcSod CAla SPLISe,

Lo LS LS LY oo AMLS DNLMd POt LT <5l
CLPCH:PJ®e Nda b 5PCMASDDAC 1D CAaSHIH5%0C Aob.
C<dad® 2% a< Ao PDoa ™IS APLeGaLl N*JCCLGr®
AN®REID A DELEJ® AcODAC DU Lo

DP®Cdo D[ 5J%

"H>D233D HP>DD3D" 0%be-<dDIKPILHAS.
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AaP>J® C<dd bIN*o¢ APPIC bCAIMJ® blN*c¢ CLo oal
o0 *OdoLM? bCCCAHICODAC Al % al?t <t*Jo5bCatnNe
Nda PPdo A*GI=5AG® b IN*0¢ bCPCAHICIDAC

CALJ Aob <% bDD% (Po*lJ® DL AP DY
oc<Dd/acT*LC AvPaocos ADBN* HAIA on~doc PLC
<LOLD*aloo® ALLAD>DBA R 4% HdAD>* AldlcSoo Nda.
CALJ Nda AdL<so P BPLL ALl BPHLY}dLc oo
AALYYASNHILITI® DALGALQLER]®  ASHPA DY o acPLdSoo AcPGl
OB C oo 5% 4% oM Dde>%. AL dALso
AArAdl*ac®P oo,  Cta AANCTLY Do<bsDd<,

The moral of this legend — Two Men, as told to John by his father Amarug, is that
our ancestors told us to lead a good life. From this legend, Amaruq said the first
man was eaten because he led a bad life and explained what a bad life was. One,
who tried to run people’s lives, lied, stole, and did not do as one was told, or did
not listen to their parents, older siblings and did not follow Inuit customs. As well,
one who was proud or did things one knew were wrong was considered to live a
bad life. In this legend, the wolves ate every part of the bad human, meaning he
led a bad life. This would not have happened if he had lived a good life. The
moral was that you get what you deserve (Killulark, no date). Amaruq mentions
the other man led a good life and so was spared from being eaten by the wolves.
He was a fair man and even when he wasn’t treated well he tried to be good. He
used his wisdom to help others. This shows when he gave his pana to
Uivarasugiaq and she in return did what she could to help him survive, putting a
sole on his kamik, hiding him and teaching him how to escape the wolves. He
survived because he loved his fellow human beings. Amaruq said if you are kind

to others, kindness comes back to you (Killulark, no date).
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CHAPTER 7 - DISCUSSION

The interviews with my uncle John Killulark gave me a glimpse of his youth, when his
family still lived on the Land and greatly depended on their detailed knowledge of the
area to survive. Although only 60 years have passed, this time period or this way of life
appears historical and almost absent from people’s memory. Today, Inuit live in
communities of varied sizes, they are familiar and dependent on technology, and they are
part of the wage economy and connected to television broadcasts from all corners of the
world. The north is not as isolated as it once was, even from a decade ago. The
increased services to communities provide opportunities for increased access to goods
and services (Alexander, 2009). From this project, I was confronted by my limitations in
the Inuktitut language, and by my lack of knowledge of my family history, the places
where the family lived and travelled, stories and legends, life in the past and present, and
how land management programs could benefit from the information gathered from this

project.

Inuktitut

The major limitation I had during this project was my limited understanding and
knowledge of Inuktitut. With the help of two translators, I was able to learn more about
my family. There were limitations with my translators as well because there were old
Inuktitut words that were not used today, in everyday conversations. When my
translators did not understand John, I would ask them to ask him to repeat or explain

what he had said. One example was the term mannig, which is a type of moss, and it was
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used for light when dipped in caribou fat and lit. This type of light was used when

moving around in the iglu for example, from the sleeping area to the toilet area.

The richness and depth of topics that were discussed with John Killulark gave me a
renewed inspiration to learn Inuktitut. I enjoyed listening to stories of days gone by and
did this often with relatives on my father’s side. Listening to John talk about life out on
the Land made me wish I had a deeper understanding of Inuktitut because his stories
were very detailed. For example, his discussions about kavavaaks or travels on the Land
were very interesting to me as this is a lifestyle that is no longer lived. Learning about a
time period that is not in the distant past but is no longer practiced gave me a sense of
urgency, since this information will be gone when elders who lived in those time periods
pass away. Hopefully, the information gathered will help people understand life on the

Land a little better.

My translators and transcribers are relatives and through this project I learned how
closely related I am to them. They are my first cousins and the children of my late uncle

Aligtiksaq and late aunt Qagsauq; we all learned new insights about our past.

Kinshi

From the beginning, in the first interview with my uncle John Killulark, he explained that
he would be revealing some information that may not be pleasing to hear. He was
preparing me to understand that life out on the Land was not always easy and that there

were hardships as well; during times of plenty, life was good. I learned how closely |
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was related to different members of the families in the community and discovered that
some were my first cousins. I knew I had a large family but did not know how large until
I started learning more about Amaruq and Kigjugalik’s family and their parents. My
mom was the second youngest of thirteen children and I never met her parents or most of

her siblings; I have only met three siblings, Pirjuaq, Qaqsauq and John Killulark.

Learning about my family history prior to them moving to Baker Lake gave me a greater
appreciation of life out on the Land and little more understanding of family dynamics. 1
learned about some of my first cousins’ parents and how they interacted with one
another. For example how the older brothers and father of John Killulark, Aligtiksaq,
Ilaittuk and Amaruq, were great providers for the family and travelled great distances to
trap foxes to trade for provisions at the Hudson Bay store in Baker Lake. I also learned
about how Amaruq taught his children to respect the old Inuit customs, as they were just
as relevant as the new Christian customs that are currently practiced. Amaruq explained
that Inuit customs are not to be disrespected as they have been in practice for many
generations prior to Christianity arriving in the region and are still applicable to life out
on the Land. This was evident when Aligtiksaq decided to camp in an area that was
forbidden if there was no urgent need and paid the consequences, as his young son came

into contact with a being that was not from the natural world.

Place Names
During the course of the interviews with my uncle John Killulark, I gathered 290 place

names. I did not go out on the Land and see the places that he described to me, except
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during the one airplane trip that we took together. My uncle’s health did not allow for us
to spend time out on the Land as originally planned. Instead we used 1:250000 and
1:50000 topographic maps and as he spoke about different places, he would then tell a
story or incident that happened there. The main difficulty was language as Inuktitut is a
very descriptive language. This became apparent with terms that described the middle
lake, because the lakes were described in relation to one another. It took me a while to
understand what the translator was trying to explain; sometimes it was because people

struggled to find the right term in English that would best describe the Inuktitut term.

These terms are important because, for example, if a caribou cache was made and
instructions were left to another person to go and gather some meat from there, a person
would need to know how to get there. The landscape is like a road map and those
familiar with the landscape can explain where they are. As well, those who are lost can
also relay where they are by describing the surrounding landscape and those familiar with
this landscape can then pin point where they are. This has been done in the past when
young hunters have been lost and an elder asks them to explain the terrain and what
landmarks that they might have passed. The elder then can have the search party meet

the lost hunter and bring them home.

Some of the place names gathered are ancient names and the meaning has been lost but
the terms are still used. For example, Pigqgik is a term used at a spot along the 15Q%®Ds
Harvaqtuuq — Kazan River. Some place names describe areas where ancient creatures

once inhabited or where legends once played out. For example, Amaruqturvik — a place
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where worms with no eyes came out of the ground and turned into a pack of wolves that
covered the landscape. Other place names refer to places where relatives were born or

where their graves are located.

Past and Present

The Land is rich in history, resources, and life. Our parents, grandparents, great-
grandparents, and ancestors were once closely linked to the Land and we are also too
today, to a degree, but not as connected as we once were. The shift to permanent
residence in a community and the wage economy has changed the relationship that Inuit

have with the Land.

The Land is important to Inuit and there is still a strong connection to the Land. Going
out on the Land is comparable to southerners referring to escaping the life of town, the
city or the day-to-day life. Going out on the Land can be a short distance from town to
many kilometers or hundreds of kilometers. Going out on the Land can include summer
travels by boat or all terrain vehicles and winter travels on the snow and ice by
snowmobile or dog team. The purpose of these outings can be to harvest food like
caribou, sea mammals, fish or berries or it to go to the cabin to relax and enjoy the space

and tranquility.

The education system in Nunavut sees the importance of having students from
kindergarten to grade twelve have cultural land trips to experience life outside of town.

These trips out on the Land for the students allows them to connect or reconnect to their
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Inuit heritage by learning how to utilize the Land like our ancestors had done before
them. For some students, this is the first time away from the community because their
family may not have the resources or equipment to go out on the Land (Collignon, 2006).
Another program called the “Nunavut Sivuniksavut Program” is an example where Inuit
Nunavut beneficiaries learn about their Inuit culture/ history and learn about the Nunavut
Land Claims Agreement plus how to live in a southern environment and for most
students this is their first time away from home (NS, 2005). This program would be
beneficial to all students in Nunavut and give students the building blocks to learn about
how Nunavut works in the modern world, there is hope yet for this to happen with more
students graduating from this program and maybe they will be our next leaders and see
that this is an important piece of education that all Nunavut students should have in their
own community. Educating all Nunavut students about Inuit history and heritage will

hopefully help tie the knowledge gained from the past to the future.

Nunavut’s greatest resource is its people and it is growing rapidly (GN, 2010). Investing
in the education system would be the first step to ensure all beneficiaries graduate from
high school and that the standards are comparable to the rest of the country and the
students can enter the post secondary institutions of their choice. This would ensure
Nunavut beneficiaries can achieve their dreams, can become entrepreneurs, doctors or

anything else they set their minds too.
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Land Management

In reviewing the literature and while conducting this research, I became very inspired by
the work of Cruikshank (1998) and Brice-Bennet (1999) on storytelling and the work of
Buggey and Lee (2004) on cultural landscapes. These themes are growing in the policy
and government arenas worldwide and the information I gathered in my thesis
exemplifies how important it is to understand the past and how the Land was managed.
The Land was taken care of by shamans and elders and the rules for managing the Land
were passed on through generations. The elders today are consulted but there seems to be
a disconnect when it comes to including their knowledge in policy (Alexander, 2009;

Kappianaq & Nutaraq, 2001; Wenzel, 2004).

In the past, old Inuit customs were practiced and shamans were approached to learn how
land management would be practiced. This included when and where families would live
or move to harvest wildlife for example. Power was in the hands of shamans or respected
elders and that information was used to make land management decisions. Today,
management decisions over the Land are in the hands of politicians, governments at all
levels; federal, territorial and municipal, lawmakers, policy makers, Inuit Organizations,
and Institutions of Public Government who rightly or wrongly decide the future for the
lands of Nunavut (Tungavik and Indian Affairs and Northern Development 1993; Lee,
2004; McPherson, 2003). As Lee (2004) has noted, there is unequal power between

parties involved in decisions made about the Land.
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We see the emergence of these ideas in the mid 1980°s with the recognition on the world
stage of the concept of cultural landscapes and the introduction of Category V: Protected
Areas; Protected Landscape and Seascape of the International Union for Conservation of
Nature (IUCN). The Protected Areas program has grown to include not only the natural,
biological, and historical aspects of the landscape but also the cultural components, which
help tell the story of the protected area and are proving to be just as valuable as the other
components. The program accounts for people as part of the landscape, especially the
aboriginal peoples. An example that is taking place in Canada’s north and is embracing
the cultural landscapes framework for protected areas is the Sahtu Dene, an aboriginal
group located in the Sahtu Region of the Northwest Territories in Canada. They have
sought protected status for a site called Sahyoue/Edacho, located on the western shore of
Great Bear Lake and encompassing about 5585 km® (Mitchell et al., Buggey, & Brown,
2004). This cultural landscape defines the Sahtu Dene as they believe the Land is sacred
and alive with stories of their people and culture and hence the Sahtu Dene were in
agreement of National Historic status (Parks Canada., 2000). This was achieved with the
cooperation of different communities, different levels of government, regional
organizations, environmental groups and industry, as the aim was to maintain the areas
traditions. The Sahtu Dene and the federal government represented by Parks Canada have
progressed towards a protected area that is of cultural significance to the Sahtu Dene and

has created a National Historic Site called Sahyoue-Edacho.

It would be prudent for NTI, DIO’s, and all levels of government to keep an inclusive

approach when looking at the landscape of Nunavut, including not only the
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industrial/mining viewpoint but to also all that is interrelated and intertwined with the
landscape - nature and people, the past, the present and the future, the physical and the
social and cultural dimensions of the landscape (IUCN, 2002). None are inseparable and
not one part should be held in higher regard than the other. They are all interconnected.
Davis (2009) summarizes this point as follows, “The western culture assumes that a
landscape has no culture, for example industry who has no ties to the landscape or history
to the place can come and legally remove, disturb and leave the area that is physically

and culturally important to the people who have lived there for generations.”

With the signing of the NLCA, Inuit have now adopted this way of thinking about the
landscape, but there is room for Inuit to decide how they want the landscape to be
managed. Article 17 of the NLCA gives a framework or a foundation for the
management of these lands and the institutions of public government are still developing
in their roles and progressing towards accountability for all levels of governments, Inuit

organizations and those involved in land management in Nunavut.

It is important that a balanced approach be taken for all aspects of land management in
Nunavut, that all viewpoints be taken seriously and be equally considered. Only time
will tell if the bar will be set high enough because this Land is for the future generations

who will be left with the land management decisions made today.

The more Inuit Qaujimajatuqangit, Inuit knowledge, is incorporated in meaningful

decision making processes at all levels of government, Inuit organizations and institutions
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of public government and those in power, the better the landscape of Nunavut will be
managed and the more closely the culture of Inuit will be integrated in policy and will
complement the western culture that is greatly relied upon today (Alexander, 2009). The
Nunavut Atlas (Riewe, 1992) is the most recent document prior to the NLCA to show
Inuit land use and occupancy of Nunavut and the Nunavut Planning Commission, an
institute of public government is in the process of developing a Nunavut wide land use

plan for the Nunavut Territory (NPC, 2010).

CHAPTER 8 - CONCLUSION

Through this project, I learned of family members I had never met and caught a glimpse
of how people interacted together before moving to the community of Baker Lake. The
information gathered from this project brings the landscape alive and adds to the story of
those who lived on the Land and those who still utilize the area of <d=c®<% Lo
Akulligpaaq Qamaniq (Aberdeen Lake), and bLo%® DJtc—<% Qamaniq Tugligpaaq

(Schultz Lake) landscapes.

A trusting and respectful relationship is needed when land management issues are
discussed and developed in Nunavut. Working in a cross cultural environment where two
very different cultures are at odds with one another, an open dialogue is needed where
one side is not given more weight in land management decisions. The cross cultural
environment not only includes the Inuit and European cultures but also the traditional
hunting and wage economy cultures that modern Inuit face today (Brody, 1975,1991,

2000; Davis, 2009). The old values of respecting the Land have been replaced by the
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monetary value of the Land. As the territory develops, the old values should prevail and

guide land use activities and associated decisions; providing for a sustainable use of the

Land and healthy communities. Challenges for this new territory are to ensure that
community members along with different levels of government and industry are

included in land management decisions. Opportunities for Nunavut beneficiaries to

truly participate in various land exploration, exploitation or conservation initiatives are
needed and a more open and transparent system needs to be developed to help people
truly understand the decisions that will not only affect this generation but also future
generations - a system where economics is not the only factor to steer a decision about
land management, but equal weight is given to the cultural, environmental and

economical aspects of land management.

“The Land” is home to Inuit and the old perspectives of the Land need to continue to be
documented, respected, and incorporated in policy and legislation that are being
developed for today and for the future. One way to ensure this continues is to incorporate
the protected areas approach or use its criteria to help ensure the decisions made about
the landscape today and into the future result in a healthy environment that our past

generations would be proud of.

Continuing to document and incorporate the rich history and values Inuit have of their
landscape will eventually lead to better informed decisions for all aspects of life in

Nunavut. Understanding our past will help us plan for our future.
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John Killulark mentioned at the end of the project that it was nice to share these stories
because all the people mentioned in the project are now gone, except for himself and his
younger sister Natsialuk. I was truly thankful for him sharing this information and it was
a privilege for me to learn from him about my Inuit heritage. He brought my ancestors to

life with his stories and for that, I am truly grateful.

162



REFERENCES

Alexander, C. J. (2009). Inuit cyberspace: the struggle for acces for Inuit
qaujimajatuqangit. Journal of Canadian Studies, 43(2), 220-263.

Aporta, C. (2004). Routes, trails and tracks: trail breaking among the Inuit of Igloolik.
Etudes/Inuit/Studies, 28(2), 9-38.

Arima, E. (1976). An assessment of the reliability of informant recall. In M. M. R.
Freeman (Ed.), Inuit Land Use and Occupancy Project (Vol. 2, pp. 31-38).
Ottawa: Department of Indian and Northern Affairs.

Arima, E. (1984). Caribou Eskimo. In D. Damas (Ed.), Handbook of North American
Indians (Vol. 5 (Arctic), pp. 447-462): Smithsonian Institution.

Barber, K. (Ed.). (2001). The Canadian Oxford Dictionary. Don Mills: Oxford Unviersity
Press.

Bennett, J., & Rowley, S. (Eds.). (2004). Ugalurait: An Oral History of Nunavut.
Montreal & Kingston: McGill- Queen's University Press.

Berg, B. L. (2004). Qualitative research methods for the social sciences (5th ed.). New
York: Pearson Education Inc.

Berkes, F. (1999). Sacred ecology. Traditional ecological knowledge and resource
management. London, UK: Taylor and Frances.

Berkes, F., Colding, J., & Folke, C. (2000). Rediscovery of traditional ecological
knowledge as adaptive managment. [Invited Feature]. Ecological Applications,
10(5), 1251-1262.

Boaz, F. D. (1974). The Central Eskimo. Toronto: Coles Publishing Company Limited.

163



Brice - Bennett, C. (Ed.). (1977). Our footprints are everywhere: Inuit land use and
occupancy in Labrador. Nain, NFLD: Dollco Printing Ltd. (Labrador Inuit
Association).

Brody, H. (1975,1991). The people's land, Inuit, whites and the Eastern Arctic.
Vancouver: Douglas & Mclntyre.

Brody, H. (2000). The other side of eden. Vancouver: Douglas & Mclntyre.

Buggey, S. (1999a). An approach to aboriginal cultural landscapes. Parks Canada:
HMBC agenda paper 1999-10.

Buggey, S. (1999b). Conservation of landscapes of historic and cultural value: The
emergence of a movement. Environments, 26(3), 17-27.

Buggey, S. (2010). Aboriginal cultural landscape. Retrieved 1 April 2010, from
http://www.thecanadianencyclopedia.com/index.cfm?PgNm=TCE&Params=A1A
RTA0010461

Calliou, B. (2004). Methodology for recording oral histories in the aboriginal community.
Native Studies Review, 15(1), 73-105.

Collignon, B. (2006). Knowing places: the Inuinnait, landscapes and the environment (L.
W. Muller-Willie, Trans.). Ottawa: Library and Archives Canada Cataloguing in
Publication.

Correl, T. C. (1976). Language and location in traditional Inuit societies. /nuit Land Use
and Occupancy Project (3 vols) (Vol. 2, pp. 173-179). Ottawa: Milton Freeman
Research Ltd and Indian and Northern Affairs.

Creswell, J. W. (1998). Qualitative inquiry and research design: choosing among five
traditions. Thousand Oaks, CA: SAGE Publications, Inc.

Creswell, J. W. (2003). Research design: qualitative, quantitative, and mixed methods
approches (2nd ed.). Thousand Oaks, CA: Sage Publications, Inc.

164



Cruikshank, J. (1981). Legend and landscape: convergence of oral and scientific
traditions in the Yukon Territory. Arctic Anthropology, 18(2), 67-93.

Cruikshank, J. (1990). Getting the words right: perspectives on naming and places in
Athapaskan oral history. Arctic Anthropology, 27(1), 52-65.

Cruikshank, J. (1998). The social life of stories: narrative and knowledge in the Yukon
Territory. Vancouver: UBC Press.

Davis, W. (2009). The Wayfinders: why ancient wisdom matters in the modern world.
Toronto: House of Anansi Press Inc.

Dent, C., J., Supt. RCMP rtd. (1981). Kingualik and the Coronation Medal. RCMP
Quarterly, Winter, 16-20.

Dunn, K. (2000). Interviewing. In 1. Hay (Ed.), Qualitative research methods in human
geography (p. 176). Melbourne: Oxford University Press.

Emerson, R. M., Fretz, R. 1., & Shaw, L. L. (1995). Writing ethnographic fieldnotes.
Chicago: The University of Chicago Press.

Evans, D. (2005). In The Canadian Encyclopedia © 2005 Historica Foundation of
Canada. Retrieved February 2, 2005, from

http://www.thecanadianencyclopedia.com/index.cfm?PgNm=TCE&Params=A1A
RTA0000011

Fox, S. (2002). These are things that are really happening. In I. Krupnik & D. Jolly
(Eds.), The Earth is faster now: indigenous observations of Arctic environmental
change (p. 384). Fairbanks: Arctic Research Consortium of the United States.

Freeman, M. M. R. (Ed.). (1976). Inuit Land Use and Occupancy Project (Vol. 1).
Ottawa: Indian and Northern Affairs.

Geomatics Canada. (1992). Guide to the Field Collection of Native Geographical Names.
(Provisional Edition). Ottawa: Geomatics Canada.

165



GN (Government of Nunavut). (2005, No date). Nunavut Parks - Thelon River Map.
Retrieved February 2, 2005, from
www.nunavutparks.comon_the landthelon river.cfm

GN (Government of Nuanvut). (2010). Population estimates and projections. Retrieved
21 July 2010, from http://www.gov.nu.ca/eia/stats/population.html

ICI (Inuit Cultural Institue). (1982, April 26-30, 1982). Elders Conference. Paper
presented at the Elders Conference, Pelly Bay.

IHT (Inuit Heritage Trust). (2008). Inuit Heritage Trust - Place names program.
Retrieved 1 May 2010, from http://www.ihti.ca/place-names/pn-
index.html?agree=0

ITK (Inuit Tapiriit Kanatami). (June 12, 2005). ITK Home Page. Retrieved June 13,
2005, from http://www.itk.ca/index.php

IUCN (International Union for Conservation of Nature). (2002). Management guidelines
for [UCN category V protected areas: protected landscapes/seascapes. In [UCN
(Ed.). Gland: IUCN.

Jones, M. (2003). The concept of cultural landscape: discourse and narratives. In H.
Palang & G. Fry (Eds.), Landscape Interfaces: Cultural heritage in changing
landscapes (Vol. 1, pp. 21-51). London: Kluwer Academic Publishers.

Kappianaq, G. A., & Nutaraq, C. (Eds.). (2001). Inuit perspectives on the 20th century:
traveling and surviving on our land (Vol. 2). Iqaluit, Nunavut: Nunavut Arctic
College.

Killulark, J. (no date). Three legends. Inuit Heritage Centre, Baker Lake, NU. Baker
Lake.

Laugrand, F., and Oosten, J.F. (2010). Inuit Shamanism and Christianity. Montreal &
Kingston: McGill-Queen's University Press.

166



Lee, E. (2004). Epilogue: landscapes, perspectives and nations: What does it all mean? In
I. Krupnik, R. Mason & T. W. Horton (Eds.), Northern ethnographic landscapes:
perspectives form circumpolar nations (Vol. 6, pp. 401-406). Washington: Arctic
Studies Centre, National Museum of Natural History Smithsonian Institute.

Library and Archives Canada. (2006,February 8). Report of the Royal Commission on
Aboriginal Peoples. Volume 1, Part two, Chapter 11, Section 2.2: To improve the
lives of Aboriginal Peoples. Retrieved August 21, 2010, from
http://www.collectionscanada.gc.ca/webarchives/20071211055134/http://www.ai
nc-inac.gc.ca/ch/rcap/sg/sg38 e.html

MacDonald, J. (1998). The Arctic sky: Inuit astronmoy, star lore, and legend (L.
Tarparjuk, L. Otak, Trans.). Toronto: Royal Ontario Museum.

Mannik, H. (Ed.). (1989). Inuit Nunamiut: inland Inuit. Altona, MB: Friesen Corporation.

McGill-University. (1963). A Report on the physical environment of the Thelon River
area, Northwest Territories, Canada. Santa Monica: The RAND Corporation.

McPherson, R. (2003). New owners in their own land: minerals and Inuit land claims.
Calgary: University of Calgary Press.

Meinig, D. W. (1979). The beholding eye: ten versions of the same scene. In D. W.
Meinig (Ed.), The Interpretation of Ordinary Landscapes: Geographical Essays
(pp. 33-48). New York: Oxford University Press.

Mitchell, N., Tuxill, J., Swinnerton, Buggey, S., & Brown, J. (2004). Collaborative
management of protected landscapes: experiences in Canada and the United
States of America. In J. Brown, N. Mitchell & M. Beresford (Eds.), [lUCN
Protected Landscapes Approach: Linking Nature, Culture and Community (pp.
191-204). Gland: ITUCN.

Miiller-Wille, L. (2003). Nunavut - place mames and self determination: some
reflections. Paper presented at the Proceedings of the Second International Ph.D.
School for studies of Arctic Societies, Nunavut Arctic College in Iqaluit, Nunavut
(Canada).

167



Muller-Willie, L. (1987). Gazetter of Inuit place names in Nunavik (Quebec, Canada).
Inukjuak: Avataq Cultural Institute.

Nakasuk, S., Paniaq, H., Ootoova, E., Angmaalik, P., & Kublu, A. (1999). Interviewing
Inuit Elders: Introduction. In F. Laugrand & J. Oosten (Eds.), Interviewing Inuit
Elders. 1: Introduction (p. 213). Iqaluit: Nunavut Arctic College.

Natural Resources. (Cartographer). (2001). NTS Index 6: Canada's North [[INDEX]
Ottawa: Natural Resources — Canadian Topographic Maps.

Naveh, Z. (2005). Epilogue: toward a transdisciplinary science of ecological and cultural
landscape restoration. Restoration Ecology, 13(1), 228-234.

Naveh, Z., & Lieberman, A., S. (1994). Landscape ecology: theory and application (2nd
ed.). New York: Springer-Verlag.

NPC (Nunavut Planning Commission). (2000). Keewatin Regional Land Use Plan 2000.
Retrieved 1 July, 2010, from
http://www.nunavut.ca/files/Keewatin%20Regional%20Land%20Use%20Plan.pd
f

NPC (Nunavut Planning Commission). (2010). Priority areas map. Retrieved 1 July 2010,
from http://www.nunavut.ca/en/news/2010-priority-areas-map

NS (Nunavut Sivuniksavut). (2005). The purpose for the Nunavut sivuniksavut program.
Retrieved 1 July 2010, from http://www.nstraining.ca/purpose.php

Nuttall, M. (1992). Arctic homeland: kinship, community and development in Northwest
Greenland. Toronto: University of Toronto Press.

Parks Canada. (2000). Commemorative Integrity Statement Sahyoue Edacho National
Historic Site of Canada. Ottawa: National Historic Sites, Parks Canada.
Retrieved 1 June 2010, from http://www.nwtpas.ca/areas/document-2004-
sahoyue-commemorativeintegrity.pdf.

Pelly, D. F. (1996). Thelon - A river sanctuary. Hyde Park, Ontario: Canadian
Recreational Canoeing Association.

168



Riewe, R. (Ed.). (1992). Nunavut atlas. Edmonton: Canadian Circumpolar Institute and
the Tungavik Federation of Nunavut.

Schneider, L. (1985). Ulirnaisigutiit: an Inuktitut-English dictionary of northern Quebec,
Labrador and Eastern Arctic Dialects. Quebec: Les Presses de 1'Université Laval.

Soubliere, M. (Ed.). (1998). The Nunavut handbook. 1qaluit, NU: Nortext Multimedia
Inc.

Statistics Canada. (2003, September 30). Baker Lake Community Profile 2001. Retrieved
May 17, 2005, from
http://www12.statcan.ca/english/profil01/Details/details 1 pop.cfm?SEARCH=BE
GINS&PSGC=62&SGC=6205023 &A=& LANG=E&Province=All&PlaceName=
Baker%20Lake& CSDNAME=Baker%20Lake& CMA=&SEARCH=BEGINS&D
ataType=1&TypeNameE=Hamlet&ID=13625

Stewart, A., Keith, D., & Scottie, J. (2004). Caribou crossings and cultural meanings:
placing traditional knowledge and archaeology in context in an Inuit landscape.
Journal of Archaeological Method and Theory, 11(2), 183-211.

Strang, V. (1997). Uncommon ground: cultural landscapes and environmental values.
Oxford: Berg.

Terkenli, T. S. (2001). Towards a theory of landscape: the Aegean landscape as a cultural
image. Landscape and Urban Planning, 57, 197-208.

Tester, F. J., & Irniqg, P. (2008). Inuit Qaujimajatugangit: social history, politics, and the
practice of resistance. Arctic, 61(1), 48-61.

Tester, F. J., & McNicoll, P. (2008). A voice of Presence: Inuit Contributions toward the
Public Provision of Health Care in Canada, 1900-1930. Histoire social/Social
History, 41(82), 535-561.

Tungavik and Indian Affairs and Northern Development. (1993). Agreement Between the
Inuit of the Nunavut Settlement Area and Her Majesty the Queen in Right of
Canada. Ottawa: Tungavik & Minister of Indian Affairs and Northern
Development.

169



Van Deusen, K. (2004). Singing story, healing drum: shamans and storytellers of Turkic
Siberia. Montreal & Kingston: McGill-Queen's Unversity Press.

Vetrans Affairs Canada. (2001, March 27). Commemorative medals - Queen Elizabeth I1
coronation medal — 1953 Retrieved 1 March 2010, from http://www.vac-
acc.gc.ca/remembers/sub.cfm?source=collections/cmdp/mainmenu/group10/qeiic
m

Wallach, B. (2005). Understanding the cultural landscape. New Y ork: The Guilford
Press.

Welland, T. (1976). Inuit land use in Keewatin district and Southhampton Island. In M.
M. R. Freeman (Ed.), Inuit Land Use and Occupancy Project (Vol. 1, pp. 83-
114). Ottawa: Department of Indian and Northern Affairs.

Wenzel, G. W. (2004). From TEK to 1Q: Inuit qaujimajatuqangit and Inuit cultural
ecology. Arctic anthropology, 41(2), 238-250.

170



APPENDICES

APPENDIX 1: Sample Interview Questions

Family
1. What is the place name where Betty Natsialuk Hughson was born?

2. How long was the family living there?

3. Where did the family travel in the:

a. Spring
b. Summer
c. Fall

d. Winter

4. Did the family travel to the same areas year after year?
a. What were the reasons for this?
5. What major events do you remember while living in the area?

Cultural Landscape

1. How do you describe this area?
a. Why is it described that way?
b. Is it because a river or lake is nearby?
2. Are there places that are spiritual in nature?
Oral History
1. Are there places that are considered, special, haunted, or not safe to travel?
a. What is the story or legend behind this
2. What is your most memorable place?
a. What makes it memorable?
3. Are there songs about this place?
Place Names
1. Are there places that have special meaning?
a. Can you explain why this place is called that?

2. Are there place names named after people?
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APPENDIX 2: Metadata Checklist - place names work

(Modified from discussions at the GN-IHT Place Names Meeting: Feb. 22-24, 2005.
Ottawa)

Project history: Name Document

methods of recording, collection (location field work)
media (minidisks, tapes, video)
dates of review (chronology)
resulting material (maps, shape files, storage location, tapes, md’s)
participants, elders, language experts
community review process hamlet council? Council resolution
interviewer — contact information
background material ( reports, previous projects accessed)
access to use and constraints

a. 1issues of confidentiality — discussion

b. access restrictions

WX AUk W =

Project extent:
List of all map sheets numbers

Interviews
1. Elders
¢ Names
e DOB

* Area they grew up in

* Location of birth

* Oral biography

* Reference to tape, minidisk (#’s)
* Consent form

2. Language experts
* Training

¢ Names
e DOB
* gender
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APPENDIX 3: Research Licenses

3.1 Nunavut Research Institute Licence

Nunavummi Qaujisaqtulirijikkut / Nunavut Research Institute
Box 1720, Igaluit, NU X0A 0HO phone:(867) 979-7279  fax: (867) 979-7109 e-mail: slcnri@nunanet.com

SCIENTIFIC RESEARCH LICENCE
LICENCE # 0301205N-M

ISSUED TO: Paula Hughson
Natural Resources Institute
University of Manitoba
Sinnott Building, 70 Dysart Road
Winnipeg, MB
R3T2N2 CA
204 474-8373

TEAM MEMBERS: J. Killulark, B. Natsialuk Hughson, L. Evo
AFFILIATION: University of Manitoba

TITLE:  Understanding the tundra landscape surrounding Aberdeen Lake, Nunavut, through
the eyes of an Inuit elder, John Killualark

OBJECTIVES OF RESEARCH:

The main goal of this resaerch project is to document the place names, stories, legends and to
gather Inuit ecological knowledge of the Aberdeen Lake area. This project aims to bridge the
gap between the elders and the youth by integrating modern data gathering tools familiar to most
youth for example global positioning systems (GPS) and computers. The information gathered
from this project will be documented in thesis format as well in video or CD format. Elder John
Killulark is the primary subject and is knowledgeable of this area. This is the area where his
family grew up before moving to the community of Baker Lake in the early fifties. He feels it is
important the knowledge is documented so his family and other people know of its history before
it is lost forever. The primary research will take place on the land at Aberdeen Lake. The
primary research will take place on the land at Aberdeen Lake, The primary method of travel
will be by boat up the Thelon River where Elder John Killulark will explain the areas in detail.
Methods of documentation will be recorded on maps, tape recorder, and video recorder. Two
other trips possibly by chartered aircraft will take place in early June and early September. The
purpose of these two trips are to trigger memories before the major trip by boat and trigger
memories associated with the landscape in different times of the season

DATA COLLECTION IN NU:
DATES: June 01, 2005-May 30, 2006
LOCATION: Baker Lake

Scientific Research Licence 0301205N-M expires on December 31, 2005
Issued at Iqaluit, NU on July 20, 2005

-Edrle Baddaloo
Science Advisor
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3.2 University of Manitoba Research Licence

UNIVERSITY | OFFICE OF RESEARCH cering
of MANITOBA SERVICES St s
Office of the Vice-President (Research RIS e
APPROVAL CERTIFICATE
10 August 2005
TO: Paula Kigjugalik Hughson |
Principal Investigator 4 C/\S/"}ZV«
FROM: Wayne Taylor, Chair

Joint-Faculty Research Ethics Board (JFREB)

Re: Protocol #J2005:093
“Understanding the Tundra Landscape Surrounding Aberdeen Lake
Nunavut through the Eyes of an Inuit Elder, John Killulark”

Please be advised that your above-referenced protocol has received human ethics
approval by the Joint-Faculty Research Ethics Board, which is organized and operates
according to the Tri-Council Policy Statement. This approval is valid for one year only.

Any significant changes of the protocol and/or informed consent form should be reported
to the Human Ethics Secretariat in advance of implementation of such changes.

Please insure all correspondence such as consent forms are printed on

letterhead.

Please note that, if you have received multi-year funding for this research,
responsnblllty lies with you to apply for and obtaln Renewal Approval at the
he initi |; oth h
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APPENDIX 4: Confidentiality Agreement

Confidentiality Agreement
For the research project titled: “Understanding the tundra landscape of
Aberdeen Lake, Nunavut, through the eyes of an Inuit elder, John Killulark.
Researcher: Paula Kigjugalik Hughson

Translator:

Name — printed

y , agree to keep confidential anything that
Translator name — printed

| might learn/hear/see, etc. while translating during the course of the research

project.
Translator's name Translator’s signature Date
Researcher's name Researcher’s signature Date
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APPENDIX 5: Photographic/Video Permission Form

Photographic/Video Permission Form
For the research project titled: “Understanding the tundra landscape of
Aberdeen Lake, Nunavut, through the eyes of an Inuit elder, John Killulark.
Researcher: Paula Kigjugalik Hughson

Model:

Name — printed

, , give my consent should | appear in the
Model name — printed

videos or photos in the above named research project.

Model’s signature Date

Model:

Name — printed

) , give my consent should | appear in the
Model name - printed

videos or photos in the above named research project.

Model’s signature Date

Model:

Name - printed

) , give my consent should | appear in the
Model name - printed

videos or photos in the above named research project.

Model’s signature Date
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APPENDIX 6: Video: “Songs and Legends — Performed by John Killulark”

This video was recorded on October Sth, 2005 on the out skirts of Baker Lake, Nunavut.
Paula Kigjugalik Hughson filmed John Killulark as part of this research project and is
part of Chapter 6 in this thesis, titled “Songs and legends”. John was dressed in
traditional Inuit clothes and helped with determining the location and props to be used in
the video. He wanted the video to be recorded outdoors to give the songs and legends he
learned from his father, Amaruqg, more meaning, and context. The following is the order
of the legends as presented in the video and in Chapter 6.

iv. Kaukjakjuk, a legend of revenge and mistreatment

V. Aplurjuaq, a legend of a shaman and the multitude of wolves

vi. Two Men, a legend of cunning and whit
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